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In Search of  the Feast  of  the Acclamations 
P r e l i m i n a r y  R e f l e c t i o n s  

Jean Roméo Ntsama 

Introduction 

Leviticus 23:23-25 and Numbers 29:1-6 offer regulations concerning 
a feast occurring on the first day of the seventh month. This feast, not attested in 
the preexilic calendars, later known by the names of ןורכזה םוי  or העורת ןורכז םוי  
in some sources1 and which date coincides with the New Year (Rosh Hashanah) 
in rabbinic traditions2 begs the question of its emergence as the texts of Leviticus 
and Numbers do not offer any background to the celebration. Commenting on 
the use of the word ןורכז  in the expression העורת ןורכז  of Lev 23:24, C. Körting 
asserts: 

[der] Text gibt darüber hinaus keinerlei Hinweise, weshalb Lärm zu blasen 
ist und wessen gedacht werden soll. Liegt ein kultischer Anlaß vor oder ist 
damit eine elementare Erfahrung Israels mit seinem Gott verbunden ‒ wie 
mit dem Passa/Mazzot der Auszug aus Ägypten ‒, die nicht in 
Vergessenheit geraten darf?3 
In the history of research, authors have attempted to account for the rise of 

the feast by resorting mainly to three explanations: the first one that we can call 
the “sabbath cycle explanation” considers the calendrical setting of the feast 
(opening of the seventh month); the second that may be named the “residue 
explanation” describes the feast as the remnant of a preexilic New Year festival 
celebrated in ancient Israel; and the third one referred to in this paper as “the wall 
dedication explanation” views the dedication of the walls of the city in Nehemiah 
as the event behind the feast. And because of the paucity of the information 
displayed in the calendars mentioning the feast, many texts and particularly Num 

 
ןורכזה 1 םוי  : 11Q19 XI,13; 4Q319 XIII, 2.5; 4Q320 4 III, 6; 4 IV, 2; 4 V, 5; 4Q321 2 

II, 2.6; 2 III, 9. העורת ןורכז  םוי  : 11Q19 XXV, 3; 4Q409 1 I, 5; 4Q321 2 II, 2; V, 2.6. 
2 Cf. for instance the tractate Rosh Hashanah of the Mishna. 
3 KÖRTING, Schall, 157. 
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10:10, Ps 81:4, Lev 25:9 and 2 Chr 15:14 have been used to support each one of 
the explanations. 

Nevertheless, the accounts related to the purification or reconstruction of 
the temple and the resumption of the sacrificial cult in Chronicles, Ezra and 
Nehemiah offer an interesting connection between temple/altar, sacrifices and 
shout/blowing of šôfār or trumpet that can provide new insights and point to 
another direction for the emergence of the feast. 

 In the following parts of this article, we will first offer a survey of the 
explanations. In a second step, the texts mentioning the feast in the calendars of 
Leviticus and Numbers will be considered. The next part will deal with the 
connection between the words ןורכז  and העורת  and the re-establishment of the 
second temple for the liturgical service. And finally, two traditions concerning 
the beginning of the seventh month will be briefly examined4. 

1  The emergence of the feast 

1.1  The Sabbath cycle explanation 

The sabbath scheme based on the structure of the week with six labour 
days and a day of rest is seen at work in other institutions like the sabbatical year 
(Exod 23:10-13; Deut 15:1-18; Lev 23:1-7) or the jubilee year (Lev 25:8-55). 
Following that conception, the seventh month like the seventh day or the seventh 
year acquires a special status. In that sense, many commentaries, classical and 
recent, view the feast of the first of Tishri as a celebration opening a sabbath 
month. This can be observed in the words of G.B. Gray: “[t]hus the seventh new 
moon stands to ordinary new moons much as the seventh day to ordinary days.”5 
A similar view is also expressedin a more copious formulation in the recent 
commentary of Leviticus by T. Hieke: 

Lev 23 jedoch beschränkt sich darauf, den Anfang des siebten Monats als 
“heiligen Feiertag” und Tag der Ruhe von jeglicher Dienstarbeit 
herauszustellen – der siebte Monat unterscheidet sich von den übrigen 

 
4 I express my gratitude to Lionel Goh for improving the english of this article. 
5  GRAY, Numbers, 411. Cf. also DILLMANN, Numeri, 184; BAENTSCH, Exodus-

Leviticus-Numeri, 416; KEIL –DELITZCH, Pentateuch, 445. For more recent commentaries, 
cf. BUDD, Numbers, 317; HARTLEY, Leviticus, 387; GERSTENBERGER, Leviticus, 320; 
SCHMIDT, Numeri 10,11-36,13, 179. 
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Zeiteinheiten wie der siebte Tag, das siebte Jahr und das Jobeljahr als Ende 
der siebten Jahrwoche (sieben mal sieben Jahre).6 

 One of the elements used to substantiate the explanation is the appearance 
of the word ןותבש  which, in the calendar of Lev, is associated to the seventh day, 
the first day of the seventh month, Yom Kippur and Sukkot (Lev 23:3.24.32.39; 
cf. also Lev 25:5). Relying on that word and Exod 20:8, C. Körting suggests that 
the festival is a celebration that opens a specific month and that the focus is not 
on an event, but on the day itself as the new moon and the beginning of the 
seventh month7. 

 For K.W. Weyde, the term ןותבש  connects the celebration to another feast 
of the seventh month, Yom Kippur8 as can clearly be seen in this assertion: “the 
trumpet blasts on the first day reminded the people of their need for forgiveness, 
which they were to receive on the day of atonement”9. 

 H. Lozinsky goes a step further and sees a connection not only with 
Kippur, but with all the feasts of the month. As such, the emergence of the 
celebration on the first day of the seventh month stems from the significance and 
sacredness of the month with its major festivals10. In addition, he considers the 
celebration to be an attempt of the authors of the mainstream priestly calendars 
to distinguish their culture from the practice of surrounding peoples11. 

 If it is true that the sabbath scheme offers a sound rationale for the 
emergence of the feast, most especially when the use of the term ןותבש  in Lev 23 
and the sacredness of the month are considered, it is not a totally satisfactory 
explanation when other aspects are considered. The seventh month is surely the 
seventh after six months but in a year of twelve (or thirteen when there is a leap 
month). Furthermore, most of the annual feasts are elsewhere connected with 
situations (agricultural seasons) or events (liberation from Egypt) interpreted 

 
6 HIEKE, Levitikus 16-27, 914. Hieke adds that another reason for the emphasis of the 

seventh month is its position at the intersection between harvest and rain season, cf. p. 915. 
7 KÖRTING, Schall, 160-161. 
8 WEYDE, Festivals, 92. 
9  WEYDE, Festivals, 91. While Weyde links the feast to Kippur and the idea of 

atonement, for KNOHL, Sanctuary, 36, the feast is linked to the idea of judgement. For 
MILGROM, Leviticus 23-27, 2017-2018, the feast aims at imploring God’s mercy “for 
adequate rain for the new season”. 

10 LOZINSKY, Feasts, 115-116. 
11 LOZINSKY, Feasts, 112-114. 
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theologically 12 . And in this respect, the residue explanation based on the 
transformation of the calendar and the decomposition of a preexilic New Year 
celebrated in Israel offers an interesting alternative because it takes into 
consideration these aspects. 

1.2  The residue explanation 

 The residue explanation is already present in J. Morgenstern’s article 
about the transformation of the calendars13. According to him, in the period 
preceding the Babylonian exile, the New Year was celebrated on the 10th of the 
first month as part of, conclusion and climax of Sukkot, which was celebrated 
from the 3rd to the 9th (= 8 days of celebration)14. This situation persisted until 
just before the exile or even during the exile15, and at the time of Ezra and 
Nehemiah16. After Ezra and Nehemiah, there was a three-stage revision of the 
calendar, which saw the New Year occupy the date of the 1st of Tishri, Sukkot 
set from the 15th to the 21st, including an 8th day ( תרצע ) reminiscent of the 
former New Year, and finally Yom Kippur instituted on the 10th in place of the 
former New Year17. Some rites related to the festivals followed them in their new 
dates: the sounding of the šôfār for the New Year or the drawing of water and 
use of the booths for Sukkot. Other rites such as the rite of the goat, the dances of 
the young women and the priest’s entry into the Holy of Holies belonging to the 
New Year were absorbed into the new celebration occurring on the 10th of the 
month18. 

The residue theory is probably best described in Mowinckel’s proposal of 
an enthronement festival of YHWH stimulated by the parallel between the 

 
12 Cf. WAGENAAR, Origin, 7-9. This applies also to the festivals established later 

(Purim, Hanukkah) and other liturgical appointments such as the fasts (for example, the fast 
on the third of Tishri, traditionally associated by rabbinic tradition with the assassination of 
Gedaliah; cf. b.RHSh 18b; Zech 7:5; 8:19; 2 Kgs 25:25; Jer 41:1-3). 

13 MORGENSTERN, Calendars, 13-78. 
14 MORGENSTERN, Calendars, 22. 
15 MORGENSTERN, Calendars, 27-28. 
16 MORGENSTERN, Calendars, 32, 34-35. 
17 MORGENSTERN, Calendars, 40. 
18 MORGENSTERN, Calendars, 41. 
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Israelite New Year and the akītu festival19. Considering some psalms (Ps 47; 93; 
95; 96; 97; 98; 99) that, according to him, develop the theme of the epiphany of 
YHWH, Mowinckel exposed the theory of a pre-exilic harvest and New Year 
festival celebrated in the Jerusalem temple, whose climax was the enthronement 
of YHWH as king and which gave rise to the enthronement hymns20. This festival 
corresponded to Sukkot, called the “feast of YHWH,” or simply “the feast,” and 
represented the “harvest festival” or the “feast of Tabernacles.”21 The harvest 
festival was later divided into three parts: “the New Year feast or ‘the memorial 
of blowing of trumpets’ on Tishri 1st; the feast of atonement on the 10th; and the 
feast of tabernacles on Tishri 15th to 21st”22. Therefore, the emergence of the 1st 
of Tishri in the post-biblical period would result from the independent 
development of a single aspect of an original multi-day festive complex23. 

Despite some critiques against Mowinckel’s theory as a whole24, the idea 
of the celebration on the 1st of Tishri as a residue of a preexilic New Year festival 
is still advocated in some recent works25. For J.A. Wagenaar, the inclusion of the 
two New Year celebrations present in Ezekiel may have been facilitated by the 
formal, temporal, and political similarities between the Babylonian New Year 
and the Israelite New Year (Sukkot) celebrated at the autumn equinox26. And with 
the formation of the priestly calendar, the New Year celebrated around the 
autumn equinox was abrogated, and the first day of the seventh month, which 

 
19  This association was first made by Gressman and subsequently developed by 

Mowinckel, cf. GRESSMANN, Ursprung, 294-301; MOWINCKEL, Psalmenstudien II, xi-xvi; 
K. VAN DER TOORN, New Year, 331 and was subsequently developed by Mowinckel. 

20 MOWINCKEL, Psalmenstudien II, 44-145; MOWINCKEL, Psalms, 106-192. 
21 MOWINCKEL, Psalms, 118-119. 
22 MOWINCKEL, Psalms, 120.  
23 MOWINCKEL, Psalms, 121, 123. 
24 One of the main objections to the theory of an enthronement festival of YHWH was 

the absence of a direct mention of it in the OT, see for example DE VAUX, Les institutions 2, 
409-413; CAZELLES, Nouvel-An, 620-645; LOZINSKY, Feasts, 113. Mowinckel himself 
addressed that objection, cf. MOWINCKEL, Psalms, 121, n. 51. And despite the objections, the 
theory has had its supporters over the years. See among others DUMORTIER, Rituel, 184-185; 
VAN DER TOORN, New Year, 342-343; and more recently MÜLLER, Jahwe, 178-180; VAN DER 
TOORN, Celebrating, 633-649; ACHENBACH, Theocratic Reworking, 53. 

25  See for example its use in THEKKEKKARA, Feast of Purification, 58-59 in 
relationship with Lk 2:22. 

26 WAGENAAR, Origin, 111. 
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marked the “end of the year” in the pre-exilic calendar, survived in the sounding 
of the šôfār. 27  According to C. Nihan, the celebrations of the feast of 
acclamations and Yom Kippur are reminiscent of the New Year festival in the 
Babylonian tradition. And, in the calendar of Lev 23, the connection to the 
celebration of the New Year is found in the background because H adopted P’s 
spring calendar (cf. Exod 12:2; Num 28:16). However, the connection has 
survived in the sounding of the šôfār on the first day of the seventh month28. 

 A celebration of the first day of the seventh month as a remnant of a 
preexilic festival inspired by the New Year of neighboring peoples is interesting, 
as far as the existence of such a feast can be proved and its contours clearly 
defined29. In this regard, there are contacts between the ceremonies of akītu and 
some information scattered throughout the books of the OT such as the 
agricultural character, the idea of a solemn procession (cf. the accounts of the 
transfer of the ark [2 Sam 6:12-19; 1 Kgs 8:1-9]), the acclamations “YHWH is 
king” that express the sovereignty of YHWH over the deities (Pss 95:3; 96:4; 
97:7) and the nations (cf. Pss 47:9; 68:8-19; 81:9-17) during the festival, as well 
as references to purification cerimonies30. Nevertheless, an israelite preexilic 
New Year feast is not directly attested by the texts and this undermines the idea 
of a passage from it to the feast of the acclamations31. 

 

 
27 WAGENAAR, Origin, 125-126. Furthermore, he believes that Ps 81:4 might reflect 

the semi-annual configuration of Ezekiel’s calendar, and the sounding of the šôfār on the first 
and fifteenth days of the first and seventh months would signal the beginning of the supplementary 
purification rites of the sanctuary and the people on the occasion of the New Year. 

28 NIHAN, Priestly Torah, 437, 508-509. 
29  VAN DER TOORN, New Year, 340-343 sees four correspondences between the 

autumn festival/Israelite New Year and the Babylonian New Year: the agricultural character, 
the solemn procession, the annual purification, and the reaffirmation of the Lord’s kingship, 
the religious legitimization of the king. 

30 WAGENAAR, Origin, 111; NIHAN, Priestly Torah, 508-509. 
31  VAN DER TOORN, New Year, 340-343 sees four correspondences between the 

autumn festival/Israelite New Year and the Babylonian New Year: the agricultural character, 
the solemn procession, the annual purification, and the reaffirmation of the Lord’s kingship, 
the religious legitimization of the king. 
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1.3  The wall dedication explanation 

 This explanation presented by E. Auerbach32 has been more marginal in 
comparison with the former two. According to Auerbach, no New Year feast is 
witnessed by the earlier calendars33. And of the historical information concerning 
the first of the seventh month in the postexilic texts, two accounts need to be 
considered: the reading of the book of the law (Neh 8) and the dedication of the 
walls of the city (Neh 12). The celebration following the completion of the walls 
(25th of Elul 445) and characterized by a procession and the use of music 
instruments (trumpets) offers a better background for the yôm terûʿâ. The feast 
of New Year, not existing until Nehemiah’s time, arises only later as a 
counterweight (Gegengewicht) to the Babylonian New Year (1st of Nisan) and 
is fixed on a date (1st of Tishri) in the other half of the calendar that initially 
commemorated the completion of the walls34. 

 Unlike the residue explanation which tries to derive the feast from 
a preexilic festival, Auerbach’s proposal has the merit to take into consideration 
later narrative traditions that allow to link the first day of the seventh month to 
an event. But his choice to use only Nehemiah and adopt the dedication of the 
walls gives only weight to certain aspects of the feast description like the use of 
the trumpets but neglects others like the offering of sacrifices. In fact, on one 
hand, העורת , one of the keywords to interpret Lev 23:23-25 and Num 29:1-6 
seems to be connected in later texts to the sacrifices and, on the other hand, the 
word ןורכז  and the blowing of the šôfār/trumpet appear also in later accounts as 
motifs associated with the temple, the reinstatement of worship, and sacrifices35. 
Moreover, Ezra and Nehemiah offer two traditions concerning the nature of the 
cult practiced after the resumption of the liturgical service around the seventh 

 
32 AUERBACH, Neujahrs- und Versoehnung-Fest, 337-343. In the article, the author is 

interested with the emergence of the New Year feast. 
33 AUERBACH, Neujahrs- und Versoehnung-Fest, 337. 
34 AUERBACH, Neujahrs- und Versoehnung-Fest, 339-341. 
35 On the connection between העורת  and sacrifices, cf. SCHOTTROFF, “Gedenken”, 

321 who cites Ps 27:6; Num 10:10; Sir 50:16. Another important term that can be considered 
is the word תויכלמ  that appears 5 times in mRHSh 4:5 in relationship with the celebration of 
New Year. Its analysis would however be beyond the scope of this article. I am grateful to 
Jeremy Corley for pointing out to me its relevance during a conference at the last annual 
meeting of the CBA (August 2025). 
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month: the sacrifices and the reading of the Torah. It might then be worth asking 
whether the feast of the first day of the seventh month cannot primarily refer to 
the reprisal of the “sacrificial” service linked to the reconstruction of the second 
Temple. 

 We will elaborate this hypothesis by looking at the texts attesting the 
feast in the calendars and reviewing some relevant passages related to the 
resumption of the cult in the temple. 

2  The first day of the seventh month 

2.1  Lev 23:23-25 and Num 29:1-6 

 The occasion celebrated on the first day of the seventh month is attested 
only in the calendars of Lev 23 and Num 28:1–30:1 and is absent from other OT 
calendars. 

Lev 23:23-25 and Num 29:1-6 represent a section in the respective 
calendars 36  and address precisely and succinctly the occasion that is to be 
celebrated on the first day of the seventh month: 

 
36  Lev 23 can be divided based on the introductory formulas of speech ־לא הוהי רבדיו
רמאל השמ  (vv. 1.9.23.26.33), and the command formulas that follow (vv. 2ab.10ab.24a.34a). 

This formula appears 4 times in 2 forms: םהלא תרמאו לארשי ינב־לא רבד  (vv. 2ab.10ab) and 
רמאל לארשי ינב־לא רבד  (vv. 24a.34a). In Lev 23, after an initial subscription (vv. 2c-e), we 

find provisions concerning the Sabbath (v. 3), a second subscription (v. 4), provisions 
regarding Passover and the unleavened bread (vv. 5-8), the first fruits (vv. 10c-14), the Feast 
of Weeks (vv. 15-22), the first day of the seventh month (vv. 24b-25), Yom Kippur (vv. 27-
32), and finally Sukkot (vv. 34b-36). Verses 37-38 constitute a subscription that offers a first 
conclusion to the calendar. Verses 39-43 then report further provisions on Sukkot before v. 
44 concludes the calendar with the formula of execution. For the structures of the chapter, 
Compar. with NOTH, Leviticus, 144-153; ELLIGER, Leviticus, 303-304; NIHAN, Israel’s 
Festival, 181; MARX, Lévitique 17-27, 143-144. 

The double subscription (vv. 2c-e and v. 4), the subscription (vv. 37-38), and the new 
provisions concerning Sukkot (vv. 39-43) suggest that the calendar has been revised (see the 
discussion in NIHAN, Priestly Torah, 498-504). While some authors propose a rather complex 
history of its composition, NOTH, Leviticus, 144; WEYDE, Festivals, 144; NIHAN, Priestly 
Torah, 504; NIHAN, Israel’s Festivals, 186-195 see a homogeneous composition in Lv 23:5-
38 and additions in vv. 3 and 39-43. MARX, Lévitique 17-27, 143-144 assigns all the 
composition to the same author and sees the demarcation of vv. 3 and 39-43 as a result of 
redactional techniques. 
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Lev 23:23-25 Num 29:1-6 
 ׃רמֹאלֵּ השֶׁמֹ־לאֶ הוָהיְ רבֵּדַיְו23ַ
  רמֹאלֵ לאֵרָשְׂיִ ינֵבְּ־לאֶ רבֵּד24ַּ

 םכֶלָ היֶהְיִ שׁדֶחֹלַ דחָאֶבְּ יעִיבִשְּׁהַ שׁדֶחֹבַּ
 ׃שׁדֶֹק־ארָקְמִ העָוּרתְּ ןוֹרכְזִ ןוֹתבָּשַׁ

  וּשׂעֲתַ אֹל הדָֹבעֲ תכֶאלֶמְ־לכ25ָּ
׃הוָהילַ השֶּׁאִ םתֶּבְרַקְהִוְ  

 

 

  םכֶלָ היֶהְיִ שׁדֶקֹ־ארָקְמִ שׁדֶחֹלַ דחָאֶבְּ יעִיבִשְּׁהַ שׁדֶחֹבַו1ּ
 
 ׃םכֶלָ היֶהְיִ העָוּרתְּ םוֹי וּשׂעֲתַ אֹל הדָֹבעֲ תכֶאלֶמְ־לכָּ
 דחָאֶ רקָבָּ־ןבֶּ רפַּ הוָהילַ חַחֹינִ חַירֵלְ הלָֹע םתֶישִׂעֲו2ַ
 ׃םמִימִתְּ העָבְשִׁ הנָשָׁ־ינֵבְּ םישִׂבָכְּ דחָאֶ ליִאַ
 רפָּלַ םינִֹרשְׂעֶ השIָׁשְׁ ןמֶשָּׁבַ הלָוּלבְּ תלֶסֹ םתָחָנְמִו3ּ
 ׃ליִאָלָ םינִֹרשְׂעֶ ינֵשְׁ

 ׃םישִׂבָכְּהַ תעַבְשִׁלְ דחָאֶהָ שׂבֶכֶּלַ דחָאֶ ןוֹרשָּׂעִו4ְ
 ׃םכֶילֵעֲ רפֵּכַלְ תאטָּחַ דחָאֶ םיזִּעִ־ריעִשְׂו5ּ

הּתָחָנְמִוּ  דימִתָּהַ  תלַֹעוְ  הּתָחָנְמִוּ  שׁדֶחֹהַ  תלַֹע  דבַלְּמִ  6

׃הוָהילַ השֶּׁאִ חַחֹינִ חַירֵלְ םטָפָּשְׁמִכְּ םהֶיכֵּסְנִוְ  

If we consider the literary presentation of the texts, we find that they are 
very similar. Putting aside the introductory formula of speech and the command 
of Lev 23:23-24a, both texts begin with information regarding the date of the 
occasion ( שדחל דחאב יעיבשה שדחב ) and end with the mention of the fire offering 
( הוהיל השא ). They also contain the prohibition of laborious work (  תכאלמ־לכ

ושעת אל הדבע ) and the holy convocation ( שדק־ארקמ ). The most significant 
variations are found in the characterization of the feast and the provisions 
concerning the offerings. Regarding the latter, the synthetic wording of Lev 

 
Num 28:1–30:1 on the other hand, includes an introduction in which we find the 

introductory formula of speech (28:1), the command (28:2ab), and a subscription (28:2c). 
The calendar concludes with a subscription (29:39) and the formula of execution of the 
command (30:1), thus forming an inclusion with the information from the introduction. The 
body of the calendar consists of provisions concerning the regular offerings (28:3-8), the 
Sabbath (28:9-10), the new moons (28:11-15), Passover and the Unleavened bread (28:16-
25), the celebration of the first fruits (28:26-31), the day of the terûʿâ (29:1-6), Yom Kippur 
(29:7-11), and finally Sukkot (29:12-38). Compar. NIHAN, Israel’s Festivals, 182-183. 

Regarding the composition of Num 28:1–30:1, NOTH, Numeri, 190-191 proposed that 
the references to the sin offering (28:15a.22.30; 29,5.11a.16a.19a.22a.25a.28a.31a.34a.38a) 
and the integrity of the offerings (28:10.15b.23.24b.31a; 29:6aβ.*11bβ.16b.19b.22b. 
25b.28b.31b.34b.38b) should be seen as additions. Other authors have instead suggested 
minor interventions. For the discussion, see SEEBASS, Numeri 22,2-36,13, 240. 
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23:25 ( הוהיל השא םתברקהו ) contrasts with the detailed formulation of Num 29:2-
5. Here, by employing the verb השׂע , the author of Num 29:1-6 deviates not only 
from Leviticus with the list of offerings, but also from his own regular use of the 
verb ברק  (hifil)37. Worthy of note is also his inclusive use of the expressions  הלע

הוהיל חחינ חירל  (Num 29:2) and הוהיל השא חחינ חירל  (Num 29:6). The 
particularity of his formulation is evident in this table: 

השׂע ברק   hifil 
 ... הוָהילַ חַחֹינִ חַירֵלְ הלָֹע 

הוָהילַ השֶּׁאִ חַחֹינִ חַירֵלְ  
 Num 29:2a.6b  הוָהילַ הלָֹע   Num 28:11 

הוָהילַ הלָֹע השֶּׁאִ      Num 28:19 
הוָהילַ חַחֹינִ חַירֵלְ הלָוֹע      Num 28:27 
חַחֹינִ חַירֵ הוָהילַ הלָֹע      Num 29:8 
הוָהילַ חַחֹינִ חַירֵ השֵּׁאִ הלָֹע      Num 29:13.36 

This formulation and the emphasis on the sacrifices do not seem particular 
in the context of the calendar of Numbers whose focus is on the prescription of 
offerings. It is nevertheless important for the understanding of the celebration as 
it posits it as something different than a simple new moon38. But it is the other 
variation that sheds more light on the feast. In fact, Lev 23:24-25 describes the 
occasion as a ןותבש  and a העורת ןורכז  whereas for Num 29:1, it is a העורת םוי . 
While the noun ןותבש , unique to the calendar in Lev 23, is to be put in 
relationship with the seventh day39 and serves to categorize the occasion40,  ןורכז

העורת  and העורת םוי   allude to a distinctive character of the feast41. In translating 
 

37  Among the objects of ברק  (hifil) in Leviticus there is: הוהיל השא  
הוהיל השדח החנמ ,(23:8.25.27.36.38)  דחא רקב־ןב רפו הנש ינב םמימת םישבכ תעבש ,(23:16) 

םינש םליאו  (23:18). And in Numbers: ימחל ינברק השאה ,(28:2)  הוהיל הלע ,(28:3)   (28:11), 
הוהיל הלע השא הוהיל חחינ חירל הלוע ,(28:19)  חחינ חיר הוהיל הלע ,(28:27)   השא הלע ,(29:8) 
הוהיל חחינ חיר  (29:13.36). 

38 Cf. LOZINSKY, Feasts, 109-112; CARDELLINI, Sacrifici, 346-347. 
39 LOZINSKY, Feasts, 102; MILGROM, Leviticus 23-27, 2011. The same conception 

underlies its use for the sabbatical year in Lev 25,4.5. The word ןותבש  is present only in P 
and H: Exod 16:23; 31:15; 35:2; Lev 16:31; 23:3.24.32.39; 25:4.5. On the etymological 
possibilities see HALOT, ַׁןוֹתבָּש ; HAAG, ַׁתבָּש , 1048-1049. 

40 LOZINSKY, Feasts, 102. 
41 Later literature seems to refer to the first day of the seventh month as ןורכז םוי  

leaving out the word העורת , Cf. LOZINSKY, Feasts, 105. For a treatment of the feast in post-
biblical literature, cf. pp. 117-124. 
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the word העורת , the ancient versions opt either for an instrument, or for a word 
explaining or modelled after the Hebrew: 

§ LXX Lv 23:24 associates the word with the trumpets (µνηµόσυνον 
σαλπίγγων42) but LXX Num 29:1 chooses a word whose translation 
means “signal” (ἡµέρα σηµασίας)43. 

§ S Lv 23:24 considers the convocation aspect ( *()$'ܕ &%$#ܘܕ ) but S 
Num 29:1 ( &/.+)ܕ &-,+) ) uses the root (/0  which has the semantic 
ambivalence of the root עור  44. 

§ TO and TJ employ the root בבי  (cf. Lev 23:24 אבבי ןרכוד   and Num 29:1 
אבבי םוי  ) which also translates עור  in a number of texts45. 

§ TN seems to combine the vocal and instrumental nuances of עור  in Lev 
23:24 ( ובביו העיקת בט ןרכד ) and adds the instrument in Num 29:1 (  םוי

ובביו רפושד העוקת ). 
§ Finally, Vg in Lev 23:24 emphasizes the instrumental acclamation 

(memoriale clangentibus tubis) and in Num 29:1 offers a combination 
of “shout/sound” and the instrument (dies clangoris est et tubarum). 

What transpires from the variations in the ancient versions is that they 
favor an instrumental understanding of the acclamation associated with the term 

העורת . Moreover, the expressions העורת ןורכז  and העורת םוי  are not exactly 
treated as names, like the use of םכל היהי   in MT46 and the indefinite form of the 

 
42 Apart from Judges, Samuel and Kings where κέρας usually translates רפוש , the 

greek word σάλπιγξ used elsewhere can translate both רפוש  (horn) and הרצצח  (trumpet). 
43  Unless we want to consider the observation of DORIVAL, Les Nombres, 173 

according to whom σηµασία might refer to an agricultural festival; see also DORIVAL, Dire 
en grec, 539; DOGNIEZ, Les noms de fêtes, 363; MONTEVECCHI, La Papirologia, 268. 

The word σηµασία is used many times to translate העורת , cf. Num 10:5.6; 31:6; 1 Chr 
15:28; 2 Chr 13:12; Ezra 3:12.13. 

44 SOKOLOFF, Syriac, s.v. !"# . 
45 The root בבי  that translates the root עור  can refer both to a vocal and an instrumental 

acclamation, cf. Josh 6:5.20 and Num 10:7.9, see also JASTROW, Dictionary, s.v. ָבבַי  and ְבבַי . 
46 The expression םכל היהי   is almost exclusively used to introduce the characterization 

of שדק־ארקמ  (cf. Lev 23:7.21.27.36; Num 28:25.26; 29:1 [2×].7.12; cf. also Num 29:35 
[ םכל היהת  תרצע  ]). 
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expression also suggest47, but they inform about defining elements of the feast: 
the commemorative character ( ןורכז ) and the shout/blowing ( העורת )48. 

2.2  Acclamation as rememberance 

 As noted by some scholars Ps 81:4, Lv 25:9 and Num 10:10 constitute 
suitable passages for the interpretation of both constructs העורת ןורכז  and םוי 

העורת  49. However, Num 10:10 is more insightful because, not only the motif of 
blowing into a wind instrument and the notion of “rememberance” are connected, 
but also, the roots עור  and רכז  are mentionned in the preceding verse. In fact, the 
v. 9 prescribes the sounding of the silver trumpets in war time and the v. 10 
disposes their use in cultic events: 

9And when you will enter a battle in your land 
against the oppressor who oppresses you, 
you will blow the trumpets,  
you will be remembered in front of YHWH 
your God and you will be saved from your 
enemies.50 

9 רצַּהַ־לעַ םכֶצְרְאַבְּ המָחָלְמִ וּאֹבתָ־יכִוְ

  םכֶתְאֶ ררֵֹצּהַ
  תוֹרצְֹצחֲבַּ םתֶֹערֵהֲוַ
  םכֶיהIֵאֱ הוָהיְ ינֵפְלִ םתֶּרְכַּזְנִוֲ
׃םכֶיבֵיְאֹמֵ םתֶּעְשַׁוֹנוְ  

10And on the day of your joy and your feasts  ּ10 םכֶידֵעֲוֹמבְוּ םכֶתְחַמְשִׂ םוֹיבְו 

 
47 Some authors treat these expressions as names. See for instance KÖRTING, Schall, 

111; DOGNIEZ, Les noms de fêtes, 362; LOZINSKY, Feasts, 101-103. But other feasts are 
indicated in another way: (a) Lev 23: Passover = הוהיל חספ   (v. 5); Unleavened bread =  גח

הוהיל תוצמה   (v. 6); First fruits = הוהיל םירוכב   (v. 17); Yom Kippur = םירפכה םוי   (vv. 27.28); 
Sukkot = תוכסה גח   (v. 34), הוהי־גח  (v. 39), הוהיל גח   (v. 41), תכס  (vv. 42.43); (b) Num 28:1–
30:1: Passover = הוהיל חספ   (28:16); Unleavened bread = גח  (v. 17); First fruits = םירוכבה םוי   
(v. 26); Sukkot = הוהיל גח   (29:12). 

48 These aspects transpire in the translations offered by most of the commentaries, cf. 
HARTLEY, Leviticus, 366; MILGROM, Leviticus 23-27, 1948; LEVINE, Leviticus, 161; 
GERSTENBERGER, Leviticus, 307; MARX, Lévitique 17-27, 140; HIEKE, Levitikus 16-27, 915. 
The differences in the presentations of Leviticus and Numbers call the question of the 
relationship between the calendars, a subject that is beyond the scope of this paper. It can 
suffice to mention that there are three main positions in this regard: some authors prioritize 
the calendar of Numbers (KNOHL, Sanctuary, 6-7; HARAN – SPERLING, Holiness Code, 320; 
MILGROM, Leviticus 23-27, 2054; WEYDE, Festivals, 6, 144); others the one of Leviticus 
(ACHENBACH, Heiligkeitsgesetz, 167; KÖRTING, Schall, 213); others consider a mutual 
influence (NIHAN, Israel’s Festival, 212, 228; LOZINSKY, Feasts, 104). 

49 See for instance MILGROM, Leviticus 23-27, 2014-2017; WEYDE, Festivals, 90. 
50 Unless indicated otherwise, the translations provided are mine. 
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and on the beginnings of your months,  
you will blow the trumpet on your holocausts 
and on your peace offerings  
and it will be for you a memorial in front of 
your God:  
I am YHWH your God. 

  םכֶישֵׁדְחָ ישֵׁארָבְוּ
 לעַוְ םכֶיתIֵֹע לעַ תֹרצְֹצחֲבַּ םתֶּעְקַתְוּ
םכֶימֵלְשַׁ יחֵבְזִ  
  םכֶיהIֵאֱ ינֵפְלִ ןוֹרכָּזִלְ םכֶלָ וּיהָוְ

׃םכֶיהIֵאֱ הוָהיְ ינִאֲ  

In the two verses, the blowing in the trumpets is presented as 
a performative action producing God’s rememberance. In the case of v. 9, it 
effects a redemptive action ( םכיביאמ םתעשונו ). In the v. 10, the accent is on the 
cultic action. This state of affairs can be seen through the affinities of the verses:  

עשׁי  (nifal) ← םכיהלא הוהי ינפל רכז +   (nifal) ← תורצצחב עור +   (hifil) v. 9 
םכיהלא        ינפל   ןורכזל +  עקת +  תורצצחב   ←   v. 10 

But there are also differences: the first concerns the verbs of blowing ( עור  
hifil vs עקת ). This difference is to be understood in the context of Num 10:3-7. 
There, we find dispositions prescribing a blowing ( עקת ) with the trumpets (v. 3), 
with one trumpet (v. 4), a העורת  (vv. 5.6), or again a blowing- עקת  opposite to 
a blowing- עור  hifil (cf. v. 7). The other main difference is mainly lexical since 
v. 9 uses of the verbal form רכז  nifal and v. 10 the noun ןורכז .  

When examining Lev 23:24 against the background of Num 10:10, 
Milgrom sums up in three their divergences: 

§ in Num 10:10, the ןורכז  is before YHWH (= the reminder is to God, 
not to Israel) 

§ the instrument is הרצצח  and not רפוש  or לבוי  
§ and the root used is עקת  and not עור  51. 

Now, concerning the word ןורכז , it appears in relationship with Passover 
and Unleavened Bread, both presented as a “memorial” (Exod 12:14; 13:9). It is 
therefore a suitable word to attach to the feast. And we can subscribe to 
Milgrom’s observation that the reminder in Lev 23:24 is to God. Nevertheless, 
the absence of the prepositional phrase םכיהלא ינפל   or הוהי ינפל  seems to point to 
an emphasis on the element mediating the reminder, that is, the העורת . 

 
51 MILGROM, Leviticus 23-27, 2015. 
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The root עור  indicates a “shout”52 that appears mostly in military (Josh 
6:5.10.16.20; Judg 7:21; 15,14; 1 Sam 4:5; 10:24; 17:20.52) and cultic contexts 
(Ps 47:2; 66:1; 81:2; 95:1.2; 98:4.6; 100:1). In Num 10:5.6.9, it has an instrumental 
meaning, an information that is highly relevant for its understanding53. In fact, 
while in more ancient texts עקת  is the prominent verb to indicate the motif of 
blowing a wind instrument (+ רפוש , Judg 3:27; 6:34; 1 Sam 13:3; 2 Sam 2:28)54, 
in later texts, many verbs like עור  hifil become associated with that motif. In fact, 
the blowing of a wind instrument can be expressed by עקת רפוש +   (Neh 4:12), 
עור  (hifil) + הרצצח  (Num 10:9); רבע  (hifil) + העורת רפוש  (Lev 25:9), עמש  (hifil) 

הרצצח +  (1 Chr 16:42), רצצח הרצצח +   (1 Chr 15:24) and םור  (hifil) + לוק הרצצח +   
(2 Chr 5:13). This lexical variety calls to nuance Milgrom’s affirmation regarding 
the difference in the use of the verb between Lev 23:24 and Num 10:10 and to 
broaden the horizon. This also means that the motif of blowing should not be 
limited only to the use of the root עור , but other expressions should be considered 
as well. A good example of this appears in 2 Chr 29:27-28, a passage very akin 
to the prescription to blow on the offering of Num 10:10: 

27Hezekiah said to offer the holocaust on 
the altar.  
And when the holocaust began,  
the song of YHWH began and the 
trumpets and the instruments of David, 
king of Israel. 

 27 חַבֵּזְמִּהַלְ הלָֹעהָ תוֹלעֲהַלְ וּהיָּקִזְחִ רמֶאֹיּוַ
 
  הלָוֹעהָ לחֵהֵ תעֵבְוּ

ידֵיְ־לעַוְ תוֹרצְֹצחֲהַוְ הוָהיְ־רישִׁ לחֵהֵ  ילֵכְּ 
׃לאֵרָשְׂיִ־Uלֶמֶ דיוִדָּ  

28The entire assembly bowed down,  
and the song was being sung  
and the trumpets were sounding until the 
holocaust had been completed. 

 28 םיוִחֲתַּשְׁמִ להָקָּהַ־לכָוְ
  ררֵוֹשׁמְ רישִּׁהַוְ
 תוֹלכְלִ דעַ לֹכּהַ םירִצצְחְמַ תוֹרצְֹצחֲהַוְ
׃הלָֹעהָ  

Here we observe that while the holocaust is offered, the trumpets are being 
used. More importantly, the verb to express the sounding is neither עקת  nor עור , 
but רצצח . 

 
52 HALOT, עור . RINGGREN, עור , 435-437 offers a typology of the shouts: joy, lament, 

panic, derision, homage, cultic. 
53 The typology of sounds in the rabbinic literature (mRHSh 4:9; yRHSh 59c,67-69, 

bRHSh 33b-34b) can be seen as an aftermath of the progressive semantical overlap between 
the two verbs. 

54 In very few instances there is the verb ךשׁמ לבוי +)   or לבויה ןרק  , cf. Exod 19:13; Josh 
6:5). 
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There is surely a specificity expressed by the author of Leviticus when 
using the noun העורת , but the polysemy of the word (shout, sound) makes it more 
prudent to consider, mainly in the case of the blowing, the synonyms. 

This broadening of horizons concerns also the instrument if we assume an 
instrumental meaning for העורת . Many authors, drawing upon Ps 81:4 and Lev 
25:9, prefer to link the word to the רפוש , which has the function of announcing 
the new moons, full moons, feasts and the jubilee55. However, Num 10:10 assigns 
to the trumpet ( הרצצח ) similar functions56. The prescription of its use during the 
joyful day ( םכתחמש ), the feasts ( םכידעומ ), and the new moons ( םכישדח ישאר ) 
when offering sacrifices ( םכימלש יחבז לעו םכיתלע לע ) approximate šôfār and 
trumpet. Moreover, the occurrences of העורת  show that, in contexts where the 
term is associated with an instrument, especially as nomen rectum57, it can be 
associated either to the šôfār or the trumpet, and even to the cymbals (cf. רפוש 

העורת  [Lev 25:9]; העורתה תורצצח   [Num 31:6; 2 Chr 13:12]58; העורת ילצלצ   [Ps 
150:5]). In addition, the instruments are not exclusive one from the other as can 
be seen in Ps 98:6: 

6With trumpets and sound of šôfār 
acclaim in front of the King, YHWH. 

וּעירִהָ  Uלֶמֶּהַ ינֵפְלִ 6 רפָוֹשׁ לוֹקוְ תוֹרצְֹצחֲבַּ

׃הוָהיְ   

In any case, there are many elements that favor the instrumental meaning 
of העורת  in Lev 23:24 and Num 29:1 and an association with the trumpets. But 
the word remains open to an inclusive understanding (sounding and shouting, 
šôfār and trumpet). The most important information is however that the word 

העורת  used in connection with ןורכז  and without any further determination 
stresses the acclamation as the mediation of the rememberance, be it an 
instrumental or a vocal acclamation, and allows for a consideration of the 
accounts where the motif of shouting appear with the root עור , but the motif of 
the blowing not necessarily with this same root. And some of these accounts are 
generally linked to the rebuilding of the temple and the reprisal of the cult. 

 
55 See MILGROM, Leviticus 23-27, 2016; KÖRTING, Schall, 161; HIEKE, Levitikus 17-

27, 916. And also HARTLEY, Leviticus, 387; GERSTENBERGER, Leviticus, 317. 
56 SEIDEL, Musik, 175; CARDELLINI, Numeri, 402 n. 518. 
57 In Zech 1:16 the expression העורתו רפוש  םוי   in which רפוש  and העורת  (here shout) 

are distinct and constitutes both of them characteristics of the day of YHWH. 
58 See also the War Scroll (1QM 2:16; 3:1; 7:13). 
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ןורכז  3 העורת , , temple and reprisal of the cult 

As Schottroff and Eising observe, the word ןורכז  adds to the notion of 
rememberance that of a sign ( תוא )59. This remark is important because signs can 
refer to material elements. In Exod 17:14, Mal 3:16 and Est 6:1 ןורכז  is associated 
to רפס  (book) as the place where the “memories/words” are written60; in Exod 
30:16 and 39:7 it is linked to the stones ( םינבא ) of the ephod of the priests and in 
Josh 4:7 to the twelve stones commemorating the crossing of the Jordan. This 
reference to stones leads to another connection that can be made between a sign 
intended as ןורכז  and projects of reconstruction operated by the returning exilees. 
A first example is found in Neh 2 where Nehemiah obtains from king Artaxerxes 
an authorization to travel to Judea to rebuild the city of Jerusalem. In his attempt 
with some officials to start building the walls, they are mocked by a hostile 
coalition composed of a Horonite (Sanballat), an Ammonite (Tobiah) and an 
Arab (Geshem). In the v. 20 of the chapter, there is his answer to these opponents 
of the project: 

20And I answered them a word 
and said to them: 
the God of the heavens, 
he will make (it) succeed for us 
and we, his servants, will stand up 
and build 
and for you there is no part and justice 
and memorial in Jerusalem.  

 20 רבָדָּ םתָוֹא בישִׁאָוָ
  םהֶלָ רמַוֹאוָ
  םיִמַשָּׁהַ יהIֵאֱ
  וּנלָ חַילִצְיַ אוּה
  םוּקנָ וידָבָעֲ וּנחְנַאֲוַ
  וּנינִבָוּ
׃םלִָשָׁוּריבִּ ןוֹרכָּזִוְ הקָדָצְוּ קלֶחֵ־ןיאֵ םכֶלָוְ  

According to Schottroff, here the word ןורכז  “ist... allgemein der Anteil am 
(Jerusalemer Tempel-)Kult”61. However, worthy of note is the fact that on one 
hand, the word appears in the context of the rebuilding of the city walls, and on 
the other hand, the dedication ceremony of the walls contains a procession that 
leads to the temple (Neh 12:40-43)62. 

 
59 SCHOTTROFF, רכז , 512; EISING, רכז , 586-589. 
60 SCHOTTROFF, רכז , 509 suggests the translation “Protokoll” for these instances. 
61 SCHOTTROFF, רכז , 513. 
62  In the account of the dedication of the city walls, which should follow the 

completion of their construction (on the 25th of Elul according to Neh 6:15), we find the 
trumpets ( תורצצחב רצצח  , vv. 35.41) related to the sacrifices ( םילודג םיחבז  , v. 43) performed 
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Another text that links indirectly ןורכז  to a project of construction is Zech 
6:9-15. The prophet receives an instruction from YHWH to collect gold and 
silver ( בהזו ףסכ  ) and to fabricate crowns ( תורטע ), one of which is to be put on 
the head of the high priest Josiah, son of Zephaniah (vv. 9-11). A message 
pertaining to the reconstruction of the temple is also to be conveyed to the 
recipient of the crown: 

12And you will say to him:  
thus says YHWH of hosts:  
behold a man whose name is sprout,  
and from his place he will sprout  
and he will build the temple of YHWH. 

 12 רמֹאלֵ וילָאֵ תָּרְמַאָוְ
  רמֹאלֵ תוֹאבָצְ הוָהיְ רמַאָ הֹכּ
  וֹמשְׁ חמַצֶ שׁיאִ־הנֵּהִ
  חמָצְיִ ויתָּחְתַּמִוּ
׃הוָהיְ לכַיהֵ־תאֶ הנָבָוּ  

13And he will build the temple of YHWH, 
he will bear majesty and sit and rule upon his 
throne. 
A priest will be on his throne,  
and there will be peaceful counsel between 
the two of them. 

 13 הוָהיְ לכַיהֵ־תאֶ הנֶבְיִ אוּהוְ
  וֹאסְכִּ־לעַ לשַׁמָוּ בשַׁיָוְ דוֹה אשָּׂיִ־אוּהוְ

  וֹאסְכִּ־לעַ ןהֵֹכ היָהָוְ
׃םהֶינֵשְׁ ןיבֵּ היֶהְתִּ םוֹלשָׁ תצַעֲוַ  

14The crowns63 will be for Helem, Tobijah, 
Jedaiah, and Josiah, son of Zephaniah64, a 
memorial in the temple of YHWH. 

14 היָּבִוֹטלְוּ םלֶחֵלְ היֶהְתִּ תֹרטָעֲהָוְ

 לכַיהֵבְּ ןוֹרכָּזִלְ היָנְפַצְ־ןבֶּ ןחֵלְוּ היָעְדַילִוְ
׃הוָהיְ  

15Those who are distant shall arrive  
and build (work) on the temple65 of YHWH. 
And you will know that YHWH of Hosts has 
sent me to you,  
and it will be, if you truly listen to the voice 
of YHWH your God. 

 15 וּאֹביָ םיקִוֹחרְוּ
  הוָהיְ לכַיהֵבְּ וּנבָוּ
םכֶילֵאֲ ינִחַלָשְׁ תוֹאבָצְ הוָהיְ־יכִּ םתֶּעְדַיוִ  

 הוָהיְ לוֹקבְּ ןוּעמְשְׁתִּ עַוֹמשָׁ־םאִ היָהָוְ
׃םכֶיהIֵאֱ  

 
upon arriving at the temple and the festive character of the occasion ( החמש , vv. 27.43). It is 
important to note that the greek text represented in the Cambridge edition lacks certain parts 
of the account like the mention of the second choir and the temple, suggesting an alternative 
form of the text. For this version and its priority, cf. FULTON, Reconsidering, 15-16, 206-207. 

63 Here MT has the plural form but a singular form for the verb whereas LXX reads 
the singular (στέφανος). MEYERS – MEYERS, Zechariah 1-8, 336 suggest to follow the 
singular of LXX and S. However, MT can be kept as the lectio difficilior, cf. PETERSEN, 
Zechariah 1-8, 273; BODA, Zechariah, 388. 

הינפצ־ןב 64 ןחלו   is replaced by “and Josiah, son of Zephaniah” on the basis of Zech 
6:10. 

65 For this translation of  .cf. MEYERS – MEYERS, Zechariah 1-8, 336 , לכיהב ונבו
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These examples show that the word ןורכז  is not only associated with the 
idea of construction, but of the construction of the second temple. And the same 
can be said about the word העורת . 

We have already mentionned 2 Chr 29:27-28 where the blowing of the 
trumpets intervenes at the time of the offering of the holocaust. The context of 
this ritual is Hezekiah’s reform, dated to the first month with a start on the first 
of the month ( ןושארה שדחל דחאב ןושארה שדחב , 2 Chr 29:3.17) and an end on 
the sixteenth of the month ( ןושארה שדחל רשע השש םויב , v. 17). This reform 
includes the purification of the temple and the altar (vv. 15-18)66, the offering of 
sacrifices67, the sounding of trumpets over the sacrifices by the priests ( רצצח

תורצצחב , vv. 26-28), and finally the rejoicing ( חמש , vv. 30, 36). Asa’s reform, 
dated to the third month (2 Chr 15:10), includes similar elements: the renovation 
of an altar ( הוהי חבזמ־תא שדחיו , v. 8), the offering of sacrifices (  תואמ עבש רקב

םיפלא תעבש ןאצו , v. 11), and the rejoicing ( חמשׂ , v. 15). In v. 14, the shout and 
the blowing appear during a cerimony of oath: 

14They swore an oath to YHWH with a 
loud voice, with shouting and with 
trumpets and šôfārôt. 

14 העָוּרתְבִוּ לוֹדגָּ לוֹקבְּ הוָהילַ וּעבְשָּׁיִּוַ

׃תוֹרפָוֹשׁבְוּ תוֹרצְֹצחֲבַוּ  

The root עור  and the motif of the blowing appear again in Ezra 3. The text 
provides two dates for the events ( יעיבשה שדחה  and ינשה שדחב , cf. vv. 1 and 8) 
and mentions the erection of the altar (vv. 2-3), sacrifices presented summarily 
for various occasions (vv. 3-4), the foundation of the temple (v. 10), and the 
rejoicing ( החמש , v. 12)68. In vv. 10 and 11 we find the blowing and the shout: 

10The builders laid the foundation of 
YHWH’s temple,  
the priests equipped with trumpets stood up 
and also the Levites, sons of Asaph, with 
cymbals to praise YHWH in the manner 
ordained by David, king of Israel. 

 10 הוָהיְ לכַיהֵ־תאֶ םינִֹבּהַ וּדסְּיִוְ

  תוֹרצְֹצחֲבַּ םישִׁבָּלֻמְ םינִהֲֹכּהַ וּדימִעֲיַּוַ
־תאֶ ללֵּהַלְ םיִתַּלְצִמְבַּ ףסָאָ־ינֵבְּ םיִּוִלְהַוְ
׃לאֵרָשְׂיִ־Uלֶמֶ דיוִדָּ ידֵיְ־לעַ הוָהיְ  
 

 
66 And of the priests ( שדק  hitpael,i2 Chr 29:5). 
67 Holocausts (2 Chr 29:31.32), sin offerings (2 Chr 29:21-24.27), and an expiation 

rite (2 Chr 29:22-24). 
68 The account of Ezra 3 and the scene of people crying at the foundation of the temple 

have been linked to the Kalû-rite by FRIED, Priest, 171-173; see also BECKING, Ezra-
Nehemiah, 61; BORTZ, Identität, 172. Concerning the Kalû-rite, see THUREAU-DANGIN, 
Rituels accadiens, 1-59; AMBOS, Mesopotamische Baurituale, 171-195. 
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11They answered praising and thanking 
YHWH,  
for he is good,  
for his love for Israel endures forever,  
and all the people raised a great shout, 
praising YHWH because the foundation of 
YHWH’s house had been laid. 

 11 הוָהילַ תֹדוֹהבְוּ ללֵּהַבְּ וּנעֲיַּוַ

  בוֹט יכִּ
  לאֵרָשְׂיִ־לעַ וֹדּסְחַ םלָוֹעלְ־יכִּ
 ללֵּהַבְ הלָוֹדגְ העָוּרתְ וּעירִהֵ םעָהָ־לכָוְ
׃הוָהיְ־תיבֵּ דסַוּה לעַ הוָהילַ  

Beside these examples where we clearly see the connection between העורת  
and temple and reprisal of the cult, we can consider other accounts: 

§ the Chronicler’s version of the transfer of the ark (1 Chr 13–16) 
follows the Samuel version (2 Sam 6) in many aspects69 except for the 
conclusion. The Chronicler concludes his account with David’s 
appointment of the ministers of the cult. The dispositions establish 
a sacrificial service associated to a musical worship with trumpets and 
the cymbals ( םיתלצמו תורצצח , cf. 1 Chr 16:42).  

§ Again, in the Chronicler’s version of the dedication of Solomon’s 
temple, the motif of the trumpet is associated with the inauguration of 
the temple (2 Chr 5:11-14), to the sacrifices offered (2 Chr 7:6). It is 
also important to notice that there is a place consecrated for the 
sacrifices because the altar is too small (2 Chr 7:7). An important 
information in this account is the date given by the author: whereas 
1 Kgs 8:2 and 2 Chr 5:3 indicate the seventh month (  גחב םינתאה חריב
אוה יעיבשה שדחה  ), 1 Kgs 8:65-66 and 2 Chr 7:9-10 diverge on the 

duration ( םימי תעבש  70 vs םימי תעבש גחהו םימי תעבש ...חבזמה תכנח )71 
and the end ( ינימשה םויב  vs יעיבשה שדחל השלשו םירשע םויב ). It is quite 
evident that the author of the text in 2 Chronicles seeks to align the 

 
69 Procession, sacrifices, use of the šôfār (2 Sam 6:15; šôfār + trumpets in 1 Chr 

15:28), acclamation-terûʿâ (2 Sam 6:15 // 1 Chr 15:28), rejoicing ( החמש , cf. 2 Sam 6:12 // 
1 Chr 15:25). 

70 According to LXX. MT reads םוי רשע העברא םימי תעבשו םימי תעבש . 
71 The fourteen days are divided into two: the consecration of the altar (7 days) and 

the feast (7 days). 
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celebration with Sukkot when considering the counting of the days72. 
For us, it is enough to point out that the non-glossed text of 1 Kgs 8 is 
less explicit and does not necessarily need to be linked to Sukkot, and 
that, even in the presentation of 2 Chronicles, seven days are reserved 
for the consecration of the altar, and the use of the trumpets is once 
again associated with the sacrifices. 

When we consider all these texts, we encounter a pattern that associate the 
motifs of the shout and blowing with some recurring elements: the altar and the 
temple, the sacrifices and the rejoicing: 

 
Date Altar/Temple Sacrifices 

terûʿâ 
instrum. 

( רפוש  or הרצצח ) 

terûʿâ 
(shout) 

Rejoicing 
( חמש ) 

2 Sam 6   אירמו רוש  
(v. 13) 

הלוע  and םימלש  
(vv. 17.18) 

רפוש  
(v. 15) 

העורת  
(v. 15) 

החמש  
(v. 12) 

1 Chr 13–16  דימת הלעה חבזמ  
(v. 40) 

םירפ־העבש  
םיליא העבשו  

(v. 26) 
הלוע  and םימלש  
(vv. 1.2) 

רפוש + הרצצח  
(v. 28) 

העורת  
(v. 28) 

החמש  
(v. 25) 

2 Chr 15 3rd 
month 
(v. 10) 

חבזמ  
(v. 8) 

 ןאצו תואמ עבש רקב
םיפלא תעבש  

(v. 11) 

רפוש + הרצצח  
(v. 14) 

העורת  
(v. 14) 

חמש  
(v. 15) 

2 Chr 29 1st 
month 
(v. 10) 

הוהי־תיב  
חבזמ  

(vv. 15-18) 

 םיליאו העבש םירפ
 העבש םישבכו העבש
העבש םיזע יריפצו  

(vv. 21-24.27) 
 םיליא םיעבש רקב
םיתאמ םישבכ האמ  

(vv. 31.32) 

הרצצח  
(vv. 26-28) 

חמש   
(vv. 30.36) 

1 Kgs 8 7th 
month 
(v. 2) 

הוהי־תיב  
(vv. 10.11) 

חבזמ  
(v. 64) 

רקבו ןאצ  
(v. 5) 

 םינשו םירשע רקב
 האמ ןאצ ףלא
ףלא םירשעו  

(vv. 62.63) 

חמש    
(v. 66) 

2 Chr 5–7 7th 
month 
(5:3) 

הוהי־תיב  
(5:13) 

חבזמ  

רקבו ןאצ  
(5:6) 

הרצצח  
(5:12.13; 

7:6) 

חמש   
(7:10) 

 
72 KNAUF, 1 Könige 1-14, 257. A similar conflation between a feast of dedication and 

Sukkot seems to be witnessed by 2 Macc 1:9.18, cf. THEKKEKKARA, Feast of Purification, 58. 
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Date Altar/Temple Sacrifices 

terûʿâ 
instrum. 

( רפוש  or הרצצח ) 

terûʿâ 
(shout) 

Rejoicing 
( חמש ) 

 םינשו םירשע רקב (7:9)
 האמ ןאצ ףלא
ףלא םירשעו  

(7:4.5) 
Ezra 3 7th 

month 
(v. 1) 
2nd 

month 
(v. 8) 

חבזמ  
(v. 3) 

 
הוהי תיב/לכיה  

(vv. 6.10.11) 

תולע  
(v. 6) 

הרצצח  
(v. 10) 

העורת  
(vv. 11. 
12.13) 

החמש  
(v. 12) 

It should be said that many information in this table do not correspond to 
the description of the feast as presented by Leviticus and Numbers such as the 
typology of the offerings and the dates. There are nevertheless some affinities. 
Concerning the offerings, the reform of Hezekiah is probably the nearest to 
Numbers list and diverges only for the quantity of the animals73. Regarding the 
dates, Ezra 3 sets the renovation of the altar on the seventh month. 2 Chr 29 gives 
an interesting information by mentionning the first month for the purification of 
the temple but 2 Chr 30 indicates the second month for the celebration of 
Passover and Unleavened Bread, attesting a disruption of the calendar. 

 The overall picture gained when considering the words ןורכז  and העורת  is 
their undeniable connection to the resumption of the sacrificial cult in the temple. 
This is important because there is another tradition accounting for the resumption 
of the cult that departs from that picture. 

4  The seventh month: two traditions for the reprisal of the cult 

The account concerning the re-establishment of the altar and the temple in 
Ezra 3 shares the same temporal setting as Neh 8:1-12: 

 דחָאֶ שׁיאִכְּ םעָהָ וּפסְאָיֵּוַ םירִעָבֶּ לאֵרָשְׂיִ ינֵבְוּ יעִיבִשְּׁהַ שׁדֶחֹהַ עגַּיִּוַ
׃םִלָשָׁוּריְ־לאֶ  

1 Ezra 3:1 

 
73 Num 29:2.5 prescribes 1 bull, 1 ram, 7 one-year-old lambs and a male goat as sin 

offering. For the expiatory part of the ceremony, 2 Chr 29:21-23 mentions 7 bulls, 7 rams, 
7 one-year-old lambs and 7 male goats as a sin offering. For the resumption of the cult 2 Chr 
29:31-32 mentions 7 bulls, 100 rams, 200 lambs. 
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  ׃םהֶירֵעָבְּ לאֵרָשְׂיִ ינֵבְוּ יעִיבִשְּׁהַ שׁדֶחֹהַ עגַּיִּוַ
  םיִמָּהַ־רעַשַׁ ינֵפְלִ רשֶׁאֲ בוֹחרְהָ־לאֶ דחָאֶ שׁיאִכְּ םעָהָ־לכָ וּפסְאָיֵּוַ

72b 

1a 
Neh 7:72b–8:1a 

There is a good probability that the scribe responsible for this passage in 
Ezra borrowed from Nehemiah74 and the seventh month referred to is most likely 
the month of the Spring liturgical calendar75. 

Despite the problems linked to the account of the foundation of the 
temple76, Ezra 3 and Neh 12:1-12 proposes two different resumptions of the cult: 
the sacrificial offerings for the former and the reading of the Torah for the latter.  

In the narrative of Neh 8:1-12, people gather in front of the watergate and 
asks Ezra for the book of the Torah (v. 1). The first of the seventh month, Ezra 
reads the book in front of those capable of understanding (vv. 2-3), he blesses the 
people (v. 6), the levites explain the readings (vv. 7-8) and there is the rejoicing 
(vv. 10-12). An important observation to make is that in this account, the 
sacrificial aspect of the liturgy is totally absent and even if the event is presented 
as a הלודג החמש  (v. 12), there is neither an altar, nor sacrifices, nor a shout and 
sounding. Furthermore, in the following scene, the celebration of Sukkot is only 
presented as a consequence of the examination of the book of the Torah (vv. 13-
14) and not as a liturgical occasion influencing this first cultic service. This 
alternative cultic tradition based on the reading of the Torah is also present in the 
account of Josiah’s reform (2 Kings 22:1–23:20 // 2 Chronicles 34). For this 
reform whose focal point is the discovery of the scroll in the temple (2 Kgs 34:8-
13 // 2 Chr 34:14-21), the focus is on the solemn reading (2 Kgs 23:1-3 // 2 Chr 
34:29-33). And like the account in Nehemiah, the reform bypasses the sacrifices 
and shouts and the sounding. 

From these testimonies, we observe that the cultic liturgies regarding the 
worship are presented either in a sacrificial form that requires the temple, the 
altar, and sacrifices, or as a ceremony centered on the reading of the Torah (cf. 
Deut 31:10-13). The feast of the first of the seventh month witnessed by Lev 
23:24-25 and Num 29:1-6 and characterized by the העורת  can be associated with 
the first of those traditions. 

The association between restoration of the altar/temple, sacrifices and 
shout/sounding of šôfār and trumpets appears also in later traditions. 

 
74 BECKING, Ezra, 54; RUDOLPH, Esra, 29. 
75 BECKING, Ezra, 54. 
76 See for instance MICHAELI, Chroniques, 267. 
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In the account of the purification and dedication of the temple inspired by 
Judas Maccabee and his brothers (1 Mac 4:36-61), there is a lamentation because 
of the desecration of the sanctuary. Signals with trumpets (σάλπιγγες) 
accompanied by shouts (βοάω) interrupt in the prayer ritual (1 Mac 4:40)77, the 
altar is rebuilt (v. 47) and sacrifices are offered (v. 53). And even if the date is 
not the seventh month (25 of Kislev, cf. v. 59) for the recurrence of this feast that 
lasts for 8 days (v. 56), one cannot fail to note the association of the motifs of 
shouts and bells with this event. 

 The same observations apply to Sir 50:1-21, which clearly has references 
to Num 10:2-10. This text, which praises the high priest Simon, opens the 
catalogue of his actions with the works concerning the temple and the city (vv. 
1-4): 

Greek Translation 
1Σιµων Ονιου υἱὸς ἱερεὺς ὁ µέγας,  
ὃς ἐν ζωῇ αὐτοῦ ὑπέρραψεν οἶκον  
καὶ ἐν ἡµέραις αὐτοῦ ἐστερέωσεν ναόν,  
 

1Simon (son) of Onias, high priest,  
who in his lifetime repaired the temple  
and, in his days, strengthened the 
sanctuary, 

2καὶ ὑπ’ αὐτοῦ ἐθεµελιώθη ὕψος διπλῆς, 
ἀνάληµµα ὑψηλὸν περιβόλου ἱεροῦ,  
 

2by whom was laid the foundation of the 
double wall, a raised buttress of the temple 
enclosure,  

3ἐν ἡµέραις αὐτοῦ ἐλατοµήθη ἀποδοχεῖον 
ὑδάτων, λάκκος ὡσεὶ θαλάσσης τὸ 
περίµετρον,  

3during whose time a reservoir of water 
was dug, a basin (wide) like the 
circumference of the sea,  

4ὁ φροντίζων τοῦ λαοῦ αὐτοῦ ἀπὸ 
πτώσεως καὶ ἐνισχύσας πόλιν ἐν 
πολιορκήσει 

4anxious to preserve his people from 
destruction and he strenghtened the city 
during the besieging. 

And after a hyperbolic presentation of the character using vivid 
comparisons, the text focuses on his sacrificial service with his companions on 
the altars (vv. 11-15). It is verse 16 that introduces the motif of the shouts and 
the trumpets in the text: 

 
77 καὶ ἔπεσαν ἐπὶ πρόσωπον ἐπὶ τὴν γῆν καὶ ἐσάλπισαν ταῖς σάλπιγξιν τῶν σηµασιῶν 

καὶ ἐβόησαν εἰς οὐρανόν. 
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Greek Translation 
τότε ἀνέκραγον οἱ υἱοὶ Ααρων,  
ἐν σάλπιγξιν ἐλαταῖς ἤχησαν,  
ἀκουστὴν ἐποίησαν φωνὴν µεγάλην εἰς 
µνηµόσυνον ἔναντι ὑψίστου78 

Then the sons of Aaron shouted, 
with trumpets of beaten work they sounded, 
they made heard a great sound as memorial  
in front of the Most High. 

The description in vv. 11-21 has generally been regarded as a reference to 
Yom Kippur or a daily sacrificial service (Yoma or Tamid)79. However, Mulder 
has offered a compelling argument for a connection to Rosh Hashanah 80 . 
Regardless of the correctness of Mulder’s association, the first of the seventh 
month seems to be linked to the idea of sacrifice which necessitates the presence 
of an altar. And this idea might have survived in Jub 31:3, a tradition that 
connects the first of the seventh month to the erection of an altar: 

On the first of the seventh month he (Jacob) went up to Bethel. He built an 
altar at the place where he had slept and had set up a pillar. He sent word 
to his father Isaac and to his mother Rebecca as well to come to him to his 
sacrifice.81 

Conclusion 

The goal of this article was to propose an alternative background to the 
emergence of the feast of the first day of the seventh month. After having 
reviewed the sabbath cycle and the residue explanations accounting for the rise 
of the feast, we attempted to examine the connections between the two words 
characterizing the feast in Lev 23:24 ( ןורכז  and העורת ) and their association to 
the construction of the temple and the reprisal of the sacrificial cult. Our 
examination has shown that העורת  should not be considered only by inspecting 
the instances of the root עור  because in late biblical texts, the root is only one of 
the ways to refer to the motif of blowing the šôfār or the trumpet. This 
observation allows to consider other synonyms and ultimately favor the 
connection of the motifs of the shouting and the blowing to the foundation of the 
temple and the erection of the altar for the reprisal of the sacrificial liturgy. 

 
78 In Hebrew:   ןיולע ינפל ריכזהל רידא לוק ועימשיו ועיריו השקמ תורצצח םינהכה ןורהא ינב ועירי זא
79 See SKEHAN – DI LELLA, Ben Sira, 550-551 and MULDER, Simon, 168-175. 
80 MULDER, Simon, 173. 
81 VANDERKAM, Jubilees, 201-202. 
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However, subscribing to this hypothesis may raise some questions: is the 
beginning of the seventh month distinct because the temple and the resumption 
of worship actually took place in the seventh month, or is it because the seventh 
month, due to its liturgical significance and the emergence of the priestly 
calendar as evidenced by Ezek 45:18-25, has incorporated the completion of the 
temple and its dedication? The answer is not straightforward. 

On one hand, there is a tendency to associate important liturgical events 
with the seventh month. On the other hand, traditions concerning the construction 
of the first and the second temples revolve around the interval between the sixth 
to the eighth month. 1 Kgs 6:37-38 fixes the laying of the temple’s foundations 
in the month of Ziv and its completion after seven years of work in the month of 
Bul (the eighth month). Hag 2:15 mentions the 24th of the 6th month as the date 
on which civil and religious authorities committed themselves to the 
construction. 

Another question concerning the calendars can also be posed: why are they 
not more explicit about the occasion? Maybe because of the literary context. We 
are still in the wilderness, without a temple, although a mobile sanctuary was 
conceivable82. And aside from the fact that the Holiness Code can be dated 
around the reconstruction of the second temple83, it is important to consider its 
theological frame and consider Marx’s commentary regarding P’s calendar: 

[d]ans cette perspective, la place du calendrier des sacrifices à la fin du 
livre des Nombres, après la traversée du désert, pourrait bien avoir une 
signification théologique, à savoir que la rupture de l’exil ne marque pas la 
fin du culte sacrificiel, mais que le retour conduit à renouer avec le culte 
sacrificiel d’autrefois.84 

 
82 Cf. JANOWSKI, Sühne, 336-346. 
83 GRÜNWALDT, Heiligkeitsgesetz, 380. 
84 MARX, Lévitique 17-27, 143. 
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Summary 

The Feast of the Acclamations appears in the biblical calendars of Leviticus (23:23-25) and 
Numbers (29:1-6) and is presented as an important sacred occasion. However, unlike other 
festivals whose “original” setting can be traced back thanks to other OT calendars, the 
background of this celebration remains quite elusive. Building on previous works and 
proposals, this article proposes to understand the celebration as a feast linked to the 
construction of the second Temple and the reprisal of the sacrificial cult. 

Keywords: feast of acclamations, memorial, shout/blowing, temple, Sacrifices. 

Zhrnutie 

Aklamačná slávnosť sa objavuje v biblickom kalendári Kníh Levitikus (23,23-25) a  Numeri 
(29,1-6) a je predstavená ako dôležitá posvätná udalosť. Avšak na rozdiel od iných slávností, 
ktorých „pôvod“ možno spätne sledovať vďaka iným kalendárom v SZ, pozadie vzniku tejto 
slávnosti zostáva stále nejasná. Na základe predošlých prác a návrhov špecialistov táto štúdia 
navrhuje vnímať aklamačnú slávnosť ako slávnosť spojenú s výstavbou druhého chrámu 
a so znovaustanovením kultu obiet. 

Kľúčové slová: aklamačná slávnosť, spomienka, krik/trúbenie, chrám, obety. 
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