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In Search of the Feast of the Acclamations

Preliminary Reflections

Jean Roméo Ntsama

Introduction

Leviticus 23:23-25 and Numbers 29:1-6 offer regulations concerning
a feast occurring on the first day of the seventh month. This feast, not attested in
the preexilic calendars, later known by the names of 117217 01 or AYIIN ;1721 OV
in some sources' and which date coincides with the New Year (Rosh Hashanah)
in rabbinic traditions® begs the question of its emergence as the texts of Leviticus
and Numbers do not offer any background to the celebration. Commenting on
the use of the word 11721 in the expression AN 11721 of Lev 23:24, C. Korting
asserts:

[der] Text gibt dariiber hinaus keinerlei Hinweise, weshalb Larm zu blasen

ist und wessen gedacht werden soll. Liegt ein kultischer Anla3 vor oder ist

damit eine elementare Erfahrung Israels mit seinem Gott verbunden — wie

mit dem Passa/Mazzot der Auszug aus Agypten — die nicht in

Vergessenheit geraten darf?’

In the history of research, authors have attempted to account for the rise of
the feast by resorting mainly to three explanations: the first one that we can call
the “sabbath cycle explanation” considers the calendrical setting of the feast
(opening of the seventh month); the second that may be named the “residue
explanation” describes the feast as the remnant of a preexilic New Year festival
celebrated in ancient Israel; and the third one referred to in this paper as “the wall
dedication explanation” views the dedication of the walls of the city in Nehemiah
as the event behind the feast. And because of the paucity of the information
displayed in the calendars mentioning the feast, many texts and particularly Num

"mmarn o1 11Q19 X1,13; 4Q319 X111, 2.5; 4Q320 4 111, 6; 4 1V, 2; 4 V, 5; 4Q321 2
I1, 2.6; 2 111, 9. nymn ot o 11Q19 XXV, 3;4Q409 11, 5; 4Q321 211, 2; V, 2.6.

2 Cf. for instance the tractate Rosh Hashanah of the Mishna.

3 KORTING, Schall, 157.
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164 In Search of the Feast of the Acclamations

10:10, Ps 81:4, Lev 25:9 and 2 Chr 15:14 have been used to support each one of
the explanations.

Nevertheless, the accounts related to the purification or reconstruction of
the temple and the resumption of the sacrificial cult in Chronicles, Ezra and
Nehemiah offer an interesting connection between temple/altar, sacrifices and
shout/blowing of sofar or trumpet that can provide new insights and point to
another direction for the emergence of the feast.

In the following parts of this article, we will first offer a survey of the
explanations. In a second step, the texts mentioning the feast in the calendars of
Leviticus and Numbers will be considered. The next part will deal with the
connection between the words 11721 and 717N and the re-establishment of the
second temple for the liturgical service. And finally, two traditions concerning
the beginning of the seventh month will be briefly examined*.

1 The emergence of the feast

1.1 The Sabbath cycle explanation

The sabbath scheme based on the structure of the week with six labour
days and a day of rest is seen at work in other institutions like the sabbatical year
(Exod 23:10-13; Deut 15:1-18; Lev 23:1-7) or the jubilee year (Lev 25:8-55).
Following that conception, the seventh month like the seventh day or the seventh
year acquires a special status. In that sense, many commentaries, classical and
recent, view the feast of the first of Tishri as a celebration opening a sabbath
month. This can be observed in the words of G.B. Gray: “[t]hus the seventh new
moon stands to ordinary new moons much as the seventh day to ordinary days.”
A similar view is also expressedin a more copious formulation in the recent
commentary of Leviticus by T. Hieke:

Lev 23 jedoch beschrinkt sich darauf, den Anfang des siebten Monats als

“heiligen Feiertag” und Tag der Ruhe von jeglicher Dienstarbeit

herauszustellen — der siebfe Monat unterscheidet sich von den {ibrigen

4 I express my gratitude to Lionel Goh for improving the english of this article.

> GRAY, Numbers, 411. Cf. also DILLMANN, Numeri, 184; BAENTSCH, Exodus-
Leviticus-Numeri, 416; KEIL —DELITZCH, Pentateuch, 445. For more recent commentaries,
cf. BUDD, Numbers, 317, HARTLEY, Leviticus, 387, GERSTENBERGER, Leviticus, 320;
SCHMIDT, Numeri 10,11-36,13, 179.
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Jean Roméo Ntsama 165

Zeiteinheiten wie der siebte Tag, das siebte Jahr und das Jobeljahr als Ende
der siebten Jahrwoche (sieben mal sieben Jahre).®

One of the elements used to substantiate the explanation is the appearance
of the word 32w which, in the calendar of Lev, is associated to the seventh day,
the first day of the seventh month, Yom Kippur and Sukkot (Lev 23:3.24.32.39;
cf. also Lev 25:5). Relying on that word and Exod 20:8, C. Korting suggests that
the festival is a celebration that opens a specific month and that the focus is not
on an event, but on the day itself as the new moon and the beginning of the
seventh month’.

For K.W. Weyde, the term 3naw connects the celebration to another feast
of the seventh month, Yom Kippur® as can clearly be seen in this assertion: “the
trumpet blasts on the first day reminded the people of their need for forgiveness,
which they were to receive on the day of atonement™.

H. Lozinsky goes a step further and sees a connection not only with
Kippur, but with all the feasts of the month. As such, the emergence of the
celebration on the first day of the seventh month stems from the significance and
sacredness of the month with its major festivals'’. In addition, he considers the
celebration to be an attempt of the authors of the mainstream priestly calendars
to distinguish their culture from the practice of surrounding peoples''.

If it is true that the sabbath scheme offers a sound rationale for the
emergence of the feast, most especially when the use of the term 11naw in Lev 23
and the sacredness of the month are considered, it is not a totally satisfactory
explanation when other aspects are considered. The seventh month is surely the
seventh after six months but in a year of twelve (or thirteen when there is a leap
month). Furthermore, most of the annual feasts are elsewhere connected with
situations (agricultural seasons) or events (liberation from Egypt) interpreted

® HIEKE, Levitikus 16-27, 914. Hieke adds that another reason for the emphasis of the
seventh month is its position at the intersection between harvest and rain season, cf. p. 915.

7KORTING, Schall, 160-161.

8 WEYDE, Festivals, 92.

® WEYDE, Festivals, 91. While Weyde links the feast to Kippur and the idea of
atonement, for KNOHL, Sanctuary, 36, the feast is linked to the idea of judgement. For
MILGROM, Leviticus 23-27, 2017-2018, the feast aims at imploring God’s mercy “for
adequate rain for the new season”.

19T 0ZINSKY, Feasts, 115-116.

"' LoZINSKY, Feasts, 112-114.
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166 In Search of the Feast of the Acclamations

theologically . And in this respect, the residue explanation based on the
transformation of the calendar and the decomposition of a preexilic New Year
celebrated in Israel offers an interesting alternative because it takes into
consideration these aspects.

1.2 The residue explanation

The residue explanation is already present in J. Morgenstern’s article
about the transformation of the calendars'®. According to him, in the period
preceding the Babylonian exile, the New Year was celebrated on the 10th of the
first month as part of, conclusion and climax of Sukkot, which was celebrated
from the 3rd to the 9th (= 8 days of celebration)'®. This situation persisted until
just before the exile or even during the exile'’, and at the time of Ezra and
Nehemiah'S. After Ezra and Nehemiah, there was a three-stage revision of the
calendar, which saw the New Year occupy the date of the 1st of Tishri, Sukkot
set from the 15th to the 21st, including an 8th day (n9¥y) reminiscent of the
former New Year, and finally Yom Kippur instituted on the 10th in place of the
former New Year'”. Some rites related to the festivals followed them in their new
dates: the sounding of the §ofar for the New Year or the drawing of water and
use of the booths for Sukkot. Other rites such as the rite of the goat, the dances of
the young women and the priest’s entry into the Holy of Holies belonging to the
New Year were absorbed into the new celebration occurring on the 10th of the
month'®.

The residue theory is probably best described in Mowinckel’s proposal of
an enthronement festival of YHWH stimulated by the parallel between the

12 Cf. WAGENAAR, Origin, 7-9. This applies also to the festivals established later
(Purim, Hanukkah) and other liturgical appointments such as the fasts (for example, the fast
on the third of Tishri, traditionally associated by rabbinic tradition with the assassination of
Gedaliah; cf. b.RHSh 18b; Zech 7:5; 8:19; 2 Kgs 25:25; Jer 41:1-3).

13 MORGENSTERN, Calendars, 13-78.

14 MORGENSTERN, Calendars, 22.

15> MORGENSTERN, Calendars, 27-28.

16 MORGENSTERN, Calendars, 32, 34-35.

7 MORGENSTERN, Calendars, 40.

'8 MORGENSTERN, Calendars, 41.
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Jean Roméo Ntsama 167
Israclite New Year and the akitu festival'®. Considering some psalms (Ps 47; 93;
95; 96; 97; 98; 99) that, according to him, develop the theme of the epiphany of
YHWH, Mowinckel exposed the theory of a pre-exilic harvest and New Year
festival celebrated in the Jerusalem temple, whose climax was the enthronement
of YHWH as king and which gave rise to the enthronement hymns?°. This festival
corresponded to Sukkot, called the “feast of YHWH,” or simply “the feast,” and
represented the “harvest festival” or the “feast of Tabernacles.”?! The harvest
festival was later divided into three parts: “the New Year feast or ‘the memorial
of blowing of trumpets’ on Tishri 1st; the feast of atonement on the 10th; and the
feast of tabernacles on Tishri 15th to 21st”??. Therefore, the emergence of the 1st
of Tishri in the post-biblical period would result from the independent
development of a single aspect of an original multi-day festive complex?*.
Despite some critiques against Mowinckel’s theory as a whole?*, the idea
of the celebration on the 1st of Tishri as a residue of a preexilic New Year festival
is still advocated in some recent works®. For J.A. Wagenaar, the inclusion of the
two New Year celebrations present in Ezekiel may have been facilitated by the
formal, temporal, and political similarities between the Babylonian New Year
and the Israclite New Year (Sukkot) celebrated at the autumn equinox®. And with
the formation of the priestly calendar, the New Year celebrated around the
autumn equinox was abrogated, and the first day of the seventh month, which

19 This association was first made by Gressman and subsequently developed by
Mowinckel, cf. GRESSMANN, Ursprung, 294-301; MOWINCKEL, Psalmenstudien II, Xi-xvi;
K. vAN DER TOORN, New Year, 331 and was subsequently developed by Mowinckel.

20 MOWINCKEL, Psalmenstudien II, 44-145; MOWINCKEL, Psalms, 106-192.

2! MOWINCKEL, Psalms, 118-119.

22 MOWINCKEL, Psalms, 120.

23 MOWINCKEL, Psalms, 121, 123.

24 One of the main objections to the theory of an enthronement festival of YHWH was
the absence of a direct mention of it in the OT, see for example DE VAUX, Les institutions 2,
409-413; CAZELLES, Nouvel-An, 620-645; LOZINSKY, Feasts, 113. Mowinckel himself
addressed that objection, cf. MOWINCKEL, Psalms, 121, n. 51. And despite the objections, the
theory has had its supporters over the years. See among others DUMORTIER, Rituel, 184-185;
VAN DER TOORN, New Year, 342-343; and more recently MULLER, Jahwe, 178-180; VAN DER
TOORN, Celebrating, 633-649; ACHENBACH, Theocratic Reworking, 53.

25 See for example its use in THEKKEKKARA, Feast of Purification, 58-59 in
relationship with Lk 2:22.

26 WAGENAAR, Origin, 111.
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168 In Search of the Feast of the Acclamations

marked the “end of the year” in the pre-exilic calendar, survived in the sounding
of the §ofar.?” According to C. Nihan, the celebrations of the feast of
acclamations and Yom Kippur are reminiscent of the New Year festival in the
Babylonian tradition. And, in the calendar of Lev 23, the connection to the
celebration of the New Year is found in the background because H adopted P’s
spring calendar (cf. Exod 12:2; Num 28:16). However, the connection has
survived in the sounding of the §6/ar on the first day of the seventh month?®®,

A celebration of the first day of the seventh month as a remnant of a
preexilic festival inspired by the New Year of neighboring peoples is interesting,
as far as the existence of such a feast can be proved and its contours clearly
defined®. In this regard, there are contacts between the ceremonies of akitu and
some information scattered throughout the books of the OT such as the
agricultural character, the idea of a solemn procession (cf. the accounts of the
transfer of the ark [2 Sam 6:12-19; 1 Kgs 8:1-9]), the acclamations “YHWH is
king” that express the sovereignty of YHWH over the deities (Pss 95:3; 96:4;
97:7) and the nations (cf. Pss 47:9; 68:8-19; 81:9-17) during the festival, as well
as references to purification cerimonies®’. Nevertheless, an israelite preexilic
New Year feast is not directly attested by the texts and this undermines the idea
of a passage from it to the feast of the acclamations®'.

2T WAGENAAR, Origin, 125-126. Furthermore, he believes that Ps 81:4 might reflect
the semi-annual configuration of Ezekiel’s calendar, and the sounding of the $6far on the first
and fifteenth days of the first and seventh months would signal the beginning of the supplementary
purification rites of the sanctuary and the people on the occasion of the New Year.

B NIHAN, Priestly Torah, 437, 508-509.

2 yvAN DER TOORN, New Year, 340-343 sees four correspondences between the
autumn festival/Israelite New Year and the Babylonian New Year: the agricultural character,
the solemn procession, the annual purification, and the reaffirmation of the Lord’s kingship,
the religious legitimization of the king.

30 WAGENAAR, Origin, 111; NIHAN, Priestly Torah, 508-509.

3l yAN DER TOORN, New Year, 340-343 sees four correspondences between the
autumn festival/Israelite New Year and the Babylonian New Year: the agricultural character,
the solemn procession, the annual purification, and the reaffirmation of the Lord’s kingship,
the religious legitimization of the king.
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Jean Roméo Ntsama 169

1.3 The wall dedication explanation

This explanation presented by E. Auerbach®? has been more marginal in
comparison with the former two. According to Auerbach, no New Year feast is
witnessed by the earlier calendars®. And of the historical information concerning
the first of the seventh month in the postexilic texts, two accounts need to be
considered: the reading of the book of the law (Neh 8) and the dedication of the
walls of the city (Neh 12). The celebration following the completion of the walls
(25th of Elul 445) and characterized by a procession and the use of music
instruments (trumpets) offers a better background for the yom trii ‘a. The feast
of New Year, not existing until Nehemiah’s time, arises only later as a
counterweight (Gegengewicht) to the Babylonian New Year (1st of Nisan) and
is fixed on a date (Ist of Tishri) in the other half of the calendar that initially
commemorated the completion of the walls®*.

Unlike the residue explanation which tries to derive the feast from
a preexilic festival, Auerbach’s proposal has the merit to take into consideration
later narrative traditions that allow to link the first day of the seventh month to
an event. But his choice to use only Nehemiah and adopt the dedication of the
walls gives only weight to certain aspects of the feast description like the use of
the trumpets but neglects others like the offering of sacrifices. In fact, on one
hand, Ay17n, one of the keywords to interpret Lev 23:23-25 and Num 29:1-6
seems to be connected in later texts to the sacrifices and, on the other hand, the
word 111721 and the blowing of the sofar/trumpet appear also in later accounts as
motifs associated with the temple, the reinstatement of worship, and sacrifices®.
Moreover, Ezra and Nehemiah offer two traditions concerning the nature of the
cult practiced after the resumption of the liturgical service around the seventh

32 AUERBACH, Neujahrs- und Versoehnung-Fest, 337-343. In the article, the author is
interested with the emergence of the New Year feast.

33 AUERBACH, Neujahrs- und Versoehnung-Fest, 337.

3% AUERBACH, Neujahrs- und Versoehnung-Fest, 339-341.

35 On the connection between 11N and sacrifices, cf. SCHOTTROFF, “Gedenken”,
321 who cites Ps 27:6; Num 10:10; Sir 50:16. Another important term that can be considered
is the word m"a%n that appears 5 times in mRHSh 4:5 in relationship with the celebration of
New Year. Its analysis would however be beyond the scope of this article. I am grateful to
Jeremy Corley for pointing out to me its relevance during a conference at the last annual
meeting of the CBA (August 2025).
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170 In Search of the Feast of the Acclamations

month: the sacrifices and the reading of the Torah. It might then be worth asking
whether the feast of the first day of the seventh month cannot primarily refer to
the reprisal of the “sacrificial” service linked to the reconstruction of the second
Temple.

We will elaborate this hypothesis by looking at the texts attesting the
feast in the calendars and reviewing some relevant passages related to the
resumption of the cult in the temple.

2 The first day of the seventh month

2.1 Lev 23:23-25 and Num 29:1-6

The occasion celebrated on the first day of the seventh month is attested
only in the calendars of Lev 23 and Num 28:1-30:1 and is absent from other OT
calendars.

Lev 23:23-25 and Num 29:1-6 represent a section in the respective
calendars*® and address precisely and succinctly the occasion that is to be
celebrated on the first day of the seventh month:

36 Lev 23 can be divided based on the introductory formulas of speech =58 M7 921
anRH nwn (vv. 1.9.23.26.33), and the command formulas that follow (vv. 2ab.10ab.24a.34a).
This formula appears 4 times in 2 forms: DAYR NARY SR 11375K 727 (vv. 2ab.10ab) and
TnRY SR 133758 937 (vv. 24a.34a). In Lev 23, after an initial subscription (vv. 2c-¢), we
find provisions concerning the Sabbath (v. 3), a second subscription (v. 4), provisions
regarding Passover and the unleavened bread (vv. 5-8), the first fruits (vv. 10c-14), the Feast
of Weeks (vv. 15-22), the first day of the seventh month (vv. 24b-25), Yom Kippur (vv. 27-
32), and finally Sukkot (vv. 34b-36). Verses 37-38 constitute a subscription that offers a first
conclusion to the calendar. Verses 39-43 then report further provisions on Sukkot before v.
44 concludes the calendar with the formula of execution. For the structures of the chapter,
Compar. with NOTH, Leviticus, 144-153; ELLIGER, Leviticus, 303-304; NIHAN, Israel’s
Festival, 181; MARX, Lévitique 17-27, 143-144.

The double subscription (vv. 2c-e and v. 4), the subscription (vv. 37-38), and the new
provisions concerning Sukkot (vv. 39-43) suggest that the calendar has been revised (see the
discussion in NIHAN, Priestly Torah,498-504). While some authors propose a rather complex
history of its composition, NOTH, Leviticus, 144; WEYDE, Festivals, 144; NIHAN, Priestly
Torah, 504; NIHAN, Israel’s Festivals, 186-195 see a homogeneous composition in Lv 23:5-
38 and additions in vv. 3 and 39-43. MARX, Lévitique 17-27, 143-144 assigns all the
composition to the same author and sees the demarcation of vv. 3 and 39-43 as a result of
redactional techniques.
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Jean Roméo Ntsama 171

Lev 23:23-25 Num 29:1-6

:ARY TWROR M 13T
KRG SR 732758 13T

027 MU WIN? TR PIWAWIND 037 M7 WTpTRpR WINY X3 Wrawn v

WTPTRIPA YR 1121 inaw

Wwyn N5 17y naxHnHa® oY M Ay oi wyn 85 173y naxHnHa

Y YR DA NN PR3 N2 M nfey oY b oy’

[ORRN NYIW MYTIR D32 TR N

12% DY NYOY 1nwa N3 b onniny’

I DY Y

{0320 NYIVH TORA D397 TR 1wy

:02'9Y 782% NRVN TR DTYIYRY

ANMI TRA N9 ANmIm WD N T2’

[T NWR I 177 DLaWnI Di20))

If we consider the literary presentation of the texts, we find that they are
very similar. Putting aside the introductory formula of speech and the command
of Lev 23:23-24a, both texts begin with information regarding the date of the
occasion (WTn5 TNxRa *pawn wna) and end with the mention of the fire offering
(Mm5 nwR). They also contain the prohibition of laborious work ( nax5m-53
wyn K89 n7ap) and the holy convocation (WTp~83pn). The most significant
variations are found in the characterization of the feast and the provisions
concerning the offerings. Regarding the latter, the synthetic wording of Lev

Num 28:1-30:1 on the other hand, includes an introduction in which we find the
introductory formula of speech (28:1), the command (28:2ab), and a subscription (28:2c).
The calendar concludes with a subscription (29:39) and the formula of execution of the
command (30:1), thus forming an inclusion with the information from the introduction. The
body of the calendar consists of provisions concerning the regular offerings (28:3-8), the
Sabbath (28:9-10), the new moons (28:11-15), Passover and the Unleavened bread (28:16-
25), the celebration of the first fruits (28:26-31), the day of the t°rti‘a (29:1-6), Yom Kippur
(29:7-11), and finally Sukkot (29:12-38). Compar. NIHAN, Israel’s Festivals, 182-183.

Regarding the composition of Num 28:1-30:1, NOTH, Numeri, 190-191 proposed that
the references to the sin offering (28:15a.22.30; 29,5.11a.16a.19a.22a.25a.28a.31a.34a.38a)
and the integrity of the offerings (28:10.15b.23.24b.31a; 29:6aP.*11bf.16b.19b.22b.
25b.28b.31b.34b.38b) should be seen as additions. Other authors have instead suggested
minor interventions. For the discussion, see SEEBASS, Numeri 22,2-36,13, 240.
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172 In Search of the Feast of the Acclamations

23:25 (M AWK onapm) contrasts with the detailed formulation of Num 29:2-
5. Here, by employing the verb ny, the author of Num 29:1-6 deviates not only
from Leviticus with the list of offerings, but also from his own regular use of the
verb 27p (hifil)*’. Worthy of note is also his inclusive use of the expressions 115y
Mm% (Num 29:2) and mih aws nnma nm% (Num 29:6). The
particularity of his formulation is evident in this table:

nwy 29p hifil
e MY N3 Y A%y Num 29:2a.6b Mo Ny Num 28:11
me nwR Nty 01y

MY nY% nwr Num 28:19
MY niva N A%y Num 28:27
nmm M2 % Num 29:8
M N ) owe N9 Num 29:13.36

This formulation and the emphasis on the sacrifices do not seem particular
in the context of the calendar of Numbers whose focus is on the prescription of
offerings. It is nevertheless important for the understanding of the celebration as
it posits it as something different than a simple new moon®®. But it is the other
variation that sheds more light on the feast. In fact, Lev 23:24-25 describes the
occasion as a '\NAW and a YN 12T whereas for Num 29:1, it is a ayn o,
While the noun pnaw, unique to the calendar in Lev 23, is to be put in
relationship with the seventh day® and serves to categorize the occasion®’, 11721
nv1n and Y10 o1 allude to a distinctive character of the feast*!. In translating

37 Among the objects of 27p (hifil) in Leviticus there is: M AWK
(23:8.25.27.36.38), M nwTn Aman (23:16), TAK 93713 991 MW "33 DAAN D'WaAD nyavw
0w 0981 (23:18). And in Numbers: "nrb 1129p (28:2), nwsn (28:3), mmd 1y (28:11),
b Ay AR (28:19), MY nmra mb oW (28:27), i i marh Ay (29:8), nwr Ay
b nnva i (29:13.36).

38 Cf. LozINSKY, Feasts, 109-112; CARDELLINI, Sacrifici, 346-347.

3 LozINSKY, Feasts, 102; MILGROM, Leviticus 23-27, 2011. The same conception
underlies its use for the sabbatical year in Lev 25,4.5. The word pnaw is present only in P
and H: Exod 16:23; 31:15; 35:2; Lev 16:31; 23:3.24.32.39; 25:4.5. On the etymological
possibilities see HALOT, 1inaw; HAAG, naw, 1048-1049.

41 0ZINSKY, Feasts, 102.

4! Later literature seems to refer to the first day of the seventh month as {1721 Ov
leaving out the word np1n, cf. LOZINSKY, Feasts, 105. For a treatment of the feast in post-
biblical literature, cf. pp. 117-124.
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the word np17n, the ancient versions opt either for an instrument, or for a word
explaining or modelled after the Hebrew:

= LXX Lv 23:24 associates the word with the trumpets (uvyuéouvov
gadmiyywv*?) but LXX Num 29:1 chooses a word whose translation
means “signal” (uépa onpaciag)®.

= S Lv 23:24 considers the convocation aspect (<¥.iox ~ainax) but S
Num 29:1 («asa.n ~=as) uses the root =a. which has the semantic
ambivalence of the root y17 4.

* T and T' employ the root 22* (cf. Lev 23:24 832’ 17217 and Num 29:1
812' O7) which also translates Y17 in a number of texts®.

» TN seems to combine the vocal and instrumental nuances of 11 in Lev
23:24 (haan ny'pn 2v 1127) and adds the instrument in Num 29:1 ( o1
1221 IWT AYIPN).

= Finally, Vg in Lev 23:24 emphasizes the instrumental acclamation
(memoriale clangentibus tubis) and in Num 29:1 offers a combination
of “shout/sound” and the instrument (dies clangoris est et tubarum).

What transpires from the variations in the ancient versions is that they
favor an instrumental understanding of the acclamation associated with the term
7y1n. Moreover, the expressions Y10 117921 and AYIIN O are not exactly
treated as names, like the use of @2 1 in MT?*% and the indefinite form of the

42 Apart from Judges, Samuel and Kings where xépag usually translates 92w, the
greek word cdAmy€ used elsewhere can translate both 191w (horn) and 77¥en (trumpet).

4 Unless we want to consider the observation of DORIVAL, Les Nombres, 173
according to whom onuacia might refer to an agricultural festival; see also DORIVAL, Dire
en grec, 539; DOGNIEZ, Les noms de fétes, 363; MONTEVECCHI, La Papirologia, 268.

The word onpasia is used many times to translate 710, cf. Num 10:5.6; 31:6; 1 Chr
15:28; 2 Chr 13:12; Ezra 3:12.13.

44 SOKOLOFF, Syriac, s.V. 2z

45 The root 22* that translates the root P11 can refer both to a vocal and an instrumental
acclamation, cf. Josh 6:5.20 and Num 10:7.9, see also JASTROW, Dictionary, s.v. 227 and 22",

46 The expression D2 ' is almost exclusively used to introduce the characterization
of wp~RIpN (cf. Lev 23:7.21.27.36; Num 28:25.26; 29:1 [2x].7.12; cf. also Num 29:35
[02% mnn nney)).
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expression also suggest*’, but they inform about defining elements of the feast:
the commemorative character (;1721) and the shout/blowing (np17n)*,

2.2 Acclamation as rememberance

As noted by some scholars Ps 81:4, Lv 25:9 and Num 10:10 constitute
suitable passages for the interpretation of both constructs np1n 721 and o
mv1n*. However, Num 10:10 is more insightful because, not only the motif of
blowing into a wind instrument and the notion of “rememberance” are connected,
but also, the roots Y17 and 721 are mentionned in the preceding verse. In fact, the
v. 9 prescribes the sounding of the silver trumpets in war time and the v. 10
disposes their use in cultic events:

’And when you will enter a battle in your land  =gn-%p nayxa nnnon wan—ay

against the oppressor who oppresses you, DN TR0
you will blow the trumpets, nhgizrj;. 51397.01
you will be remembered in front of YHWH 02°HoR 1M 2185 DANIN
your God and you will be saved from your ) “:DTD"J’&.D Dn‘y.w'in.
enemies.” e
'And on the day of your joy and your feasts D2™7Yin2 DanNAY D™

47 Some authors treat these expressions as names. See for instance KORTING, Schall,
111; DOGNIEZ, Les noms de fétes, 362; LOZINSKY, Feasts, 101-103. But other feasts are
indicated in another way: (a) Lev 23: Passover = mi*> noa (v. 5); Unleavened bread = in
MY menn (v. 6); First fruits = M 023 (v. 17); Yom Kippur = 0™937 07 (vv. 27.28);
Sukkot = m20: an (v. 34), mm=an (v. 39), MY a0 (v. 41), 2o (vv. 42.43); (b) Num 28:1—
30:1: Passover = M moa (28:16); Unleavened bread = an (v. 17); First fruits = 0™123n or
(v. 26); Sukkot = M 31 (29:12).

8 These aspects transpire in the translations offered by most of the commentaries, cf.
HARTLEY, Leviticus, 366; MILGROM, Leviticus 23-27, 1948; LEVINE, Leviticus, 161,
GERSTENBERGER, Leviticus, 307; MARX, Lévitique 17-27, 140; HIEKE, Levitikus 16-27, 915.
The differences in the presentations of Leviticus and Numbers call the question of the
relationship between the calendars, a subject that is beyond the scope of this paper. It can
suffice to mention that there are three main positions in this regard: some authors prioritize
the calendar of Numbers (KNOHL, Sanctuary, 6-7; HARAN — SPERLING, Holiness Code, 320;
MILGROM, Leviticus 23-27, 2054; WEYDE, Festivals, 6, 144); others the one of Leviticus
(ACHENBACH, Heiligkeitsgesetz, 167; KORTING, Schall, 213); others consider a mutual
influence (NIHAN, Israel’s Festival, 212, 228; LOZINSKY, Feasts, 104).

49 See for instance MILGROM, Leviticus 23-27, 2014-2017; WEYDE, Festivals, 90.

50 Unless indicated otherwise, the translations provided are mine.
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and on the beginnings of your months, D2WTN "WRIA
you will blow the trumpet on your holocausts 591 005 Yy nagkna onypm
and on your peace offerings 09 bW At
and it will be for you a memorial in front of Do7oN "3ab ]1137'7!335 1,m
your God: T S '
I am YHWH your God. :0UIOR M IR

In the two verses, the blowing in the trumpets is presented as
a performative action producing God’s rememberance. In the case of v. 9, it
effects a redemptive action (D2'2°'®n onywin). In the v. 10, the accent is on the
cultic action. This state of affairs can be seen through the affinities of the verses:

YW (nifal) «—  D27OR M 385 + 901 (nifal)  «—  maxena +pm (hifi) v. 9
D2"HR 1185 + oy — mnxna+ypn v. 10

But there are also differences: the first concerns the verbs of blowing (Y17
hifil vs ppn). This difference is to be understood in the context of Num 10:3-7.
There, we find dispositions prescribing a blowing (ypn) with the trumpets (v. 3),
with one trumpet (v. 4), a YN (vv. 5.6), or again a blowing-ppn opposite to
a blowing-p11 hifil (cf. v. 7). The other main difference is mainly lexical since
v. 9 uses of the verbal form =27 nifal and v. 10 the noun 11921.

When examining Lev 23:24 against the background of Num 10:10,
Milgrom sums up in three their divergences:

= in Num 10:10, the ;1121 is before YHWH (= the reminder is to God,
not to Israel)

» the instrument is 77¥¥N and not 9AW or Har

» and the root used is Ypn and not Y113,

Now, concerning the word 11721, it appears in relationship with Passover
and Unleavened Bread, both presented as a “memorial” (Exod 12:14; 13:9). It is
therefore a suitable word to attach to the feast. And we can subscribe to
Milgrom’s observation that the reminder in Lev 23:24 is to God. Nevertheless,
the absence of the prepositional phrase D21 7185 or Mn” *18% seems to point to
an emphasis on the element mediating the reminder, that is, the 1.

SUMILGROM, Leviticus 23-27,2015.
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The root Y11 indicates a “shout”? that appears mostly in military (Josh

6:5.10.16.20; Judg 7:21; 15,14; 1 Sam 4:5; 10:24; 17:20.52) and cultic contexts
(Ps47:2;66:1; 81:2;95:1.2; 98:4.6; 100:1). In Num 10:5.6.9, it has an instrumental
meaning, an information that is highly relevant for its understanding™. In fact,
while in more ancient texts ypn is the prominent verb to indicate the motif of
blowing a wind instrument (+ 72w, Judg 3:27; 6:34; 1 Sam 13:3; 2 Sam 2:28)*,
in later texts, many verbs like 17 hifil become associated with that motif. In fact,
the blowing of a wind instrument can be expressed by ypn + 9a1w (Neh 4:12),
17 (hifil) + A9xen (Num 10:9); 92y (hifil) + apn 2w (Lev 25:9), ynw (hifil)
+ mmwen (1 Chr 16:42), axen + nnxen (1 Chr 15:24) and o1 (hifil) + 519 + 7axen
(2 Chr 5:13). This lexical variety calls to nuance Milgrom’s affirmation regarding
the difference in the use of the verb between Lev 23:24 and Num 10:10 and to
broaden the horizon. This also means that the motif of blowing should not be
limited only to the use of the root 17, but other expressions should be considered
as well. A good example of this appears in 2 Chr 29:27-28, a passage very akin
to the prescription to blow on the offering of Num 10:10:

*"Hezekiah said to offer the holocaust on namny nYvn nibyaY e N
the altar.

And when the holocaust began, Abipn 5O nYa
the song of YHWH began and the L L

. , "TOPY ningdnm MY Sna 123
trumpets and the instruments of David, o :

ORI T

king of Israel.

**The entire assembly bowed down, onnawn Sapn-oart
and the song was being sung C mivn e
and the trumpets were sounding until the nivab Ty an D’TR;ZUTS nﬁy}mm

holocaust had been completed. by

Here we observe that while the holocaust is offered, the trumpets are being
used. More importantly, the verb to express the sounding is neither Ypn nor 17,
but qxxn.

52 HALOT, 1. RINGGREN, 11, 435-437 offers a typology of the shouts: joy, lament,
panic, derision, homage, cultic.

53 The typology of sounds in the rabbinic literature (mRHSh 4:9; yRHSh 59¢,67-69,
bRHSh 33b-34b) can be seen as an aftermath of the progressive semantical overlap between
the two verbs.

54 In very few instances there is the verb Twn (+ 521 or 9arn 19p, cf. Exod 19:13; Josh
6:5).
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There is surely a specificity expressed by the author of Leviticus when
using the noun 7Y17n0, but the polysemy of the word (shout, sound) makes it more
prudent to consider, mainly in the case of the blowing, the synonyms.

This broadening of horizons concerns also the instrument if we assume an
instrumental meaning for 7Y1IN. Many authors, drawing upon Ps 81:4 and Lev
25:9, prefer to link the word to the 72w, which has the function of announcing
the new moons, full moons, feasts and the jubilee®. However, Num 10:10 assigns
to the trumpet (77¥¥n) similar functions®®. The prescription of its use during the
joyful day (oannnw), the feasts (03 19I1), and the new moons (D2*WTN "WRA)
when offering sacrifices (025w *nar Sy 0a'nhy YY) approximate $6far and
trumpet. Moreover, the occurrences of 1IN show that, in contexts where the
term is associated with an instrument, especially as nomen rectum®’, it can be
associated either to the §ofar or the trumpet, and even to the cymbals (cf. 2w
"v1n [Lev 25:9]; nynn mnxen [Num 31:6; 2 Chr 13:12]°%; np1in Hedx [Ps
150:5]). In addition, the instruments are not exclusive one from the other as can
be seen in Ps 98:6:

SWith trumpets and sound of Sofar T9m7 *18% W7 91w ipy ninvena®
acclaim in front of the King, YHWH. iy

In any case, there are many elements that favor the instrumental meaning
of YN in Lev 23:24 and Num 29:1 and an association with the trumpets. But
the word remains open to an inclusive understanding (sounding and shouting,
Sofar and trumpet). The most important information is however that the word
7Y1n used in connection with 11721 and without any further determination
stresses the acclamation as the mediation of the rememberance, be it an
instrumental or a vocal acclamation, and allows for a consideration of the
accounts where the motif of shouting appear with the root Y17, but the motif of
the blowing not necessarily with this same root. And some of these accounts are
generally linked to the rebuilding of the temple and the reprisal of the cult.

35 See MILGROM, Leviticus 23-27, 2016; KORTING, Schall, 161; HIEKE, Levitikus 17-
27,916. And also HARTLEY, Leviticus, 387; GERSTENBERGER, Leviticus, 317.

36 SEIDEL, Musik, 175; CARDELLINI, Numeri, 402 n. 518.

57In Zech 1:16 the expression 1P 78w 0 in which 1981w and np1n (here shout)
are distinct and constitutes both of them characteristics of the day of YHWH.

38 See also the War Scroll (1QM 2:16; 3:1; 7:13).
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3 paor, nynn, temple and reprisal of the cult

As Schottroff and Eising observe, the word 1121 adds to the notion of
rememberance that of a sign (m~)*°. This remark is important because signs can
refer to material elements. In Exod 17:14, Mal 3:16 and Est 6:1 11721 is associated
to 780 (book) as the place where the “memories/words” are written®’; in Exod
30:16 and 39:7 it is linked to the stones (0'32R) of the ephod of the priests and in
Josh 4:7 to the twelve stones commemorating the crossing of the Jordan. This
reference to stones leads to another connection that can be made between a sign
intended as 1721 and projects of reconstruction operated by the returning exilees.
A first example is found in Neh 2 where Nehemiah obtains from king Artaxerxes
an authorization to travel to Judea to rebuild the city of Jerusalem. In his attempt
with some officials to start building the walls, they are mocked by a hostile
coalition composed of a Horonite (Sanballat), an Ammonite (Tobiah) and an
Arab (Geshem). In the v. 20 of the chapter, there is his answer to these opponents
of the project:

**And I answered them a word 927 oniR WK
and said to them: 0% iRy
the God of the heavens, DWN TR
he will make (it) succeed for us 19 mhY &N
and we, his servants, will stand up DIPI T2V %Jngm
and build . ﬂi’;jﬂ
and for you there is no part and justice :09W1a 1N APTY POTTR 0O

and memorial in Jerusalem.

According to Schottroff, here the word ;1721 “ist... allgemein der Anteil am
(Jerusalemer Tempel-)Kult”®'. However, worthy of note is the fact that on one
hand, the word appears in the context of the rebuilding of the city walls, and on
the other hand, the dedication ceremony of the walls contains a procession that
leads to the temple (Neh 12:40-43)%2.

3% SCHOTTROFF, 121, 512; EISING, 721, 586-589.

0 SCHOTTROFF, 121, 509 suggests the translation “Protokoll” for these instances.

6 SCHOTTROFF, 721, 513.

2 In the account of the dedication of the city walls, which should follow the
completion of their construction (on the 25th of Elul according to Neh 6:15), we find the
trumpets (MA¥ENa axen, vv. 35.41) related to the sacrifices (0"9773 0'na, v. 43) performed
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Another text that links indirectly 7721 to a project of construction is Zech
6:9-15. The prophet receives an instruction from YHWH to collect gold and
silver (211 q02) and to fabricate crowns (N17vYY), one of which is to be put on
the head of the high priest Josiah, son of Zephaniah (vv. 9-11). A message
pertaining to the reconstruction of the temple is also to be conveyed to the
recipient of the crown:

2And you will say to him: plaly) 1"213 131?_:&3]12
thus says YHWH of hosts: TNRY NiRIAY M IR 19
behold a man whose name is sprout, NY NRR WRTNIN
and from his place he will sprout . nf;?? RN
and he will build the temple of YHWH. i 5;’;3'1113 'n;;a
BAnd he will build the temple of YHWH, M Hamng M s

he will bear majesty and sit and rule upon his iRD2"HY Hwim 2wn Tin KRR
throne.

A priest will be on his throne, D375 1
and there will be peaceful counsel between [0V 13 MR oY Ny
the two of them.

"“The crowns® will be for Helem, Tobijah, 2o onb man navym'
Jedaiah, and Josiah, son of Zephaniah®, a  b3v;a 1217 MI0¥T3 MY YT
memorial in the temple of YHWH. . - B nlnf
Those who are distant shall arrive IR Dﬁpinqué
and build (work) on the temple® of YHWH. mm 5203 1

And you will know that YHWH of Hosts has  paHx » ;n‘?w’ nixay M2 ony™
sent me to you, o ' ' ' N

and it will be, if you truly listen to the voice M Yipa nynwn piny-oR mm
of YHWH your God. :D27OR

upon arriving at the temple and the festive character of the occasion (Annw, vv. 27.43). It is
important to note that the greek text represented in the Cambridge edition lacks certain parts
of the account like the mention of the second choir and the temple, suggesting an alternative
form of the text. For this version and its priority, cf. FULTON, Reconsidering, 15-16,206-207.

%3 Here MT has the plural form but a singular form for the verb whereas LXX reads
the singular (oTédavos). MEYERS — MEYERS, Zechariah 1-8, 336 suggest to follow the
singular of LXX and S. However, MT can be kept as the lectio difficilior, cf. PETERSEN,
Zechariah 1-8, 273; BODA, Zechariah, 388.

64 mr3mx713 109 is replaced by “and Josiah, son of Zephaniah” on the basis of Zech
6:10.

%5 For this translation of $2'12 1321, cf. MEYERS — MEYERS, Zechariah 1-8, 336.
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These examples show that the word 71721 is not only associated with the
idea of construction, but of the construction of the second temple. And the same
can be said about the word 7p1In.

We have already mentionned 2 Chr 29:27-28 where the blowing of the
trumpets intervenes at the time of the offering of the holocaust. The context of
this ritual is Hezekiah’s reform, dated to the first month with a start on the first
of the month (pW&AA wINY TNR3 PwRIA wIna, 2 Chr 29:3.17) and an end on
the sixteenth of the month (pwxAA wnb 9wy nww ora, v. 17). This reform
includes the purification of the temple and the altar (vv. 15-18)%, the offering of
sacrifices’, the sounding of trumpets over the sacrifices by the priests ( q2xn
mAaxena, vv. 26-28), and finally the rejoicing (7w, vv. 30, 36). Asa’s reform,
dated to the third month (2 Chr 15:10), includes similar elements: the renovation
of an altar (M7 NamM~nNXR WM, v. 8), the offering of sacrifices ( MRA Yaw pa
0'abR nyaw 8¥, v. 11), and the rejoicing (AW, v. 15). In v. 14, the shout and
the blowing appear during a cerimony of oath:

"They swore an oath to YHWH with a nymna 513 Hipa m wawn'
loud voice, with shouting and with R a
trumpets and §6farot. ' o

The root Y17 and the motif of the blowing appear again in Ezra 3. The text
provides two dates for the events ("v*awn wnn and "1wn wn3a, cf. vv. 1 and 8)
and mentions the erection of the altar (vv. 2-3), sacrifices presented summarily
for various occasions (vv. 3-4), the foundation of the temple (v. 10), and the
rejoicing (MNAW, v. 12)%. In vv. 10 and 11 we find the blowing and the shout:

'9The builders laid the foundation of M 92 Nk oan 1ol
YHWH’s temple, o ‘ o

the priests equipped with trumpets stood up nitvina owabn onan IRy
and also the Levites, sons of Asaph, with -ni Y5nY opbena qox—3a oo
cymbals to praise YHWH in the manner ;531@7-7['29 ™ »-H-'w i

ordained by David, king of Israel.

% And of the priests (WTp hitpael, 2 Chr 29:5).

7 Holocausts (2 Chr 29:31.32), sin offerings (2 Chr 29:21-24.27), and an expiation
rite (2 Chr 29:22-24).

% The account of Ezra 3 and the scene of people crying at the foundation of the temple
have been linked to the Kali-rite by FRIED, Priest, 171-173; see also BECKING, Ezra-
Nehemiah, 61; BORTZ, Identitdt, 172. Concerning the Kalii-rite, see THUREAU-DANGIN,
Rituels accadiens, 1-59; AMBOS, Mesopotamische Baurituale, 171-195.
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"They answered praising and thanking MY nTin HHna upn !
YHWH, ’ ' C

for he is good, aiv "
for his love for Israel endures forever, SxaHy Ton oYiyya
and all the people raised a great shout, 5502 n'?j-; 3 ﬂ.ljﬁﬂ W’.TU Dy'?;'7?1.
praising YHWH because the foundation of :mATIra Tom By My

YHWH’s house had been laid.

Beside these examples where we clearly see the connection between np1In
and temple and reprisal of the cult, we can consider other accounts:

= the Chronicler’s version of the transfer of the ark (I Chr 13-16)
follows the Samuel version (2 Sam 6) in many aspects® except for the
conclusion. The Chronicler concludes his account with David’s
appointment of the ministers of the cult. The dispositions establish
a sacrificial service associated to a musical worship with trumpets and
the cymbals (o nbem mngen, cf. 1 Chr 16:42).

= Again, in the Chronicler’s version of the dedication of Solomon’s
temple, the motif of the trumpet is associated with the inauguration of
the temple (2 Chr 5:11-14), to the sacrifices offered (2 Chr 7:6). It is
also important to notice that there is a place consecrated for the
sacrifices because the altar is too small (2 Chr 7:7). An important
information in this account is the date given by the author: whereas
1 Kgs 8:2 and 2 Chr 5:3 indicate the seventh month ( 372 03087 N7"2
X107 wrawn wnn), 1 Kgs 8:65-66 and 2 Chr 7:9-10 diverge on the
duration ('n* nyaw " vs o Npaw nm oY NYaw ...narmn noan)’!
and the end ("1*awn 012 vs'p*awn wnh nwhw 0wy o1"2). [t is quite
evident that the author of the text in 2 Chronicles seeks to align the

% Procession, sacrifices, use of the §6far (2 Sam 6:15; $éfar + trumpets in 1 Chr
15:28), acclamation-#°rii ‘d (2 Sam 6:15 // 1 Chr 15:28), rejoicing (7nnw, cf. 2 Sam 6:12 //
1 Chr 15:25).

70 According to LXX. MT reads 01 9wy npaix o7 nyaw o nyaw.

"L The fourteen days are divided into two: the consecration of the altar (7 days) and
the feast (7 days).

StBiS1 17 (2/2025)



182

In Search of the Feast of the Acclamations

celebration with Sukkot when considering the counting of the days’>.
For us, it is enough to point out that the non-glossed text of 1 Kgs 8 is
less explicit and does not necessarily need to be linked to Sukkot, and
that, even in the presentation of 2 Chronicles, seven days are reserved
for the consecration of the altar, and the use of the trumpets is once
again associated with the sacrifices.

When we consider all these texts, we encounter a pattern that associate the
motifs of the shout and blowing with some recurring elements: the altar and the
temple, the sacrifices and the rejoicing:

“ri‘d rri‘d Rejoicing
Date | Altar/Temple Sacrifices instrum. (shout) (nnw)
(oW or mwen
2 Sam 6 K™D N KW N faintalv}
(v. 13) (v. 15) (v. 15) (v. 12)
9 and onbw
(vv. 17.18)
1 Chr13-16 a0 Ay nam Do nYaw Ao + oaren | N hainiali/
(v. 40) o8 nyaw (v.28) (v.28) (v. 25)
(v.26)
9w and onbw
(vw. 1.2)
2 Chr 15 3rd nam INRI TIRD YAW P2 9w + aaren | N nnw
month (v. 8) 085K Nyaw (v. 14) (v. 14) (v. 15)
(v. 10) (v.11)
2 Chr 29 Ist morna DRI YA oM naeen nnw
month nam Yaw owan nyaw (vv. 26-28) (vv. 30.36)
(v.10) | (vv.15-18) | nyaw oy mraw
(vv.21-24.27)
oR DYaw Tpa
DNRA D'WAD NIRN
(vv.31.32)
1 Kgs 8 7th mrnna AP EIRiY nnw
month | (vv. 10.11) (v.5) (v. 66)
(v.2) nam DaWw DMWY Tpa
(v. 64) INM IRY 99R
aHx owm
(vv. 62.63)
2 Chr 5-7| 7th mnrna P IRY neen nnw
month (5:13) (5:6) (5:12.13; (7:10)
(5:3) nam 7:6)

"2 KNAUF, I Kénige 1-14,257. A similar conflation between a feast of dedication and
Sukkot seems to be witnessed by 2 Macc 1:9.18, cf. THEKKEKKARA, Feast of Purification, 58.
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“ri‘d rri‘d Rejoicing
Date | Altar/Temple Sacrifices instrum. (shout) (nnw)
(oW or mwen
(7:9) oUW DMWY A
IR IRY 9OR
ahx owm
(7:4.5)
Ezra 3 7th nam mby naeen N nnnY
month (v.3) (v.6) (v. 10) (vv. 11. (v. 12)
v. 1) 12.13)

2nd M na/San
month | (vv. 6.10.11)
(v.8)

It should be said that many information in this table do not correspond to
the description of the feast as presented by Leviticus and Numbers such as the
typology of the offerings and the dates. There are nevertheless some affinities.
Concerning the offerings, the reform of Hezekiah is probably the nearest to
Numbers list and diverges only for the quantity of the animals”. Regarding the
dates, Ezra 3 sets the renovation of the altar on the seventh month. 2 Chr 29 gives
an interesting information by mentionning the first month for the purification of
the temple but 2 Chr 30 indicates the second month for the celebration of
Passover and Unleavened Bread, attesting a disruption of the calendar.

The overall picture gained when considering the words 11721 and 7p1In is
their undeniable connection to the resumption of the sacrificial cult in the temple.
This is important because there is another tradition accounting for the resumption
of the cult that departs from that picture.

4 The seventh month: two traditions for the reprisal of the cult

The account concerning the re-establishment of the altar and the temple in
Ezra 3 shares the same temporal setting as Neh 8:1-12:
TOR WRD DY 100K DA ‘7;313;77 121 °VAWD WIND YN ! Ezra 3:1
:09WOR

73 Num 29:2.5 prescribes 1 bull, 1 ram, 7 one-year-old lambs and a male goat as sin
offering. For the expiatory part of the ceremony, 2 Chr 29:21-23 mentions 7 bulls, 7 rams,
7 one-year-old lambs and 7 male goats as a sin offering. For the resumption of the cult 2 Chr
29:31-32 mentions 7 bulls, 100 rams, 200 lambs.
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00 wa YR oy awn wiha pm 2 Neh 7:72b-8:1a
DRIWY 10 WK 1IN0 TR W DyaY2 wown

There is a good probability that the scribe responsible for this passage in
Ezra borrowed from Nehemiah” and the seventh month referred to is most likely
the month of the Spring liturgical calendar’.

Despite the problems linked to the account of the foundation of the
temple’®, Ezra 3 and Neh 12:1-12 proposes two different resumptions of the cult:
the sacrificial offerings for the former and the reading of the Torah for the latter.

In the narrative of Neh 8:1-12, people gather in front of the watergate and
asks Ezra for the book of the Torah (v. 1). The first of the seventh month, Ezra
reads the book in front of those capable of understanding (vv. 2-3), he blesses the
people (v. 6), the levites explain the readings (vv. 7-8) and there is the rejoicing
(vv. 10-12). An important observation to make is that in this account, the
sacrificial aspect of the liturgy is totally absent and even if the event is presented
as a 9173 ANnW (v. 12), there is neither an altar, nor sacrifices, nor a shout and
sounding. Furthermore, in the following scene, the celebration of Sukkot is only
presented as a consequence of the examination of the book of the Torah (vv. 13-
14) and not as a liturgical occasion influencing this first cultic service. This
alternative cultic tradition based on the reading of the Torah is also present in the
account of Josiah’s reform (2 Kings 22:1-23:20 // 2 Chronicles 34). For this
reform whose focal point is the discovery of the scroll in the temple (2 Kgs 34:8-
13 // 2 Chr 34:14-21), the focus is on the solemn reading (2 Kgs 23:1-3 // 2 Chr
34:29-33). And like the account in Nehemiah, the reform bypasses the sacrifices
and shouts and the sounding.

From these testimonies, we observe that the cultic liturgies regarding the
worship are presented either in a sacrificial form that requires the temple, the
altar, and sacrifices, or as a ceremony centered on the reading of the Torah (cf.
Deut 31:10-13). The feast of the first of the seventh month witnessed by Lev
23:24-25 and Num 29:1-6 and characterized by the fp17n can be associated with
the first of those traditions.

The association between restoration of the altar/temple, sacrifices and
shout/sounding of §6far and trumpets appears also in later traditions.

74 BECKING, Ezra, 54; RUDOLPH, Esra, 29.
75 BECKING, Ezra, 54.
76 See for instance MICHAELI, Chroniques, 267.
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In the account of the purification and dedication of the temple inspired by
Judas Maccabee and his brothers (1 Mac 4:36-61), there is a lamentation because
of the desecration of the sanctuary. Signals with trumpets (cdAmiyyes)
accompanied by shouts (Bodw) interrupt in the prayer ritual (1 Mac 4:40)"’, the
altar is rebuilt (v. 47) and sacrifices are offered (v. 53). And even if the date is
not the seventh month (25 of Kislev, cf. v. 59) for the recurrence of this feast that
lasts for 8 days (v. 56), one cannot fail to note the association of the motifs of
shouts and bells with this event.

The same observations apply to Sir 50:1-21, which clearly has references
to Num 10:2-10. This text, which praises the high priest Simon, opens the
catalogue of his actions with the works concerning the temple and the city (vv.
1-4):

Greek Translation

'Sipwv Oviov vids iepels 6 uéyas, 'Simon (son) of Onias, high priest,

8¢ v {wij adtol Oméppaey olxov who in his lifetime repaired the temple

xatl v Huépats adTo doTepéwoey vady, and, in his days, strengthened the
sanctuary,

wal O™ adtol ébepelidy Tog dimAss, *by whom was laid the foundation of the

avdAnupe SYmAdY meptBéov iepod, double wall, a raised buttress of the temple
enclosure,

b L 3 ~ o 3 ~ 3 b : .
3¢y Nuépais adtol éhatoundy dmodoyeiov “during whose time a reservoir of water

0odTwY, Adxxos woel Baldoons To was dug, a basin (wide) like the
circumference of the sea,

TePIUETPOY,

*6 dpovtilwy Tol Aaol adTol dmd *anxious to preserve his people from
MTWIEWS xal eviayloags oMy v destruction and he strenghtened the city
TOMOPXYTEL during the besieging.

And after a hyperbolic presentation of the character using vivid
comparisons, the text focuses on his sacrificial service with his companions on
the altars (vv. 11-15). It is verse 16 that introduces the motif of the shouts and
the trumpets in the text:

" yal Emecay éml mpdowmov éml THY Y xal éodAmioay Tals caATYEY TRV oNuaciiy
xal éfénoav eig odpaviv.
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Greek Translation
TéTE Avéxpayov of viol Aapwy, Then the sons of Aaron shouted,
&v cdAmyw éhatais Aynoav, with trumpets of beaten work they sounded,
GxouaTHY émolnaay buviy ueydny el they made heard a great sound as memorial

wnubouvoy Bvavl 13\1)1'0'1'01)78 in front of the Most High.

The description in vv. 11-21 has generally been regarded as a reference to
Yom Kippur or a daily sacrificial service (Yoma or Tamid)”®. However, Mulder
has offered a compelling argument for a connection to Rosh Hashanah® .
Regardless of the correctness of Mulder’s association, the first of the seventh
month seems to be linked to the idea of sacrifice which necessitates the presence
of an altar. And this idea might have survived in Jub 31:3, a tradition that
connects the first of the seventh month to the erection of an altar:

On the first of the seventh month he (Jacob) went up to Bethel. He built an

altar at the place where he had slept and had set up a pillar. He sent word

to his father Isaac and to his mother Rebecca as well to come to him to his

sacrifice.®!

Conclusion

The goal of this article was to propose an alternative background to the
emergence of the feast of the first day of the seventh month. After having
reviewed the sabbath cycle and the residue explanations accounting for the rise
of the feast, we attempted to examine the connections between the two words
characterizing the feast in Lev 23:24 (1721 and np17n) and their association to
the construction of the temple and the reprisal of the sacrificial cult. Our
examination has shown that 7190 should not be considered only by inspecting
the instances of the root Y17 because in late biblical texts, the root is only one of
the ways to refer to the motif of blowing the Sofar or the trumpet. This
observation allows to consider other synonyms and ultimately favor the
connection of the motifs of the shouting and the blowing to the foundation of the
temple and the erection of the altar for the reprisal of the sacrificial liturgy.

78 In Hebrew: v 2185 92175 IR 51 17 mwn 9 mwpn mnekn 0anam 1R 3 1 N
79 See SKEHAN — DI LELLA, Ben Sira, 550-551 and MULDER, Simon, 168-175.

80 MULDER, Simon, 173.

81 VANDERKAM, Jubilees, 201-202.
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However, subscribing to this hypothesis may raise some questions: is the
beginning of the seventh month distinct because the temple and the resumption
of worship actually took place in the seventh month, or is it because the seventh
month, due to its liturgical significance and the emergence of the priestly
calendar as evidenced by Ezek 45:18-25, has incorporated the completion of the
temple and its dedication? The answer is not straightforward.

On one hand, there is a tendency to associate important liturgical events
with the seventh month. On the other hand, traditions concerning the construction
of the first and the second temples revolve around the interval between the sixth
to the eighth month. 1 Kgs 6:37-38 fixes the laying of the temple’s foundations
in the month of Ziv and its completion after seven years of work in the month of
Bul (the eighth month). Hag 2:15 mentions the 24th of the 6th month as the date
on which civil and religious authorities committed themselves to the
construction.

Another question concerning the calendars can also be posed: why are they
not more explicit about the occasion? Maybe because of the literary context. We
are still in the wilderness, without a temple, although a mobile sanctuary was
conceivable®”. And aside from the fact that the Holiness Code can be dated
around the reconstruction of the second temple®, it is important to consider its
theological frame and consider Marx’s commentary regarding P’s calendar:

[d]ans cette perspective, la place du calendrier des sacrifices a la fin du

livre des Nombres, aprés la traversée du désert, pourrait bien avoir une

signification théologique, a savoir que la rupture de I’exil ne marque pas la

fin du culte sacrificiel, mais que le retour conduit & renouer avec le culte

sacrificiel d’autrefois.?*

82 Cf. JANOWSKI, Siihne, 336-346.
8 GRUNWALDT, Heiligkeitsgesetz, 380.
8 MARX, Lévitique 17-27, 143.
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Summary

The Feast of the Acclamations appears in the biblical calendars of Leviticus (23:23-25) and
Numbers (29:1-6) and is presented as an important sacred occasion. However, unlike other
festivals whose “original” setting can be traced back thanks to other OT calendars, the
background of this celebration remains quite elusive. Building on previous works and
proposals, this article proposes to understand the celebration as a feast linked to the
construction of the second Temple and the reprisal of the sacrificial cult.

Keywords: feast of acclamations, memorial, shout/blowing, temple, Sacrifices.

Zhrnutie

Aklamacna slavnost sa objavuje v biblickom kalendari Knih Levitikus (23,23-25) a Numeri
(29,1-6) a je predstavena ako dolezita posvitna udalost’. Avsak na rozdiel od inych slavnosti,
ktorych ,,povod* mozno spitne sledovat’ vdaka inym kalendarom v SZ, pozadie vzniku tejto
slavnosti zostava stale nejasna. Na zaklade predoslych prac a navrhov Specialistov tato Stadia
navrhuje vnimat’ aklamacénu slavnost’ ako slavnost’ spojenu s vystavbou druhého chramu
a so znovaustanovenim kultu obiet.

Klucoveé slova: aklamacna slavnost’, spomienka, krik/tribenie, chram, obety.

Jean Roméo Ntsama

Studium Biblicum Franciscanum

9119301 JERUSALEM, Israel

ntsamaromeo@yahoo.fr
0009-0004-7289-5998

StBiS1 17 (2/2025)



Obsah
Stadie

Jean Roméo N1sama
Patranie po aklama¢nom sviatku. Predbezné Givahy ................c........ 163-191

Filip CapEK )
Bétel v KNIZE AINOS .ooveeeeeeeeeee e 192-213

Julius PAVELCIK
Skutky 11,27-30. Synchronni vyklad ..........cccooevvieiiiiiiiieeieee, 214-246

Jozef Jancovic — Blazej STrBA — Jozef TINO
Biblistovi, ucitel'ovi a priatel'ovi I'udi 1 hor: K Sest'desiatindm
Petra DUbovSKENO, ST ....oooiiiiiiiie e 247-248

Filip CaPEK
Piibéh schrany: Mistrovské dilo o skryté transformaci kultu
vzraeli a Judsku ... 249-259

Blazej STrBA
Varovanie pred vymiznutim alebo odstraSujice vysvetlenie
z dejin: Specifikd deuteronomistickej vystrahy pred
modlosluzbou a jej dosledkami .........c.cccccvveeiiieeiiieniiieeieeeiee, 260-285

Martina KorytiakovA
Betel¢an Hiel a jeho dvaja synovia v 1Kr 16,34. Spojitost’ medzi
antroponymami a toponymami v rami konceptu

deuteronomistickej geografie v 1-2 Kralov ........cccccocvvveeeeinnnnenn. 286-306
Miroslay VarSo

Vona Libanonu v Knihe Oze4s a vona milej v Piesni piesni ........ 307-325
Juraj FENIK

Dole strmym brehom. Vertikalnost' v Mk 5,1-20 ..........cccceeneee. 326-337

Robert Hork4 — Pavol FARKAS
Tajomstvo vody a vina z Kany Galilejskej. Analyza Seduliovho
podania Kristovho zdzraku v Carmen Paschale III, 1-11 ............. 338-351

AbsStrakty a reCenzie ................cooovvieiiiiiiiieeeeee e 352-369

SPravy @ 0ZNAMY ..........cooviiiiiiiiiiiiieiiieeeite ettt e e e e eeeeaes 370-379



Contents
Treaties

Jean Roméo N1sAmA
In Search of the Feast of the Acclamations:

Preliminary Reflections .........cccoeeveiviecieinieieiceeeeeeeeee e 163-191
Filip CapEx

Bethel in the Book of AMOS ......ccoeciivieiiiieiceeeeeeeeeeee 192-213
Julius PAVELCIK

Acts 11:27-30: A Synchronic Interpretation ..........ccccoecveeennennnee. 214-246

Jozef Jancovic — Blazej STrBA — Jozef TiNo
To a Biblical Scholar, Teacher, and Friend of People and Mountains:
Celebrating the Sixtieth Birthday of Peter Dubovsky SJ ............. 247-248

Filip CapEK
The Ark Narrative: A Masterpiece of Hidden Transformations
of the Cult in Israel and Judah ..........cccoooiiiiiiiiiiiiii 249-259

Blazej STRBA
A Warning against Obliteration or a Cautionary Lesson from History:
Distinctive Features of the Deuteronomistic Warning against
Idolatry and Its CONSEQUENCES ........ccveeruierrieniieeiieiieeieeiee e eneeen 260-285

Martina KoRYTIAKOVA
The Bethelite Hiel and His Two Sons in 1 Kgs 16:34: The Connection
between Anthroponyms and Toponyms Considering
the Concept of Deuteronomistic Geography in 1-2 Kings .......... 286-306

Miroslav VarSo
The Fragrance of Lebanon in the Book of Hosea and

the Fragrance of the Beloved Woman in the Song of Songs ........ 307-325
Juraj FENIK
Down the Steep Bank: Verticality in Mark 5:1-20 ...................... 326-337

Robert Hork4 — Pavol FARKAS
The Mystery of Water and Wine at Cana of Galilee:
An Exegetical Reading of Sedulius’ Carmen Paschale III, 1-11 .... 338-351

ADbSEracts and REeVIEWS .........oooovimmiiieiiiiiiiiiiieeeee e eeeeeenenns 352-369

Communications and References ..........ccocovvvvmoeeeiioeeeeeeiieeeeeene. 370-379

ISSN 1338-0141 e-ISSN 2644-4879 www.biblica.sk



