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Divine Names 
D i f f e r e n t  A p p r o a c h e s  a n d  W r i t i n g  P r o c e d u r e s  i n  t h e  

Q u m r a n  S c r o l l s  

Emanuel Tov 

Traditionally, the ancient Israelites approached the name of God with 
reverence as is visible in the third commandment (Exod 20:7; Deut 5:11). This 
reverence is also visible in other manifestations of that name when pronounced 
and written. The name is part of the divine being, almost in a mystical sense, and 
this is the source of the special care that surrounded God’s different appellations. 
In the written documents, a special approach towards the Tetragrammaton is 
already visible in the Elohistic Psalter (Psalms 42–83) in which that name was 
usually replaced with םיהלא  in all textual witnesses1, implying that the process 
took place at a very early stage, in the Persian period, before all known texts were 
copied. A similar avoidance of the Tetragrammaton is evidenced in many 
Qumran scrolls. Ben-Dov draws a parallel between the revision behind the 
Elohistic Psalter and the Qumran movement of name changing2. Machiela and 
Meyer noticed a similar avoidance of the Tetragrammaton in several Jewish 
Aramaic texts3. For Qumran and the Greek evidence, the avoidance of the 
Tetragrammaton was described in detail by Stegemann4 and Skehan5, based on 

 
1 Not Psalms 84–89. Further, in some places הוהי  has been left in the text (e.g., Ps 

48:2; 69:17; 71:16; 83:19). DAY, Psalms, 113 reflects the common view when stating: “…the 
name Elohim has been systematically (though not universally) substituted for Yahweh.” On 
the other hand, HOSSFELD – ZENGER, Psalms 2, 346 claim that “…there is no underlying 
redaction that more or less consciously replaced the divine name YHWH with the generic 
name Elohim.” 

2 BEN-DOV, The Elohistic Psalter. 
3 MACHIELA, Lord or God?, 463; MEYER, Naming God, 90-129. 
4 STEGEMANN, ΚΥΡΙΟΣ. See also STEGEMANN, Erwägungen. 
5 SKEHAN, The Divine Name. 
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the evidence available in 1969 and 1980 respectively, and by others6. As for 
Hebrew texts, 1QS, 1QSa, 1QSb, and 1QM, for example, do not use the 
Tetragrammaton or םיה)ו(לא , except in 1QS VIII 14, 1QSb IV 25, 1QM X 4, 7 
(twice in quotations from Scripture). In the last case, 1QM twice alludes to הוהי 

םכיהולא  in a quote from Deut 20:4 and Num 10:9 while omitting הוהי . The 
exceptions, that is when the divine names are used, occur especially in Scripture 
quotations. 

In yet other cases, the Tetragrammaton was replaced in the Qumran scrolls 
by ֵלא  or ינודא , especially in the sectarian scrolls. For example, in 1QHa XV 31, 
quoting Exod 15:11 ינודא  replaces הוהי  and likewise in 4QpIsac (4Q163) 23 ii 8 
quoting Isa 30:18 ינודא  replaces הוהי . Likewise, in 4QHosb (4Q167) 2 6; 7–9 2; 
לא ,3 16  probably replaces הוהי , in the latter case probably in a Scripture quotation 
(Hos 8:13). In 4QpPsb (4Q173) 5 4, לאל  (in unusual script) replaces הוהיל  (cf. 
MT Ps 118:20). 

The overwhelming preponderance of ֵלא  in the sectarian writings 
(pesharim, Hodayot, prayers, blessings, Rules) as opposed to the rare use of the 
Tetragrammaton in these writings (mainly in Scripture quotations), provides 
ample evidence of this avoidance, especially in 1QS and 1QHa. Special 
circumlocutions of the divine names in the Qumran scrolls are:  

דבכנה םשה §  in 1QS VI 27 (= Deut 28:58 and Sir 47:18 MS Genizah 
B דובכנה םשב )7. 

אהאוה §  in 1QS VIII 13 (in a quotation from Isa 40:3)8. Katz rather 
fancifully assumes that the five letters of this word represent five 
dots (strokes) that are used once for the name of God in 4QHist Text 
A (4Q248) 5. 

תמאה §  in 4QSe (4Q259) III 4 elaborating upon Isa 40:3 ( תמאׄה ךרד   
for הוהי ךרד ). 

לוכה § וה  נוא   in 4QDa (4Q266) 11 9, possibly a corrupted form of  והי
לוכה ןודא  (cf. the substitute for the name for God in m. Sukk. 4.5). 

 
6 SCHULLER, Non-Canonical Psalms, 40-41; NEWSOM, “Sectually Explicit” 

Literature, 177 went one step further when claiming that ‘any text containing the 
tetragrammaton in free and original composition can be presumed to be of non-Qumran 
authorship.’ Many data were provided by PARRY, Notes. 

7 For a discussion, see SCHIFFMAN, Sectarian Law, 133-136. 
8 See KATZ, Die Bedeutung. 
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The phrase was translated by Joseph Baumgarten as ‘Almighty 
God’9. 

דוי §  in 4QShirb (4Q511) 10 12 (in a quotation from Ps 19:10) [11 25 
in the edition of Joseph Angel10] probably represents an abbreviated 
divine name using the initial letter yod ('י) and spelled out as יטפשמ 
דוי .11 

Reflecting a similar approach to the avoidance of the use of divine names, 
scribal solutions were invented in order to avoid the regular writing of these 
names in the text; they are the focus of our analysis. Thus, in addition to the 
writing of the Tetragrammaton in square characters, which occurs infrequently 
in the Qumran texts, four scribal systems were devised for the graphic 
representation of the divine names, with the emphasis on the first two (for the 
philosophy behind the changes, see Ben-Dov, “Elohistic Psalter”). With one 
exception (representation of the Tetragrammaton in XḤev/SeEschat Hymn 
[XḤev/Se 6] 2 7), the four systems are unique to the Qumran scrolls and were 
not used in the scrolls from the other Judean Desert sites: 

1. The writing of the Tetragrammaton in Paleo-Hebrew characters 
( הוהי ); 

2. Four dots (named Tetrapuncta) (….); 
3. A dicolon ( : ) in 4QRPb (4Q364); 
כיהלאל .4  written in red in 11QpaleoUnid. Text (11Q22). 

1. The writing of the Tetragrammaton in Paleo-Hebrew characters ( הוהי ) 

When the Tetragrammaton was included in the text, the most frequently 
known system in Hebrew sources was the employment of a different script. The 
representation of the divine names (mainly the Tetragrammaton) in Paleo-
Hebrew characters in several Qumran manuscripts was noticed from the earliest 
days of the Qumran discoveries, since it is found in several texts from Cave 1, 
the first discovered cave. 

 
9 BAUMGARTEN, Qumran Cave 4.XIII, 77. For a discussion, see BAUMGARTEN, 

A New Qumran Substitute. Alternatively, the text has to be read as לכהוהתא  )א(וה )ה(תא  = 
לכה  (‘you are everything’) suggested by KISTER, On a New Fragment, comparing with Sir 

לכה אוה רבד ץקו 43:27 . 
10 ANGEL, The Songs of the Sage, 86. 
11 NEBE, Der Buchstabenname, 283-284. 
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1QpHab, especially, has drawn much attention in this regard. For an 
analysis of the Qumran evidence known until 1980, see Skehan12; for an earlier, 
more detailed, analysis, see Stegemann13. A full list of the evidence known in 
1983 was provided by Mathews14, not yet including three further texts, 4QExodj, 
4QLevg, and 4QSd (4Q258). In one instance (4QpPsb [4Q173] on Psalm 127), the 
divine name is written with unusual letters. The divine name is also written in 
Paleo-Hebrew characters in an Aramaic text, 4QpsDana ar (4Q243) 1 2 ( הכהלא ). 
For a paleographical analysis of these letters, see Michael Langlois15. 

Background. The use of a different script for the Tetragrammaton and 
other divine names provided them with a higher level of holiness probably 
reflecting the views of a group of Qumran scribes (see below). On a practical 
level, the separation of these words from the context in both biblical and 
nonbiblical scrolls was meant to safeguard them from erasure and pronunciation. 
The device succeeded, and indeed the Tetragrammata in 11QPsa were not erased 
but marked with cancellation dots, above and below (XVI 7; XXI 2), while 
twenty-eight words were erased in that scroll16. 

A slight clue to the background of this system is found in a few halakhot 
in the much later rabbinic literature that were written in the same spirit. These 
halakhot, especially y. Meg. 1.71d (parallels in b. Shev. 35b) providing the rules 
for the writing of the divine names, stipulate which divine names and which parts 
of them were not to be erased. The discussions in the Talmud illustrate the 
problems of the Judean Desert scribal practice, which is far from unified, 
regarding the divine names covered by this special practice and the inclusion or 
exclusion of the prefixes and suffixes of the divine names. However, they do not 
mention the core issue, that of writing in the Hebrew script. Siegel17 points to the 
practical background of the writing in the Paleo-Hebrew script, namely the 
prevention of accidental erasure18. Such erasure could be prevented because of 
the visibility of that script amidst the square Hebrew writing. 

 
12 SKEHAN, Divine Name. 
13 STEGEMANN, ΚΥΡΙΟΣ, 149-151. 
14 MATHEWS, The Background. 
15 LANGLOIS, Theonyms, 274-275. 
16 See the list of SANDERS, The Psalms Scroll, 9. The argument is not watertight since 

the Tetragrammata that were written in the square script in 1QIsaa (III 24, 25 [Isa 3:17, 18]; 
XLVI 21 [Isa 56:8]) and 4QIsad Isa 49:4 were not erased either, but canceled with dots. 

17 SIEGEL, Employment; SIEGEL, The Scribes of Qumran, 29-45. 
18 SIEGEL, Employment, 162, 169. 
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A second factor for the writing in that script would have been equally 
significant: the avoidance of the pronunciation of the divine names. 1QS VI 27–
VII 1 spells out that the name of God was not to be uttered by the covenanters: 

דבכנה םשב רבד ריכזי רש  ”…anyone who speaks aloud the Honored Name“ ,א]
The penalty for transgressing this ruling (VII 2) was expulsion from the 
community19. 

The sanctity of the writing in the Paleo-Hebrew script is underlined by an 
unusual scribal custom, that of its inscription by a special scribe: In some 
manuscripts, spaces were left by the original scribe for the Paleo-Hebrew words 
to be filled in later, possibly because of the sanctity of the divine name or because 
special skills were required for the copying. 

§ 1QpHab: According to Stegemann20, the difference between the 
somewhat coarse pen of the scribe and the more refined writing of 
the Tetragrammata written in that text (illustr. 3) shows that the latter 
were written at a later stage. 

§ 4QpIsae (4Q165) 6 4: In this scroll, for which the use of the 
Tetragrammaton is not evidenced, a space was left open where MT 
(Isa 32:6) has a Tetragrammaton, to be filled in later: 

MT: ְקירִהָלְ העָוֹתּ הוָהיְ־לאֶ רבֵּדַל , 
4QpIsae (4Q165): ]תי[מהלו העות        ל]א רבדלו[  

§ 11QPsa: In one instance, the Tetragrammaton was not inserted in the 
space left in III 4, at which point it is found in MT (Ps 121:5) (for an 
extensive analysis, see Meyer21). Al Wolters22 noticed that the shape 
of the vav of the Tetragrammata until VI 11 differs from that of the 
later occurrences in the scroll. This may imply that two different 
hands wrote the Tetragrammata. The writing of the Tetragrammata 
shows much variation, both regarding the size of the letters and the 
space around them (fig. 27). The scribe left irregular spaces, and it 
appears that at a later stage someone, possibly the original scribe 
himself, penned in the Tetragrammata, sometimes squeezing them 
in between the surrounding words. This procedure often created the 
misleading impression of a ligature (e.g., IV 3, 11; X 9; XIII 8, 12; 

 
19 SCHIFFMAN, Sectarian Law, 133-136. 
20 STEGEMANN, ΚΥΡΙΟΣ, A, 91, n. 502. 
21 MEYER, Naming God, 157-159. 
22 WOLTERS, The Tetragrammaton, 93. 
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XIV 4; XVI 11), while in other instances either ample space was left 
around the Tetragrammaton (XIV 8) or the Paleo-Hebrew letters 
were very large (VIII 5). 

This custom is also known from Greek sources (below, § A). 
The talmudic evidence does not hint at the writing of the divine names in 

the Paleo-Hebrew script, which is prohibited in rabbinic literature. It would 
therefore be surprising had the rabbis ascribed a higher degree of sanctity to the 
writing in that script. The parallel with rabbinic literature pertains to the setting 
apart of these words in order to safeguard them from erasure. The sanctity of the 
writing in this script23 was thus not part of the rabbinic culture but was related to 
the scribal community that employed this system as shown by a statistical 
investigation of the texts that used this system. 

The distribution of the divine names written in Paleo-Hebrew characters in 
scrolls written with square characters displays remarkable features. Table 1 records 
twenty-nine texts containing the Paleo-Hebrew form of the Tetragrammaton (not 
specified below) and/or of םיה(לא(  (specified) and תואבצ  (specified) in scrolls 
written with square characters. This practice features only in texts found at Qumran 
but the texts could have been copied anywhere. A lone text is written in Aramaic, 
4QPsDana ar (4Q243). If the scribe of 4QpIsae (4Q165) intended to include 
a Paleo-Hebrew Tetragrammaton, as indicated by the space left in frg. 6 4, this 
text needs to be added to the list (in that case, numbering altogether thirty texts). 

Table 1 presents a list of the texts written in square characters that contain 
Paleo-Hebrew divine names. Almost all occurrences of these names in nonbiblical 
scrolls involve Scripture quotations or allusions (indicated in the list, although 
it is often unclear whether a quotation is involved). Most scrolls relate to the QSP 
(17), while some are too fragmentary for analysis of their orthography. 

 
23 PERROT – RICHELLE, Paleo-Hebrew Script, present a thorough discussion of the 

question whether the Paleo-Hebrew script was renewed in the second pre-Christian century 
or was used continually throughout the centuries. 
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Table 1: Tetragrammata and ’El(ohim) Written in Paleo-Hebrew Characters 
in Scrolls Written with Square Characters (29) 

a. Biblical manuscripts (9 [5 QSP]) 
2QExodb 2 2; 7 1; 8 3 (Exod 12:27; 31:16; 34:10) QSP, c2024 
4QExodj 1–2 3 (Exod 8:1) QSP, c20 
4QLevg 18 (Lev 7:25) (also square script) 
11QLevb 2 2, 6, 7 (Lev 9:24; 10:1) 
4QDeutk2 5 6 (Deut 26:3) QSP, b15 
4QIsac הוהי  passim, e.g. 6 6 (Isa 11:9); 9 i 25 (Isa 22:12); תואבצ  in 1–2 + 49 11 

(Isa 9:12); 3–5 + 50 4 (Isa 10:25); 24 36 (Isa 44:6); םיהולא  + suffixes, e.g. Isa 
ינודא ;44:6 , e.g. 9 i 25 (Isa 22:11) QSP (also square script), c50 

1QPsb 2–5 3 (Ps 127:3) (too fragmentary for a detailed analysis of the 
orthography)25, c60 

11QPsa II 2 (Ps 146:9), 4 (Ps 146:10), 6 (Ps 148:1), and passim (both in the biblical 
text and in nonbiblical sections, such as XXVII 4)26  

3QLam 1 2 (Lam 1:11; too fragmentary for a detailed analysis of the orthography), 
c20 

b. Nonbiblical Compositions27 (18 [12 QSP]) 
1QpMic (1Q14) 1–5 1, 2 (quotations); 12 3 (’El) QSP, c44 
1QpHab VI 14; X 7, 14; XI 10 (all: quotations; fig. 26) QSP, c25 
1QpZeph (1Q15) 3, 4 (quotation; too fragmentary for a detailed analysis of the 

orthography) 
1QMyst (1Q27) II 11 (’El) QSP 
1QHa e. g. VII 38; IX 28; X 36 (all: ’El, in X 36 ’Eli with the suffix; probably all 

quotations; most occurrences of ’El in this scroll are written in the square 
script) QSP, c528 

1QHb (1Q35) 1 5 (’El), c529 
 

24 Most tentative dates in this table are based on WEBSTER, Chronological Index. 
25 According to BARTHÉLEMY – MILIK, Qumran Cave 1, 71, 1QPsb does not 

necessarily reflect a scroll of all the Psalms, and it could have belonged to the same scroll as 
1Q30 (1QLiturgical Text A?), written in the same handwriting. 

26 For a list, see SANDERS, The Psalms Scroll (DJD 4), 9 (fig. 27) QSP, c25. 
27 Except for 4QSd (4Q258). According to Joseph Baumgarten (BAUMGARTEN, 

Qumran Cave 4.XXV, 62), a Paleo-Hebrew Tetragrammaton is to be reconstructed in 
4QMiscellaneous Rules (4Q265) 1 4, but there is no intrinsic reason for this reconstruction. 

28 PUECH, Hodayot, 366. 
29 PUECH, Hodayot, 366. 
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4QpIsaa (4Q161) 8–10 13 (quotation) QSP  
4QpPsa (4Q171) II 4, 12, 24; III 14, 15; IV 7, 10 (all: quotations); not in the 

supralinear addition in III 5 QSP 
4QpPsb (4Q173) 5 4 (’El, quotation), לאל  instead of הוהיל  of MT (too fragmentary 

for a detailed analysis of the orthography), b15 
4QAges of Creation A (4Q180) 1 1 (’El) QSP, c50 
4QMidrEschate? (4Q183) 2 1; 3 1; 1 ii 3 (’El). This text probably is part of the 

same ms as 4QpPsa (4Q171)30 (too fragmentary for a detailed analysis of the 
orthography) 

4QSd (4Q258; not QSP) VIII 9; IX 8 (’El), b15 
4QDb (4Q267) 9 i 2; iv 4; v 4 (all: ’El), next to 10 occurrences of ’El written in 

the square script, e.g. 2 5, 7 QSP, b15 
4QDc (4Q268) 1 9 (’El) QSP, c15 
4QShirShabbg (4Q406) 1 2; 3 2 (both: ’Elohim; too fragmentary for a detailed 

analysis of the orthography) 
4QComposition Concerning Divine Providence (4Q413) 1–2 2, 4 (both: ’El) QSP, 

c20 
6QD (6Q15) 3 5 (’El; too fragmentary for a detailed analysis of the orthography) 

(also square script), c50 
6QpapHymn (6Q18) 6 5; 8 1; 10 3 (all: ’El) QSP, c20 
4QpIsae (4Q165) 6 4: The scribe possibly meant to include a Paleo-Hebrew 

Tetragrammaton for which space was left (not included in the counting) 
The highlighted texts (14) wrote םיה(לא(  in Paleo-Hebrew characters. 
See further 3Q14 18 2 in § c. 

c. A Fragment of Unclear Nature (1) 
3QUnclassified frgs. (3Q14) 18 2 (’El) (too fragmentary for a detailed analysis of 

the orthography) 
d. An Aramaic Text (1) 

4QPsDana ar (4Q243) 1 2 ( הכהלא הכהלא =  ) c15 

 
30 Thus STRUGNELL, Notes, 263. This composition was named 4QmidrEschate? by 

STEUDEL, Der Midrasch zur Eschatologie. 
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The connection of the writing of the Tetragrammata and ’El(ohim) in 
Paleo-Hebrew characters in scrolls written in square characters with the scribes 
of the QSP is unmistakable since all the texts that are large enough for analysis 
(except for the Aramaic 4Q243) show the hallmarks of that scribal practice. This 
practice displays reverence for the divine names, which is known also from other 
indicators of the Qumran community that generally preferred to avoid the use of 
the Tetragrammaton (see above). At the same time, scribes writing in the Qumran 
scribal practice act in different directions and they are often inconsistent even 
within the same composition31: 

The single occurrence in an Aramaic text is remarkable. The editors of this 
text, John Collins and Peter W. Flint, connect the combined text 4Q243–244 
(4QPs-Dana-b ar) with the ‘sectarian literature,’ but they note that it does not refer 
explicitly to the Qumran yaḥad32. 

§ Inconsistency within a scroll: 1QHa’El (in X 36 ’Eli with the suffix); 
e.g., VII 38; IX 28; X 36 are written in the Paleo-Hebrew script, 
while most occurrences of ’El in this scroll are written in the square 
script. 

§ Within a scroll: 4QIsac was inconsistent in the writing of two divine 
names: תואבצ  (following הוהי ) was written in square script in frg. 40 
3 (Isa 54:5); likewise, ינודא  was written in that script (without the 
Tetragrammaton) in frg. 9 ii 27 (Isa 24:1); elsewhere both words 
were written in the Paleo-Hebrew script. 

§ Within a scroll: 4QDb (4Q267) 9 i 2; iv 4; v 4 (all: ’El) are written in 
the Paleo-Hebrew script, while some ten occurrences of ’El are 
written in the square script, e.g., 2 5, 7. 

Further signs of inconsistency: 
§ Two different systems are used side by side regarding the inclusion 

of the prefixes and suffixes in the writing of the divine names with 
Paleo-Hebrew characters. The following texts include the prefixes 
and/or suffixes in the Paleo-Hebrew script. No distinction is made 
between prefixes and suffixes as is done in rabbinic literature33. 

 
31 Thus also MEYER, Naming God, 172-174. 
32 John Collins and Peter W. Flint in ULRICH – CROSS, Qumran Cave 4.VII, 137. 
33 Scribes writing in the QSP and the later rabbis struggled with the exact same 

problem (are the prefixes and suffixes of the divine names equally as sacred as the divine 
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— 4QLevg 1 8 (Lev 7:19): prefix. 
— 4QIsac: prefixes in Isa 26:4; 44:5 and suffixes to ’Elohim in 

Isa 51:15; 52:10 (on the other hand, in 55:5 ’Elohim with 
a suffix was written in square characters). 

— 4QpPsb (4Q173) 5 4 לאל  written in cryptic characters: prefix. 
The ’aleph resembles that of the cryptic scripts34, while the 
lamed resembles the Latin L. 

— 1QHa X 36 ’Eli with the suffix.  
— The following texts wrote the prefixes and/or suffixes of the 

divine names in the square script: 
— 2QExodb 7 16 (Exod 31:16). 
— 4QpPsa (4Q171) III 14. 

— 6QpapHymn (6Q18) 8 1 לאב . 

— 11QPsa: passim, e.g., IV 3 (Ps 125:1); XVI 4, 5, 6 (Ps 
118:8.9.29); E i 5 (DJD XXIII) (Ps 118:29). 

A reverse examination of the texts written in the QSP reveals that fifty-
nine texts did not use a special system for the writing of the divine names in 
Paleo-Hebrew characters. The data in Table 2 show that within the group of 
Qumran scribes, different practices were employed for writing the divine names35. 
H features only in Table 1, while Instruction, M, and T feature only in Table 2; 
texts of S, D, the pesharim, and ShirShabb feature in both tables. Table 2 contains 
more texts than Table 1. 

 
names?), although in the QSP environment the names were written with Paleo-Hebrew 
characters and according to the rabbinic practices with square characters. Y. Meg. 1.71d 
makes a logical distinction between the prefixes (may be erased) and the suffixes of ’El(ohim) 
(may not be erased). 

34 PFANN – ALEXANDER – BROSHI, et al., Cryptic Texts, 526. 
35 In compiling Tables 1–2, I used ABEGG – BOWLEY – COOK, The Dead Sea Scrolls 

Concordance, Abegg’s Qumran modules within the Accordance computer program, and 
a list compiled by Abegg for me in September 2023. 
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Table 2: Tetragrammata and ’El(ohim) Written in Square Characters in 
Texts Written According to the Qumran Scribal Practice (59) 

a. Biblical Texts (18) 
4Q[Gen-]Exodb 
4QNumb 

2QDeutc 

1QDeuta 
4QDeutj 
4QDeutk1 

4QDeutm 
4QRPa (4Q158)  
4QRPc (4Q365) 
1QIsaa (also: Tetrapuncta inserted by the corrector in Isa 40:7) 
2QJer  
4QXIIc  
4QXIIe 
4QXIIg  
4QPso  
11QPsb 
11QPsc 

4QLam 
b. Nonbiblical Texts (41) 

1QSa (1Q28a) (’El) 
1QM (1Q33) (’El) 
4QpIsab (4Q162) II 3, 7, 8 (quotation) 
4Qpap pIsac (4Q163) I 19; II 6; 15–16 1; 21 9; III 3, 9; 25 7 (all: quotations) 
4QHosb (4Q167) 2 6; 7–9 2; 16 3, probably replacing הוהי  (’El) 
4QpNah (4Q169) 
4QpPsb (4Q173) 
4QCatena A (4Q177; quotation)  
4QTime of Righteousness (4Q215a) 
4QJubf (4Q221; ’Elohim) 
4QDa (4Q266; ’El)  
4QDf (4Q271; ’El)  
4QBera (4Q286; ’El) 
4QMysta (4Q299; ’El) 
4QRPb (4Q365; also: ’Elohim, ’El) 
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4QapocrMosesa (4Q375; also: ’Elohim, ’El) 
4QApocryphal Pentateuch B (4Q377) 2 ii 3, 5 
4QCommunal Confession (4Q393 hand B; ’El, ’Elohim) 
4QShirShabbb (4Q401; ’El, ’Elohim) 
4QShirShabbc (4Q402; ’El, ’Elohim) 
4QShirShabbd (4Q403; ’El, ’Elohim) 
4QShirShabbf (4Q405; ’Elohim) 
4QInstructionb (4Q416; ’El) 
4Qinstructionc (4Q417; ’El) 
4Qinstructiond (4Q418; ’El) 
4QParaphrase of Gen and Exod (4Q422; ’El) 
4QHa (4Q427; ’El) 
4QHb (4Q428; ’El) 
4QBarkhi Nafshid (4Q437; ’El) 
4QNarrative Work and Prayer (4Q460; ’Elohim) 
4QMa (4Q491; ’El) 
4QpapMf (4Q496; ’El) 
4QpapRitMar (4Q502; ’El) 
4QpapPrQuot (4Q503; ’El, ’Elohim) 
4QDibHama (4Q504; ’El) 
4QShirb (4Q511; ’Elohim) 
4QOrdinancesb (4Q512; ’El) 
11QapocrPs (11Q11) 
11QMelch (11Q13; ’Elohim, ’El) 
11QTa (11Q19; also: ’Elohim, ’El)  
11QTb (11Q20; also: ’Elohim) 

Some of these texts were written in the same period, indicating different 
scribal habits rather than a different chronological background. The latter 
assumption was espoused by Patrick W. Skehan36, who ascribed the writing of 
the Tetragrammaton in Paleo-Hebrew characters to a late stage of the writing of 
the Qumran scrolls. Among other things, he expressed this view regarding the 
internal differences within the pesharim37, assuming that the earlier pesharim 
wrote the Tetragrammaton in square characters, while the later ones used Paleo-
Hebrew characters, but this is not borne out by the dates now assigned to these 

 
36 SKEHAN, The Qumran Manuscripts, 151. 
37 SKEHAN, Divine Name, 22. 
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manuscripts38. A more cautious formulation is that of Meyer: “About half use the 
square script for the divine name, while the other half use paleo-Hebrew, 
a practice that enters the picture around 30 BCE, which continues alongside the 
use of the square script into the first century CE.”39 

It remains correct to say that the practice of the writing of the paleo-
Hebrew Tetragrammata in texts written with square characters is closely linked 
to the Qumran scribal practice, reflecting the religious beliefs of the covenanters. 

2. Four dots (Tetrapuncta) (….) 

Four dots (named Tetrapuncta by Stegemann40) in texts written in the 
square script (….) represent the Tetragrammaton in nine nonbiblical and biblical 
texts written in the QSP, as well as in four additional Qumran texts (in one: 
strokes) and XḤev/SeEschat Hymn (XḤev/Se 6) 2 7 (four diagonal strokes). This 
practice was limited to a very small group of texts and possibly it was limited to 
a certain period. These dots and strokes were positioned level with the tops of 
the letters: e.g., 4QTest (4Q175) 1, 19 and 4QTb (4Q524) 6–13 4. These 
Tetrapuncta represent the four-letter word הוהי  in Hebrew texts, while in the 
Aramaic 4QpapToba ar (4Q196) they likely represent ֱאהָלָא . 

This practice reflects reverence for the divine name, considered so sacred 
that it was not to be written with regular characters lest an error be made or lest 
it be erased by mistake. Possibly, the dots and strokes were also meant to alert 
against pronouncing the divine name. Usually, the scribe wrote a series of four 
consecutive dots but in 4QTanḥ (4Q176) and 4QNarrative C (4Q462) two 
clusters of two dots are written. The scribes of four texts drew four or five strokes. 
The only scribe who wrote Tetrapuncta in Scripture scrolls is that of 4QSamc 
who also corrected 1QIsaa. 

 
38 The summary list of WEBSTER, Chronological Index assigns the following dates to 

pesharim that write the Tetragrammata in square characters: 4QpIsab (4Q162; 50–25 BCE 
BCE), 4Qpap pIsac (4Q163; 85 BCE), 4QpNah (4Q169; 50–25 BCE). The following dates 
have been assigned to pesharim inscribing the Tetragrammata in Paleo-Hebrew characters: 
4QpMic? (4Q168; 30 BCE–68 CE), 1QpHab (1–50 CE), 4QpIsaa (4Q161; 50–25 BCE), 
4QpPsa (4Q171; 50–25 BCE), 4QpPsb (4Q173; 30–1 BCE), 4QpIsae (4Q165; 30–1 BCE). 

39 MEYER, Naming God, 174. 
40 STEGEMANN, ΚΥΡΙΟΣ, 152, fig. 19. 
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Table 3: Tetrapuncta in the Judean Desert Scrolls (14) 

a. Texts Written in the Qumran Scribal Practice (9) 
1QS VIII 14 (quotation from Isa 40:3), also once אהאוה  (VIII 13). 
1QIsaa: Supralinear corrections in cols. XXXIII 7 (Isa 40:7; illustr. 1) and XXXV 
15 (Isa 42:6), in the latter case probably five dots41. 
4QSamc 1 3 (1 Sam 25:31); III 7, 7 (2 Sam 15:8).  
4QTest (4Q175) lines 1, 19 (biblical quotations, fig. 19). 
4QTanḥ (4Q176) 1–2 i 6, 7, 9 (four dots); 1–2 ii 3 (two clusters of two strokes); 
8–10 6, 8 (twice), 10 (two clusters of two dots), all Scripture quotations. 
Furthermore, once in the square script: 3 1. 
4Qpap paraKings et al. (4Q382) 9 5 (quotation of 2 Kgs 2:3-4); 78 2; but not in 
11 4 (2 Kgs 2:4) and 53 1. 
4QPersonal Prayer (4Q443) 1 5. 
4QNarrative C (4Q462) 7 (four dots) 12 (two clusters of two dots, probably 
Scripture quotations). 
4QTb (4Q524) 6–13 4, 5 (four dots). 

b. Texts Not Written in the Qumran Scribal Practice (5) 
4QpapToba ar (4Q196) 17 i 5 (Tob 12:22); 18 15 (Tob 14:2), probably 
representing ֱאהָלָא .42 
4QHist Text A (4Q248) 5 (five strokes, possibly with a combining stroke between 
strokes 2 and 3 counted from the right). 
4QMen of People Who Err (4Q306) 3 5 (four strokes). 
4Qpap psEzeke (4Q391) 36 (3 times), 52, 55, 58, 65 (four dots, insufficient data 
on the orthographic system). 
XḤev/SeEschat Hymn (XḤev/Se 6) 2 7 (four strokes). This text probably derived 
from Qumran, and not from Hever/Seiyal. 

According to Stegemann43, the four dots indicating the divine name are 
also evidenced in an early copy of the LXX (P.Fouad 266b [848] of Deuteronomy, 
middle of 1 BCE), where they were subsequently overwritten by the Hebrew 
Tetragrammaton in small square characters, leaving much space on both sides. 
Since, according to Stegemann, the dots in this Greek manuscript were replaced 
by the Tetragrammaton, the scribes of the mentioned Hebrew texts probably also 
intended to replace the dots with actual letters. However, this assumption cannot 

 
41 DELCOR, Les divers manières, 153. 
42 See my study TOV, Scribal Habits. 
43 STEGEMANN, ΚΥΡΙΟΣ, 155. 
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be examined for the Greek text, since it is difficult to recognize any dots behind 
the writing of the Tetragrammaton in P.Fouad 266b44.  

Because of the statistical pattern recorded in the table, a connection 
between the Tetrapuncta and the QSP is likely. While it is difficult to determine 
the chronological relationship between the different modes of representing the 
divine name, Stegemann45 suggested that the Tetrapuncta preceded the writing 
of the divine name in square characters. Most texts displaying Tetrapuncta are 
dated to the Hasmonean era (150–30 BCE)46, possibly pointing to a practice 
employed in that period: 

§ 1QS–4QTest (4Q175)–4QSamc dated in different ways: 100–50 
BCE for 1QS, 100–75 BCE for 4QSamc, 125–75 BCE for 4QTest 
(4Q175) and for 1QIsaa (125–100 BCE), 

§ 4QTanḥ (4Q176) hand A: 30 BCE; hand B: 30 BCE–68 CE, 
§ 4Qpap paraKings et al. (4Q382): ca. 75 BCE, 
§ 4QPersonal Prayer (4Q443): 100–75 BCE, 
§ 4QNarrative C (4Q462): 50–25 BCE, 
§ 4QTb (4Q524): 150–125 BCE, 
§ 4QHist Text A (4Q248): 30–1 BCE, 
§ 4QMen of People Who Err (4Q306): 150–50 BCE, 
§ 4Qpap psEzeke (4Q391): 150–100 BCE, 
§ XḤev/SeEschat Hymn (XḤev/Se 6): 30 BCE–68 CE, 
§ 4QpapToba ar (4Q196): ca. 50 BCE. 

3. A dicolon ( : ) 

A dicolon ( : ) followed by a space is systematically placed before the 
Tetragrammaton (written in the square script) in only one text, 4QRPb (4Q364, 
QSP, e.g., 14 3 [Exod 24:17]). This dicolon resembles the later Qere practice, 
indicating that the word should be read differently or not at all. 

 
44 Thus DUNAND, Papyrus grecs bibliques, 13 and ALY – KOENEN, Three Rolls, 5-6 

(photographs provided by Aly – Koenen). However, there may be dots in frg. 37 (Deut 24:4). 
45 STEGEMANN, ΚΥΡΙΟΣ, 157. 
46 See the summary list of WEBSTER, Chronological Index. 
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כיהלאל .4  written in red in 11QpaleoUnid. Text (11Q22, frag. 1)47 

This is the only instance of the special treatment of a divine name in a text 
written in Paleo-Hebrew characters. 

 The picture that emerges from a study of the writing of the divine names 
is that there is a clear tendency to present these names with various graphical 
solutions in the Qumran Hebrew scrolls, but not in the other Judean Desert scrolls. 
This tendency is not felt across the board in the Qumran scrolls, but it is mainly 
limited to the scrolls that are closely connected to the QSP. Negative evidence 
pertaining to that suggestion will be defined as all the occurrences of one of the 
four mentioned systems of presentation in texts that are not connected with the 
QSP, to wit: (i) the occurrence of the Paleo-Hebrew Tetragrammaton in the Aramaic 
4QPsDana ar (4Q243) 1 2 ( הכהלא ); (ii) four Hebrew texts of a nonsectarian 
nature and one Aramaic text that employ the Tetrapuncta. Of these five texts, 
three employ strokes rather than dots, which may imply a different scribal 
background, one is Aramaic (4QpapToba ar [4Q196]), and one has an unclear 
orthographic background (4Qpap psEzeke [4Q391]). In summary, the negative 
evidence is not strong. 

By way of appendix, a similar system was used in the manuscripts of Greek 
Scripture that is parallel with system 1 of the Hebrew texts. A system of 
transliteration (ii) was used as well. In all cases, the systems indicate reverence 
for the sacred names of God. 

A. The writing of the Tetragrammaton in Hebrew characters in 
Greek texts 

All the Greek texts use different letter shapes of the Hebrew letters because 
each scribe has a different handwriting48. Some scribes distinguish between 
a medial and final letter he49: 

 
47 In GARCÍA MARTÍNEZ – TIGCHELAAR – VAN DER WOUDE, Qumran Cave 11.II and 

pl. XLVIII. 
48 An ancient testimony to this custom is preserved in Jerome’s Prologus Galeatus 

(Praef. in Libr. Sam. et Malach.; PL 28:594-596): Et nomen Domini tetragrammaton in 
quibusdam Graecis voluminibus usque hodie antiquis expressum litteris invenimus. 

49 For analyses, see STEGEMANN, ΚΥΡΙΟΣ, 110-133, 194-228; SKEHAN, Divine 
Name; MERCATI, Sulla scrittura del tetragramma; ROBERTS, Manuscript, 26-48; HURTADO, 
The Origin; WILKINSON, Tetragrammaton. 
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i. In the Paleo-Hebrew script on leather and papyrus, sometimes 
using a separate final letter he ( הוהי ) 

§ Scribes A and B of 8ḤevXIIgr (Rahlfs 903; end of 1 BCE); the 
Tetragrammaton includes a final letter he. (Revision) 

§ P.Oxy. 50.3522 of Job 42 (Rahlfs 857; 1 CE); the Tetragrammaton 
includes a final letter he. This text resembles the main tradition of 
the LXX (note the vocabulary) and is not a revision of the OG (note 
the free addition of καὶ ἐθαύµασαν in 42:11)50. (OG) 

§ P.Oxy 77.5101 of Psalms 27, 45, 48–50, 64–65 (Rahlfs 2227; 1–2 
CE), “probably the earliest extant copy of the Septuagint Psalms.”51 
(OG) 

§ P.Oxy. 7.1007 (leather) of Genesis 2–3 (Rahlfs 907; 3 CE) = 
P.Lit.Lond. 199; the Tetragrammaton consists of a double yod 
written with a horizontal stroke through both letters, also known 
from Jewish coins of the second century CE. This text also has the 
abbreviated θ(εό)ς, which could point to a Christian scribe. This 
papyrus resembles the main tradition of the LXX and not Aquila, 
Theodotion, or Symmachus52. (OG) 

§ P.Vindob. Gr 39777 of Psalms 68, 80 in the version of Symmachus 
(3–4 CE): (Revision)53. 

 
50 Thus already Peter J. Parsons in the publication of this text: BOWMAN – COCKLE – 

COCKLE et al. (eds.), The Oxyrhynchus Papyri, 1. See also the reedition of this text by 
HACHAM – ILAN, Corpus Papyrorum Judaicarum V, 158-159. 

51 Thus, the editors, COLOMO – HENRY, 5101. LXX, 2. See also the reedition of this 
text by HACHAM – ILAN, Corpus Papyrorum Judaicarum V (n. 50), 152-157. See further 
SMITH, The Text-Critical Significance, 5. 

52 In 2:19, this papyrus reads κ̣[ατ αυτον against Aquila ὡς κατέναντι αὐτοῦ (according 
to M 235). In other details, it deviates from MT in a fashion that is uncharacteristic of Aquila: 
In v. 24 the fragment does not represent the pronominal suffixes of ויבא  and  it has a plus ; ומא
of οι δυο against MT (cf. v. 25); the last word in 3:6 has a plural form as opposed to MT. 

53 TOV, P.Vindob. G 39777. 
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§ The Aquila fragments of Kings and Psalms from the Cairo Genizah 
published by Burkitt (6th c. CE)54 and Taylor (5–6 CE)55. In the 
Burkitt fragments, the yod and vav are identical. 

ii. In the square script ( הוהי , ΠΙΠΙ). (Revision) 

The Tetragrammaton is also represented by the square (Aramaic) script. 
These letters were no longer understood in later times, when they were taken as 
the similarly shaped Greek letters ΠΙΠΙ, also transliterated as such into Syriac. 

§ In P.Fouad 266b (848) of LXX-Deut (middle of 1 BCE), ample 
space was left in thirty-one instances (equal to five or six letters) for 
the divine names, e.g., Deut 18:5; 20:13; 27:2; 28:61; 29:3. These 
spaces were large enough for κύριος, although the shorter square 
Hebrew Tetragrammaton was written in them. At some point, two 
dots were inserted between which the scribe was to write the 
Tetragrammaton, but these dots were disregarded, as the Hebrew 
Tetragrammaton required more space. For a good example, see frg. 
49 (col. 34). The scribe who wrote the Tetragrammaton in this 
papyrus was not an expert scribe, as the yod and vav were penned 
identically as in the Burkitt fragments of Aquila. On the other hand, 
the Tetragrammata in the Greek 8ḤevXIIgr were probably written 
by the scribe of the manuscript itself56. 

§ ΠΙΠΙ in several Hexaplaric manuscripts (Qmargin, 86 [Barberinus], 88 
[Chisianus], 234margin, 264) (6–7 CE to 10–11 CE)57. 

§ ΠΙΠΙ in the Hexapla fragments of Ps 22:15–18, 20–28 published by 
Taylor (7 CE) (columns of Aquila, Symmachus, and LXX)58. 

 
54 BURKITT, Fragments, 4-5, 21-25. The fragments from the Cairo Genizah are 

inventoried as Cambridge UL, T-S 12.184 and UL, T-S 20.50. 
55 TAYLOR, Hebrew–Greek Cairo Genizah Palimpsests, 54-65. These fragments are 

inventoried as Cambridge UL, T-S 12.186; UL, T-S 12.187; and UL, T-S 12.188. 
56 TOV, The Greek Minor Prophets Scroll, 12. 
57 RAHLFS, Verzeichnis, 348. 
58 TAYLOR, Palimpsests, 4-11. The fragments are inventoried as Cambridge UL, T-S 

12.182. For ΠΙΠΙ, see also KANTOR, The Oldest Fragment [Accessed 7-17-2024]; MEADE, 
Critical Edition. 
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§ !"#$  in the margins of Syro-Hexapla manuscripts, such as Codex 
Ambrosianus ms C 313 Inf. (8 or 9 CE). 

הוהי §  The second (transliterated) column as well as the third, fourth, 
fifth, and sixth columns of the Hexapla by Aquila, Symmachus, the 
“LXX” and the “Quinta” in the Mercati fragments, e.g., Ps 18 
(17):31.32.42 of the Hexapla of Psalms published by Mercati 
(10 CE)59. 

§ ΠΙΠΙ in the Catena manuscripts Rahlfs 1122 and 1173, containing 
Hexaplaric Psalm fragments as published by Schenker (11 and 12 
CE)60. 

We have no means of determining which of these two scripts represents 
the earlier custom. There is equally early evidence in favor of both the square 
script (P.Fouad 266b [Ra 848; middle of 1 BCE]) and the Paleo-Hebrew script 
(scribes A and B of 8ḤevXIIgr [Rahlfs 903; end of 1 BCE]). 

B. Representation of the Tetragrammaton with either 
a transliteration (ΙΑΩ) or κύριος 

4QpapLXXLevb (Rahlfs 802) of Leviticus 2–5 (1 BCE) transliterated the 
Tetragrammaton as ΙΑΩ (preceded and followed by a space) in Lev 3:1261. This 
transcription is unique among the witnesses of Greek Scripture62. See further 
below. 

The first scribe of P.Oxy. 4.656 of Genesis 14–27 (Rahlfs 292; 2 or 3 CE) 
left spaces for the divine name (Tetragrammaton?), as in P.Fouad 266b (848; 
middle of 1 BCE); these were filled in by a second hand with the unabbreviated 
form of κύριος in 15:8; 24:31.42. According to Van Haelst, these occurrences of 
κύριος were written with a different pen63. 

 
59 MERCATI, Psalterii Hexapli reliquiae. 
60 SCHENKER, Hexaplarische Psalmenbruchstücke, 248 and passim. 
61 SHAW, Jewish Use of Iαω, with much bibliography; TOV, The Renderings, 215-218. 
62 Hatch – Redpath misleadingly quote in the list of the personal names a marginal 

reading ΙΑΩ from Codex Marchalianus (Q) in Ezek 1:2 and 11:1: HATCH – REDPATH, 
A Concordance, 76. These readings refer to Ιωακειµ in 1:2 and to והינב  in 11:1, represented 
in this note as οικος ιαω. They are not mentioned in the edition of ZIEGLER, Ezechiel, 91, 128. 

63 VAN HAELST, Catalogue, 17. 
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All the uncial manuscripts of the LXX as well as P.Chester Beatty VI (963; 
Numbers–Deuteronomy) of 2 or 3 CE represented the divine name with κ(ύριο)ς, 
usually without the article64. This use probably represents a later stage in the 
development of the translation (see n. 66). 

C. Analysis of the Greek evidence65  

There is no consensus regarding which system was used by the first Greek 
translators. Some texts that present the Tetragrammaton in Hebrew characters 
reflect early revisions; for these revisions, the employment of Hebrew characters 
was considered a sign of authenticity and antiquity, by which the reviser 
attempted to get close to the Hebrew original. Other texts probably represent the 
Old Greek translation66. 

A special practice for the writing of the divine names was followed in 
many manuscripts of SP. In those manuscripts, the last one or two letters were 
always separated from the remainder of the last word in the line, creating an 
elegant column structure at the beginning and end of the column. When the 
Tetragrammaton was to occur at the end of the line, creating a divided 
Tetragrammaton ( הו הי ), many scribes retracted the Tetragrammaton slightly 
from the left margin in order to avoid the division of its letters67. 

Scholars have not yet asked themselves what the relation is, if any, between 
the use of the Paleo-Hebrew Tetragrammaton in early Greek and Hebrew 
documents because the data as analyzed in this study were not available 
previously. The Paleo-Hebrew Tetragrammata appear roughly at the same time 
in Hebrew and Greek texts, for which 8ḤevXIIgr (end of the 1st century BCE) 
is the earliest witness in Greek. In Greek, as far as we can tell, these forms occur 
both in texts that reflect the OG and in early revisions (see § a i). In Hebrew, they 
are linked to the Qumran scribal practice. In my view, the writing of the Paleo-
Hebrew Tetragrammaton in either script was not influenced by protorabbinic 

 
64 VON BAUDISSIN, Kyrios, passim; STEGEMANN, ΚΥΡΙΟΣ, 200-202. 
65 Origen recognized this feature, stating that the ‘most accurate exemplars’ of Greek 

Scripture wrote the Tetragrammaton in Hebrew characters (Sel. Ps.; Migne, PG12:1104 [B]). 
See PARRY, Notes. 

66 See my study: TOV, P.Vindob. G 39777. 
67 For such ‘retractive’ manuscripts, see CROWN, Dated Samaritan MSS, e.g., John 

Rylands ms 1, New York Public Library 11010; Séfer Abiša‛ as described by CROWN, The 
Abisha Scroll, 45. 
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circles since the use of the Paleo-Hebrew script was disallowed in the rabbinic 
literature (y. Meg. 1.71b; b. Meg. 19a; b. Sanh. 21b.  

Can we say more? The QSP is related to the Essene movement, but it is 
unknown whether the writing of the Paleo-Hebrew Tetragrammaton in Greek 
texts can be connected with any group or movement. In 1963, Barthélemy 
described kaige-Theodotion, the revision embodied in 8ḤevXIIgr, as influenced 
by the Palestinian rabbinate68, but this view is not accepted any more69.  

Summarizing, several scribal solutions were invented in order to avoid the 
regular writing of the divine names in the text. These scribal systems have been 
found mainly in the texts written in the Qumran scribal practice and in early 
Jewish copies of Greek Scripture. 
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Summary 

Traditionally, the ancient Israelites approached the name of God with reverence as is visible 
in the third commandment (Exod 20:7; Deut 5:11). In the written documents, a special 
approach towards the Tetragrammaton is already visible in the Elohistic Psalter (Psalms 42–
89 [83]) in which that name was usually replaced with םיהלא  in all textual witnesses. 
A similar avoidance of the Tetragrammaton is evidenced in many Qumran scrolls. Reflecting 
a similar approach to the avoidance of the use of divine names, scribal solutions were invented 
in order to avoid the regular writing of these names in the text; they are the focus of our 
analysis: (i) The writing of the Tetragrammaton in Paleo-Hebrew characters; (ii) Four dots 
(named Tetrapuncta) (….); rarely: (iii) A dicolon ( : ) in 4QRPb (4Q364); (iv) כיהלאל  written 
in red in 11QpaleoUnid. Text (11Q22). The picture that emerges is a clear tendency to present 
these names with various graphical solutions in the Qumran Hebrew scrolls, but not in the 
other Judean Desert scrolls. This tendency is not felt across the board in the Qumran scrolls, 
but it is mainly limited to the scrolls that are closely connected to the Qumran scribal practice. 
The writing of the Tetragrammaton in Paleo-Hebrew characters is also evidenced in Greek 
manuscripts and the connection between the Hebrew and Greek evidence is scrutinized. 

Keywords: Tetrapuncta, Tetragrammaton, Divine name, Dead Sea scrolls, Qumran scribal 
practice. 



Divine Names 

Studia Biblica Slovaca 

158 

Zhrnutie 

Starovekí Izraelčania tradične pristupovali k Božiemu menu s úctou, ako to uvádza tretie 
prikázanie (Ex 20,7; Dt 5,11). V písomných dokumentoch je osobitný prístup k tetragramu 
viditeľný už v Elohistickom žaltári (Žalmy 42 – 89 [83]), kde dané meno bolo obvykle 
nahradené výrazom םיהלא  vo všetkých textových svedkoch. Podobné vynechávanie tetragramu 
je zaznamenané vo viacerých Kumránskych zvitkoch. Pisári reflektovali podobný vyhýbavý 
prístup pri používaní Božích mien a ich riešením bolo, že vynašli spôsoby, ako obísť bežné 
písanie takýchto mien v texte a na ne sa zameriava naša analýza: (i) Písanie tetragramu 
v paleohebrejských znakoch; (ii) štyri bodky nazývané aj tetrapuncta (….); menej bežná (iii) 
dvojbodka (:) v 4QRPb (4Q364); (iv) כיהלאל  písané červenou farbou v 11QpaleoUnid. Text 
(11Q22). V Kumránskych zvitkoch, avšak nie v ostatných zvitkoch z Judejskej púšte, je vidieť 
jasnú tendenciu predstaviť tieto mená rôznymi gramatickými riešeniami. Táto tendencia nie 
je viditeľná naprieč Kumránskymi zvitkami, ale sa obmedzuje najmä na zvitky, ktoré sú úzko 
späté s písomníctvom v Kumráne. Písanie tetragramu v paleohebrejských znakoch je tiež 
zaznamenané v gréckych rukopisoch a v spojitosti medzi hebrejskou a gréckou evidenciou 
sú predmetom výskumu. 

Kľúčové slová: tetrapuncta, tetragram, Božie meno, zvitky od Mŕtveho mora, kumránska 
metóda písania. 
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