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The Relation between Davidic Messiah and
Mosaic Torah in the Final Redaction

of the Five Books of the Psalter

Bernard Gosse

Introduction, the Chiastic Redaction of the Psalter in Five
Books

In the redaction of the biblical books, the construction with chiasm of
elements is frequent'. It can be with three parts A-B-A’, five parts A-B-C-B’-A’,
or seven parts or more’. This characteristic plays an important role in the
redaction of the Psalter, in five books Pss 1-41; 42-72; 73-89; 90-106; 107—
150. At the end of the first book, we note Ps 41,14: “Blessed be the Lord, the
God of Israel, from everlasting to everlasting. Amen and Amen’>. At the end of
the second book: Ps 72:18-19: “!* Blessed be the Lord, the God of Israel, who
does wondrous things. '° Blessed be his glorious name forever; may his glory fill
the whole earth. Amen and Amen.” And we note 72:20: “The prayers of David
son of Jesse are ended.” This verse constitutes a reference to the Davidic titles of
the Psalms, especially because of the death threats from Saul or others to David,
particularly in Psalm 52:1; 54:1-2; 57:1; 59:1 (Saul) and 57:1 (the Philistines).
With the contribution of Psalms 73—89, we are yet in the perspective of the
destruction of Jerusalem and the deportation. At the end of the third book we
note in Ps 89:53: “Blessed be the Lord forever. Amen and Amen”. And at the
end of the fourth book Ps 106,48: “Blessed be the Lord, the God of Israel, from
everlasting to everlasting. And let all the people say, ‘Amen’ praise the Lord

! Mis en forme par Phil Botha (English).

2 McCoy, Chiasmus, 18-34.

3 Translation: The New Oxford Annotated Bible. But we conserve the numeration of
the verses according to the Hebrew Bible. The titles of the psalms play an important role in the
redaction of the Psalter, particularly by reference to David and in relation to the books of
Samuel. SLomMovic, Toward an Understanding; GOSSE, L’insertion; GOSSE, Le Psautier comme
pricre de David.
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2 The Relation between Davidic Messiah and Mosaic Torah in the Final Redaction

(7 1551)”. We note no more use of the substantive “Amen” in the Psalter. For
the fifth book, at the end of the Psalter, the five psalms, Pss 146—150, both begin
and end with ‘Praise the Lord (7" 15517)’%.

Note these important points about the redaction of the Psalter in a chiastic
redaction and not a linear redaction as generally in the modern cultures: In the
third book of the Psalter (Pss 73—89), we have the mention of the destruction of
Jerusalem, especially in Pss 74 or 79, and finally the mention of the rejection of
the Messiah at the end of Psalm 89. In the second book Pss 42—72, (some) titles
of the psalms refer to the time in the life of David concerning the two books of
Samuel. In the fourth book we have the substitution of the Messiah of Yahweh
by Moses and his special relation with Yahweh, already in the title of Ps 90:1°.
Moreover, we note the mention of Moses in 99:6; 103:7; 105:26 and three
mentions of Moses in Ps 106:16.23.32°. Concerning the Torah of Yahweh with
the part of Moses cf. Ps 105:26, we can note in Ps 105:45: “that they might keep
his statutes ("pn) and observe his laws (n71M). Praise the Lord”. The First
section of the Psalter Pss 1-41, and the last Pss 107-150 concern the
reaffirmation of the Messiah of Yahweh in a chiastic redaction by inclusion’. But
the Torah is also mentioned, strictly in relation to the Messiah.

1 Relation between Psalm 2 Messiah and Psalm 1 Torah

The Enthronisation of the Messiah in the final redaction of the Psalter,
particularly in the first book and the five book integrates the part of the Torah.
First, we present the Enthronisation of Messiah according to Ps 2 in relation to
Zion. In the second step we point to the reaffirmation of Torah in Ps 1 in relation
to Ps 2. Thus, the motive of Torah will be intrinsically linked to the motive of
Messiah from the outset of the Psalter.

* The New Oxford Annotated Bible, 891: “Ps 146... A hymn, like Pss 147-150.” See
MEYNET, Le Psautier; It is a synthesis about Meynet’s five books, about each book of the
Psalter; GOSSE, La rédaction du Psautier par inclusion en cinq livres, 31-47; GOSSE, Le retour
d’exil, 61-72.

3 No other title with “Moshe”, in the Psalter.

® GOSSE, Moise parmi les prophétes, 459-468.

7 GOSSE, Les psaumes Coréites, 5-24.
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Bernard Gosse 3

A The Reaffirmation of the Messiah in Ps 2, in Relation to the
Mount Zion

Ps 2 is constructed in the line of Ps 45 that stands in the middle of Pss 1—
89! In Ps 2:2 is mentioned an insurrection of the princes against the Messiah. We
note an answer in Ps 2:6: “I have set my king on Zion my holy hill”®. In the
Korahites psalms (Ps 4449 and Ps 84-85; 87—88 in relation to the rejection of
the Messiah Ps 89°), in Ps 44:5-6, it is mentioned that in the past, God decided
the victories of Jacob, but 44:10-11, affirms that God goes no more with “our
armies”. Moreover Ps 46 transfers the invincibility to the city of God (Ps 46:5).
The reaffirmation of the Messiah in Ps 2 corresponds to Ps 45, a response in the
middle of Pss 44 and 46'°. In 46:10 it is mentioned that: “he makes the wars cease
(mawn)”!!'. We note a continuity of the vocabulary with the fortress (2xwn) of
Ps 46:8.12 in 48:4 and the expression Yahweh Sabaot (mK&ax M) in 46:8.12
and 48:9. We also note that in Ps 48:2-3, Yahweh is victorious on ‘“his holy
mountain (WP 71)”, the “Mount Zion (1'% 71)”. In the redaction of the Psalter,
the incapacity of the strangers’ kings in the war is enlarged with regard to the
Messiah in Ps 89:45: “You have removed the sceptre (¥37vn nawn) from his
hand” (naw: the same verb in Ps 46:10 and 89:45 and only two other occurrences
in the Psalter, Ps 8:3 and 119:119).

The reaffirmation of the Messiah in Ps 2 is relational to the part of Zion.
Ps 2:6: “I have set my king on Zion, my holy hill ("w7p 717)”. We have /77¢in Ps
2:6; 48:3.12.13; 90 in Ps 2:6; 48:2.3.12 (48:3: ;7% 97); wp in Ps 2:6; 48:2 (70
1WTp). The reaffirmation of the Messiah is a consequence of his anointing on the
hill of Zion. Yahweh has his kingship in the sky and his Messiah in Zion.

8 The New Oxford Annotated Bible.

® The Korahites Psalms play an important part in the comprehension of the rejection
of the Messiah, in relation to the Ezrahites Psalms Ps 88 (also Korahite Psalm) and 89; cft.
GOSSE, Remarques sur le Psautier Coréite et Asaphite, 93-107.

10 BOHLER, Psalmen 1-50, 830, considers Ps 45 as response to Ps 42-44. VESco, Le
Psautier de David, 69: “Au centre de I’ensemble que constituent les Ps 2-89, le Ps 45 apporte
la réponse de YHWH apres I’¢légie nationale qu’est le Ps 44”.

' Gosse, Remarques sur le Psautier Coréite et Asaphite, 99: “Ainsi dans les Ps 47-
49, le vocabulaire guerrier du refrain de Ps 46,8.12; se trouve transféré sur la ville de « Yahvé
des armées », qui se révele citadelle, en Ps 48,4.9...”
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4 The Relation between Davidic Messiah and Mosaic Torah in the Final Redaction

B The Reaffirmation of the Torah in Ps 1 in Relation to the
Enthronization of the Messiah in Ps 2

We can note a lot of studies about the relations between Psalms 1 and 2'2.
The conclusion of Ps 2, “Happy ("™wx) are all who take refuge in him!”, forms
an inclusion with the verse of Ps 1:1: “Happy ("WR)... [are those] who do not
follow the advice of the wicked.”!® (We will see two ™MW« in Ps 119:1.2, with 25
nnin Ps 119, and yet in Ps 119:1: “Happy are those whose way is blameless,
who walk in the law of the Lord”, and with seven synonymous terms of Torah in
the psalm: A7Y/MTY, O™ TIPD, Np, MXA, VAWYN, 137, 77AKR). We have a double
mention of the Torah in Ps 1:2: “but their delight is in the law of the Lord, and
on his law they meditate day and night”.

2 Ps 18:51 Messiah and Ps 19:8 Torah

The reaffirmation of David the “servant of Yahweh” (Ps 18:1) warned with
extension to his descendants (18:51), in relation to the “Torah of Yahweh” (Ps
19:8), that respects “your servant” respects (Ps 19:12).

A The David Deliverance in Ps 18:1, Response to Pss 52:1-2;
54:1-2; 56:1; 57:1; 59:1, with Extension to His Descendants
in Ps 18:51, A Response to Ps 89

The following use of the word Messiah in the Psalter appears in Ps 18:51,
and the word Torah in Ps 19:8. The text of Ps 18:51: “Great triumphs he gives to
his king, and shows steadfast love to his anointed, to David and his descendants
forever”, corresponds to an extension to the Davidic descendants of his delivery
from his enemies, particularly Saul in Ps 18:1: “When the Lord delivered him
from the hand of all his enemies, and from the hand of Saul”. This point refers
primarily to the titles of Pss 52:1-2; 54:1-2; 57:1; 59:1 for Saul and 56:1 for the

12 BoTHA, The Ideological interface, 189-203; COLE, An Integrated Reading of Psalms
1 and 2, 75-88; BROWNLEE, Psalms 1-2, 321-332; WHITING, Psalms 1 and 2, 246-262. See also
the different commentaries of the Psalter.

13 TERRIEN, The Psalms, 79: “scholars suggest that Psalms 1 and 2 originally formed
a single psalm”; 80: “the two main themes that most concerned Judaism in postexilic times: the
love of the Law and the expectation of the Messiah”.
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Bernard Gosse 5

Philistines'*. These titles about the life of David, concerning the books of
Samuel, generally with relations of vocabulary between the psalms and the books
of Samuel. In Ps 18:51 we have an extension of the salvation to the descendants
of David after the exile, a continuity of salvation for the descendants of the
Messiah'®. The text of Ps 18:1 constitutes a response to the titles of the second
book of the Psalter Pss 42-72 about David'®. The title of 18:1 constitutes
a response to the titles against David in the second book of the Psalter, Ps 52:1-
2;54:2; 57:1; 59:1. We note no other mention of Saul in the Psalter but Sheol in
Ps 18,6 (same word that Saul in Hebrew!)!”. The titles about David play an
important part in the redaction of the Psalter. The titles of the second book
concern the time of the life of David according to the books of Samuel. The title
of 18:1 constitutes a response to these titles. And the text of 18:51 is a response
to the third book of the Psalms in the perspective of a chiastic construction and
not a linear lecture. We have an extension of the salvation from David (18,1) to
his descendants (18:51) (The corrector made a linear lecture of the Psalter and
also with the posteriors titles!). With this we have a response to the destruction
of Jerusalem (particularly Pss 74; 79), and the rejection of the Messiah
descendants of David in Ps 89:39-52.

After Ps 19, we note an inclusion with Ps 18, through the mention of the
Messiah in Ps 20:7a: “Now I know that the Lord will help his anointed”. In Ps
28:8 (Ps 28:1-2b; see Ps 18:3 and 19:15), the Messiah becomes the recipient of
God’s grace'®.

B The Torah in Pss 19 and 37:31; 40:9

In Psalm 19, we have two parts, in Ps 19:2-7 the creation, and in Ps 19:8-
15, the Torah. We note the same vocabulary related to Torah that occurs both in
Ps 19:8-15 and in Ps 119: 770 occurs once in Ps 19:8 and 25 times in Ps 119;
MY occurs once in Ps 19:8 and 9 times in Ps 119 and 77p 14 times in Ps 119;
0™ pAa occurs once in Ps 19:9 and 21 times in Ps 119, and other attestations in

4 SLomovic, Toward an Understanding, 371-373; GOSSE, L’insertion, 40.

15 GossE, L’inclusion de 1-2 S, 203-205.

16 See MW in the two cases: Sheol in Ps 18:6 and Saul in Ps 18:1; 52:1-2; 54:1-2;
57:1; 59:1.

17 GossE, La rédaction du Psautier par inclusion, 31-47; GOSSE, Le Ps 18 réaffirmation
messianique, 581-594.

18 TERRIEN, The Psalms, 272: “The Lord’s anointed, originally a king of Judah, soon
to be hailed as the Messiah becomes the recipient of God’s grace”.
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6 The Relation between Davidic Messiah and Mosaic Torah in the Final Redaction

the Bible only in Ps 103:18; 111:7; mxn occurs once in Ps 19:9 and 22 times in
Ps 119; vawn occurs once in Ps 19:10 and 23 times in Ps 119. But with Ps
19:10a: “The fear of the Lord (7n* NR7Y) is pure enduring forever”, we have
a relation to the redaction of the first Book of the Psalter, see Ps 2:11: “Serve the
Lord with fear (7872 M), and Ps 34:12 with AR minv. In Ps 2:7, The Messiah
publishes the statute (pm) of Yahweh, about his charge. No other attestation in
the first Book of the Psalter, but we note pr, 20 times in Ps 119!"°

The text of Ps 37:30-31; “The mouths of the righteous utter (737)
wisdom... The law of their God (5% n7IN) is in their hearts”, refers to Ps 1:2:
“and on his law (M nMN3) they meditate (71377") day and night™?°. And it is the
same for Ps 40:9: “your law is within my heart ("pn Tina 7nm) 72",

3 Torah with Seven Synonyms in Ps 119 and Messiah in Ps
132:10.17, in the Pilgrim Psalms Ps 120-134

In Ps 119, with 176 verses, we have an apologia of the Torah, with 7
synonyms, not only to avoid repetitions but also as a language play. We also note
an alphabetic play with the 22 letters of the alphabet and a numeral play with 22
times 8 verses. These structures have also a signification for the humanity in his
relation to the creation. This apologia of the Torah precedes a peregrination to
Jerusalem in the same way that the transfer of the arch by David in Ps 120—-134.

A The Torah in Ps 119 concerning Ps 19 and the 22 Letters of
the Hebrew Alphabet

Psalm 119 concerns the Torah with reference to Psalm 1 and more
particularly to Ps 19%2. And we have no more use of the word Torah in the fifth
book of the Psalter, Ps 107-150. This fact points the intentionality of this

19 HOSSFELD — ZENGER, Psalms 3, 259.

20 JaNowskI, A Temple, 143: “Namely, we must pay attention to the fact that, beyond
the intertextual relationship between Ps 1 and Ps 37:1-30...”; BARBIERO, Psalms 3541 as the
Conclusion, 299: “Ps 37 announces for the end of times: «The law of his God will be in his
heart, 1252 PROR NNy (v. 31)”.

2l BARBIERO, Psalms 3541 as the Conclusion, 299: “The link with Ps 1 is signalled
by the element of delight, yan, Ps 40:9, cf. Ps 1:2”.

22 HOSSFELD — ZENGER, Psalms 3, 256: “Psalm 119 is the longest in the Psalter. Like
its related psalms (Psalms 1; 19 and 111), it is a work of Torah wisdom...”

Studia Biblica Slovaca



Bernard Gosse 7

apologia of Torah just before the literary peregrination to Jerusalem in the way
of David, Ps 120—134. Now we will note the case of Ps 119 with a more complete
information, very important for the serious of the redaction of the Psalter:

1)
2)

3)

4)

5)

6)

7)

170 occurs 25 times in Ps 119%° and only once in Ps 19:8.

7Y 14 times** and MY occurs 9 times® in Ps 119 to which
corresponds only one occurrence of “the testimony” of the Lord niTy
M in Ps 19:8 (with the parallel Torah expression in the same verse
M nn) and 119:88: “the testimony of thy mouth” 78 nyTp.

o™ pa occurs 21 times in Ps 119%°, out of which “thy precepts” six
times (vv. 4.15.40.45.56.141) and only once in Ps 19:9: “the precepts
of Yahweh” (other attestations in the Bible are only Ps 103:18;
111:7).

P occurs 21 times in Ps 119%7, always “thy statutes”, though it does
not occur in Ps 19, yet in Ps 2:7, divine statue (in sg.) relates to the
Messiah: “I will declare the decree (pm)”.

men occurs 22 times in Ps 119%%, always in plural, only once in sg.
“thy commandment” in 119:96; just like one occurrence in Ps 19:9 is
in sg. “the commandment of Yahweh”.

vaWn occurs 23 times in Ps 119%°, out of which one case (v. 84) has
a different context’®. Again, there is one case in Ps 19:10: “the
judgments of Yahweh”.

127 occurs 24 times in Ps 119°!, generally “thy word(s)”, with two
exceptions in vv. 42.43, i.e., without pronoun “thy” (however, the

23

Ps 119:1.18.29.34.44.51.53.55.61.70.72.77.85.92.97.109.113.126.136.142.150.

153.163.165.174.
24 Ps 119:2.22.24.46.59.79.95.119.125.138.146.152.167.168.
23 Ps 119:14.31.36.88.99.111.129.144.157.
20 Ps 119:4.15.27.40.45.56.63.69.78.87.93.94.100.104.110.128.134.141.159.168.173.
27 Ps 119:5.8.12.23.26.33.48.54.64.68.71.80.83.112.117.118.124.135.145.155.171.
28 Ps 119:6.10.19.21.32.35.47.48.60.66.73.86.96.98.115.127.131.143.151.166.172.176.

29

Ps 119:7.13.20.30.39.43.52.62.75.84.91.102.106.108.120.121.132.137.149.156.

160.164.175. Seven of them are in sg. (vv. 43.84.121.132.149.160.175).

30 This single case in v. 84 has got perhaps a different meaning. It describes a juridical
sentence against the persecutors. Which means, that this only case should not be included in all
cases with the positive semantic meaning. In other words, there would be 22 cases of vawn in

Ps 119.

31 Ps 119:9.16.17.25.28.42.42.43.49.57.65.74.81.89.101.105.107.114.130.139.147.
160.161.169.
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8 The Relation between Davidic Messiah and Mosaic Torah in the Final Redaction

first occurrence in v. 42 is a response to an insult and in v. 43 is “word
of truth”). Single occurrence in Ps 19:4 is in pl. 0™127 and it represents
the revelation of God not by language.

8) mnr occurs 19 times in Ps 119°% and though there is none occurrence
in Ps 19, there is one in Ps 18:31.

We can summarise the occurrences: 25 70, 23 (14 7Y and 9 MY), 21
o™ mpa, 21 pn, 22 mien, 22 vawn (23 without correction), 23 127 (24 without
correction) and 19 n7nR = 176. We register therefore 176 occurrences of the
eight words (torah and seven synonyms). The number 176 has a symbolic
meaning of fullness in our psalm, since it expresses 8 times 22.

B The Messiah in Pss 120—134

The Zion theology in Pss 120—134 corresponds to a new interpretation of
the pre-exilic theology of Zion in Pss 42—48. In Pss 4248, YHWH is the great
king before the kings of the earth®. In Pss 120134, YHWH is creator, enthroned
God in heaven. The Messiah David is his king in Jerusalem. The mention of the
Messiah David appears in Ps 132:10.17. The literary construction of a journey in
Pss 120-134, refers to David’s movement of the Ark of the Covenant to
Jerusalem. David is the founder of the Temple and the initiator of the Zion cult,
where the pilgrim of the psalms 120—134 are coming to celebrate YHWH, Psalms
135-136°*,

32Ps 119:11.38.41.50.58.67.76.82.103.116.123.133.140.148.154.158.162.170.172.

33 HOSSFELD — ZENGER, Psalms 3,296-297.

34 GossSE, Les Psaumes Coréites, 2022,18-23: “5. La réaffirmation conjointe de Yahvé
et de David, Ps 107-150 et le pelerinage sur le chemin de la montée de 1’arche d’alliance a
Jérusalem par David, Ps 120—134”. HOSSFELD — ZENGER, Psalms 3, 457: “Psalm 132 is the
longest and most theologically considered of the pilgrimage psalms. It develops its Zion
theology with a backward link to the tradition of the transfer of the ark... Within the Pilgrim
Psalter, Psalm 132 has a prominent position from two points of view: on the one hand, it lies
on the same level with Psalm 122 and 127, which project a theology of Jerusalem and the
Temple that is continued and completed by Psalms 132: on the other hand, Psalm 132 is the
liturgical «climax» toward which the Pilgrim Psalter moves and that finds its conclusion in
Psalms 133—-134”. GOSSE, Le retour d’exil, 61-72.
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Bernard Gosse 9

4 The Articulation between David and the Torah in the
Middle of the Psalter

With Ps 78, the middle® of the Psalter, we have an interrelation between
the principal theme of the Psalter, the Messiah David and his descendants and
the Torah relative to Moses.

A Messiah in Pss 84:10; 89:39-52; 105:15

The mention of the m*wn in Ps 84:10, corresponds to a last redaction of this
psalm®. It could be a consequence of the expression M 1401 WnAW 3 in Ps 84:12.
YHWH is wnw “sun” in Ps 19:5 and 13n “shield” in Ps 18:3.31.36,%7 with
reference to the descendants of the Messiah in Ps 18,51.

The mention of the Messiah in Ps 89:39.52 corresponds to the perspective
of the suffering of the Messiah in the context of the destruction of Jerusalem, cf.
Ps 73 and 79.

In Ps 105:15, in the context of the disappearance of a perspective for the
Davidic Messiah, we have a transfer of the expression to the time of the
patriarchs’®.

B Ps 78 in the Middle of the Psalter. The Relation between
“Torah” in Ps 78:1.5.10, and David in Ps 78:70-72

The middle of the Psalter is found in Ps 78:36°°. We observe that Ps 78 is
a historical psalm like Pss 105, 106 and 136. The psalm proceeds from the
perspective of the Torah in Ps 78:1.5.10, to the election of Zion and finally David
(78:70) as shepherd of his people (78:70-72). In the first three books of the Psalter
it is the second mention of David after 18:51 (excluding the Psalm titles). In the
construction of the Psalter we note the four largest psalms, Ps 119 with 176
verses, Ps 78 with 72 verses, Ps 89 with 52 verses, Ps 18 with 51 verses. These
psalms appear like the development of a reflection about the relation between the

35 “Middle”: In relation to the counting of the verses.

36 HOSSFELD — ZENGER, Psalms 2, 352.

37 HOSSFELD — ZENGER, Psalms 3, 356.

38 VESCO, Le Psautier de David, 980: “Le psalmiste transfére a 1I’époque patriarcale un
titre associé a la monarchie davidique”.

39 Cfr. Edition BHS. The different propositions are very similar; WEBER, Psalm 78,
309, note n. 10.
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Torah (Moses) and the Messiah (David). Finally Beat Weber notes: “Ps 78 bietet
die erste groBe Geschichtsreminiszenz innerhalb des Psalters, einen Bogen von
Moses bis David aufspannend”*.

In conclusion, in the middle of the Psalter, Ps 78 prepares the
harmonization of the relation between David as Messiah and the Torah of Moses,
in the final redaction of the Psalter.

C Torah in Pss 89:31 and 105:45

Torah is also present in Ps 89:31, with the Messiah in 89:39.52, but with
the affirmation that the rejection of the Messiah is not a consequence of the
absence of the observation of the Torah. In Ps 105:44-45 we have a new
affirmation of the relation between the gift of the land and the respect for the
Torah.

Conclusion

The final redaction of the Psalter demonstrates a reaffirmation of the
Davidic Messiah. However, this point is in harmony with the role of the Torah
of Moses. It is demonstrated by the chiastic redaction of the Psalter in five books.
The three diptychs, Pss 1-2, the general introduction to the Psalter; Pss 18 and
19 in the First Book; Ps 119 and 120-134 in the Fifth Book, are an indication of
the interpretation of the relation of the Torah of Moses with the reaffirmation of
the Davidic Messiah.
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Zhrnutie

Zaltar svojou chiastickou redakciou potvrdzuje nadvizdnost’ Davidovského Mesiasa (Prva
kniha: Z 1-41 a Piata kniha: Z 107—-150) na odmietnutie Mesia$a (Z 89,39.52; koniec Tretej
knihy: Z 73-89). Aviak Téra ma savis s opdtovnym potvrdenim Mesiasa. Tato skutoénost’
sa objavuje v troch diptychoch: Z 1a2;Z 18 a 19; Z 119 a 120—134. Uprostred Zaltara, v Z
78 sa vyskytuje savis Tory (Z 78,1.5.10) a Davida (Z 78,70-72). Zamer redakcie tychto
zalmov je vidiet' v tom, Ze ide o najdlhiie Zzalmy v Zaltari, Z 119 (176 verSov), Z 78 (72
versov), Z 89 (52 versov), Z 18 (51 versov).

Klucove slova: Mesias, Tora, Zaltar, David, Mojzis, chiasmus.

Summary

In a chiastic redaction the Psalter reaffirms the continuity of the Davidic Messiah (Books 1:
Ps 1-41 and 5: Ps 107-150) after the rejection of the Messiah (Ps 89:39.52; the end of book
3: Ps 73-89). But the Torah is associated with this reaffirmation of the Messiah. This point
appears in the three diptychs: Ps 1 and 2; Ps 18 and 19; Ps 119 and 120-134. In the middle
of the verses of the Psalter, in Ps 78, appears the articulation between the Torah (Ps 78:1.5.10)
and David (Ps 78:70-72). The intention of redaction of these psalms appears by the fact that
they are the most extended psalms of the Psalter, Ps 119, 176 verses, Ps 78, 72 verses, Ps 89,
52 verses, Ps 18, 51 verses.

Keywords: Messiah, Torah, Psalter, David, Moses, chiasm.
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Some Reflections on Thematic Developments in

the Hebrew Manuscript “A” of Ben Sira

Pavel Prihatny

Various scholars in the past decades have already touched the issue of the
structure of the Book of Ben Sira. A “degree of order” in Ben Sira was observed
by Harvey'. Later, an exhaustive and clear overview of the “models and
tendencies in the history of research” was presented by Marbock in 19972, and
in 1999 Sauer outlined thematic structure of the book>. In 2008 Corley searched
for its “structure and redaction’™, and an inquiry into the conclusive functions of
Sir 23:27 by Calduch-Benages’ should also be mentioned.

My intention here is to propose some reflections about possible thematic
developments in the Book of Ben Sira®, which directly influence the structure of
the book discernible in the Hebrew Manuscript “A”. I will focus on didactic
poems as they are preserved in medieval Hebrew Manuscript “A” (HA). I apply
the auxiliary adjective “didactic” only to the poems in the HA with direct
pedagogical appeals (in the second person), and I refer to those poems, which
contain at least one direct negative (or prohibitive) sentence introduced by (or
containing) the particle 98, utilized by Hebrew syntax in the function of
a negative imperative (prohibitive)’ of some activity. Prohibitions, as such,

* 1 wish to thank to Prof. Jeremy Corley for his attentive reading of the first draft of
this article and for his helpful comments. I owe my thanks also to the late Prof. James Aitken
who, in an occasion, spend his time reading the draft and suggested one important introductory
remark. I would like to dedicate my study to this outstanding scholar.

'HARVEY, Toward a Degree of Order in Ben Sira’s Book.

2 MARBOCK, Structure and Redaction History of the Book of Ben Sira.

3 SAUER, Gedanken iiber den Thematischen Aufbau des Buches Ben Sira. I refer here
to the later edition in SAUER, Studien zu Ben Sira, 35-45.

4 CORLEY, Searching for Structure and Redaction in Ben Sira.

> CALDUCH-BENAGES, Ben Sira 23:27.

® The present study examines the Hebrew wording of Manuscript “A” without entering
into detailed text-critical comparisons with the Greek and Syriac texts.

7 I adhere to the terminology of PEURSEN, Verbal, 186, and also JOUON — MURAOKA,
Grammar, 307, 567-573. WALTKE — O’CONNOR, Introduction, 567, n. 6, call them, on the
contrary, vetitive.
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should logically express the strongest pedagogical emphases, and that is also the
reason why I focused on their presence in the poems®. Basic delimitation criteria
for each poem are briefly mentioned when treating about a particular poem.
However, I present in some notes to the initial list of the poems more detailed
reasons for those cases, where I do not follow divisions of other commentators.

From semantic and poetic analyses, which I performed in my dissertation
also emerged Ben Sira’s liking for numerical symbolism. In fact, he repeatedly
and consistently employs certain numbers in relation to various structural
elements in his poems, with their discernible symbolic meanings in the context
of each poem.

The Hebrew Manuscript “A” was chosen also because of its continuous
succession of text (from Sir 3:6 to 16:26) — the fact that makes searching for
eventual thematic developments or evolutions possible. Even if Marbock stated
that “there is actually no direct progressive structure or line of thought through
the whole book™, I believe that we may notice such a thematic progression in
Ben Sira. Maybe it is more difficult to claim it for “the whole book”, but for its
first compositional unit (chapters 1-23), characterized by a pedagogical approach
to the individual (what Sauer labels “Einzelperson”'?; especially chapters 3-23),
and half of which (3:6b—16:26) is preserved in the HA, it is possible to assert the
thematic progressions. And I believe that the progressions are formed by larger
literary units, in particular by didactic poems with direct pedagogical appeals
(with negative sentences), which create a kind of a skeleton interwoven with
various maxims, proverbs and remaining larger poetic compositions. The poem’s
negative sentences also have important structural positions within the poems and
concentrate their pedagogical emphases.

It is quite clear and generally accepted that the Book of Ben Sira has
a “three-part general division”!!, with the poem praising Wisdom in chapter 24
as the central one. The Book has its overall inclusio in introductory chapters 1—

8 There are other compositions in the OT where it is possible to notice a strong
rhetorical accent on prohibitions, and also their structural importance. See for example,
predominance of negative commandments in Lv 19:11-18 (within an important passage of
Holiness Code), didactic acrostic Psalm 37, Psalm 75, and Prov 1:8-19; 3:1-12; 4:1-27.
I performed the semantic and poetic analysis of “didactic” poems in the HA in my dissertation
(PRIHATNY, Pedagogické dorazy v poémach hebrejského rukopisu “A” Knihy Sirachovho
Syna). Analyses attest to significant structural positions of negative sentences within the poems.

9 MARBOCK, Structure, 68.

10 SAUER, Jesus Sirach, 61; see also SAUER, Gedanken, 41.

" MARBOCK, Structure, 68.
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2 and the final chapter 51'%. All three poems (1:1-10; 1:11-30; 2:1-18) in the first
two chapters of the Book may be labelled vertical since they deal with subjects
regarding the Lord: with the source of Wisdom, which is from the Lord (mapa
xuplov; 1:1); with fear of the Lord ($6fos xupiov, mentioned 11x in the poem
1:11-30"%); with patience in trial when serving the Lord (poem 2:1-18). All these
three vertical motifs in introductory poems are presented as fundamental
presuppositions for the journey of searching for wisdom. And, in fact, with the
next poem (3:1-16), the first one partially preserved in the HA, the perspective
changes and the journey itself begins. This new perspective does not shift
immediately to the horizontal themes, because the following three didactic
poems have a transitory function, and we still may observe in them vertical
nuances: relationship to one’s parents (3:1-16), humility (3:17-24), and effort in
acquiring knowledge (3:25-29). Not until the seventh poem in total (4:1-6) we
find a shift to the whole horizontal reality, and so through the precious motif of
biblical theology: the poor person.

Thematic Developments in Didactic Poems with Negative
Sentences

We find 14 didactic poems in the HA. I present here the list, as I have
discerned and delimited the poems in my dissertation'*:

3:1-16 “On the respect due to parents”
3:17-24 “On humility”
3:25-29" “On docility”

121 think that we can find more thematic elements that interlink in this general inclusio.
We may also notice here a strong emphasis on the relationship between humility and prayer as
fundamental predispositions for gaining wisdom. Even if humility (in the sense of moral virtue;
one case we would perhaps find in 2:17) is not explicitly mentioned in the first two chapters,
strong accent on the fear of the Lord in 1:11-30 clearly presupposes it, and of course prayer,
which is explicated in the final chapter 51 and experience with it shared as essential element of
one’s personal journey. See PRIHATNY, Prava cesta.

13 According to Ziegler’s critical edition.

14 In general, I adhere to the divisions of Di Lella (Wisdom), but I explain where I do
not agree with him, or where the delimitation is not in accordance with other commentators.

15 Verse 3:25, which is considered an addition in the Greek manuscripts, figures in the
HA after 3:27, in the position not attested to by any of the Greek manuscripts. See BUSSINO,
Greek, 88. Position of 3:27 in the poem is meaningful in its beginning where it is commonly
placed by commentators. There are also other reasons for replacement of 3:25 to the beginning
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4:1-6' “On relationship with the poor”
4:7-10" “On impartial practice of authority”
5:1-8" “On presumption and relying on mercy”
5:9-6:1 “On considered speech”

6:2-4 “On strong desire and its consequences”
6:5-17 “On friendship”

6:18-37 “On endeavour for wisdom”

10:19-11:6 “On genuine glory”

11:10-28 “On persistence in one’s own work”
12:1-18 “On prudent practice of charity”

14:3-19 “On goodness to one’s self”

of the poem: for example, quite frequent custom of Ben Sira to open a poem with a metaphor
(four poems in the HA: 3:25-29; 5:9-6,1; 6:2-4; 6:5-17; some other ones in the remaining part
of the book not extant in the HA: 18:19-21; 22:19-26; 27:28-28:1; 28:12-16; 28:17-26), or to
open a poem with a striking synthetic utterance (of a kind of an ekphrastic figure), imperative
or question (4:7; 5:1; 10:19; 12:1). Another reason could be a scribal error (jumping over the
line) since the verses 25 and 26 have equal length and thus they finish vertically in the same
position. Even if we would accept the suggestion of BUSSINO, Greek, 88-97, that the verse 25
was moved intentionally by a scribe, we must take into account a change of the original
intention of Ben Sira.

161 do not consider (contra SKEHAN — DILELLA, Wisdom, 162-165) verses 3:30-31 as
a part of this poem. These verses have transitory character — they soften the transition between
different themes, and at the same time they connect them by means of authentication of
knowledge (and wisdom as its fruit) with justice —, and the beginning of the poem is clearly
delimitated using typical exclamation *33.

17 This poem is interconnected with the previous by a catchword *3p. Their difference
and separateness are marked by various structural elements and elements of the content. The
poem 4:1-6, for example, distinguishes uninterrupted sequence of seven negative sentences,
with two additional vetitive 85 in vv. 4b.c. The poem is closed — and the sequence of negative
sentences lightened — by the statement about M7 91 “one of bitter spirit” (v. 6a), which forms
an inclusio with wa1 an “bitter” in v. 1b. From the point of view of the content there is
a semantic shift (represented especially by mTy “assembly” and po5w “authority”) to the
institutional level.

18 Section 4:20-31 contains many negative sentences, but it is impossible to consider
it as a poem since it is inconsistent as to the content and structure. It is a collection of “sundry
maxims and unrelated sayings” as already noted by SKEHAN — DILELLA, Wisdom, 175. There
is an absence of a “narrative progress” (see ALTER, 4rt, 63) within them leading to a climax.
Narrative progress is an important sign of a unified poetic composition.

Studia Biblica Slovaca



Pavel Prihatny 17

Poems with Vertical Themes

The poem “on the respect due to parents” (3:1-16) is the first one in Ben
Sira, which opens the sequence of thematic developments or progressions in
didactic poems. It is preserved in the HA from verse 8 (verse 6b is also extant).
This poem is formally delimited by a typical exclamation 32 “my son” (vv.
8a.12a) repeated in openings of its three parts. From the point of view of the
content delimitation is evidently marked by the keyword 2R “father” (7x), and
by related keyword oX “mother” (3x). Both lexemes, representing parents, thus
figure 10 times (24x comprised pronominal forms and particles). Besides these,
there is one more strong occurrence of the root kbd (7x). Lines of the poem, as
for the mirroring of the units in parallelisms, are almost perfectly regular'®.

The topic of respect to parents represents paradigmatical relationship with
the Lord and thus is naturally essential in the life of a person since good
relationships with one’s own parents are constitutional for the formation of one’s
personality, and so for the formation of the pupil in his search for wisdom. The
position of this first didactic poem in Ben Sira is thus supremely appropriate and
logical®’. We may notice a concentric thematic structure in the arrangement of
the three negative sentences of this poem: “Do not take pride in your father’s
disgrace™?! (T°ar 15pa 72300 5K, 3:10a); “and never abandon him all the days
of your life” (71 *n* 52 11awn 5K, 3:12b); “and never humiliate?? him all the
days of his life” (11 ' 52 1m& 0920 5K, 3:13b). The first and third sentences
deal with honour, and the middle one warns against abandoning the father (and
the mother should be presupposed), which would be an act of destroying the most
fundamental relationships in the human realm, and also basic predispositions on

19 For the concept of a “unit” see O’CONNOR, Hebrew, 75. The unit, according to
O’Connor, represents one of the six constraints characterizing Hebrew poetic line. The units in
the lines of this poem are as follows: 4 (v. 8); 3 (vv. 9.10); 4 (vv. 11.12.13; in v. 12a we must
count also "33, which has here different function than in the opening in v. 8a); 3/4 (vv. 14a/14b);
4 (v. 15); 3/4 (vv. 16a/16b). Particles are not taken into account although their category in this
respect is more problematic. See HOLLADAY, Hebrew (1), 24.

20 See also remark in CORLEY, Respect, 139, and description of the poem as one of the
most carefully prepared compositions of the whole book by HASPECKER, Gottesfurcht, 126.

21 If not stated otherwise, I follow the translations of REY — REYMOND, Critical
Edition, forthcoming. I am grateful to Eric Reymond for his consent to make use of the
preliminary version of the translations.

22 More suitable translation, also with regard to the context, would be “do not
dishonour” since 09210 5 clearly forms antithetic semantic parallel with 72500 5% inv. 3:10a.
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the journey of the search for wisdom. In the centre of negative appeals thus
protrudes, and at the same time is explicated, an attitude of honour: the presence
— an appropriate presence — of the son (daughter) in the life of one’s parents®.

The second didactic poem (3:17-24) makes a little developing step further
from fundamental relationships with parents to the very first concrete
prerequisite for all relationships and for the search of wisdom: humility. This
poem is again formally delimited by initial 32 “my son” (3:17a) and conclusive
"2 verses (vv. 23b.24a). The most frequent word (4x) of this poem is particle j1
with a suffix in the second person singular (721). Syntactically it is an auxiliary
morpheme but its repetition in the poem helps to determine the motif: the poem
treats about (and warns against) the topic, which exceeds the addressee. An
important semantic field relevant to the motif form lexemes referring to
“humility” (7713Y “humility”, 139 “humble”, VYN “to be little”). Units in the lines
of this poem are nearly perfectly symmetric, besides vv. 18.24*.

Three negative sentences of this poem dominate in its second part (vv. 21-
24)* and are arranged in gradual progression: “That, which is too wondrous for
you, do not investigate” (w1770 HR 71 MKH, 3:21a); “and what is hidden from
you, do not explore” (1pNN YR AN 101AY, 3:21b); “Do not revolt?® against
what is beyond you” (70 D& Jnn anvay, 3:23a). The first appeal begins with

23 There are several symbolic numerical features in this poem emerging from the
diagram of discursive structure for each poem in the analyses of my dissertation. Here we may
find eight appeals, to signify fullness and overabundance; the Lord is mentioned three times
representing completeness, and so the great importance of the command of respect due to
parents, each time in distichs where both of the parents appear; the number of positive fruits, if
the addressee will act according to the appeals, is twelve, to signify the order and completion
of God’s purpose; and finally, the activity of a negative actor is expressed in three concrete
operations and the consequences of his activity are synthesised in a single one negative fruit,
which represents wholeness of his malice. For symbolism of numbers in Jewish and also early
Christian literature see BAzAK, Numerical; COLLINS, Numerical; KNOHL, Sacred;
LABUSCHAGNE, Numerical; MEYSING, Introduction.

24 The units in the lines are: 3 (v. 17; 12 in the line 17a is in the function of anacrusis);
5/4 (v. 18a/18b); 3 (vv. 20.21.22.23); 4/3 (v. 24). Verses 18b and 24b are shortened and in their
respective parallelisms have a dramatizing effect peculiar to a ginah meter. And thus, these
verses draw a particular attention.

25 1 do not agree with SKEHAN — DILELLA, Wisdom, 159, who perceives the poem as
composed in a “single stanza”. I think that the first part (vv. 17-20) is clearly delimited by
lexemes of the root ‘@nd (Mip, 1Y), but also thematically: it is permeated by the motif of
humility, which in the second part (vv. 21-24) yields to the motif of the search for authentic
greatness.

26 More expressive for the verb 171 in hifil would be “do not behave bitterly”.

Studia Biblica Slovaca



Pavel Prihatny 19

warning against curiosity for the things exceeding one’s own capacities or
responsibilities, the second one against deeper interest in such things, and the
third appeal against falling into the state of bitterness because of not being able
to grasp the things beyond one’s capacities®’.

The third didactic poem “on docility”?® (3:25-29) develops further the topic
of humility and teaches the student of wisdom about the importance of persistent
openness in acquiring the knowledge (ny7, v. 25). This poem is composed in a
symmetry of parallel stichs, which is disrupted starting from the only negative
sentence in v. 28a, in the tristich opening the second part (vv. 28-29) of the poem.
The very last verse 3:29 is the only one in the poem, which dedicates attention to
the positive actor, and, at the same time, the longest one in the poem, composed
of five units?. This verse communicates with (and replies to) the opening
metaphor (3:25), and through the repetition of the keyword 11221 (vv. 25b.29b;
root hkm appears 4x) forms an inclusio of the whole poem®’.

The negative sentence concentrates the pedagogical emphasis of the poem
by stating that it is impossible to cure the wound of an arrogant person (% nan),
the stubborn one (722 1Y), since he searches effortlessly for various joys ( 2m&
maw “loves blessings™', v. 26b) instead of receiving them as fruits of his docile
effort’?.

27 We may again find here some symbolic numerical features: seven appeals, to signify
fullness of good activities; three graces from the Lord, in the sign of the completeness, if the
addressee obeys. Symmetry or balance in the number of the units in respective parallel lines of
the verses is slightly disturbed also in the final v. 24. But here it has a nice poetic feature of
slowing down the rhythm in the conclusive statement. The units in the verses of the poem are:
3 (v. 17); 5/4 (v. 18a/18b); 3 (vv. 20.21.22.23); 4/3 (v. 24); introductory 12 in v. 17a is
anacrustic.

28 Or perhaps there could be given challenging title “on the joy of wisdom”, since joy
(nwn nnanb, v. 29b) is presented here as the very fruit of the process of learning and
represents thematic climax of the poem.

2 The units in the verses of this poem are: 3 (v. 25); 4 (vv. 26.27); 4/3/3 (v. 28); 5/4
(v.29).

30 For the position of 3:25 see the note 15 above.

31 maw is used here metonymically (in the sense of “dangers™) in the opposite sense
of what is ultimately “evil” (pleasures, exactly, with their consequences). This course of
meaning reflects also MOPSIK, Sagesse, 76. Corley thinks that “danger”, represented by Greek
x{vduvos, could have originally translated sakkandt found in Talmud, and not fobét. (Personal
communication.) A parallel expression 11"IN& wRan “its end will be odious” (v. 26a) depicts
exactly the idea of the process (orientation toward the “end”) of one’s way of life.

32 Numerical symbolism of this poem is delineated by the figure of the unique activity
of a positive actor ("2 “to understand”, in the conclusive v. 29) together with its unique fruit
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From Vertical to the Horizontal Themes

The next poem (4:1-6) treats about relationships with a poor person and
opens the very first social theme on a society-wide level. We may notice here
a development from vertical themes in the Book of Ben Sira — relationship with
the Lord (chapters 1-2); relationship with parents (3:1-16); attitude to humility
(3:17-24); relationship between knowledge and wisdom (3:25-29) — to the very
first horizontal theme, moreover, relating to the most sensible social category,
the poor person. The poem is delimited by initial "33 “my son”, together with
syntagmatic inclusio formed by wal 9n “bitter one”, and M7 91 “one of bitter
spirit” (vv. 1b and 6a). The units in the lines of this poem are all asymmetric
(besides v. 3), what on the poetic level creates a perception of disbalance helping
thus to sense the seriousness of the motif of the poem™. The most important
semantic field of this poem is formed, of course, by lexemes and syntagms
denoting the poor person (7 various designations).

This fourth didactic poem (the seventh one in overall order of the whole
book of Ben Sira) contains seven negative sentences’*, a symbolic number of
warnings emphasising seriousness of the subject of the poem®’. Worthy of notice
there are also syntactic distributions of negative sentences in their respective
lines, which helps to ease the monotony of their strong immediate sequence, and
also thematic inclusion of the sequence (3% “do not mock” and n1a “do not
despise™®). Distichs of this poem are unbalanced, as to the number of their units.

consisting in joy of wisdom (v. 29b), both referring to the unity, wholeness, and perhaps could
also be said, divinity of his action, especially of its fruit. By contrast, a negative actor is depicted
via two of his activities (M1 amx; 7w 5y 1w o), which have their three consequences
(INR WRAN; 303 17aRN1 137).

33 For the reasons of separation of this poem from the next one (4:7-10) see the note
17 above. The units are as follows: 3/5 (vv. 1a/1b; leaving aside anacrustic 232 in v. 1a); 4/3 (vv.
2a/2b); 3 (v. 3); 3/3/4 (vv. 4a/4b/4c); 5/4 (vv. 5a/5b).

34 Plus two 81 negations in apposition to the last negative sentence.

35 Other numerical symbolic features are: seven designations/names of a poor person;
number of activities against which the warnings are directed is eight, and so surpassing by one
the seven warnings, which intensifies the perception of bad activities in the sense: “Don’t even
think about it!”’; the single attitude which is left to the poor in his distress is his cry to the Lord;
and equally the only one response of his Lord (of “his Rock”, 1) is “he will hear (pnw»)!”;
my translation.

36 1 retain v. 4a (contra SKEHAN — DILELLA, Wisdom, 163, who considers it “to be
corrupt in orthography, syntax, and word order”).
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This fact, on the poetic level, reinforces and dramatizes gravity of the topic, since
relationships to the poor person are in a special concern of the Lord.

The fifth didactic poem (4:7-10) develops the subject of the previous poem
— attitudes towards the poor person — on institutional social levels. Here the focus
is on the mostly marginalized categories of the oppressed — orphan and widow —
who in the case of some legal disputes are incapable of defence because of a lack
of human support and financial means. An important semantic field in this poem
form the pair 217R “to love” and 131 “show mercy” in the border lines of the poem
(vv. 7a.10d), adding another formal criterion for delimitation of the poem, and
also 05w “sovereign/authority” together with Vawn “judgment” (vv. 7b.9b).

There is an alternation in the number of the units in distichs of this poem®’
what brings to the fore two longest lines including the negative sentence in v. 9b.
The appeal in the negative sentence, which is structurally central — metrically,
since it figures in the middle of the poem, and also from the point of view of the
climax, since it concludes the sequence of five positive appeals — warns against
partiality in legal disputes regarding marginalized categories of the poor
people’®.

Slowing Down of the Thematic Developments: Introspections

The previous poem demarcated the first section (1:1-4:10) of the whole
Book of Ben Sira®’.

The next poem on wisdom (4:11-19) marks and indicates a shift, even on
the level of thematic developments in didactic poems. It represents certain
thematic slowing down since here we find some auto-reflections or inspections
into the internal processes of the one who decides to undergo the journey of the
search for wisdom*’. And these inspections (or maybe better — approximations

37 The number of the units in the verses of this poem: 3/4 (vv. 7a/7b); 3 (v. 8); 3/4 (vv.
9a/9b); 3 (vv. 10a-d).

38 Numerical symbolic features in this poem: the addressee is appealed to engage in
eight activities, or seven, if we count last two as a pair depending on the verb 11°n, again to
signify fullness and overabundance; three activities of God for the benefit of the poor, to
symbolize completeness of God’s protective action; ten lines of the poem, as the sing of an
orderliness, which especially corresponds with the motif of this poem; and 32 words in the
poem (could there be some reference to 32 splendid names of wisdom, as it is explained in later
Sefer Yesira?).

39 See BEENTIES, Sei den Weisen, 52; CORLEY, Searching, 21-47.

40 HARVEY, Toward a Degree, 61, labels this sections “Applying Wisdom Personally”.
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to the person’s self) are reflected in four subsequent didactic poems, until another
poem on wisdom (6:18-37), marking the beginning of the book’s third section
(6:18-14:19), appears™'.

“On presumption and relying on mercy” (5:1-8) is the sixth didactic
composition with negative appeals. This poem is formally delimited by inclusio
formed by two lexemes: 9’11 “strength/wealth” and °pw *023 “deceptive riches”
(vv. 1a.8a). The most important semantic field strengthening delimitation from
the point of view of the content create lexemes relating to anger: X “anger” (vv.
4b.6¢), 11 “fury” (v. 6d), nyr “indignation”? (v. 7c), Op1 “vengeance” (v. 7d),
and 112y “wrath”* (v. 8b).

This poem contains nine negative sentences, the highest number amongst
the poems preserved in the HA. Five of the sentences focus on the first subject
of the poem, which is “presumption” (or arrogance), and the remaining four on
“relying on mercy”, which is a direct consequence of presumption. Central
sentence of the sequence, the fifth one, dominates in the sequence since it terms
the climactic expression of arrogance: “Do not say: ‘I have sinned but what will
he do to me? Nothing!’” (v. 4a). This rude sentence, as was said, marks a shift to
the second subject of the poem (“relying on mercy”) and its dominance in the
poem is evident even from the length of the line**. This attitude of arrogance is
thus conveniently depicted as the worst of internal attitudes since it destroys all
the possibilities of the main concern that Ben Sira voices in his teaching:
acquiring wisdom, which is ultimately a gift of the Lord*®.

4! Each of the eight sections of the book (1:1-4:10; 4:11-6:17; 6:18-14:19; 14:20—
23:27; 24:1-32:13; 32:14-38:23; 38:24-43:33; 44:1-50:24) is marked at its beginning by the
poem on wisdom. As to the section 4:20-31, it is difficult to state some intentional placing for
these maxims. But there are some transitory elements, like echoes of the theme of justice
(previously reflected poem 4:7-10) in 4:22 (“do not be partial to someone”; here I adapt
translation of Reymond in his note to 4:22) or in 4:25 (“Do not be rebellious against God”), and
heralding of the theme of right use of the tongue in 4:23-24 (“Do not withhold your word
forever... For it is by words that wisdom is known, and understanding by an answer of the
tongue.”) that will be the subject matter of the poem 5:9-6:1.

42 My translation. REY — REYMOND, Critical Edition, render “anger”.

43 My translation. REY — REYMOND, Critical Edition, again render “anger”.

44 Units in the lines of this poem are as follows: 2/4 (vv. 1a/1b); 4/3 (vv. 2a/2b; 3a/3b);
5/4 (vv. 4a/4b); 2/3 (vv. 5a/5b); 3 (vv. 6a-d.7a-d.8).

45 Numerical symbolisms in this poem could be found in six various attitudes against
which the addressee is warned. Number six refers to the innermost parts, to the intimacy, which
is, however, not autonomous: it is incomplete without relationship to its Author. This content
is expressed in the reflexive character of attitudes against which the warnings are addressed:
they are not actions towards direct objects/people, and so they point to inner dispositions or,
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The seventh poem “on considered speech” (5:9—6:1) continues in the line
of self-inspections. Human speech regards all relationships and is always an
expression of one’s interior. Its appropriateness depends on one’s motivations
and ways of thinking and attitudes. As such, the theme of considered speech
suitably develops warning of the previous poem against presumption. On the
horizontal level it represents all-embracing instrument of communication.

Even if it is a bit more difficult to find clear formal delimitation criteria in
this poem, we do, however, find some indications. It opens with a quite common
tool of Ben Sira — a metaphor (5:9) — and closes with the distich, which is the
longest in the poem in its first line (6:1b)* and its second line opens with a
conclusive demonstrative adverb {2 “for” (6:1c). From the point of view of the
content this poem is clearly demarcated by various lexemes of the semantic field
“speech”: 927 “speech” (v. 10b); 0ana “reply” (v. 11b); NiY “to answer” (v. 12a);
na “mouth” (v. 12b); Rva (eventually 1va) “chatterbox™’ (v. 13a); Wb
“tongue” (vv. 13b.14b); o'nw Sya “hypocrite™® (5:14a.d; 6:1c).

This poem contains five negative sentences in important structural
positions since they each time start a new topic, and in their distribution we may
notice a gradation in meaning: the first one, opening metaphor in 5:9a, begins
with an elemental prerequisite for good communication by appealing not to speak
without consideration; the next pair (5:14a.b) opens the second part of the poem
(5:14-6:1) and warns against calumny; and final pair (5:15; 6:1) culminates in
the picture of a drastic change from friendship to enmity (*An 58 2mK& nnm
N1 “and do not be an enemy instead of a friend”)*.

indeed, attitudes, what is especially clear from the expression 98N 5% “Do not say!” (in the
sense of “think not!”), repeated three times. The activities of the Lord are, in contrast, four,
referring to authority and dominion.

46 The units in the lines of this poem are as follows: 4/3 (vv. 9a/9b); 3 (v. 10); 3/4 (vv.
11a/11b); 3 (v. 12); 4/3 (vv. 13a/13b); 3 (vv. 14a-b); 3/4 (vv. 14c/d); 3 (5:15a—6:1a); 5/4
(6:1b/c). We may notice here a regular alternation disrupted only with the conclusive distich
6:1b-c.

47 Translation of REY — REYMOND, Critical Edition, rendering participle 8012, Its
meaning in the qal conjugation is “to gossip”.

8 Translation of REY — REYMOND, Critical Edition. Its literal meaning is “the lord of
the two”.

49 Numerical symbolism in this poem points to the importance of perfect control of the
use of tongue: there are twelve appeals, five of which are positive and seven in negative diction.
These twelve appeals, as to their contents, are arranged concentrically, where in the middle
(5:11b.12b), there are statements about considered reply (“with a patient spirit, give a reply”)
and competent one (“your hand over your mouth”, that is, if you are not able to respond).
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The eighth didactic poem “on strong desire and its consequences” (6:2-4)
is a splendid short introspection into dangerous recesses of the soul, composed
of two metaphors and a conclusive maxim. The thematic slowing down (but
simultaneously development) in this poem is sensed considerably: we enter here
into the most hidden recesses of the soul, into the motivations of human
behaviour. The message of the poem is demarcated by an inclusio formed by the
only repeated word in the poem (Wa1) whose content is syntactically masterfully
differentiated. In our poem wa1 has in its both instances the meaning “desire”,
but its first occurrence (6:2a) is syntactically in the position of the object, in the
adverbial accusative function of a state. Its second occurrence (6:4a) is in the
position of the subject, and thus the state against which the first warning was
directed has now, as a consequence of not heeded advice, arrived.

This poem 1is connected to the previous two ones also by various
catchwords (7" “hand”, NMW “to destroy”, Y2 “master”, RIW “to hate™). Overall
distribution of the units of this poem is beautifully arranged: the total number of
the words is twenty-two>’ and the units in the verses regularly alternate from four
to three in a manner of a ginah metre with a dramatizing effect of the statements
in the shorter lines’!. The negative appeal is expressed in medias res,
emphatically, in the very first line with its negative sentence (6:2a), the content
of which is further gradually developed™.

The second section of the book (4:11-6:17) culminates with the ninth
didactic poem “on friendship” (6:5-17). An introspective character of the group
of four poems (5:1-8; 5:9-6:1; 6:2-4; 6:5-17) with their appeals to handle
appropriately one’s inner attitudes thus approaches its climax with the teaching
on predisposition for the most noble of all relationships: friendship™.

This poem has a very nice regular structure and is clearly delimited from
the point of view of the content: lexeme 2MmK “friend” (substantivized verb 2nR)

50 The number of the consonants in the Hebrew alphabet. This symbolical feature
notably points to the intention to express the topic in completeness as in another context noted
PIWOWAR, Zdobycie I, 117.

SUIf we want to maintain a regular alternation of the units, we must count the opening
particle 9&, which in this poem is semantically (and rhetorically) very important. Thus, the units
in all verses alternate from 4 to 3.

52 Numerical symbolisms are to be seen in destroyed life — the one and only fruit of
the life of a possible negative actor (the one, who wouldn’t obey the warning) — and equally in
the only reaction of his adversaries: derision.

53 CORLEY, Ben Sira’s, 44, perceives some connection with the preceding poem, but
delimitates it differently unifying the previous two into a single poem.
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is present 10x and distinctly prefigures the motif. The structure is also quickly
discernible: it is composed of four six-line strophes (vv. 5-7.8-10.11-13.14-16)
and the final maxim (v. 17). The number of the lines is thus 26 — numerical value
of the tetragram>*. The number of the units in the lines of this poem are irregular.
The very first irregularity appears in the verse with a negative sentence (v. 7) and
it is the most noticeable in the third strophe dealing with a false friend (vv. 11-
13), where we find three lines with minimal number of units (2), what properly
tunes with the motif of the strophe: the shortened lines in the form of a ginah
metre dramatize the statement about (in)authenticity of friendship®.

This long poem has only one negative sentence (6:7b), which concentrates
its didactic message directed towards a negative actor. The sentence is important
even structurally because with it there culminates the first strophe of the poem
introducing the subject of friendship itself. Its pedagogical emphasis focuses on
a caution, which is subsequently justified in two central strophes unmasking
a false friend in the fullness (seven) of his activities®®.

From Introspections to Laboriousness in the Process of
Endeavour for Wisdom

The tenth didactic poem “on endeavour for wisdom” (6:18-37) opens the
third section (6:18—14:19) of the Book of Ben Sira. This poem also introduces
the subject of laboriousness which will be taken over in various nuances in the
following poems. This second longest poem®’ in extant Hebrew manuscripts

54 1t is difficult to determine here what kind of symbolism is intended by the author.
Maybe we could think of some allusion to the value of friendship, which would be thus depicted
as something very intimate to God, as the most exclusive value intended by the Author of life.
For symbolical value of the number 26 see BAZAK, Numerical, 355; LABUSCHAGNE,
Numerical, 75-104.

55 The number of the units in the lines of this poem: 4 (vv. 5.6); 4/3 (vv. 7a/7b; 8a/8b);
4 (v.9); 4/3 (vv. 10a/10b); 3 (v. 11); 4/2 (vv. 12a/12b); 2 (v. 13); 4/3 (v. 14); 3/2 (v. 15); 4/3 (v.
16); 3 (v. 17).

56 There are also two other symbolic numerical features: keyword 2ma appears four-
times in the poem in an ironic sense (“false friend”’) and these four occurrences are balanced by
other four, which are condensed in the climactic final strophe about an authentic friend. Besides
this, there is no activity assigned to the real friend: his quality consists in the lifegiving stability
described with substantive characteristics.

57 The longest wisdom poem in extant Hebrew manuscripts is 23-dischich acrostic in
51:13-30 preserved in Manuscript “B” and partially at Qumran. (I owe this correction about the
longest wisdom poem to Jeremy Corley.) HARVEY, Toward a Degree, 61, labels this section
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dealing with wisdom is composed of twenty-two distichs®®. This symbolic
number lines this poem up with other similar compositions, which alert that the
subject treated is intended to be presented completely.

Twenty-two lines of the poem constitute an immediate formal delimitation
criterion. To this get connected twenty-two mentions of the 772m “wisdom™°,
and twenty-two kinds of efforts, to which an addressee is challenged. Haspecker
already pointed to the symmetry in the structure of the poem®. Regarding the
units, this poem is colourful and pleasing®'. The most distinct disbalances are to
be found in the verses crucial even from the point of view of their content (vv.
21.23.27). The longest line (v. 29a) is the opening one of the fifth strophe (vv.
29-31) where there is a shift in the poem to the fruits of the wisdom.

This poem contains four negative sentences, each time in the second line
of the verse, and we may quickly notice in them an intensification of the meaning
in relation to the respective first lines containing positive imperatives. The
sentences concentrate didactic emphases in gradual perspective beginning with
the appeal to be open to the wisdom (not to refuse her; v. 23b), subsequently not
to oppose wisdom (v. 25b), afterwards to remain in laborious school of wisdom
(not to leave it; v. 27b), and finally to be attentive in a continuous growth in
wisdom (not to let escape a word [a proverb] of her; v. 35b)%?. Wisdom is thus
portrayed as a demanding goal approachable by a laborious way of acquiring

“Applying Wisdom Socially”. I agree that there are many references to actualization of acquired
wisdom on social level, but I would prefer to focus on the subtle presence of the topic of
perseverance in one’s own works, with possessions as its fruit, as preliminary to all its
applications.

58 In this poem is missing v. 18, which we find in the Manuscript “C”, and also vv. 23-
24.26.34 are missing. Besides, there are 27:5-6 inserted in the poem. In my dissertation I was
working with the ordering of the poem as it is attested in the Greek text, reconstructing (* in
the note 61) the missing Hebrew verses. The reconstruction of v. 26 is taken from BAILLET —
MILIK — DE VAUX, Les ‘Petites Grottes’, 75.

9 Substantive 120 is explicitly mentioned only twice (vv. 18b.34b), but we find
another two pronouns (vv. 20a.22b) and eighteen pronominal suffixes (vv. 19a.b.c.d.20a.b.
21b.22b.24a.b.25b.26a.b.282.29a.b.30a.b.31a.b) referring to the wisdom.

60 See HASPECKER, Gottesfurcht, 130-131.

6! The units in the lines are: 3 (v. 18); 4/3 (vv. 19a/b); 3 (vv. 19¢-d.20); 4/2 (vv. 21a/b);
3 (v.22); 4/2 (vv. 23a/b*); 3/2 (vv. 24a/b*.25a/b); 4 (v. 26%); 4/2 (vv. 27a/b); 3 (v. 28); 5/3 (vv.
29a/b); 3 (vv. 30.31.32); 2/3 (vv. 34a/b*); 4/3 (vv. 35.36); 3 (37a-b.c-d).

62 Numerical symbolic features are: twenty-two (to symbolize completeness) various
types of action of the addressee, which will lead him to the wisdom, and a single one, integrating
and divine, activity of the one (j79p) who alone can bestow the wisdom.
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knowledge and reason, and at the same time as something that requires awareness
that her source is ultimately the Most High (J7"9).

The following passage 7:1-10:18 contains various pieces of moral advice,
maxims and proverbs, in harmony with the subject of the third section of the
book opened with the previous poem.

The eleventh didactic poem “on genuine glory” (10:19-11:6) is closely
connected to the previous poem (6:18-37) by repeated wisdom terminology
(>awn, Dan, opv, Haw, nnan) designating various types of persons who are
worth to be glorified. This poem is composed of two parts (10:19-27; 10:28—
11:6) divided by exclamation "33, with the second one having again the symbolic
twenty-two lines. The keyword of this poem is 733 “glory”, with its 14
occurrences, nine of which are participial forms (6 in the nifal) in the accusative
of specification®, with an adjectival function characterizing individuals. Another
important lexeme is its semantic opposite 19 “to be dishonoured” (nifal
meaning), with its six occurrences (4 of which again in the participle of the nifal).
Structurally, there is a nice mirror symmetry in the distribution of the strophes of
the two parts of the poem®. As to the units, the most noticeable disbalance
evinces the shortening in the final verse, moving from 5 to 3 units, with its ironic
statement®,

Six negative sentences of this poem are clustered in distichs (10:26a.b;
11:2a.b; 11:4a.b) and are carefully structured as they appear in conclusive
strophes: the first pair in the strophe (10:26-27) concluding the first part of the
poem, and other two pairs in two consecutive strophes (11:2-3; 11:4-5) at the end
of the poem; the very last strophe (11:5-6) is but a generalizing echo without
adding anything to the motif of the poem. The sentences concentrate pedagogical
emphases of the poem in decreasing gradation and are of two types: the first one
is reflexive and concerns an inappropriate judgment about oneself (10:26a.b); the
second one is about judging others incorrectly (11:2a.b; 11:4a.b). The first pair

63 See WALTKE — O’CONNOR, Introduction, 262.

%4 The first part has the strophic segmentation of 2+2+3+2 distichs, and the second
part 2+3+2+2. There is one more final strophe (11:5-6) composed of 2 distichs, which, however,
follows after the previous (11:4) with the only conclusive "3 in the poem. The final strophe is
thus merely a kind of a thematic echo generalizing the key motif of the poem. With regard to
the strophic structure, I do not agree with PETERS, Buch, 92.

%5 The units in the lines are: 5/4 (vv. 19a/b.c/d); 3 (v. 20); 4/3 (vv. 22a/b); 3/4 (vv.
23a/b); 4/3 (vv. 24a/b.25a/b); 3 (v. 26); 4/3 (vv. 27a/b); 4/5 (vv. 28a/b); 4 (v. 29); 5/4 (vv.
30a/b); 4/5 (vv. 31a/b); 4/3 (11:1a/b); 3/4 (11:2a/b); 3 (11:3.4a-b.c-d); 4 (11:5); 5/3 (11:6a/b).
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of the appeals is, moreover, about fundamental attitudes: the first sentence
(10:26a) regards the source subject of the glory, wisdom, and warns against
boasting by doing one’s own work® that, by itself, should lead to honour; the
second sentence (10:26b) concerns glory as such and warns against boasting in
an inappropriate time. The next pair (11:2a.b) deals with judging the others
according to their physical appearance, and the last pair (11:4a.b) according to
the appearance again, but this time with respect to the clothing and bitter
circumstances of their life®’.

The twelfth didactic poem “on persistence in one’s own work” (11:10-
28)% is preceded by three maxims (11:7-9)®. This poem has some corelated
thematic echoes of the previous one “on genuine glory”, which are here further
developed. For example warning against the oppression (in the previous poem in
10:23b; 11:5a), the topics of the riches and poverty (10:22a.23a.30-31; 11:1), but
especially the accent on the work (4% lexemes of the root abd in
10,25aa.0.26a.27a). The poetic lines alternate in longer sequences of balance and
disbalance. The most distinctive disbalance, once again in the form of a shortened
second line of the verse (in a manner of the ginah), is demonstrated by climactic

66 ¢an 73apH DANNN 58 “Do not boast your wisdom by doing your work!” My
translation. Similarly, MOPSIK, Sagesse, 133, or MORLA, Manuscritos, 93, who maintains the
meaning of “delight” in Tan, translating it “lo que te gusta”. It is a very nice poetic expression
(as many others) of Ben Sira voicing the nuance of pleasure in persistent performance of one’s
works.

7 Numerical symbolic features in this poem are to be seen in seven (fullness) passively
accepted positive attitudes of the positive actor, and the only one negative, which turns out to
be unjust. The positive actor, apart from this, is focused plainly on his single unifying activity
(his work), and his interior is similarly unified by the fear of God. Examples of negative actors,
on the contrary, are dispersed in various (four, referring to extensiveness) activities, and their
passively accepted negative attitudes are also four, together with one positive, which turns out
to be unjustified.

88 T consider this sequence (contra SKEHAN — DILELLA, Wisdom, 238) as forming one
coherent poem. The motif of the “work” is thus more comprehensively developed and also an
overall structure and its various elements permit the reader to perceive this pericope as one
compact poetic composition. We find here, for example, typical repetition of the anaphor 12
(vv. 10a.20a); the first part of the poem (vv. 10-19) has once again twenty-two stichs (omitting
later addition of vv. 15-16), and the poem, as to the number of stichs, is exactly inverse to the
preceding one, which is composed of 18 stichs in the first part and of 22 in the second part;
some semantic fields recur in identical structural positions in both poems.

1 do not agree with SKEHAN — DILELLA, Wisdom, 238, that it is a “minipoem”. These
maxims are similar in the topic, but they are not linked together by a discursive element
developing a single compact motif. Neither on the level of structure they give an impression of
a compact unity.
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verses 19a-b and 20. Verse 19a-b, besides, contains a rhetoric dramatization of
the state of a negative actor, and v. 20 voices the appeal to a positive actor to
remain in the contrary state’’.

We find here four orderly arranged negative sentences, in concentric
thematic disposition, and concentrating didactic emphases of the poem. The first
one appears in the middle verse (v. 21a)"" of introductory didactic strophe of the
second part of the poem: it encapsulates and terms the problem of admiring
a wicked man and vehemently warns against it. The second and the third
sentences (vv. 23a.24a)’? in the following strophe specify the idea of the first
sentence through warning against excessive interest in an apparent security of
the wealth, and in the fourth one (v. 28a)"* culminates the development of ideas
from previous sentences and of the whole poem, and there reappears the idea of
admiration of a person: premature, because the fate of everyone will be revealed
only at the moment of his death”™.

The thirteenth poem “on prudent practice of charity” (12:1-18) is separated
from the previously analysed by a short poem “on prudence” (11:29-34), which
contains only vetitive (89) commands. Anyway, its topic is a nice interlude to
the present didactic poem, which contains five prohibitive negative sentences.
Both these poems develop the topic of the previous one “on persistence in one’s
own work”, since one of the fruits of persistent work is an acquired property.

70 Units in the lines are: 3 (vv. 10a-b); 2 (vv. 10c-d); 4 (vv. 11.12a-b); 4/3 (vv. 12¢/d);
3 (v. 13); 4 (v. 14); 4/3 (vv. 17a/b); 3 (v. 18); 4/2 (vv. 19a/b); 4/3 (vv. 19¢/d); 4/2 (vv. 20a/b);
3/4 (vv. 21a/b.c/d); 4/3 (vv. 22a/b); 3 (vv. 23.24); 4 (vv. 25.27); 4/3 (vv. 28a/b).

! This verse needs reconstruction: 5 7772 100 58 “Do not admire footpaths of
iniquity”, in my translation (REY — REYMOND, Critical Edition, reconstruct "wpna nnnn &
5). MOPSIK, Sagesse, 137, renders interpretatively “N’admire pas les artisans d’iniquité”,
explaining that it is about ,,ceux qui s’enrichissent de fagon indue®.

2 wan mrwY D RN OR “Say not: ‘I have satisfied my desire.”” (v. 23a; my
translation); *p ™7 KRN 58 “Do not say: ‘I have enough.’” (v. 24a)

73923 qwrn 58 mn 1ab “Before death, do not declare a person happy.” This verse
has a doubling in the HA. I retain the second one.

4 From the diagram of discursive structure for this poem it emerged, surprisingly, that
on the level of the dynamics the main acteur of the poem is the Lord (*). He is a distributor of
the twelve activities/states, and all his operations are oriented to the positive actor who is being
challenged to four activities and equally warned four times. All four positive appeals belong to
the sematic field of “persistence”, and so do also appeals in negative sentences, but in the
opposite perspective: addressee is warned against getting stuck during the journey and thus not
finishing his race. The positive actor is described by seven appellations, which could again be
concentrated in one semantic field: an effort. Negative actor is described very poorly, but it is
clear enough that he is the one who desires the wealth, even at the expense of another person.
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And it is exactly the prudence in administration of the property, which is the topic
of the actual poem. Of a key thematic importance in this poem are lexemes of the
root th (9%), and the very first word of the poem, particle OX “if”, repeated 7%,
which in all its semantic nuances in the poem’” expresses the idea of insecurity
intrinsic to the motif of the poem: an addressee does not know whether he has in
front of him a friend or an enemy. A particle DR, besides, appears in structurally
important positions. The poetic lines in this poem are very assorted: we find here
various short distichs (mostly in the sixth strophe, in v. 12), one long verse
exceeding maximal number of the units for the Hebrew poetic line (v. 5d), and
the shortest verse 12c-d with a minimum number of the units (2/2) containing the
very last negative sentence’®.

Within the sequence of negative sentences there is a thematic progress with
the key message in the central one (v. 10a): this sentence warns against the
attitude of trust towards an enemy (X11%) who is moved by jealousy (7X1p),
which is the root of every contradictoriness. At the same time, in both remaining
pairs of the sentences (vv. 5a.b.12a.c), we may notice an intensification of the
meaning: the first pair warns against giving anything to the insolent person (77)
and the last pair develops the topic of imprudent trust by the very concrete image
of losing one’s own role. This poem, once again, is composed of a symbolic
twenty-two distichs and is permeated by various other numerical symbolic
features’”.

With the very last, fourteenth didactic poem “on goodness to oneself”
(14:3-19) preserved in the HA, the topic of laboriousness comes to its climax
since the possibility itself to enjoy one’s property is the fruit of responsible living.

5 Conditional (v. la), declarative (vv. 2b.15b), concessional (vv. 11a.16¢) and
temporal (vv. 16d.17a). For the semantic nuances of OX confront JOUON — MURAOKA,
Grammar, 543-602.

76 The units in the lines are: 3 (vv. la/b); 4/2 (vv. 2a/b); 3/2 (vv. 3a/b); 4 (vv. 4.5a);
4/3 (vv. 5b/c); 6/4 (vv. 5d/e); 3 (vv. 6.8); 4/3 (vv. 9a/b); 3 (v. 10); 4 (vv. 11a-b); 4/3 (vv. 11c/d);
2/3 (vv. 12a/b); 2 (vv. 12¢-d); 3/2 (vv. 12e/f); 4 (v. 13); 3 (v. 14); 3/2 (vv. 15a/b); 3/4 (vv.
16a/b.c/d.17a/b); 4 (v. 18).

"7 The addressee is challenged to the seven, the fullness of positive activities. Worth
noticing is that all these activities are in inclusio, formed by the vocabulary of knowledge (¥
in vv. la.11d). The positive actors are silent in this poem, but their symbolic number (3) is
meaningful. The negative actors are six, again to symbolize incompleteness, and are
characterized by twenty-two activities/states, which, on the other hand, symbolize all possible
malice of the negative actors.
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This poem is composed in two parts (vv. 3-10.11-19), of twelve and twenty-two’®
lines respectively. In its very opening sounds twice (vv. 3a.b) an adjective 1IR3
“delightful”, which will resound for the third time in the closing of the verse
14b” containing the only one negative sentence (v. 14a) of the poem. Such
a distribution of this important keyword is very nice and thoughtful, and
facilitates to strongly grasp the motif of the poem. There are other keywords like
INR “other”, occurring 4% in important structural positions, in the first (v. 4a)
and the last strophes (vv. 18b.19b), thus forming an inclusio, and in the verse 15a
in the emphatic demonstrative question following immediately after the verse
with the negative sentence. Not the least, should also be mentioned lexemes of
the root ¢h (6x), Wi (5%), and PN “portion” (4x). The most noticeable
shortening is to be found in the final verse of the first part (v. 10), and the most
regular sections are vv. 13-15, with the negative sentence in their midst, and also
eight final lines of the vv. 17-19 (interrupted with the only one 3-unit line)®.

Negative sentence of this poem opens the central didactic strophe (vv. 14-
15)%" of the poem’s second part. This strophe, together with the central one (vv.
5-6) of the first part, call for a particular attention on the level of poetic features,
especially phonetic ones, whose rhetorical strength is particularly noticeable. The
negative sentence concentrates the message of the poem in a concrete way of
enjoying good pleasures of the day provided by one’s own possessions. Their
proper and pleasant use goes together with its sharing with a friend (2R, v. 13a)
and with a brother (NN, v. 16a)%.

8 If we consider v. 11c and a bit longer and confused v. 12c.

7 For this confused stich I adopt the wording of SMEND, Weisheit, 134 ( Tan pona
mR1), which, I think, is more logical and fitting to the motif of the poem then the one ( Tam
Tnnn 58 y1) adopted by REY — REYMOND, Critical Edition.

80 The units in the lines are: 4/5 (vv. 3a/b); 4/3 (vv. 4a/b); 3/2 (vv. 5a/b); 4/3 (vv. 6a/b);
5(v.9);5/2 (vv. 10a/b); 4 (v. 11); 3/4 (vv. 12a/b); 4 (v. 13); 3 (v. 14); 3 (v. 15); 5/3 (vv. 16a/b);
4 (vv. 17.18a-b); 3/4 (vv. 18c/d); 4 (v. 19).

81 The very last strophe (vv. 18-19) is but a metaphorical conclusion of the poem
without adding any direct didactic appeal.

82 Symbolic numerical features are to be found in six types of bad men, once again
number six in relation to the negative actor(s) to symbolize incompleteness; the addressee of
the teaching is called to five positive activities, which will be protective for him, as the symbolic
character of the number suggests. The second part of the poem, and thus the closing of the third
section of the book, has twenty-two stichs, just as the opening poem (6:18-37) of the section.
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Conclusions

It is natural for the language of a didactic discourse that the most important
notions of a teacher will find their most emphatic and concise expression — and
are concentrated in — the negative statements. | approached the medieval Hebrew
Manuscript “A” of the Book of Ben Sira with this idea, and in the analyses of my
dissertation I concentrated on the larger poetic compositions, on didactic poems,
which contain such negative statements or negative sentences, where it is
reasonable to assume that they were composed with particular attention. Poetic
mastery of Ben Sira confirms this assumption on many levels and an observant
investigation and analysis of the poetic and didactic poems with negative
sentences reveals some strong indications that the author concentrated his
teaching and pedagogical emphases into these compositions.

We may firstly notice in them a progressive movement from vertical to
horizontal themes, closely related thematic focuses in the poems of each section
of the book delimited by a particular wisdom poem, and thematic developments
in the poems of the section, as well as beyond the sections. The first three poems
of the whole Book of Ben Sira treat with the themes directly regarding the Lord,
as 1s the poem about source of Wisdom, which is from the Lord (1:1-10), fear of
the Lord (1:11-30), and patience in trial when serving the Lord (2:1-18). These
introductory poems are presented as fundamental presuppositions for the journey
of searching for wisdom. But with the very first didactic poem partially preserved
in the HA (3:1-16) we make a slow transitory step to the horizontal spheres. The
poem “on relationship to one’s parents”, together with the following two “on
humility” (3:17-24) and “on effort in acquiring knowledge” (3:25-29), are still
vertical — their subject matters represent elements of verticality®® —, but they
slowly advance and shift their attention to the whole horizontality of the human
life. With the fourth didactic poem (4:1-6) preserved in the HA we are already
fully immersed in this horizontality through the precious motif of biblical
theology, the poor person. The fifth poem (4:7-10) develops and concretize the
topic of the poor person on institutional social levels, with the focus on the mostly
marginalized categories of the oppressed, an orphan and a widow. The next
didactic poem (5:1-8) opens an assemblage of four poems where there is

8 Relationship with one’s parents is the most important of human relationships
representing paradigmatical relationship with the Lord. Humility regards primarily relationship
to the truthfulness of the whole reality guaranteed by its Creator. And the process and effort in
acquiring knowledge has its foundations exactly in the truthfulness of reality.
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noticeable certain slowing down of thematic developments via introspections: in
the process of self-examination, we decelerate here a bit with the aid of the topics
like “presupposition” (5:1-8), “considered speech” (5:9-6:1), “strong desire and
its consequences” (6:2-4), culminating with the reflection about true “friendship”
(6:5-17). The tenth didactic poem (6:18-37) makes another developing shift to
the theme of laboriousness in the process of endeavour for wisdom, which is
further evolved in corelating reflections on genuinely wise people worth to be
glorified (10:19-11:6), reflections “on persistence in one’s own work™ (11:10-
28) and “prudent practice of charity” (12:1-18), which is practicable thanks to
the acquired property, the fruit of one’s own work and laboriousness. The very
last didactic poem preserved in the HA reflecting “on goodness to one’s self”
(14:3-19), represents the climax of the topic of laboriousness since enjoyment of
one’s property is the very fruit of responsible, wise living.

I believe, at least as far as it concerns the examined Hebrew Manuscript
“A”, that these didactic poems with negative sentences form a kind of a primary
didactic skeleton of the Book of Ben Sira, which is interwoven and
complemented with all remaining shorter or longer literary compositions.
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Summary

There has already been in past decades serious research regarding possible structure(s) of the
Book of Ben Sira. In this essay I focus my attention only on the Hebrew text of the medieval
Manuscript “A”. I propose to perceive a possible structure of the book as formed in a manner
of a skeleton composed by didactic poems, which contain prohibitive negative sentences.
Prohibition, as such, has naturally strong rhetorical force, and therefore I believe that negative
sentences in fourteen poems of the Manuscript “A” concentrate pedagogical emphases of
each poem. Hence, I believe that these didactic poems, by the force of their compositional
integrity, together with the strength of their prohibitive mood, form a basic structural skeleton
interwoven and complemented with all remaining shorter or longer literary compositions.

Keywords: Ben Sira, Hebrew Manuscript “A”, didactic poems, negative sentences, structure.

Zhrnutie

V uplynulych desatrociach sa viaceri odbornici venovali otazke literarnej Struktiry Knihy
Sirachovho syna. V tejto $tiidii venujem pozornost” hebrejskému textu stredovekého rukopisu
»A“ tejto knihy. Navrhujem vidiet vnej moznu Struktiru v podobe kostry tvorenej
didaktickymi poémami, ktoré obsahuju prohibitivne negativne sentencie. Prohibicia ako taka
ma prirodzene vel’ku rétoricku silu a preto si myslim, Ze v negativnych sentenciach Strnastich
poém rukopisu ,,A“ st koncentrované pedagogické dorazy kazdej poémy. Vedie ma to
k presvedéeniu, ze tieto didaktické poémy formuju v ich kompozicnej integrite sprevadzane;j
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vyraznym prohibitivnym ladenim tychto poém zékladnt Strukturdlnu kostru pretkdvanu
a doplnent ostatnymi dlhs§imi a krat$imi literarnymi celkami.

Klucové slova: Ben Sira, Hebrejsky rukopis ,,A®, didaktické poémy, negativne sentencie,
Struktira.
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Judith’s Two Blows in Jdt 13:8

Martina Korytiakova

Introduction

The beheading of Holofernes is Judith’s most iconic deed by which the
female protagonist has been eternalised in art and by its help consequently has
taken deep roots in the memory of most believers'. Despite the static nature of
visual art, many pieces of art were able to catch the dynamics of Judith’s most
memorable act. They depicted an important detail which, however, can only be
noticed upon reading the story?. Concretely, Judith killed the enemy by striking
his neck with a pair of blows (xai éndtafev eis Tov TpdynAov adtol dig, 13:18)°.
Such a particular way of execution did not escape scholarly attention too* and by
now a variety of its interpretations has emerged with differing degrees of
persuasiveness.

In general, the existing scholarly interpretations can be divided into two
groups. The first one argues for an intentional intertextual link to Num 20:11 as
identifying the two blows of Judith with those of Moses and reasoning by similar
circumstances in both the texts (lack of water, thirst)’. The aim of such
a reference would have to be the portrayal of Judith like a new Moses or Moses
redivivus. The second interpretative version derives from within the Judith story.
In this regard, scholars are divided in their opinions. Some identify Judith’s
gesture with female weakness®. Others, in turn, recognise Judith’s two strikes as

! For the reception of the Book of Judith in art, see WILLS, Judith, 121-166. For an
overview of the works dealing with the given topic, see SCHMITZ — ENGEL, Judit, 29-35.

2 WILLS, Judith, 342: “The dual strike is surprisingly retained in many European
paintings, demonstrated visually when Judith raises an already bloody sword to strike a second
blow.”

3 All biblical quotations from Jdt are given according to HANHART (ed.), fudith. The
quotations from other biblical books follow RAHLFS — HANHART (ed.), Septuaginta. The
English translations of the biblical texts are by the author of the paper, unless stated otherwise.

4 Interestingly, in GERA, Judith, 395, there is no comment on the two blows at all.

> SCHMITZ — ENGEL, Judit, 358; CANDIDO, Giuditta, 161.

¢ LANNA, Giuditta, 565-566; STUMMER, Judit, 34; HAAG, Judith, 52; CRAGHAN,
Judith, 106.
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the manifestation of her determination not to pull back but fully complete the
act’.

The aim of this paper is to show that the explanation of Judith’s two blows
works on the intra- and intertextual levels simultaneously, but it runs on
a thematic principle different to that of the existing scholarly suggestions. On the
intertextual level, Judith’s act is undoubtedly an intentional allusion to Num
20:11 as some scholars has already proposed. Yet, in contrast to the scholarly
claims that Judith is the corrected version of Moses only because her resolution
contrasts with Moses’ hesitation, we will point to another aspect of the
intertextual allusion. Judith’s two strikes will be interpreted here in the context
of the theme of good or failed leadership which Num 20:1-13 and Jdt have in
common. On the intratextual level, Judith’s two blows will be explained as the
thorough realisation of the two wounds (10 Tpaiiua and 6 puwAiwy) for which
Judith had prayed to God (Jdt 9:13). Consequently, we will show Judith’s act as
a faithful execution of the plan approved by God demonstrating her as a good
leader contrasting with the failed behaviour of the leaders from the narrated past
and present.

In the first chapter, we will interpret Judith’s two blows on the intratextual
level. In the second chapter, we will explain the intertextual link between the two
strikes of Judith (Jdt 13:8) and those of Moses (Num 20:11). The conclusion will
summarise the topic and its arguments.

1 The Two Blows in Jdt 13:8 — The Two Wounds for the Two
Antagonists

Judith’s act of beheading Holofernes (Jdt 13:8) takes part in the final scene
of Holofernes’ banquet (vv. 4-9). After all the attendants at the party left, Judith
remained alone with the drunk and sleeping Holofernes in his bedroom (v. 4; cf.
v. 2). Standing by Holofernes’ bed (vv. 4-5), Judith prayed to God for the first
time in silence (eimev év §j xapdiq adHg, v. 4). Then she approached the bedpost
to take down Holofernes’ scimitar (v. 6), drew near his bed again (v. 7a), and
while taking hold of Holofernes’ hair (v. 7b) she prayed to God for the second
time in silence (elmev [&v T§j xapdie adis], v. 7c). Afterwards, she decapitated
Holofernes by two strikes on his neck (v. 8). The act of beheading is reported in

7 WILLS, Judith, 343.
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two phases. Firstly, the two blows are mentioned (xal émdtaev eic ToV TpdynAov
avtol 0ig, v. 8a). Secondly, the separation of the head from the body is given (xai
adeidev ™ xepaAny adTol am’ avtol, v. 8b). The immediately following events
are narrated by applying the double scheme too. Holofernes’ body was rolled
from the mattress down to the footstool (v. 9a; cf. 14:15) and then the curtain
(t0 xwvwmiov) was pulled down from the poles of the canopy structure (v. 9b).
After going out from Holofernes’ tent, Judith left the camp being accompanied
by her servant. Since the act of beheading unfolds in two parts (the strikes, the
separation) and is framed by the events that happen in pairs too®, some
commentators explain Judith’s two blows as the demonstration of the author’s
consistency with his style’. Yet, instead of being a mere result of the author’s
literary aesthetics within the above mentioned scene, Judith’s two blows are
rather more plausibly linked to the double pattern working on the overall
narrative level of the story.

1.1 The Author’s Scheme of Two

The scheme of two is most evidently yet not exclusively applied to the
main characters in the story. Each pair finds its counterpart on the opposite side
of the narrative spectrum: Nabouchodonosor and Holofernes vs. the God of Israel
and Judith. Consequently, two antagonists feature in the Judith story instead of
one: Nabouchodonosor and Holofernes. From Jdt 2:14 on, however,
Nabouchodonosor retreats from the scene as an acting figure to its background.
This phenomenon narratively relates to Nabouchodonosor’s divine pretensions
and divine immanence which are implied by his speech and venue in 2:1-13'°,
Consequently, Holofernes takes on the role of Nabouchodonosor’s proxy in the
human world to work out his master’s heavenly and earthly rule as a challenge
to the God of Israel. Yet, Holofernes’ success on his military campaign and
Nabouchodonosor’s remoteness stir up the general’s ambitions for claiming the
royal and divine prerogatives for himself. From this point of view, Judith’s

8 Before the decapitation: Judith’s two positions by Holofernes’” bed and two prayers;
after the execution: two acts (the rolling down of the body and the pulling down of the
xwvemiov) and two characters (Judith and her maid).

 See WILLS, Judith, 342.

10 In Jdt 2:1-13, Nabouchodonosor’s council (1) Bouds, vv. 2.4) is a sophisticated
allusion to God’s heavenly council (¥ Bou, Ps 1:5; 88:8; 110:1; Isa 14:26), yet intentionally
made as an imperfect version of the biblical original.
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beheading of Holofernes by the two blows is thematically linked with the two
antagonists and their two ambitions that are telescoped by Holofernes. This
interpretation is also supported from the perspective of narrative space.
Holofernes’ beheading took place in his tent which resembles a temple-palace,
and on Holofernes’ bed which due to its footstool (¥ yeAwvis, 14:15)'" alludes to
a throne. The rolling of Holofernes’ body from the mattress down to the footstool
(13:9a) is thus an ironic dethronisation of the two antagonists'? in terms of their
twofold ambitions: the royal (earthly) and divine (heavenly) rule.

1.2 The Two Wounds according to the Plan

The intratextual link between Judith’s two strikes and the two antagonists
embodied by Holofernes further matches with Judith’s prayer to God for causing
two wounds to two categories of the enemy. In Jdt 9:10, Judith asks God to strike
a slave/servant (1) along with a ruler (2): “strike down the slave ... with the ruler
and the ruler with his servant” natakov doddov ... ém’ doyovrt xal doyovra émi
Gepdmovrr avrod. Just as her act of decapitation later, Judith’s appeal here should
be seen as the actualisation or the projection of God’s action from the Israel’s
past (v. 3) to Judith’s present (v. 10): émdtaas (aor.) doddovs éml dvvdoraus(v. 3)
/] mdtakov (pres.) doddov ... éx’ dpyovre (v. 10). The two categories of the enemy
to which Judith hints in v. 10 (6 dolilog/6 Oepdmwy and 6 &pyxwv) can be then
viewed as obvious references to Nabouchodonosor as a ruler and to Holofernes
as both a servant and ruler'. Indeed, the identical titles are attributed to
Holofernes as to the embodiment of both antagonists and as to the character
holding both posts in the narrative (6 doUilog, 6:3; 6 &pxwv, 13:18). Likewise, the
thrones mentioned in respect to the enemies from the past in 9:3 (émi Opdvoug
adTév) are only applicable in the story to king Nabouchodonosor (6 8pévog, 1:12)
and to Holofernes (his throne is in disguise as “a bed-couch” % xAwy [10:21]

¢

accompanied by “a footstool” 7 xeAwvig [14:15], and as “a seat” 6 Oidpos

! Our translation of % yelwvig as “a footstool” rather than “a threshold” (e.g. GERA,
Judith, 428; CANDIDO, Giuditta, 173) is based on Sextus Empiricus’ claim that the Greek term
is a dialectical equivalent of 16 dmomddiov (Sextus Empiricus, Against Professors 1,246; LCL
382, 138-139). The word 76 Umomédiov was a Hellenistic Greek designation for the Classic
Greek word for a footstool, 6 Bpfjvug. See HURSCHMANN, Footstool, 493.

12 VILCHEZ LINDEZ, Giuditta, 333: “simbolo di totale detronizzazione”.

13 Gera also avers that the sg. “the slave/servant” and “the ruler” in Jdt 9:10 better suit
the story context. GERA, Judith, 309, 318.
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[11:19])'. In fact, in the past event to which Judith refers (Gen 34), no thrones
appear in relation to the enemies'®>. When Judith prays to God in Jdt 9:13 to be
able to make wound and welt to the foes (el Tpadpa xal pdAwma adTidv)'e, she
refers to the two categories of the enemy in v. 10 from the narrated present'’ who,
in turn, are projected onto those in 9:3 from the narrated past'®. In other words,
each blow by which Judith hit Holofernes’ neck (13:8) was intended for each of
the two antagonists in the story: one for Holofernes and one for Nabouchodonosor'’.

Consequently, Judith’s two strikes can be considered as the thorough
realisation of her plan which she had demonstrated earlier to God in her prayer
for his approval. God’s consent to the plan was implicitly given in 9:1 (see also
4:13). Indeed, Judith’s prayer happened simultaneously with the priestly evening
incense offering. Such circumstances are considered as the most favourable time

!4 The ambiguous dual designation for Holofernes’ throne as # %Ay and 6 didpog
relates to the ambiguous dual character of Holofernes as second after his king (Jdt 2:8) who,
however, desires to become the first. It is worth noticing that in a Hebrew Midrashic version of
Judith, Holofernes” x\wv1 is rendered as the royal throne (ma%n &03). See DUBARLE, ludith,
64. The Greek word 6 didpog refers to various types of stools in the LXX (11%), including a
royal throne (Deut 17:18; Judg 3:24). In ancient Greek literature, iconographic and numismatic
evidence, 6 didpog is attested as a kind of Persian royal throne (Plutarch, Themistocles 13.1,
LCL 47, 38-39) or a throne of pagan gods. See DILLON — GARLAND, Ancient Greece, 231;
PASPALAS, Furniture, 533, 540, incl. nn. 63, 64.

15 See also GERA, Judith, 309.

16 The two Greek words have their nuances in different physical manifestations. While
70 Tpatua means an open, bleeding wound, 6 uwiw is a less serious, flesh wound, yet it can
cause death too. For the meaning of the Hebrew word pair nm1an — 8xa which LXX translates
by 76 tpaiua — 6 pwAwy, see TWERSKY, Lamech’s Song, 280-281.

'7 The link between the pair t6 Tpaiipa — 6 pwiwy (Jdt 9:13) and the two categories of
the enemy from the narrative present is also proven by the pattern of retribution or vengeance.
At the beginning, the two antagonists planned tpaiua against the Israelites (of Tpavpartiat, 2:8;
6:6). At the end, the projected violence turned against the enemy by means of the Israelites:
9:13 (70 Tpaliua and 6 uwAw); 13:18 (tpadua). The two lexemes, 6 Tpalua and 6 puwiwy,
appear in the context of vengeance and in relation to two different targets of violence in the so-
called Lamech’s sword song (Gen 4:23). See, e.g. TWERSKY, Lamech’s Song, 280-282.

18 According to SCHMITZ — ENGEL, Judit, 358, Judith’s two strikes recall Shechem and
his father Hemmor who can be identified with the stricken enemies in Jdt 9:3 over against the
story in Gen 34:25.26. In contrast, WILLS, Judith, 342, links Judith’s two blows with Simeon
and Shechem. The latter scholar has most probably intended Simeon and Levi, thus using the
agents instead of the victims from Gen 34:25 as the interpretative clue for Judith’s pair of strikes
in Jdt 13:8.

19 See also SCHOLZ, Judith, 164.
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for prayers to be successfully heard by God*. By beheading Holofernes with two
blows, Judith therefore acts in full accord with God’s will from her position as
God’s servant subordinated to his master. Instead of ascribing the victory to
herself, she grants it only to God (9:8-10; 13:11.14; 16:5) while referring to
herself as the instrument of God’s agency?'.

In the following section we will show that, as the expression of her loyal
servitude to the Lord, Judith’s two blows contradistinguish her on the intratextual
level from the disloyal servant Holofernes, her negative (pagan) counterpart in
the story. At the same time, Judith saves the image of a good leader of the
Israelites which was jeopardised by the behaviour of the Bethulian governors.
On the intertextual level, however, Judith’s two blows function as the corrective
of the failure of a leader from Israel’s past.

2 Judith’s and Moses’ Two Strikes — Leadership Theme in
Jdt and Num 20:1-13

Judith’s decapitation of Holofernes (Jdt 13:18) is lexically expressed in an
identical way to Moses’ striking the rock in Num 20:11. The phrase éndtagev oig
only appears in the given two texts in the LXX. Moreover, both texts have
narrative themes in common just as the lack of water and the threatening death
from thirst?2. Due to these facts, the intertextual reference between the two strikes
of Judith and Moses can be assumed as most plausible and intentional. For most
scholars, the aim of the reference is to show Judith as a leader like Moses (Moses
redivivus), a new or second Moses®. The scholarly assessment is based on the
argument of the identical role of the two leaders as providers of water to the
Israelites in similar circumstances in both scenes. A close comparison of Num
20:1-13 and Jdt 13:3-20, however, indicates a different interpretative clue for the

20 See KORYTIAKOVA, Judita, 33, incl.nn. 64, 65. See also CHRISTIANSEN, Judith, 78.
Scumitz, Gedeutete Geschichte, 245, argues, however, by the fact that Simeon’s act was
sanctioned by God.

21 3b¢ £y xetpl pov xpdTog “give into my hand strength” (9:9); matagov ... éx xetAéwy
amdTyg wov “strike down ... by the lips of my deceit”, Bpalicov ... £vyept OnAelag “shatter ... by
the hand of a female” (9:10); 8¢ €6pavae ... dia yeipds mov “who shattered ... through my hand”
(13:14), nBémnaoev adtols ... £vxetpl OnAeiag “he set them at naught ... with the hand of a female”

16:5).
(169 22 See SCHMITZ — ENGEL, Judit, 358; CANDIDO, Giuditta, 161.
23 vAN HENTEN, Judith; ZSENGELLER, A Bible’s Digest, 475; CANDIDO, Giuditta, 161.
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intertextual allusion to the two strikes. In each of the two texts, the identity of the
true water provider is different and analogically the images of the two leaders are
differentiated from each other as well. Concretely, Judith credited her two blows
to God — the Creator of waters (xtiota T@v VodTwv, 9:12). Thereby Judith is
demonstrated as a good leader and a corrective of Moses who, in contrast, failed
as a leader when, by his two strikes, showed himself as the provider of water
instead of God.
The story of Moses’ mistake at the waters of Meribah (Num 20:1-13) is
a much studied text. Therefore, we are not going to provide a detailed analysis
of the entire passage here’*. We will rather focus on the meaning of Moses’ two
strikes on the rock in the scene to highlight the aspect which was most probably
intended by the allusion in Jdt 13:8. Moses’ two strikes against the rock (Num
20:11) can be evaluated as a not exact execution (vv. 9-11) of the Lord’s
command (v. 8) by a leader. As Strba states, Moses’ action is in fact one in
“a number of inadequacies between what Moses (and Aaron) was to do and what
he/they actually did”?. In fact, one of the instructions to both Moses and Aaron
was to speak to the rock (AaAnoate mpog Ty mETpay, v. 8), not to strike it (Mewuvaiig
. émdtagev T métpav Tf paPow dig, v. 11). The latter gesture was even
performed by Moses in a haughty way (“and Moses lifted up his hand” xal émapag
Muwuafjs Tv xeipa adtol)?®. The Lord interprets the behaviour of both leaders,
Moses and Aaron, as a failure of not believing to sanctify Him before his people
(o0x émioTedoate ayaoarl pe évavtiov vidy TopanA, v. 12). The people’s attention
was oriented on the leaders as the only providers of water (w) éx Tijc métpag
TavTyg edEopey Oty Uowp, v. 10) instead of the Lord who is symbolised by the
rock®” (xal ddoet [9) métpa] & U0ata aldtfi, v. 8). The role of the leaders was to

24 For the analysis of Moses’ failure in Num 20:8-11, see STRBA, Did the Israelites
Realise?, 339-341. For further bibliography, see ARNOLD — GILBERT — NOBLESSE-ROCHER,
Nombres 20,1-13; BOORER, The Vision of the Priestly Narrative, 402-405; GARTON, Mirages
in the Desert; KUPFER, Mit Israel auf dem Weg durch die Wiiste.

25 STRBA, Did the Israelites Realise?, 340.

26 See WONG, “And Moses Raised His Hand” in Number 20,11, 400.

27 Our claim that the rock may symbolise the Lord instead of water derives from the
observation that, in Num 20:8, the rock (the subject) is to give water (the object) indicating that
the Lord — whose presence is in the tent of meeting (vv. 6-8) — should be considered the provider
of water. It is also worth noting that, in Exod 17:1-7, another version of miraculously provided
water from the rock, the Lord stands upon the rock (0e éyw €otnxa mpo Tol ot éxel €nt Tig
métpas, v. 6). Likewise, according to Wong’s explanation of Moses’ strikes against the rock by
his raised hand, Moses demonstrates “his own power to fight against a hostile and superior
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bring forth the water out of the rock and provide the drink, not to give water
(é8oloeTe adtols Udwp éx Tiic méTpag xal moTielte TV cUVaywyny xal T& XTHYY
avtév, v. 8). By taking the role of the agents giving water, the leaders placed
themselves in the position of Lord, the only miracle worker, abandoning thus
their subordinated status to Him?®,

The presumptuous shift in the positions of power is implied spatially too.
The leaders had to speak to the rock before the assembly (xal AaAnoate mpos TH
méTpay évavr avrdy). The local prepositions in God’s command imply the spatial
layout which, in turn, reflects the power hierarchy between the Lord, the leaders
and the people: the rock is supposed to be before the leaders who on the one hand
face the rock (to speak to it) and on the other are located before the people who
face the leaders. One of the leaders, however, spoke to the people (elmev 7pds
autoUs) which were summoned before the rock (@zevayr: tijg métpag). As implied
by the local preposition mpdg, the orientation of the speaker indicates that he faced
the people instead of the rock. Thus, the leaders set themselves on the same
position as the rock in respect to the people changing the power hierarchy of three
“the Lord/the rock — the leaders — the people” to that of only two “(the Lord/the
rock —) the leaders — the people”.

The given spatial observation can be proven right by comparing Num 20:1-
13 with its version in Exod 17:1-7. In Exod 17:6, the Lord’s instruction — to strike
the rock (ratdéets ™y métpav) — was faithfully carried out by Moses (émoinoev 02
Muwucfjs oUtwg). Accordingly, the spatial arrangement which reflects the power
subordination of the leader to his Lord was kept as well. Moses stands in front of
the people as their leader and faces the Lord who, in turn, takes the first place as
standing on the rock above and before both the leader and the people: Ilporgpeov
To0 daod TovTov (v. 5) ... 60e Eyw éotyxa mpo ol g€ éxel éml Tic meéTpas év Xwpnf3
(v. 6) “Go on ahead of this people (v. 5) ... I here have taken my stand, before
you came there, on the rock at Choreb” (v. 6). The two Greek prepositions mpé
in v. 5 (as a verbal prefix) and v. 6 (as a genuine preposition) seem to have
chronological rather than spatial meaning. Moses had to precede the people in

force before him ... probably God himself.” WONG, “And Moses Raised His Hand” in Number
20,11, 400. (Italics added)

28 STRBA, Did the Israelites Realise?, 361: “since they did not speak to the rock ‘in
their sight’, the people did not recognize the miracle as a deed of Yahweh but as of Moses and
Aaron (20,10cd). ... by putting themselves in the first place, they put Yahweh aside and so
obscured the fact that it came from Yahweh alone.”
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time (TTpomopevou Tol Acoli) and the Lord had already taken his stand on the rock
before Moses came there (60e éyw €otnxa mpd Tol ot [éABeiV] éxel). In the MT,
however, the prepositional phrase 7738% in v. 6 has spatial meaning®’: “(I will
stand) before you”. Although the LXX renders the latter expression
chronologically (mpd Tol o [éABeiv]), the Lord’s position on the rock implies that
both Moses and the people were beneath him, i.e. standing on the lower position
to the Lord, both physically (beneath) and figuratively (below). Consequently, it
can be assumed that both the leader and the people faced the Lord as well.

In other words, the two strikes by which Moses hit the rock (émdtagev ...
0ig, Num 20:11) were his own decision being out of keeping with God’s
commandment. Moreover, by his act Moses as a leader also abandoned his
second, subordinated position to the Lord and placed himself on the rank of the
Lord. In contrast, Judith’s two strikes (éndtagev ... dig, Jdt 13:8) by which she
beheaded Holofernes were the execution of her carefully thought-out plan
which was of God too as approved by Him’!. At the same time, while
accomplishing the plan Judith considers herself as a mere instrument of God*
implicitly demonstrating her second hierarchical order as a (temporary) leader in
respect to her superior master. It is thus from the perspective of an act provided
by a leader in accord with God’s will and from the leader’s subordinated position
to the Lord that Judith’s two blows (Jdt 13:8) as the intertextual allusion to the
two strikes of Moses (Num 20:11) intend to show Judith as a corrective of
Moses™>.

The failure of Moses’ leadership from Num 20:1-13 was, however, evoked
in the Judith story twofold. Indeed, Judith is the correction of the failed image of
a good leader not only from the past but also from the actual present. Just as
Moses (and Aaron) did, so the leaders of Bethulia too presumptuously shifted

22 See HALOT, 941-942.

30 Alongside the leaders of Bethulia, the reader is deprived of the information about
Judith’s upcoming act due to the suspense in Jdt 8:34. Judith’s words, however, imply that she
already had in mind how she would act when she spoke to the leaders: Oyeis 0¢ oOx é€epevvijoete
Y Tp&ELY ov, ol yap péd DIy Ewg Tob TedeaBijvar & Eyw o “but you shall not inquire after
my deed, for I will not tell you until the things which I shall do are accomplished”.

31 God’s approval is narratively expressed by presenting Judith’s prayer and the
evening incense offering in the Temple as happening at once (Jdt 9:1). See also the claim of
God’s being pleased with Judith’s deeds in 15:10 (eddéxnoeyv én’ adtols 6 Beds); see also 4:13.

32 See n. 21 above.

33 For the topic of leadership in Jdt see the author’s (unpublished) conference paper
KORYTIAKOVA, Knowing One’s Place.
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their positions with the Lord. They were reproved for their incorrect behaviour
by Judith as follows: xat viv Tives éote Oyels, ol émepdoare Tov dedv év T nuépa
i aNuepov xal icrate Umep Tod Geoll €y néow vidy @vlpdmwy, “and who now are
you, you who on this very day have tried God, and stand above God amongst the
sons of men?” (Jdt 8:12) The logic of Judith’s argumentation by the testing of
God by men (meipalw) is based on the issue of the reversal of roles in the power
hierarchy between God and man and as such alludes not only to Num 20:1-13
but also to Exod 17:1-7. The testing of God by men (émeipaoate Tov Bedv) is
expressed by Judith spatially by the parallel phrase about the positioning of the
leaders “above God” (Umép ol Beol). In fact, only the God of Israel is entitled to
be “the Most High” in the Judith story (0ytatog, Jdt 13:18) and only God is in
a position to test men not vice versa**. In Num 20:11, Moses-the leader forced
God to act in his own way and not as God ordered: the rock/the Lord must have
given water upon Moses’ (up to) two strikes®® not upon Moses’ words to show
himself holy (Wytdafy év adtols, v. 13b). God classified Moses’ (and Aaron’s)
behaviour as “provocation” (361t mapw&ivaté pe, 20:24), “transgression of his
word” (016t TapéPyTe TO piiua pov, 27:14) and “disobedience” (06Tt AeboaTe
6 pruati wou, Deut 32:51)%. All these terms imply a presumptuous challenge
to the hierarchical relationship between God and man. In Jdt 7:30-31, the
Bethulian leaders prescribed to God when to act by giving him a five-day
ultimatum. Moreover, the Bethulian governors had also their own idea of how
God should help them. In 8:31, the city leaders asked Judith to pray that God
may send rain and fill in their cisterns: xat viiv 0endntt mept Audv... xal GmooTelel
xUpLog TOV VETOV €l TANpwaY TEY Adxxwv Nudv “And now, pray for us ... and
the Lord will send rain for the filling of our cisterns.” The problem of the reversed
testing of God by the people is also an issue in Exod 17:1-7: ti meipdlete x0ptov;
(v. 2); 0 6 metpalew xptov (v. 7). The allusion to the testing of God in Exod
17:1-7 is further proven by another fact. In both Exod 17:1-7 and Jdt, the people
complain about the lack of water (Exod 17:2-3; Jdt 7:20-22.25) and they link its

34 See God as the subject of testing in Judith’s speech to the leaders in Jdt 8:13.25.

35 According to Strba, the second strike of Moses can be considered as being done in
a fit of Moses’ rage after the leader had realised that his first stroke remained ineffective. Such
behaviour would make the leader’s sin even worse. STRBA, Moses’ Two Strikes, Oral
communication.

36 The sequence of graduation in God’s evaluation of the leaders’ action from
“disbelief” through “rebellion” to “disobedience” of “a treachery” in the MT Num 20:12-13.24;
27:14 and Deut 32:51 has been identified in STRBA, Did the Israelites Realise?
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T4 A

absence to the question of God’s presence among them: Ei €Ty x0ptog v nuiv 7
oU; (Exod 17:7); xal viv odx €otwv ¢ Bondos Audv (Jdt 7:25); uebd’ nudv 6 Beds
(13:11). By her explicit classification of the governors’ mistake as their replacing
of God and by her own personal example of a leader keeping the subordinated
position, Judith then restores the image of the good leader which the city
governors were about to damage by testing God. She, however, behaves like the
good leader Moses over against Exod 17:1-7%7. Simultaneously, Judith,
a temporary leader of the Israelites, contrasts with Holofernes, a leader of the
non-Israelites. Though defined as the second after his master (deOTepov dvta pet’
avtov, Jdt 2:4), Holofernes showed no scruples in abandoning his subordinated
status and taking the superior position of his master’®.

Conclusion

After having reassessed the meaning of Judith’s two blows (Jdt 13:8) on
the intra- and intertextual level, we can conclude that our proposed
interpretations of Judith’s deed on both levels are fully compatible with each
other. Intratextually, Judith’s two blows correspond with the plan of the female
protagonist which was approved by God. Each of the two blows was dedicated
to each of the two antagonists, Nabouchodonosor and Holofernes, in accord with
the two projected wounds for two categories of the enemy. On the intertextual
level, Judith’s two blows refer to Moses’ two strikes (Num 20:11). The biblical
allusion shows Judith as the correction of the failed image of a leader. In turn,
Judith’s identification of the testing of God by the Bethulian leaders with their
positioning above God demonstrates the mistake of the Bethulian governors
which resembles that of Moses (Num 20:11).

By the allusions to the texts dealing with leadership in Israel’s salvation
history, the probable aim of the author of Jdt was to present the female
protagonist as an example of a good leader who is fit to help the people to survive
difficult times. Paradoxically to the narrated circumstances (the life in the
promised land), the present situation is experienced as though the wandering
through the desert towards the promised land once again. The role of a good

37 Judith also alludes to Moses from Deut 2:25 in Jdt 14:7. For the interpretation of
Judith as a leader like Moses exclusively over against the positive image of Moses in Exod
17:1-7, see VAN HENTEN, Alternative Leader.

38 See KORYTIAKOVA, Knowing One’s Place.
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leader is according to the Judith story to “lead” the people out from their
experiencing the wilderness and “bring” them to the awareness of and
responsibility for their living already in the promised land. From this perspective,
Judith’s two blows could not be intended to present Judith like Moses from Num
20:11. In contrast to Moses’s strikes, Judith’s act does not disqualify her but
prove her as a leader loyal to God. She respected her inferior position, acted
obediently and in accordance with God’s plan. In this way, she met all
prerequisites for a good leader according to the Deuteronomic theology and
ensured that the people could continue to live in their promised land. For this
reason, Judith also resembles Joshua, another important leader from Israel’s
history of salvation (cf. Josh 1:2-9).
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Summary

This paper interprets Judith’s two blows in Jdt 13:8 in the thematic framework of leadership.
The study claims that Judith’s deed intratextually corresponds with the plan of the female
protagonist approved by God. The two blows were dedicated to the two antagonists in the
story and being in accord with the two projected wounds meant for the two categories of
enemy (9:10.13). On the intertextual level, Judith’s two blows allude to Moses’ two strikes
(Num 20:11). The author’s aim was to show Judith as the correction of the failed image of
a leader. In contrast to Moses’ behaviour, Judith’s act does not disqualify her but prove her
as a leader loyal to God.

Key words: Judith, Moses, two blows, Jdt 13:8, Num 20:11.

Zhrnutie

Clanok interpretuje Juditine dva udery v Jdt 13:8 v ramci tematiky vodcovstva. Tvrdenim
Stadie je, ze Juditin ¢in intratextudlne suhlasi s planom hlavnej hrdinky, ktory schvalil Boh.
Dve zasadené rany boli urené dvom antagonistom v pribehu a zodpovedaju dvom
planovanym zraneniam, ktoré boli mienené pre dve kategorie nepriatela (9,10.13). Na
intertextualnej trovni su Juditine dva zasahy altiziou na MojziSove dva tdery (Num 20,11).
Cielom autora pribehu bolo ukédzat' Juditu ako korekciu neuspesného obrazu vodcu. Na
rozdiel od MojziSovho konania Juditin ¢in ju nediskvalifikuje, ale osved¢uje ju ako vodcu,
ktory je verny Bohu.

Klucoveé slova: Judita, Mojzis, dva udery, Jdt 13,8, Nm 20,11.
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Mattathias as Joshua in 1 Macc 2

Blazej Strba

Introduction

First Maccabees recounts the origins of the Hasmonean dynasty. Whereas
in the first chapter introduces the general history (1:1-10) with the paganizing
Greek program (1:11-15), then Antiochus’ invasion of Egypt and Palestine (1:16-
40) and then the terrible desecration of the Temple (1:41-64), the second chapter
presents the first main figure — the aged Mattathias, father of the five sons'.
Chapter 2 in its first two thirds present the revolt of Mattathias (2:1-48), whereas
in the last third, the writer presents a much shorter period of Mattathias life — the
end of his life. More precisely, in 22 verses is presented Mattathias’ last day
(2:49-70). Out of these 22 verses, 20 report his final speech and testament.
According to Jonathan A. Goldstein, the writer “follows the pattern of the death
of Jacob”. Just like Jacob (cf. Gn 49-50), Mattathias spoke too about the future
of his sons, gave them charge, blessed them, died and was buried in the cemetery
of his forefathers with great lamentation®. Giinter O. Neuhaus suggested that the
prayer is the programme for the rest of the book and as such was composed as
a literary fiction by a chronicler’.

1 Joshua in Mattathia’s Praise of the Fathers (1 Macc 2:52-60)

It is matter of fact that Mattathias’ final speech (2:48-69) is the longest
poetical text in 1 Macc*. Renate Egger-Wenzel named Mattathias final speech
“a testamentary admonition” and divided it in four parts: 1) The “now” of the
judgment (vv. 49¢-50b), 2) The “Maccabean Praise of the Fathers” (vv. 51a-61Db),
3) The encouragement of the sons by the father (vv. 62a-63d) and 4) An

* My thanks go to Lionel Goh for correcting and polishing my English. Any
mistakes are mine.

" GOLDSTEIN, / Maccabees, 4-8.

2 GOLDSTEIN, I Maccabees, 241.

3 NEUHAUS, Studien zu den poetischen Stiicken, 209-210.

4 Cf. DOBBELER, Makkabdier, 63.

StBiSI 15 (1/2023)



52 Mattathias as Joshua in 1 Macc 2

admonition for the future (vv. 64a-68b). She suggests that Testament of
Mattathias together with the whole book “tries to justify the illegitimate claim of
the Hasmoneans to leadership in a twofold way: 1) Justification of the religious
leadership; 2) Justification of the political leadership™”.

Thomas Hieke argued that the Mattathias® “[l]Jast Words condense the
ideology of the Maccabees and promote it in accordance with the Scripture™®. He
compares the Maccabee version of the Mattathias’ last words with those provided
by Josephus and admits that Mattathias’ testament in 1 Macc is not so much about
the freedom, as it is possible to read from Josephus’ version. The father of five
gave in his speech tremendous importance to the observance of the Torah. The
motivation on which Mattathias sets his words to his five sons is not the freedom
per se or victory but quite clearly “the great honor and an everlasting name” 06&av
ueyain xal dvopa aiwviov (v. 51) or as suggested by Hieke — rewording of the
promised blessing’. Indeed, as observed M. Brutti there is a motto of zeal for the
Law throughout the whole book of 1 Macc® and Mattathias is the first figure
marked with this highly positive attitude. His final speech confirms it too’.

Mattathias encloses his praise of the fathers (vv. 51a-61b) with two
commands. At the start he urges to remember their deeds (uvyodyre Ta Epya Tévy
matépwy, v. 51) and at the end he encourages to consider'’, to think about the
history (éwvonbnte xata yeveav xal yeveav, v. 6la). The principal part of this
praise is dedicated to 11 different ancestors: Abraham (v. 52), Joseph (v. 53),
Phinehas (v. 54), Joshua (v. 55), Caleb (v. 56), David (v. 57), Elijah (v. 58),
Hananiah, Mishael, Azariah (v. 59), and Daniel (v. 60). According to Friedrich
V. Reiterer, the praise (vv. 52-60) has an intentional poetical structure, and it
appears as a small self-contained unit that has two unequal parts: The witnesses
of faith (vv. 52-58) and the witnesses of salvation (vv. 59-60)'". The only explicit

> EGGER-WENZEL, The Testament of Mattathias, 142.

® HIEKE, The Role of ‘Scripture’, 61. Hieke (pp. 61-62) presents how Josephus refers
the deferent last words of Mattathias — to preserve the customs of the Jews, and their country,
their ancient government. In Josephus tradition Mattathias does not speak about the Law, but
about the laws and about the help of the deity to restore the lost freedom (cf. Ant XII, 279-284).

" HIEKE, Role of ‘Scripture’, 64. Hieke suggests that such a stimulating message comes
from connection 1 Macc 2:51 with a prophetic text of Is 56:2 — precisely because of the reward
of the “everlasting name.”

8 BRUTTI, War in 1 Maccabees, 149-152.

9 BRUTTI, War in 1 Maccabees, 150.

10 Cf. LIDDELL — R. SCOTT, A Greek-English Lexicon, 570.

! REITERER, Die Vergangenheit als Basis, 83-85.
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reference to Joshua occurs in the fourth place, in the poetic centre of the first part,
where the witnesses of faith are praised. There are many differences between
Mattathias’ praise of the ancestors and the praise of fathers done by Ben Sira.
This is true in the case of Joshua too'?. Yet, our interest is only Joshua in 1 Macc
2:55:

Inooli év 16 mAnplioar Aéyov eyeveto xpiyg &v IopanA.

Iesous, by fulfilling the command, became a judge in Israel."

Goldstein considers the title of Joshua as “judge” surprising. Since it is the
only place in the Bible where Joshua is judge, the reason may be “probably to
foreshadow the career of Mattathias’ son Jonathan™'*. Hieke too tries to explain
that the unusual title xpityg by suggesting the meaning “ruler”, since in 1 Macc
9:73 Jonathan rules the people also like a judge'.

2 Recent Proposals

There have been scholars who tried to understand deeper the Joshua’s role
within 1 Macc. Indeed, the title “judge” concerned them very much. Let us
present some recent scholars who dealt with the image of Joshua especially in
1 Macc 2.

2.1 R. Egger-Wenzel (2006)

Egger-Wenzel studied two of the forefathers mentioned by Mattathias —
Phinehas and Joshua'¢. She justified the unusual judicial leadership of Joshua
over against the whole massage of the book. First, she parallels the judicial role
of Joshua with that of Moses (cf. Exod 18:24-26). Then she points to Daniel, the
last name in the list of fathers, that alludes to the divine judge (1 Macc 2:60), and
to Jonathan, the youngest son, and the successor of Mattathias (9:73), who in his

12 The case of Joshua in Sir is exquisitely studied by CORLEY, Joshua as a Warrior,
207-248.

13 For the Greek text of 1 Macc the text form of KAPPLER, Maccabaeorum liber I, is
used. If not stated otherwise, the text of NETS (PIETERSMA — B. G. WRIGHT [eds.], 4 New
English Translation of the Septuagint) will be used in this study.

14 GOLDSTEIN, I Maccabees, 240.

15 HIEKE, Role of ‘Scripture’, 68.

16 EGGER-WENZEL, Testament of Mattathias, 143-146.
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priestly office also exercised the judicial office (cf. 10:18-21)"". Such a judicial
aspect in 1 Macc recalls the period of judges and thus of the Deuteronomic
scheme: suppression — lamentation and conversion — the arising of a judge —
peace — renewed apostasy. This scheme alludes to the emphatic military
inferiority in the face of a superior enemy, present in the Book of Judges.
Different from the local judges in the Book of Judges, Joshua is the judge for the
whole of Israel, and as such he might be an ideal example for the Maccabees as
well'®.

2.2 F.V. Reiterer (2007)

Reiterer studied the poetic section of the praise of the fathers (2 Macc 2:52-
60) with the goal to identify why it is precisely these people who were being
selected as worthy of praise'®. Although he analysed each ancestor separately,
our interest is how he dealt with the figure of Joshua. For the explanation of the
syntagma év 7@ mAnpidoat Aoyov the author draws from the account in the Book
of Joshua, where Joshua is distinguished by the fact that he is almost pedantic in
his efforts to follow Moses’ instructions (cf. Josh 1:7; 8:33; 22:1-6; 23:2-6). The
consequence of this absolute faithfulness to the “command” is that Joshua
became “judge” in Israel®’.

For the explanation of “judge” xpity¢ VoW Reiterer first remarks that the
phrase “to judge Israel” Y87 n& VOV receives its meaning from the Book of
Judges where regularly the individuals exercise the office of judge. Then he
argues that this office should not be understood as a simple judicial office, but it
includes leadership in a general sense, which includes a protection against
threats. Both aspects can be closely linked to Joshua. Joshua’s name, formed
from the root pv», can indicate that he rescues someone from great danger.
Indeed, “salvation” is, as the name indicates, also a task of Joshua (cf. Josh 10:6:
Y nywin;)ﬂ. Even more emphatically than in the single passage on Joshua,
salvation is associated with the judges in Judg 2:18. There it is clearly stated, that
the Lord raised up judges (2"0aW, xpitag), he was with the judge (0awn-ow, ueta
ToU xpitod), and he also delivered (op"Win, éswaey adTovg) his people from their

17 EGGER-WENZEL, Testament of Mattathias, 145.

'® EGGER-WENZEL, Testament of Mattathias, 146-147.
19 REITERER, Die Vergangenheit als Basis, 76.

20 REITERER, Die Vergangenheit als Basis, 91-92.

2! REITERER, Die Vergangenheit als Basis, 92.
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enemies (D7"2'R). Reiterer observes that in the Book of Judges, the amalgamation
of verb yw» with vaV is striking. Since the verb vaw has an ambiguous meaning
— often it is difficult to establish whether “to judge” or “to rule” should be
preferred. Nevertheless, this political as well as military leadership, by which
salvation from external enemies is hoped for, would also have been the reason
for Joshua being portrayed as a judge®.

2.3 T. Elfiner (2008)

Thomas Elfner in his monograph looked at the later history of the
reception of the Book of Joshua. Besides treating separately each text of the
Books of Maccabees where Joshua is mentioned explicitly (1 Macc 2:55; 2 Macc
12:15), ElBner also dealt with some thematic parallels that reflect the Book of
Joshua, e. g. force of the nature against the enemy (1 Macc 13:22), war motivated
by religion or war of YHWH (cf. 2:68; 3:60; 4:10; 11:67-74; 12:15), people
annihilation motivated by religion (cf. 1 Macc 3,56; 5:28, 55, which correspond
to Josh 1-12)%.

Elfner observes that 1 Macc 2:55 shares a similar structure to neighbouring
verses about Phinehas (v. 54) and Caleb (v. 56). While the infinitive construction
describes the reason, the main clause presents a reward that the person received.
In the case of Phinehas and Caleb, it is possible to name a concrete reason that
shines through in the few details: Phinehas’ intervention prevents relations
between Israelite men and Midianite women, and he was rewarded by YHWH
(cf. Num 25:10-12) and Caleb (together with Joshua) describes the land of
Canaan as “exceedingly beautiful” and encourages the capture of the land (cf.
Num 14:6-9). However, such clear qualification is not possible in the case of
Joshua in 1 Macc 2:55*. ElBner compares the infinitive construction év 76
mAnp&aat Adyov over against Joshua’s profile and suggests (on the basis of the
parallels in 1 Kgs 1:14; 2 Chr 36:21 and Col 1:25 and its Hebrew equivalent
TI2T° DR "nRYMY) that it could be related to Joshua’s exemplary behaviour and
actions during the migrations in the desert and the taking of the land. Indeed,

22 REITERER, Die Vergangenheit als Basis, 93.
23 ELBNER, Josua und seine Kriege, 56-71.
24 ELBNER, Josua und seine Kriege, 57.
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Joshua always carried out completely the orders he received. He never pursued
his own interests; he was entirely a “tool”?’.

Joshua’s reward for faithfully fulfilling the word is mentioned in the
second part of the verse — éyéveto xpitng év IopanA. However, Elfner too
struggles with the explanation why is Joshua called “judge in Israel” and argues
for the meaning “ruler”; in the case of Joshua, it was a reward because he fulfilled
the Word of God faithfully and successfully. This was an example and a guiding
principle for the Maccabees. For them Joshua became a father in the spirit of the
Maccabean (wars). This finally allows the conclusion that the actions of Joshua
described in the biblical tradition were understood by the author of 1 Macc as
having happened historically and literally®.

2.4 J. Schnocks (2012)

Johannes Schnocks examines how the Books of Maccabees look at the
Book of Joshua and notes that the references of Macc to Josh are amazingly
sparse’’. Within 1 Macc he stresses most Mattathias’ words regarding Joshua in
2:55 as a clear reference to the Book of Joshua. The function of Mattathias’
references to the past biblical models (Vorbilder), according to Schnock, is to
motivate his sons, to fight. On the level of the reception of the book, the function
of Mattathias’ speech is to legitimize Hasmonaean dominion®®. However, such
legitimation of power does not come from ancestry nor from prophetic anointing,
but rather from merits alone®’.

Schnock also notes that Joshua’s role as a judge is most remarkable. He
agrees with Elfner’s explanation that a judge refers to the role of leadership. For
the definition of the leadership, Schnock looks back to Deut 31:1-8 where Joshua
is introduced as Moses’ successor with two roles: the one where he goes before
the people while God leads the people into the land, bans the nations and so
enables taking possession of the Land, and the second role is the following
division of the Land™*.

25 ELBNER, Josua und seine Kriege, 58.

26 ELBNER, Josua und seine Kriege, 58-59.

27 SCHNOCKS, Die Rezeption des Josuabuches, 511-512.

28 SCHNOCKS, Die Rezeption des Josuabuches, 513.

2 For more on this issue of the reward, see HIEKE, Role of ‘Scripture’, 61-73.
30 ScHNOCKS, Die Rezeption des Josuabuches, 513-514.
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Schnocks gives some further explanations to what it means when Joshua
fulfilled the command. (1) It may refer to Joshua’s fulfilment of the cherem
command, that is the annihilation of the other nations. (2) The word Adyos may
also refer to the fulfilment of the divine promise of the land (cf. Josh 1-12), that
came to reality under Joshua’s leadership. By this identification, Joshua parallels
the judges from the Book of Judges (cf. interpretation of Reiterer above).
Schnocks therefore suggests that Joshua’s role as judge includes both forensic
and military leadership®'. And thus, the text’s message is multi-layered. (3)
Joshua becomes a typos for the Maccabees, since he was a legitimised leader of
Israel until his death, and he fought against the nations and even against the
people from his own nation without compromise (i.e. the case of Achan). Joshua
was a judge not only in war time, as it was case with the Judges, but his leadership
endured till his death, which indeed was an important aspect for the Hasmoneans.
Moreover, entitling Joshua as a judge relativizes his military aspect, since his
role already includes function of the ruler who will also fight the enemies from
outside. The designation of Joshua as “judge” creates a semantic tension between
the two roles and yet creates a possibility of connecting the Maccabees’ work
with merit and reward*?.

Schnocks however concludes that it is remarkable that Joshua plays
a minor role for the background of the Maccabees. This sheds some light on the
intention of 1 Macc, which understands the wars as the results of God’s wrath
that was provoked by Israel’s Hellenization. It has different objectives as
Joshua’s wars that were rewarded with Lord’s gift of the promise of the land.
Schnocks suggests that the author of 1 Macc living in 2" cent. BCE was more
aware of this difference than those from the later period*?.

2.5 Z. Farber (2016)

Zev Farber recognises in 1 Macc only one explicit reference to Joshua.
Yet, he admits that there is “also a number of tacit uses of Joshua imagery” for
which he refers to the studies of Schnock and Elfiner. Regarding the unexpected
reference to Joshua as a judge in 1 Macc 2:55, Farber is surprised that “[t]here is
nothing here about Joshua fighting an overwhelmingly large force and defeating

31 ScHNOCKS, Die Rezeption des Josuabuches, 514.
32 SCHNOCKS, Die Rezeption des Josuabuches, 514-515.
33 SCHNOCKS, Die Rezeption des Josuabuches, 521.

StBiSI 15 (1/2023)



58 Mattathias as Joshua in 1 Macc 2

them, as stated in Josh 11:4, for instance. This would have been a perfect model
for Mattathias to use”. His reasoning turns to a question about the later
redactional but imperfect insertion: “Perhaps the prayer is not original to
1 Maccabees but was brought in by the editor and imperfectly placed into the
mouth of Mattathias?**” However, Farber does not develop further arguments
since he considers the title “judge” for Joshua as highly unusual, because it is not
from the Hebrew Bible.

Farber considers the possibility of a tacit imaginary, which is however not
easy to justify. It is “a speculative enterprise™’, and thus he does not examine
those instances in a way like Schnocks did. The author links two texts to Joshua
via allusion of motifs and one via possible lexical allusions. His clearest example
is 1 Macc 2:19-22 with its motif’s allusion to Josh 24. Mattathias’ decision to
stand up against the foreign conquerors, not to serve their gods and his firm
determination to serve together with his family the God of Israel, resembles part
of Joshua’s speech in Josh 24:15. Joshua states that he and his family will serve
the God of Israel alone, no matter what the other choose to do’®.

Farber provides two other examples that are even “less certain”. In the first
case (1 Macc 1:62), he describes the Israclites as “remained strong and fortified
(Expataiwbnoav xal ayvpwbdyoav) themselves not to eat non-kosher food”. The
word pair éxpatatwdnoay xat wyvpwdyoav reflects “certainly” its Hebrew
equivalent 1®nAKR1 1PN, which “would have brought up Joshua to any reader
familiar with the biblical books”. However, Farber does not develop further his
affirmation regarding this motif of encouragement. In the second case (3:24),
Judah, in one of his battles, ends up chasing down the slopes (xatdBacis) of Beit
Horon, just like Joshua chased his enemies in the “most famous battle” down the
same slopes (cf. nn, dvdPacic), which ended up with the miracle of the
hailstone form heaven and of the stopping of the sun (Josh 10:10). Though this
lexical allusion may be weak, Farber’s assumption — that “it is hard to imagine
an author writing about Jews chasing their enemies down the slopes of Beit
Horon without invoking the image of Joshua for himself and his readers™’” — is
yet plausible.

34 FARBER, Images of Joshua, 149.
35 FARBER, Images of Joshua, 149.
36 FARBER, Images of Joshua, 150.
37 FARBER, Images of Joshua, 150.
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2.6 Summary

In summary, Egger-Wenzel explained Joshua’s role of judge as a kind
mosaic succession. He was a judge for the whole of Israel, which might be
exemplary for the Maccabees. For Reiterer the syntagma “fulfilling the
command” distinguished Joshua as absolutely faithful to the instructions of
Moses. The definition “judge” fits Joshua not only because it describes both
political and military leadership, but also because it conveys salvation, which
Joshua’s name is characterised. Unfortunately, Reiterer’s balanced and thorough
study became forgotten in the subsequent studies. ElBner emphasised Joshua’s
exemplary obedient behaviour, which might present Joshua as a father in the
spirit of the Maccabean wars. Schnocks on the other hand pointed out that the
Maccabee’s typology of Joshua builds on the image of the wider leadership of
Joshua, both forensic and military. He was of interest to the Maccabees as
a legitimised leader of Israel until his death. However, Joshua plays a minor role
for the background of the Maccabees wars, which were provoked by Israel’s own
Hellenization, since Joshua fought mainly against the nations. According to
Farber the allusions to the ancient hero Joshua are basically in the realm of
military conqueror. The allusions to Joshua’s determination and famous
encouragement, reinforced the kosher observance.

3 Further Textual Evidence

In the following section, I would like to propose some further textual
evidence that were not treated by the previous scholars and that may strengthen
and deepen the imagery of Joshua’s leadership used in 1 Macc 2. 1 distinguish
two kinds of links between Mattathias and Joshua — lexical allusions and motif
allusions. While the former is based on some syntagms in 1 Macc that occur also
in the texts related to figure Joshua, the latter kind of intertextual links rests on
the motifs present in the Book of Joshua that are repeated in 1 Macc. Both kinds
of links are established primarily on the level of the Greek text, though at times
the Hebrew equivalent from the MT may be taken into consideration too.
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3.1 Lexical Allusions

3.1.1 “To the right or to the left”: 1 Macc 2:22 — Josh 1:7; 23:6

The first lexical allusion comes in the last words of the Mattathias’ answer
(1 Macc 2:19-22) to the king’s agents. His final decision is firm — not to deviate
from the Law, in vv. 21-22: “God help us if we abandon the law (vopov) and the
statutes; we will not obey the words of the king nor deviate from our religion
(Thv Aatpelav) to the right or to the left (dekiaw ¥ dploTepdyv).”

The phrase 0g&iav # dploTepdy “to the right, to the left” appears to be used
in a similar way in the two cases in Joshua — 1:7 (eig de§t& 000% €ig GpoTepd [ Pm?
518n1]) and 23:6 (eis debiy 3 eddvupa’® [niwr prr]). This fixed phraseology
in Greek is an equivalent of the Hebrew phrase 5811 1. The Hebrew phrase
occurs 15 times in the MT?°, out of which only five cases appear in a similar
context in which the emphasis is put on the right way of life, just like in 1 Macc
2:22. All five cases occur in Deuteronomy and Joshua and all have the Greek
equivalent similar to examined phrase de&1av fi dpiotepdy — Deut 5:32 (elg debid
000¢ el dplotepd); 17:11 (0ekii 000 dproTepd); 28:14 (Jebid 000t dpioTepd); Josh
1:7 (els dekir 00Ot els dproTepd); 23:6 (els debiav %) ebwvupa)®. Whereas in
Deuteronomy it is Moses who exhorts for the undivided obedience to the Lord’s
or priestly commandments*', in the Book of Joshua the phrase appears at the

38 Only some later Greek manuscripts from the 9 century onwards (e.g. ¢, €, h, j, m,
a2) change the reading of 7 edwvupa in eig dpiotepa. Cf. BROOKE — MCLEAN (ed.), Joshua,
Judges and Ruth, 776.

39 Gen 13:9; Num 20:17; 22:26; Deut 2:27; 5:32; 17:11.20; 28:14; Josh 1:7; 23:6; 1
Sam 6:12; 2 Kgs 22:2; Is 54:3; Prov 4:27; 2 Chr 34:2.

40 Although in another two cases (Deut 17:20; 2 Kgs 22:2) the phrase also expresses
the undivided obedience to the Lord’s commandments, there the syntagma is related to the king,
which does not fit Mattathias’ speech reflecting the decision of the whole community (cf. “I
and my sons and my brothers”; 1 Macc 2:20). Whereas in Deut 17:22 the phrase describes the
humble government of the king, which will bring him success, the second case (2 Kgs 22:2)
describes the just king Josiah, who “did not turn aside to the right or to the left”.

41 In Deut 5:32 Moses, after recalling the Decalogue, exhorts the people to
act carefully according to God’s command and “not turn aside to the right hand or to the left.”
A slightly different kind of exhortation presents Moses addressing the person who has an
especially difficult case to solve, and who will have to consult the priests and judges in
Jerusalem (17:11). They provide him with a binding solution and that person “shall not turn
aside from the verdict... either to the right hand or to the left.” However, in the third exhortation,
Moses uses again the argument of unconditional practise of God’s commandments, in order
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beginning of God’s speech to Joshua and at the end of Joshua’s speech to the
Israelites. There are two issues that make Mattathias’ exhortation from 1 Macc
2:22 closer to the two cases from Josh than to any of the three texts from Deut —
namely obedience to the Law of Moses and paternal exhortation from the aged
Joshua.

Thus, of special importance are the two remaining cases from the Book of
Joshua. In the first case (Josh 1:7) it is the Lord who commanded Joshua to keep
the Law of Moses and not to turn away from it “to the right hand or to the left”’;
in the second case, 23:6, it is Joshua himself, old and advanced in days (cf. vv.
1-2), who teaches the same to the people: “Therefore, be very strong to keep and
to do all that is written in the Book of the Law of Moses, turning aside from it
neither fo the right hand nor to the left’. In v. 7 Joshua explains the reason for
the required behaviour of the Israelites “that you may not mix with these nations
remaining among you or make mention of the names of their gods or swear by
them or serve them or bow down to them...” The undivided obedience to the Law
should be a way of how to avoid losing own religion*?, which is the motive both
for Joshua and for Mattathias. Thus, Mattathias resembles Joshua by his old age,
by his exhortation to keep upright in obedience to the Law, and by his warning
from losing own religion.

3.1.2 “Be brave, and be strong”: 1 Macc 2:64 — Deut 31:7.23; Josh
1:6.7.9.18; 10:25

The second lexical allusion comes from the admonition for the future, the
last words of Mattathias: “Children, be brave, and be strong (&vdpilecfe xai
ioxvoate) in the law, for by it you will be glorified” (1 Macc 2:64).

The formula of encouragement “be brave and be strong” &vopilesbe xal
ioyVoate® has in Josh only one identical parallel phrase dvdpileofe xal ioyvete

that the Lord will bless — “if you do not turn aside from any of the words that I command you
today, to the right hand or to the left, to go after other gods to serve them” (28:24).

42 In the LXX there are only few cases of Aatpeia: Exod 12:25-26; 13:5; Josh 22:27,
1 Chr 28:13; 1 Macc 1:43;2:19.22. Three cases in Exod correspond to the celebration of Pesach
(in MT referred consistently as X113 773p7). Only two cases that have Hebrew equivalent —
MM N73Y in Josh 22:27 and myma nTiAY in 1 Chr 28:13 — refer to more general cultic
services, to which correspond very well the last two cases from 1 Macc.

43 Codex Alexandrinus and majority of the Lucianic manuscript group read ioylete;
cf. KAPPLER, Maccabaeorum liber I, 61.
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“be manly and [be] strong” (10:25)*, where Joshua gives the encouragement to
the chiefs of war, and he encourages them to withstand “all your enemies against
whom you fight” in the future®. A similar phrase, in singular dvdpilou xal loyve
“be manly and [be] strong” occurs three times in Deut 31:6.7.23%. In the first
two, Moses employs it for the people and for Joshua, and in the third case, the
Lord addresses Joshua. There are four other occurrences in reversed order {oyve
xal évdpilou “be strong and [be] manly” in Josh 1:6.9.18 and Toyue olv xal
&vdpilou in v. 7*’. Whereas the first three are directed to Joshua from the Lord,
the last one in v. 18 comes from the Israelites. All in all, seven times (!) the
encouragement is related to Joshua — six towards him and in the last case (Josh
10:25) Joshua encourages the others.

The allusion in 1 Macc 2:64 to Josh 10:25 seems to be made on purpose.
Our assumption is based on the precisely similar formula, on its dominant use
linked to Joshua and on its use within the literary context. Indeed, the
encouragement came at the crucial moment among the leaders. The first
happened when Moses was handing over leadership to Joshua (Deut 31; cf. Josh
1), and the second, Joshua’s encouragement for the chiefs happened at the crucial
moment of conquest when the Israclites were about to start the military
campaign. In the third case, Mattathias’ encouragement also reflected the
beginning of the Hasmonaean revolt. Mattathias encourages, just as Joshua did.

#1n 10:25 the Israelites are for the first time the subject of the verb “to fight” on® niph
with the direct object marked by n& and here it is the only phrase in Josh in which only Israelites
will have to fight the enemies (in the future), in the section Josh 10:28-43 there is indeed an
overall description of the southern campaign whereas in 11:1-15 it is the northern campaign.

45 However, the encouragements with the similar word also occur in Deut 31:6.7.23;
Josh 10:25; 1 Chr 22:13 (David to Salomon); 1 Mac 2:64; Dan 10:19 (Daniel).

The equivalent Hebrew phrase in the MT is yn&1 . All together there are 13
occurrences with double imperatives: Deut 3:28; 31:6.7.23; Josh 1:6.7.9.18; 10:25; Ps 27:14; 1
Chr 22:13; 28:20; 2 Chr 32:7. Moreover, there are some cases where the two imperatives have
further differences: Is 35:3 1R ni5Wa 013723 Nio7 o'1 3p10; Nah 2:2 178N 19 pRR 030 PI;
Prov 31:25 0322 &7 3pm; Dan 10:19 prm prm; 1 Chr 19:13 aptnnn pim L, Be strong, and
let us use our strength®.

46 There are only two other occurrences of avdpifou xal loyve: one in 1 Chr 22:13
(David to Salomon) and another in Dan 10:19 (the apparition to Daniel).

47 There are only two other occurrences: one in sg. "Toyve xal Gvdpilou in 1 Chr 28:20
(David to Salomon) and another one in plural Toytoate xal ¢vdpilecde in 2 Chr 32:7 (Hezekiah
to the war commanders).
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3.2 Allusions of Motifs

3.2.1 Great Wrath Came upon Israel (1 Macc 1:64; 2:49 — Josh
23:15-16)

The author of 1 Macc describes the beginning of the persecution under the
Anthiochus IV who imposed paganism even in Jerusalem (1:29-64), and
qualifies the situation as opyy peyaln “a very great wrath” upon Israel (v. 64),
According to R. Doron, he considers it a punishment like the punishments with
the similar pattern sin-repentance-deliverance in Judg 2:11-14; 3:7-10%.
According to S. Dobbeler, the biblical author saw this time of persecution rather
as a trial, and interpreted it as divine judgment®. It is certain that Mattathias, in
his testamentary admonition, was the first to recognize God’s ‘fierce wrath”
6py” Bupod explicitly (1 Macc 2:49) and his son Judah by his actions, was the
first to be able to stop it (3:8). The motif of the punishing wrath of God is well
known in different biblical places. According to Goldstein, the wrath in 1 Macc
does not reflect the common ¥ (e.g. Num 1:53; 18:5; Josh 22:20; 2 Kgs 3:27;
Zech 1:2; 7:12, etc.), but the rare 1171 from the story of Phinheas (Num 25:4),
and also in Ezek 7:12.14; Neh 13:18. Goldstein suggests that the biblical writer
probably prepares the parallel between Mattathias and Phinehas.

However, we suggest that by the motif of “fierce wrath” opy3 Oupol the
parallel is made rather between Mattathias and Joshua. The first reason is in the
choice of the Mattathias’ expression “fierce wrath” (1 Macc 2:49), by which he
described the present situation of “the time of destruction” xaipog xatactpodiis.
At the end of the Achor story, Joshua’s reproof to Achor reveals a similar
situation: “Why have you destroyed us?” Ti &AéBpevoag Nuds (Josh 7:25). In the
next verse, after the stoning of Achor, the very similar key-expression occurs,
which testifies that Joshua caused the Lord to cease “from burning anger” ol
Oupol i dpyfis (7:26). However, Mattathias does not prevent “fierce wrath,” but
he is equally against its primary cause, just as Joshua was. The second reason is,
Mattathias just like Joshua in Josh 22:15-16, spoke about the motif of God’s
wrath as kindled by the service to the gods of other nations. The third: both
leaders address the issue in their final important speech. The parallel that likens
Mattathias to Joshua rests on the leaders’ recognition of the people’s

48 DORAN, The First Book of Maccabees, 40.
4 DOBBELER, Makkabdier, 59.
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disobedience and idolatry that may provoke the wrath of God, and on the leader’s
undivided attitude on how to stop the Israelite’s self-destruction.

3.2.2 Encouragement (1 Macc 2:50-51 — Josh 23; 24)

The motif of encouragement is clear in Mattathias’ command at the start
of his final speech addressed to his sons: “Now, children, be zealous ((yAdoate)
in the law (76 vépw), and give (96te) your lives for the covenant (dmép o1ebnxn)
of our fathers. Remember (pvolyte) the works (ta £pya) of our fathers, which
they did in their generations” (1 Macc 2:50-51a).

There are some key words that qualify the required behaviour of the sons
that Mattathias encourages. All of them are positive and tend to present a scale
of values. Indeed, Reiterer too pointed out that the stylistic device of the “oral
testament” indicates the seriousness of the situation, and thus it can be assumed
that only elements and themes which appear to the author to be of the utmost
importance are included®. In the first place there is the Law of Moses that should
not be forgotten (1:49), or abandoned (v. 52; 2:21), but rather eagerly followed
by the example of Phinehas (2:26-27)°'. According to Brutti, though the “zeal for
the Law” might seem to become a trigger for the Maccabean revolt®, yet the
dying Mattathias stressed the religious meaning rather than the military, as he
illustrates with his second example for zeal, Elijah “because of great zeal for the
law” (v. 58)**. The second value is more important than one’s own life — the
covenant of the fathers, which is “holy” (1:15) and thus it is meritable to die
(v. 51) rather than to defile it (v. 63); and one should stand by it (2:27). According
to Vincent M. Smiles the value of the covenant is inextricably bound together
with the value of the Law as the clustering of the three parallels (within 2:20-29)
shows — “zealous for the law” (v. 27) means “walk by” (v. 20) and “stand for”
(v. 27) the covenant, which ultimately means to seek “righteousness and justice”
(v. 29)**. The third key word in Mattathias speech is the remembrance of the
good deeds of the ancestors, which prepares the next praise of the fathers (vv.
52-60).

Similar values/concepts are present in Joshua’s final speech in Josh 23 and
24. The priority of the Law of Moses Joshua received from the outset of his

S0 REITERER, Die Vergangenheit als Basis, 85.
S Cf. REGEV, The Hasmoneans, 107-108.

32 BRUTTI, War in 1 Maccabees, 149.

33 BRUTTI, War in 1 Maccabees, 150.

54 SMILES, The Concept of ‘Zeal’, 287, n. 27.
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mission (1:8). He rewrote and read it (9:2 LXX), and eventually he exhorted the
people to observe the Law of Moses without reserve (23:6: xatioxdoate odv
ocddopa Puldooey xal Tolelv mavta Ta yeypauuevae &v @ PiAiw Tol vopou
Muwvotj). The importance of keeping the covenant was indeed crucial for Joshua,
since he explained in his exhortation to the Israelites that transgression of the
covenant and idolatry will destroy the people utterly. In effect, this means that
by keeping the covenant, all good things that are promised will be fulfilled
(23:15-16). Needless to stress that Joshua made a covenant with the people, at
Selo ZnAw before the tent of God (24:25). The importance of memory of the past
deeds is present in Joshua’s final speeches too. However, Joshua recalled
dominantly the divine deeds of the past twice (23:8.10; 24:3-13).

3.3 Joshua as the Central Figure “in Israel”

In the section 1 Macc 2:52-57, Joshua can be singled out as the central
figure among the seven witnesses of faith. The first two figures (Abraham and
Joseph; vv. 51-52) are distant chronologically from each other in biblical history,
but they are connected to a time (and partially to a place) before the Exodus from
Egypt.

The three figures (Phinehas, Joshua, Caleb; vv. 53-55°%), on the other hand,
lived in the biblical narrative in the same time and space (the wandering through
the wilderness, and the conquest of the Promised Land). Clearly, Joshua is central
among them (see the inclusion formed by €\afev), he was the leader, “a judge”
(v. 55b) — while Phinehas and Caleb “received” €afev (vv. 54b.56b) one the
priesthood, and another the land in the inheritence. Indeed, the priesthood is
complementary to the concept of the land, since for the priests the Lord is their
inheritance (cf. Num 18:20). Joshua on the other hand “became” éyéveto a judge
over all Israel. There is a poetical parallel of Joshua with Joseph (v. 53b), by the
verb, the noun describing the leadership, and the location. Whereas Joseph
became a ruler over other people in dubitable Egypt, Joshua alone is explicitly
recongised as a leader “in Israel”*® (and not even David! v. 57).

55 Vv. 53.54.55 have the similar structure; cf. ELBNER, Josua und seine Kriege, 57.

56 Interestingly, Joseph and Joshua, both die at the same age of 110 (Gen 50:22; Josh
24:29; Judg 2:8) and their burial is of interest in the Book of Joshua (Josh 24:30[LXX
24:31].32).
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522 Was not Abraham found faithful (miotés) when tested,
520 and it was reckoned (éAoyiady) to him as righteousness?

532 Joseph in the time of his distress kept the commandment,
53 and |became (£yéveTo) LORD of Egyptj.

Before Exodus

3% Phinehas our ancestor, because he was deeply zealous (év 6 (jA&oa Gjlov),

3% received (€\afev) the covenant of |everlasting (aiwviag) PRIESTHOOD|.

3% Joshua, because he fulfilled the command,

330 |became (éyéveto) a JUDGE in Israe]j.

562 Caleb, because he testified in the assembly,

5 received (¥\afev) an inheritance in [the LAND].

372 David, because he was merciful,
57 inherited the throne of {the KINGDOM forever (ai@vag).

Wilderness and conquest

38 Elijah, because of great zeal (¢v T6 (q\&oat Gjhov) for the law,

Kingdom time

38 was taken up (GvelMjudby) into heaven.

The last two figures (David and Elijah; vv. 56.57) are also quite distant
chronologically from each other in biblical narratives. While David represents
the royal institution (v. 57b) and is in parallel with Joseph (v. 53b), Elijah is
characterized mainly by his personal “zeal” and divine recognition (cf. passivum
[? divinum] dvedjudfy, v. 58) and thus he is in parallel with “faithful” Abraham,
also divinely recognized (cf. passivum [? divinum] é\oyichy, v. 52).

There is a parallel between the first three figures (Abraham, Joseph,
Phinehas) and the second three figures (Caleb, David, Elijah) because of the
dominance of the equal “zeal” of Phinehas and Elijah (vv. 54a.58a). Moreover,
Phinehas is also paralleled with David because their roles are “eternal” aiéveag
(vv. 54b.57a). He parallels Caleb too (cf. £\afev), but not Joshua. Thus, Joshua
appears poetically and theologically as a centre — he alone among the seven is
a leader, a saviour “in Israel” év IopanA.

Conclusion

Mattathias mentioned the ancestors in the praise of the fathers 11 and
considered them exemplary. It remains an open question whether the biblical
author deemed Mattathias himself as the twelfth example, and thus the fifth
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witness of salvation. Nevertheless, Joshua is mentioned among the examples
(1 Macc 2:55), which the reader would expect in the context of the revolt. The
scholars pointed out that the text with the title “judge” alludes to Joshua’s
spiritual, forensic and military leadership and that exemplary obedient behaviour
towards the Lord and Law of Moses is also part of the typical features of Joshua.

There are also different other allusions in 1 Macc 1-2, where the explicit
references to Joshua or his words echo some further characteristic of Joshua that
were important both for the author and for Mattathias. The sense of these several
literary and lexical references is drawn from their positive meaning of Joshua’s
encouragement and determination to follow the Law and to avoid idolatry.
Joshua does not seem to be employed in these references as a military conqueror,
but rather an eager and firm follower of the Lord’s promises. In this sense the
Mattathias’ example reflects Joshua not only by his words but also by his very
determination to keep the Law of Moses.
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Summary

One of the two explicit references of Joshua in the Books of Maccabees is found in 1 Macc
2:55. Previous studies (e.g., R. Egger-Wenzel [2006], F.V. Reiterer [2007], T. ElBner [2008],
J. Schnocks [2012] or Z. Farber [2016]) have mainly dealt with the issue of Joshua’s special
title as judge in that verse. Elf3ner and Schnocks have examined the reception of Joshua’s
actions and words in 1 Macc in more detail. The present study will focus on several textual
references (syntagms and motifs) to the figure of Joshua, particularly in 1 Macc 1-2, that
depict Mattathias with the characteristics of Joshua. In addition to being an example of
intrabiblical interpretation, these references to a well-known figure from the famous
ancestors, through identification with the heroic father Mattathias, also become the stock
example for the heroes of the following parts of the book.

Keywords: Joshua, Mattathias, intrabiblical interpretation, lexical allusion, 1 Macc 2.
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Zhrnutie

Jedna z dvoch vyslovnych zmienok o Jozuem v Knihach Machabejcov sa nachadza v 1Mak
2,55. Doterajsie Studie (napr. R. Egger-Wenzelova [2006], F.V. Reiterer [2007], T. Elf3ner
[2008], J. Schnocks [2012] ¢i Z. Farber [2016]) sa venovali predovSetkym problematike
zvlastneho titulu Jozueho ako sudcu v danom versi. Elner a Schnocks skumali recepciu
Jozueho ¢inov a slov v 1Mak podrobnejsie. Predlozen4 Studia sa zameria na viaceré textové
odkazy (syntagmy a motivy) na postavu Jozueho predovsetkym v 1Mak 1-2, ktoré dodavaju
MatatiaSovi ¢rty Jozueho. Okrem toho, Ze tieto odkazy na znamu postavu spomedzi slavnych
predkov su prikladom wvnutrobiblickej interpretdcie, prostrednictvom hrdinského otca
MatatiaSa sa stantl programovymi ¢rtami hrdinov z nasledujucich casti knihy.

Klucove slova: Jozue, Matatias, vnutrobiblicka interpretacia, lexikalne odkazy, 1Mak 2.
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The “Gentile Mission” in Mark’s Gospel

A Review of Recent Research”

Paolo Mascilongo

Introduction

In recent years, the interest in the pages of the Gospels, that can be
connected to the theme of the mission to the Gentiles, has increasingly grown.
The presence of important episodes, such as the confession of the centurion in
Mark 15:39, as well as the presence of non-Jewish characters, who are
protagonists of encounters with Jesus, along with the setting of miracles in pagan
territory, make the Gospel of Mark a pivotal starting point for an investigation
on this theme.

Specifically, the idea of linking the Christological confession of the
centurion in 15:39 to the episodes set in gentile territory has been repeatedly
taken up and developed'. This contribution proposes a revision of this theme, in
the light of the narrative study of the ‘minor characters’ who populate Mark’s
Gospel®.

* A slightly modified version of this article will appear in the Italian language as
a contribution to the FS in honor of prof. Ermenegildo Manicardi, to be printed by il Portico —
EDB-Marietti publishing house of Bologna.

! Especially useful is an intuition present in the thesis of MANICARDI, /I cammino di
Gesu, 142-143; a partial list of further readings on this topic include: SCHMELLER, Jesus im
Umland Galildas; SMITH, Bethsaida via Gennesaret; WILK, Jesus und die Volker, 29-70;
ScHMIDT, Wege des Heils; PEREZ 1 DiAz, Mark, a Pauline Theologian, 131-151.

2 A lot of attention has been devoted in recent years to the so-called “minor characters”
in Mark; here is an indicative bibliography (in chronological order): MALBON STRUTHERS,
Fallible Followers; MALBON STRUTHERS, The Major Importance of the Minor Characters in
Mark; WILLIAMS, Other Followers of Jesus; SUGAWARA, The Minor Characters in Mark’s
Gospel; EBNER, Im Schatten der GroBler; FOCANT, Le rdle des personnages secondaires en
Marc; GRAPPE, De quelques figures d’identification; SONNET, Réflecteurs et/ou catalyseurs du
Messie; BONIFACIO, Personaggi minori e discepoli;, BENNEMA, Character Analysis and
Miracle Stories; BOUYER, Les anonymes de [ ’Evangile; KELHOFFER, Hapless Disciples and
Exemplary Minor Characters in the Gospel of Mark. For further bibliography, I take the liberty
to refer you to MASCILONGO, I/ Vangelo di Marco, 113.
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1 The Episodes in Gentile Territory

To identify the episodes of Mark where gentile characters are the
protagonists, it is necessary to resort to the geographical indications provided by
the narrator’. Most scholars consider the passage in 5:1-20 and the three episodes
narrated in 7:24-8:9 to be set outside Israel*; only a few authors add 8:22-26 and
9:14-27 to the list’. In our study, focused on characters, we will limit our analysis
to 5:1-20; 7:24-30 and 7:31-37, excluding 8:1-9, as there is no character
emerging alongside Jesus, except for the (Gentile) crowd, that has an exclusively
passive role®.

In 5:1-20 the setting in gentile land is guaranteed first of all by the initial
geographical note: eis T0 mépav Tijc faAagays eic TV xwpav T@v I'epaanvidv. Both
the location on “the other side” (eastern) of the lake and the mention of the
“country of the Gerasenes” (despite with the difficulties of identifying the place

3 Less useful is to consider the presence of the term €Bvog (“Nation™; & £vy = “the
Nations”, Gentiles™); in most of the 160 cases in the New Testament, this is is a technical term
indicating Gentiles as opposed to the Jews or the Christians. It is especially used in Acts and
Pauline literature (cf. SCHMIDT, £Bvog, 367-369). In Mark €6vos it is present six times — always
spoken by Jesus — three of them used in a generic sense (“people, nation”; 10:42 and 13:8 bis)
and in three in a religious sense (10:33; 11:17; 13:10). In the first case it certainly indicates only
the pagans, in the others it could also include Israel.

* This is also expressed in the recent study by HAASE, Jesu Weg zu den Heiden. Some
reservations have been raised for 7:31-37 (cf. YARBRO COLLINS, Mark, 376: “The allusions to
the Old Testament in this acclamation support the conclusion that this account is set in a Jewish
region”), however, it seems certain that Mark also wants to set 7:31-37 in gentile territory, too.
Furthermore, we disagree with THEISSEN — MERZ, Der historische Jesus, 163, according to
which in these regions Jesus addresses only Jewish minorities; in Mark’s Gospel no indication
compels us to get this conclusion and it is difficult to support this historical reconstruction on
the basis of other considerations.

5 Cf. IVERSON, Gentiles in the Gospel of Mark; BENNEMA, Gentile Characters, and,
for Bethsaida (8:22-26), MALBON STRUTHERS, Placing Bethsaida. However, regarding
Bethsaida exclusively as a pagan city is still difficult: “The extent to which Bethsaida/Julias
was Jewish or pagan in the first century is still an unanswered question. According to our
excavations and historical information it was definitely Jewish, but perhaps also had a pagan
population. Certainly, as the place of Peter, his brother Andrew, and of Philip, whose home was
Bethsaida, according to John 1:44 and 12:21, it was not a purely pagan village or city” (KUHN,
Did Jesus Stay at Bethsaida?, 2995). Even more difficult is regarding as pagan the placement
of 9:14-27, an episode set under the mountain of the Transfiguration, where, among the
characters involved, we find the scribes.

® Nonetheless the pericope provides interesting elements to understand Mark’s
position towards the pagans. Cf. MASCILONGO, I/ Vangelo di Marco, 438-458.
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and considering the synoptic differences)’ induce the reader to think of a non-
Jewish territory; the same can be said for the final mention of the Decapolis
(Aexamolis). The presence of “a great herd of swine” (ayéAn xolpwv peyddy) is
even more conclusive: it’s a clear sign of a location outside Israel. The gentile
setting is also clear in 7:24-30. Here, in addition to the mention of Tyre, a foreign
city, the double connotation of the woman, “Greek” and “Syrophoenician”
(EAAnvis and Zvpodowixiooa) is striking, clearly placing her outside Israel, from
an ethnic and religious point of view. The content of the dialogue that is at the
centre of the episode also concerns the relationship between Jews and Gentiles.
As for the following episode (7:31-37), it is the initial verse that geographically
identifies the place where the healing of the deaf-mute man takes place as non-
Jewish; in a sort of summary, indeed, Mark recalls two of the already mentioned
places (TYpog/Tyre — to which he also adds the other coastal city of Sidon — and
Decapolis/Aexdmolig), drawing the reader’s attention precisely to the setting®.

The three passages will be studied together, in an attempt to highlight some
more interesting common features. In fact, in a story with an episodic plot like
Mark, the recurrence of a theme in successive passages is an indication of
a precise narrative strategy, which must be considered for interpretation: the
development is marked at different moments, but the theme — and its
understanding — can only be considered globally”’.

A first important common element is the presence of echoes and allusions
to passages of the Old Testament where the theme of Gentiles is not foreign.

In 5:1-20 the text alludes to Isa 65:1-7 (LXX), with numerous references
(some more literal, others less s0)'’; in that text, Isaiah contrasted the “Gentiles”

7 The difficulty of locating this region is well known; Matt 8:28 speaks of the “country
of the Gadarenes”, while Luke 8:26 specifies: “Then they arrived at the country of the
Gerasenes, which is opposite (avtimépa) Galilee”.

80n 7:31 see: FLOWERS, Jesus’ “Journey”, and LLOYD, Archaeology and the Itinerant
Jesus, 345, for which “the itinerary of Jesus depicted in Mark 7.31 is geographically and
historically plausible”. It was noted by HUEBENTHAL, Reading Mark’s Gospel, 445-446, that
the mode of performing this miracle, recalling the action of pagan miracle workers, makes it
easier for a non-Jewish audience to recognize Jesus.

® Cf. BREYTENBACH, The Gospel as Episodic Narrative, 28, who defines this
construction as the “Episodic unfolding of a global theme”; specifically, the mission to the
pagans is reported as an example of this situation.

10 Can be seen: the mention of demons (Isa 65:3; cf. 5:16.18); the “sepulchers”
(whuaow in Isa 65:4; cf. 5:3); the “pork meat” (xpéa Uewa in Isa 65:4; cf. the “swine” in 5:11);
in Isa 65:7 then the mountains are mentioned, as in 5:5, and there is similarity between the two
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(80vog/iz in v. 1) with Israel (the “people”; Aads/op in v. 2), according to
a suggestion collected by Paul in Rom 10:20-21"".

In the episodes narrated in 7:24-37, the cities of Tyre (vv. 24 and 31) and
Sidon (v. 31) are well known in the Old Testament (Isa 23:1-5; Jer 47:4 [29:4
LXX]; 25:22 [32:22 LXX]; Joel 4:4; Zech 9:2; Jdt 2:28 and 1 Macc 5:15).
Furthermore, the mention of Sidon recalls the biblical episode of Elijah and the
widow (1 Kgs 17:8-24), an interesting example of a prophetic action in favour of
a foreign woman, also taken up elsewhere in the New Testament (cf. Luke 4:25-
26). An allusion to the Scriptures can be seen in the illness of the man: he’s deaf
and mute, as are idols (cf. Ps 135:16-17: “They have mouths, but they do not
speak; / they have eyes, but they do not see; / they have ears, but they do not
hear”). But a clearer biblical reference is found in the ending (“He even makes
the deaf to hear and the mute to speak”, v. 37), which evokes Ps 38:14, Exod
4:11 and some passages in Isaiah (cf. Isa 35:5-6, also Isa 29:18; 42:18-19; 43:8);
the observation “He has done everything well” (v. 37) also recalls Gen 1:31
(“God saw everything that he had made, and indeed, it was very good”; cf. also
Sir 39:16); here there is no mention of Gentiles in the Old Testament, but the
reader’s attention is still aroused: if it is not the Scriptures that speak of the
Gentiles, it is indeed the Gentiles who use the Scriptures.

A second common element is the absence, in the three episodes considered,
of any explanation for Jesus’ movements. It should be noted that the Gospel is
often stingy with explanations or comments from the narrator, but here we find
ourselves facing journeys different from the previous ones, towards foreign
territories, and therefore unexpected. This reticence prompts the reader to
identify any connections in the text. The exorcism of 5:1-20 has thus been
associated with the first miracle of Jesus, discerning a parallel between the
settings: “Like the previous story, this second exorcism also occupies a strategic
position in Mark’s narration. Just as the Galilean ministry of Jesus had been
inaugurated by the expulsion of an unclean spirit in the synagogue of Capernaum

warning to “keep away” in Isa 65:5 and 5:7. Cf. GARLAND, 4 Theology of Mark’s Gospel, 459-
460.

' Tn Rom 10:20-21, cf. BELLI, Argumentation and Use of Scripure in Romans 9—11,
321-324: “Isa 65:1 is applied to the Gentiles and Isa 65:2 to Israel. [...] This perhaps was not
the sense that Isaiah meant to express in the two verses 65:1-2, both of which seem addressed
primarily to the people of Israel only, as an accusation and warning. However, strengthened by
the possible meanings that the text suggests, and that the LXX in some way has presaged, Paul
interprets the Isaian prophecy as descriptive of the current situation”.
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(1:21-28), so Jesus’ first action in a gentile country is an exorcism™'?. Regarding

the journey to Tyre the connection with the previous section of Mark is more
solid. After surpassing the religious boundaries of traditional Judaism, as
narrated in the section dedicated to the teaching of the Torah, observance of
traditions and food norms (7:1-23), with his movement outside of Israel, Jesus
would in fact show the clear intention to also crossing the geographical borders'.

In any case, the reason for the trips is sought between the lines of the text,
in a theological and symbolic key. Paradoxically, therefore, the lack of clear
indications becomes a fruitful interpretative path, which the narrative
construction of the entire section, with its parallels, allows us to glimpse at'*.

A final feature of the two journeys is the absence of any explicit mention
of the disciples'®. Considering what was narrated earlier in the gospel, this is
rather unusual and implausible, and suggests a deliberate construction of the
narrator. In fact, in 5:1 it is clear that Jesus is with his own disciples (present in
4:35-41), and even the first verb is in the plural: “(And) they came” (Kal #Afov);
however in 5:2 the verb becomes singular (“And when he had stepped out of the
boat”, xai é£eAfévtog adTol éx Tol mholov; the same is seen in 5:18: “As he was
getting into the boat”), and all the subsequent action is described as if the
disciples were absent (did they stay on the boat?). The same happens in 7:24: the
two verbs that describe the departure towards the region of Tyre are in the
singular (“He set out and went away”, 'Exeifev 0¢ dvaotas anijAbev), but the

12 My translation. “Al pari del precedente racconto, anche questo secondo esorcismo
occupa una posizione strategica nella narrazione marciana. Come il ministero galilaico di Gesu
era stato inaugurato dalla cacciata di uno spirito impuro nella sinagoga di Cafarnao (1,21-28),
cosi la prima azione di Gesu in ambiente gentile ¢ un esorcismo” (FILANNINO, La fine di Satana,
59). About exorcism in New Testament, see KELLY, Varieties of Exorcism.

13 Cf. IVERSON, Gentiles in the Gospel of Mark, 80: “The third journey into Gentile
territory begins in 7:24 but is intimately connected with events preceding the journey that occur
on Jewish soil”.

14 DEPPE, The Theological Intentions of Mark’s Literary Devices, 371, states that,
using repetition “Mark wants to demonstrate that Jesus himself was pushing his followers to
include a Gentile mission in their discipleship”. The narrative repetitions in the section are also
noted by HUEBENTHAL, Reading Mark’s Gospel, 395 and HAASE, Jesu Weg, 139-167, which
speaks of “twin stories” (one in Jewish soil, the other in pagan territory). Cf. also WEFALD, The
Separate Gentile Mission in Mark.

15 HARROCKS, Jesus’ Gentile Healings, states that a further characteristic of these
stories is the lack of direct contact with the sick; however, this is only the case for 5:1-20 and
7:24-31.
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disciples appear later in 8:1'%. Regardless of the plausibility of a solitary journey
by Jesus, the peculiar characteristic remains that the narrator avoids including the
disciples. Considering their presence at the feeding of the four thousand (Mark
8:1-9), which, as mentioned, most likely took place in gentile land, the
impression is that only in these episodes, in which gentile characters are present,
Mark wants to avoid the direct confrontation with the disciples. This situation
has led to different interpretations among scholars, divided between those who
see their role diminished throughout the section, for polemical reasons, and those
who instead note the pedagogical intent of Jesus towards them'”.

2 The Gentile Characters in the First Half of the Gospel:
Their Narrative Function

In a story with an episodic plot, like Mark, the characters play an important
narrative role. In the considered passages, given the absence of the disciples, the
entire scene is divided between Jesus and the gentile characters involved, true
co-protagonists alongside the Nazarene. Certainly, the long description of the
demon-possessed man in 5:1-20 does not go unnoticed. After introducing it
simply as “a man with an unclean spirit” (4vlpwmos &v mvedpatt dxabaptw, v. 2),
three verses are dedicated to the description — directly provided by the narrator
to the reader — of his terrible past actions: dwelling in tombs, the impossibility of

16 Summarizes the situation well HUEBENTHAL, Reading Mark’s Gospel, 277: “The
text leaves open whether they [the disciples] should be seen as unnamed but present in this and
the following sequence or whether they are indeed absent”. In the parallel of Matt 15:21-28,
however, the disciples are present in Tyre.

17 The first opinion is upheld by SACCHI, “Lascia prima che si sazino i figli...”, 154:
“The role assigned to the disciples appears clearly secondary. [...] Rather, at times the
impression is that the disciples of the first hour, and with them many Christians still bound to
Judaism, are unable to fully understand how the conversion of the Gentiles calls into question
their whole way of conceiving and live the faith” (my transaltion; “Il ruolo assegnato ai
discepoli appare decisamente secondario. [...] Anzi, a volte si ha I’impressione che proprio i
discepoli della prima ora, e con loro molti cristiani ancora legati al giudaismo, non riescano a
capire fino in fondo come la conversione dei gentili metta in questione tutto il loro modo di
concepire e di vivere la fede””); BENNEMA’s opinion, Gentile Characters, 230 is very similar:
“[Mark] uses the Gentile minor characters rather than the disciples to teach his audience about
the nature of the Gentile mission”. On the contrary, emphasize the value of such episodes for
the instruction of disciples, the studies of Mazzucco, Gesu e la donna sirofenicia, and MALBON
STRUTHERS, Placing Bethsaida, 142: “Jesus guides the disciples in moving out from healing
and feeding «Jews» to also healing and feeding Gentiles”.
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restrain him with chains and subduing him, the screams, and the beatings with
stones. The following dialogue is equally unusual, and even Mark, with
a singular anachrony, presents the words of the possessed before those of Jesus,
even though they were pronounced earlier in the story'®. The ending is equally
unusual (vv. 18-20), with the dialogue in three passages between Jesus and the
healed man. After the man’s request to “be with him” (va per’ adtod 7;
significant words, in the light of 3:14), rejected by Jesus, the Nazarene’s response
is reported in direct speech: to go to his own people and tell (amayyeirov) how
much “the Lord” (6 x0ptog) has done. This mission is accomplished, according to
the narrator’s concluding words, with two significant differences: the use of the
verb “to proclaim” (xnpucaetv) and the reference to the actions of Jesus (and not
of the Lord). The verb xnpioow is important: it had already been used for John,
Jesus, and the disciples (cf. 1:4.7.14.38.39; 3:14), but now the Gerasene
demoniac is the first character in the Gospel who proclaim what “Jesus had done”
outside of the land of Israel'’.

Equally striking is the figure of the Syrophoenician woman, not only for
the description of her ethnic-religious status (as seen above), but above all, in this
case, for the words exchanged with Jesus®’. The woman stands up to the master:
she accepts his position but exploits it to her own advantage, admitting her
belonging to the gentile world and recognizes the priority of the Jews (“Let the
children be fed first”, mpdtov)?!, but she is convinced that at the banquet, where
Israel eats until full, it is possible to feed everyone. As I had the opportunity to
note, “thanks to the interplay of contrasts between the two protagonists, Mark

18 Even the unveiling of the name and the request made by the possessed to Jesus to
enter the herd of swine are unique elements in the stories of exorcism in Mark. Other
considerations in FILANNINO, La fine di Satana, 59-100.

19 Even if the healed leper already announced év Adyov (1:45), contravening — in that
case — Jesus’ prohibition. We will return to the use of the verb xnpioow later.

20 Cf. FILANNINO, La fine di Satana, 106: “Il racconto di esorcismo, al quale ¢ riservato
uno spazio esiguo, costituisce soltanto la cornice della pericope e ha la sua chiave interpretativa
nel dialogo tra Gesu e la donna.” (“The story of exorcism, to which little space is reserved,
constitutes only the frame of the pericope and has its interpretative key in the dialogue between
Jesus and the woman”; my translation).

2l On how to understand the term “first”, SACCHI, “Lascia prima che si sazino
I figli...”, 153 claims that for Mark already during the life of Jesus “The «first» of salvation has
ended, and the «after» has begun, that is, the time in which salvation is offered to all” (my
translation). (.. .si € concluso il «prima» della salvezza ed ¢ cominciato il «dopoy, cio¢ il tempo
in cui la salvezza ¢ offerta a tutti”).
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manages to affirm, at the same time, the Jewish people’s primacy over the
Gentiles as well as the need for salvation to be extended to the Gentiles too,
without discrimination and exclusion”??. And it is true that in the dialogue the
concluding words belong to Jesus, but in a completely unusual way they do
nothing but recognize the effectiveness of the woman’s previous reply (tov
Adyov), thus assigning to her words the role of interpretative key of the passage?:.
And these words precisely concern the relationship between Jews and non-Jews:
“the woman breaks a taboo of the text-actual world: she transcends the border
between Jews and Gentiles and in the process also helps Jesus to transcend this
border”?4,

In the third episode the characterization is more complex. Rather than the
deaf and mute man himself, it is the other characters who are active, carrying him
(dépovary, v. 32), proclaiming the fact (éxnpuaoov, v. 36), and greatly amazing
(égemMjooovto, v. 37) and praising God. Above all, they are at the center of the
final part of this episode, as they report the news of Jesus’ works being
proclaimed in that region. And the important verb xynpioow still occurs here, after
been already used to describe the Gerasene demoniac’s action in 5:19, as seen
above.

As a conclusion, in all these episodes the Gospel appears to be proclaimed
to the Gentiles not through direct statements by Jesus or the narrator, but through
the characters encountered outside of Israel. Without entering here in problems
of a historical nature (did Jesus really go outside Israel? Was the good news really
proclaimed in the pagan territories during the life of Jesus?)?*’, what must be
noted is that Mark’s narrative leaves no doubts about the importance of these
journeys, without however providing explicit interpretation keys to the readers.

22 My translation. “Grazie al gioco di contrasti tra i due protagonisti, Marco riesce ad
affermare, allo stesso tempo, sia il primato del popolo giudaico rispetto ai pagani, sia la
necessita che la salvezza giunga anche a questi ultimi, senza discriminazioni ed esclusioni”,
MASCILONGO — LANDI, “Tutto cio che Gesu fece e insegno”, 90.

23 THEISSEN — MERZ, Der historische Jesus, 206 states that Mark 7:24-30 is the only
apophthegma in the New Testament in which Jesus does not prevail in the argument.

24 HUEBENTHAL, Reading Mark’s Gospel, 395.

25 You can note the thought of M. Hengel, for whom these shifts are to be ascribed
exactly, to historical rather than theological reasons: “This crossing over from Jewish Galilee
to predominantly Gentile areas scarcely has something to do with the later Gentile mission. The
readers outside of Palestine knew too little about the geographical relations in and around
Galilee to be able to produce such a connection” (HENGEL — SCHWEMER, Jesus and Judaism,
369).
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It is as if Mark, in reporting these stories, simply wanted to raise the issue,
without setting any conclusion. However, in other sections of the Gospel, there
are further clues that allow for a better overall interpretation and therefore
deserve to be briefly examined.

3 Other Gentile Characters and Jesus’ Teachings about the
Gentiles

To complete the view on the theme of the Gentile mission, it is also
necessary to consider the other gentile characters of the Gospel, as well as some
very brief teachings of Jesus. Starting with the teachings, we should first consider
some of the passages already mentioned, in which the term &6vog appears. In
particular, 11:17 and 13:10 stand out; in the first case, in the context of the
symbolic action at the temple, Jesus quotes Isa 56:7 and speaks of the sanctuary
as a “house of prayer for all nations”; in the second, Jesus affirms that — in the
time to come — “the good news must first be proclaimed to all nations” (gig Tavta
Ta €0vn mpdTov Oel wnpuydijvar TO edayyédiov). These passages are barely
mentioned, and they must be interpreted in light of the previous stories, also due
to some vocabulary connections: indeed, the adverb mp&tov (cf. 7:27) and the
verb xnpioow appear (cf. 5:19 and 7:36), here linked to the key term “good
news/gospel”. To proclaim the good news/gospel returns in 14:9, where it is
stated that the action of the woman of Bethany will be remembered “wherever
the good news is proclaimed in the whole world” (6mou éav xnpuxbfi 7o
edayyéhlov eig Ghov TOV xéopov); the technical term €Bvog does not appear here,
but the diffusion of the gospel (also) outside Israel is equally affirmed. These
brief references contribute to broaden the picture, providing useful elements for
a comprehensive interpretation; above all, it is important that the speaker is, in
all passages, Jesus himself.

But let’s go back to the characters: the other Gentiles found in Mark are
Pilate (15:1-15.42-47), the Roman soldiers (15:16-41), and naturally the
centurion, who appears in 15:39.44-4525, Both Pilate and the soldiers have
a significant role in the narrative of the passion, however, bound to their
historical function, already mentioned in 10:33 (“they will hand him over to the

26 About these characters, see IVERSON, Gentiles in the Gospel of Mark, 126-176 (the
Author also considers Simon of Cyrene).
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Gentiles”). Mark must talk about it, because of their public actions towards Jesus.
On the contrary, the role of the centurion is different, because the evangelist
could have easily omitted his words; no one would have missed that small scene,
enclosed in a verse: “Now when the centurion, who stood facing him, saw that
in this way he breathed his last, he said, «Truly this man was God’s Son!»*
(15:39; idcwv 02 6 xevtupiwy 6 mapeatnxds € évavtiag adTol 8T1 olitwg é&émvevaey
elmev- @Anbéis obTog 6 dvBpwmog vids Beoll 7v) Clearly, the reader is struck not only
by the Christological content, but also by the speaker: a foreigner who appears
here for the first time. It is not the disciples, absent from Golgotha, nor the
women, of whom Mark will speak immediately afterwards (15:40-41), “looking
on from a distance”, who comment on the death of Jesus; it is neither the
narrator’s?’ nor the very voice of God to be heard?®. The recognition of Jesus as
son of God is thus entrusted to a pagan, an accomplice in the killing of the
Nazarene, and this happens without Mark giving an explanation, except in a
generic way (“[he] saw that in this way he breathed his last”)?.
Moreover, considering the entire Gospel, this foreigner is the first human
character who recognizes Jesus as the son of God; as it is well known, this
specific narrative construction is only found in Mark3°. There is no doubt that he
wants to suggest something to the reader, something that can only be grasped by
considering the entire narrative. In this case as well, the narrative methodology,
attentive as it is to the plot as a whole, allows us to identify valuable elements for
interpretation. In particular, we think it provides important arguments to

27 On this we disagree with MALBON STRUTHERS, Mark’s Jesus, 189-191, who speaks
here of “narrator’s point of view”.

28 “The centurion has a flash of insight and testifies to Jesus’s divine sonship at
a moment in the narrative when the voice of God is conspicuously absent” (BOND, The First
Biography of Jesus, 217).

29 Scholars are divided on the interpretation to be given to the words of the narrator; if
the statement is connected to the tear in the veil of the temple, it can be linked to the foreign
character of the centurion, as a sign of the end of the separation between Jews and pagans: cf.
Fusco, Rivelazione di Gest - Rivelazione di Dio, 155; GURTNER, The rending of the veil and
Stock, Das Bekenntnis des Centurio. On this aspect, however, a different opinion is expressed
by MANICARDLI, Il cammino di Gesu, 179.

30 In Matthew’s Gospel, Jesus is recognized as the son of God well before his death,
even by human characters (disciples and Peter); in Luke the centurion says: “Certainly this man
was innocent (dixatos)”.
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recognize in the words of the Roman centurion, “the climax of the Markan theme
of Jesus as the Son of God™3!, which is not always admitted by scholars*2.

Conclusion: Mark’s Strategy

Considering the collected elements, it’s possible to recognize a clear
narrative line that describes in Mark’s Gospel the opening of Jesus to the Gentiles
(and vice versa). It’s therefore reasonable to state, as already noted in some
previous essays, that “Jesus is the saviour of all nations” and “he is the Son of
God recognized by the Gentiles”*.

However, this narrative line is only hinted in the Gospel and, on this theme
as well, Mark turns out to be the most acerbic of the synoptics. He does not
address the issue as directly and explicitly, as Matthew will do, with the various
statements on the mission within and outside Israel and above all with the final
universal mandate**. Nor Luke, who reserves the task of illustrating the subject
at length to numerous pages in the Acts of the Apostles. As with other themes,
also for the Gentile mission, which was an important characteristic of the
Christian movement from the beginning, Mark ensures that it is mainly the story
that suggests developments and interpretation relying on the characters rather
than on the teachings®®. Overall, considering both the episodes set outside Israel
and the few words of Jesus on the topic — all in the future tense, as we have seen
— it is however indubitable that the proclamation of the good news to the Gentiles
is presented as the realization of the master’s thought, according to which the

31 YARBRO COLLINS, Mark, 764.

32 The discussion on how to interpret the words of 15:39 is heated; some scholars
emphasize the value of confession, such as GAMEL, Mark 15:39 as a Markan Theology of
Revelation; STOCK, Das Bekenntnis des Centurio; WYPADLO, ‘Wahrhafting, dieser Mensch war
Gottes Sohn’. Other, instead, tend to limit its Christological value; cf. JOHNSON, Is Mark 15:39
the Key to Mark’s Christology?; SHINER, The Ambiguous Pronouncement of the Centurion;
EUBANK, Dying with Power.

33 My translation. “Gesu & il salvatore di tutte le genti [ed] & il Figlio di Dio
riconosciuto dai pagani”; MANICARDI, I/ cammino di Gestu, 143.

3% Most certainly, the mandate of 16:15-20 is considered here as a later addition,
extraneous to Mark’s narrative strategy.

35 Cf. BREYTENBACH, The Gospel as Episodic Narrative, 29-30: “The «gentile
mission» theme is never treated episodically outside of Mark 7:24-30, only occasionally hinted
at (14:9; 13:9-10). Yet Mark 7:24-30 illustrates the theme in narrative fashion by means of an
«eventy in the life of Jesus, thereby shedding new light on the statements in Mark 13:9-10;
14:9; 15:39”.
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Gospel would have reached not only Israel, but “all nations” (13:10) and “all the
world” (14:9).

Thus, even the reluctance to propose clear-cut statements on the subject
cannot be read as an indication of a marginality of the matter, as has often been
suggested. Besides, this narrative mode is customary in Mark and corresponds to
the Gospel’s style in many aspects; think of the revelation of the identity of Jesus,
which occurs gradually and in a “hidden” way throughout the story. And perhaps
it is no coincidence that this Christological theme, as we have seen, is intertwined
with the issue of the Gentiles, thanks to the confession of the centurion in 15:39.
By thus combining the accounts of the journeys out of Israel in the first part of
Mark with the declaration of the centurion, the overall picture becomes clearer.
And if, for the identity of Jesus, the disciples were the most involved in the
unveiling of the theme, here it is instead the minor characters who take on the
task, so to speak, of accompanying the reader in discovering the opinion of the
evangelist regarding the pagan world®®. Thus, perhaps, in 15:39 it is not
surprising that a Gentile has the role to indicate the divine identity of the
Crucified. Despite this pagan is indubitably a minor character (he appears only
once in the Gospel and in very few verses), his role can’t be underestimated, as
the discoveries and results emerged through the investigation method of narrative
analysis have demonstrated.
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Summary

The article provides a presentation of the ‘Gentile mission’ in the Gospel of Mark, focusing
on the non-Jews characters who appear in several episodes of the Gospel. For this purpose,
the article employs narrative analysis, which is useful to describe the narrative function of
each character (such as the Gerasene demoniac in Mark 5:1-20, the Syrophoenician woman
in Mark 7:24-31 and the deaf man in Mark 7:31-37), but also to discover the overall strategy
of the evangelist. Specifically, the analysis aims to highlight the link between the presence
of the gentile characters to whom Jesus favorably addresses, and the important scene
described in Mark 15:39, when another gentile character, the centurion, confesses the divinity
of Jesus with the words: “Truly this man was God’s Son!”

Keywords: Gospel of Mark; Narrative Analysis; Characters; Minor Characters; Christology.

Zhrnutie

Stadia predstavuje ,,misiu u pohanov v Evanjeliu podl'a Marka so zameranim na nezidovské
postavy, ktoré sa objavuju v niekol’kych evanjeliovych epizdédach. Pre tento ucel Studia
uplatiiuje narativnu analyzu, ktora je vhodna na opis narativnej funkcie kazdej postavy, ako
su posadnuty z Gerazy v Mk 5,1-20, Syrofenicanka v Mk 7,24-31 a hluchonemy v Mk 7,31-
37, ale aj aby odhalila celkovi stratégiu evanjelistu. Specidlnym cielom analyzy je poukézat’
na spojenie medzi pritomnost'ou pohanskych postav, ktoré Jezi§ vIudne oslovuje, a délezitou
scénou opisanou v Mk 15,39, v ktorej d’alSia pohanska postava centurion vyznava bozskost
Jezisa slovami: ,,Tento ¢lovek bol naozaj Bozi Syn!*

Klucové slova: Markovo evanjelium, narativna analyza, postavy, vedlajSie postavy,
kristologia.

Paolo Mascilongo

Studio Teologico Collegio Alberoni
via Emilia Parmense 77

29122 PIACENZA, Italia

mascipaolo@davide.it
0009-0007-2903-8255

StBiSI 15 (1/2023)



SkusSka ohiniom a vodou
Elias a Jezis v Lk 12,49-50

Stefan Novotny

Prorok Elida§ je po MojziSovi, Abrahamovi a Déavidovi Stvrtou
najcitovanej$ou starozakonnou postavou v evanjeliach'. V LukaSovom evanjeliu
je 9 x explicitne spominany: 7 X menovite ako Elias (1,17; 4,25.26; 9,8.19.30.33)
a2 x ako muz (9,30.32). Z uvedenych zmienok sa k osobe JeziSa viaze osem
vyskytov, ktoré sa nachddzaju v troch evanjeliovych udalostiach: vystipenie
v nazaretskej synagoge (4,16-30); mesiaSska otazka a prva predpoved’ JeziSovho
utrpenia (9,18-27); premenenie na vrchu a predpoved’ JeziSovho zmftvychvstania
(vv. 28-36). Z tychto troch udalosti maju posledné dve paralely u synoptikov?,
kym udalost’ v nazaretskej synagdge uvadza jedine Lukas.

Okrem explicitnych zmienok sa v Lk nachadzaja d’alSie implicitné odkazy
na ¢innost’ proroka Elidsa, ktoré sa vztahuju na osobu JeZiSa a jeho Einnost”:
vzkriesenie mlddenca v Naime (Lk 7,11-17) odkazuje na vratenie Zivota synovi
vdovy v Sarepte (1Kr 17,17-24); pripad JeziSovych ucenikov, ktori chcu zvolat
ohen zneba na Samaritanov (Lk 9,54) pripomina ElidSovo zvolanie ohiia na
poslov kral'a Achaziasa (2Kr 1,10.12); prosba potencionalneho JeZiSovho ucenika,
aby sa mohol rozla¢it doma srodinou (Lk 9,61) pripomina dialog Elidsa
s Elizeom (1Kr 19,19-21); JeziSova odpoved’ o poloZzeni ruky na pluh (Lk 9,62)
odkazuje na okolnosti uz spomenutého dialogu (1Kr 19,19); zmienka na zaciatku
JeziSovej cesty do Jeruzalema o tom, Ze ma byt vzaty z tohto sveta (Lk 9,51)
pripomina pouzitym slovnikom FEliaSov odchod (2Kr 2,10-11), ¢o v ramci
dvojdiela Lk-Sk nachadza svoju odozvu aj v slovniku opisu JeZiSovho
nanebovstipenia (Sk 1,22)*.

Dal§im miestom v Lk, ktoré odkazuje na postavu proroka Elia3a, by mohla
byt’ stat’ Lk 12,49-50, kde Jezi§ hovori o tizbe vrhnut’ ohen na zem a o velke;j
uzkosti z krstu, ktorym ma byt’ pokrsteny: ,,Ohent som prisSiel vrhnit na zem; a ¢o

! Bock, Elijah and Elisha, 204.

21k 9,18-27 (Mt 16,13-28; Mk 8,27-9,1); Lk 9,28-36 (Mt 17,1-9; Mk 9,2-10).
> DERRENBACKER, A Response to Thomas Brodie, 31.

4 DELY, Typologicky vyznam, 139-141.
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chcem? Len aby uz vzplanul! Ale krstom mam byt pokrsteny a ako mi je tzko,
kym sa to nestane!* Dva vyroky zoradené v paralelizme mézu v LukdSovom
evanjeliu byt echom ElidSovej aktivity na hore Karmel (1Kr 18,1-46), kde prorok
prechadza dramatickou situaciou skiisky a stidu v zapase s Badlovymi prorokmi
a vitazi vymodlenym ohnom z neba, ktory stravi predtym vydatne poliatu obetu
(v.38). Tato exegeticka poznamka sa venuje skiimaniu prvkov moznej typologie
Eliasa v JeziSovom vyroku o ohni a krste.

1 Metodologicka poznamka

7 hladiska diachronneho pristupu a historicko-kritickej metody je
dvojverSie Lk 12,49-50 syntetickym paralelizmom dvoch JeziSovych logii®,
ktoré vykazuji znamky vplyvu aramejéiny’, pochadzaji z velkej &asti
pravdepodobne z obdobia historického Jezisa® a do kanonizovaného textu sa
dostali z LukaSovho vlastného pramena L alebo pramenia Q°. Prvy vyrok vo v. 49
nema paralelu v rdmci synoptikov, hoci opis vrhnutia ni¢ivého elementu na zem
v takmer identickej formulacii mozno najst’ v Mt 10,34, kde je vSak namiesto
ohna uvedeny mec. Ale synoptickou paralelou k Mt 10,34 u Lukasa nie je v. 49,
ale v. 51, ktory je LukaSom vyrazne upraveny a zmienka o meci je nahradena
zmienkou o rozdeleni. Druhy vyrok v. 50 obsahuje podobnu formulaciu o krste
ako Mk 10,38, kde je vSak uvedena v epizdde, ktora je v Lk vynechana.
Z diachronneho hladiska sa neuvazuje o tom, Zeby text o ElidSovom zapase na
Karmeli (1Kr 18,1-46) mal vplyv na Lk 12,49-50.

Synchrénny pristup pontuka d’alSie metody, ktoré mézu byt obohatenim
pre biblicka exegézu a dopliiaju historicko-kriticki metodu. V tomto pripade sa
javi vhodné vyuzitie kdnonického vykladu Pisma! a intertextuality!!, ktora sa

5 Autori zmiefiuju tito podobnost’ len vel'mi zriedka: vyslovne to spomina Johnson
(JOHNSON, Evangelium podle Lukdse, 227). Nolland tu uvadza podobnost’ s 2Kr 1,10
(NOLLAND, Luke 9:21-18:34, 708).

® BEASLEY-MURRAY, Baptism, 74; WOLTER, Das Lukasevangelium, 467-468.

" BURNEY, The Poetry of Our Lord, 89-90.

8 ARENS, The HAOON-Sayings, 83.

® NOLLAND, Luke, 706. FRAYER-GRIGGS, Saved as through Fire, 247.

10 JANCOVIC, Kdnonicky pristup, 6-7.

It Intertextualita v sktmani biblickych textov by mala sledovat’ prave
a predovsetkym stihru textov, do akej miery sa z dialogu dvoch alebo viacerych literarnych
jednotiek pri zohl'adneni ich vlastnych kontextov otvaraji nové horizonty vyznamu, ktoré mézu
presahovat’ aj povodné autorské zamery. BENKA, Biblisti a intertextualita, 10.
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rozvinula v poslednych desatro€iach a v biblickej exegéze sa napriek kritike
postupne etabluje'?. Braulik!> pontka dva kroky vramci kéanonicko-
intertextudlneho Citania. Prvy krok je analyticko-popisny, v ktorom sa hl'ada
v ramci kédnonu suvzt'aznost’, referencné signaly, podobnosti a odliSnosti, pricom
aj v pripade, Ze odhalena suvztaznost' nebola umyslom samého autora alebo
redaktora, ide o kdnonicku intertextualitu, ktoru netreba prehliadat’. Druhy krok
je synteticko-interpretacny, v ktorom sa skiima prinos evokovaného referencného
textu pre vyznam vykladaného textu z pozicie Citatel’a.

2 Podobnosti medzi EliaSovym ziapasom na Karmeli (1Kr
18,1-46) a JeziSovymi vyrokmi (Lk 12,49-50)

Dva druhy referen¢nych signalov je moZzné pozorovat’ v potencionalnej
typologii Elids-Jezi§ v Lk 12,49-50. Na jednej strane to moZe byt pribuznost’
v pouzitom slovniku ana druhej strane tematicka pribuznost, ktori mozZno
odhalit’ len vo svetle SirSieho kontextu LukaSovho evanjelia.

2.1 Terminologickd podobnost’

Vzhl'adom na to, Ze referencie na osobu a dielo proroka ElidSa v opise
JeziSovej verejnej Cinnosti v rdmci Lk-Sk odkazuji na text gréckeho prekladu
Septuaginty (LXX)!4, je potrebné najprv verifikovat’ pribuzné prvky aj v pripade
nasho textu'. Pri priamom porovnani gréckeho textu 1Kr 18,1-48 a Lk 12,49-
50, resp. SirSej state Lk 12,49-59 nachadzame len vel'mi malo spolo¢nych prvkov.

2.1.1 Ohen

V Lk 12,49 sa spomina oheni podobne ako pri vyvrcholeni zépasu na
Karmeli (1Kr 18,38), ale kym JeZi§ priSiel vrhnat ohefi na zem (IT¥p #ABov Baety
éml v y#v), Elia§ najprv navrhuje v pravidlach zapasu nerozlozit’ ohen (mdp o0
wn émbd, v. 23) a potom, ked pride na neho rad, prosi, aby ho Pan vypocul
ohnom (émaxovaév wouv év mupl, v. 37) a na zaklade EliaSovej modlitby padne
z neba ohen od Pana (Emecev mlip mapa xvplov éx Tob ovpavol, 1Kr 18,38). Vyraz

12 MOYISE, Intertextuality, 429; BENKA, Biblisti a intertextualita, 4.
13 BRAULIK, Ké4nonicko-intertextualne ¢&itanie, 8.

14 JoHNsON, Evangelium podle Lukase, 21.

15 BRODIE, Luke’s Use of the Elijah-Elisha Narrative, 6.
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nlp ... Bakeiv sa nevyskytuje nikde inde v NZ ani vLXX. V Lk 17,29 sa
nachadza v spojeni s ohiiom sloveso vyliat’ (¢Bpe&ev mlp) v stvislosti s odkazom
na skazu Sodomy, ktoré je pouzité aj v Gn 19,24 v LXX. Dal§im slovesom
v odkazoch na LXX, ktoré sa v Lk pouziva v spojeni s ohilom je xatafaivew,
ktoré sa nachadza v Lk 9,54 v texte o vrhnuti ohna na samaritansku dedinu (9,51-
54) 1 v LXX texte 2Kr 1,10.12.14. V pripade Lk 12,49 je eSte pozoruhodné, Ze
hoci Jezi§ hovori o sebe, ze prisiel oheil na zem vrhnut’, jeho zapalenie je opisané
v passivum divinum'®. V tomto bode by sa to podobalo situicii Eliasa, ktory
nezapal'uje ohen, ale spolieha sa na Pdnovu intervenciu.

2.1.2 Zem

Slovo zem sa v 1Kr 18 nachadza na Styroch miestach. Hned prvy vers
kapitoly hovori o Panovom slove, ktoré zaznelo ElidSovi, aby sa ukazal
Achabovi, lebo Pan zosle ,,dazd’ na tvar zeme* (0viow VeTdV €ml Tpdowmov THg
y%¢) (1Kr 18,1). Na rozdiel od Lk 12,49 je vyraz v genitive a vztahuje sa
k opanému zivlu ako je oheni. O par verSov d’alej v 1Kr 18, podobne ako v Lk
12,49, je vyraz so spojkou émi v akuzative ,,na zem“, resp. ,,do zeme* (0téABwpev
éml ™)v yijv). Zem oznacuje krajinu, v ktorej vysychaju pramene a potoky kvoli
suchu, ktoré na Panov rozkaz ohlasil Elias. Tretikrat sa spomina zem vo vyzname
»heznama lokalita® v slovach Abdiasa, ktory sa boji, zeby Panov duch odniesol
Eli43a prec a jeho samého by Achab potrestal (1Kr 18,12). Stvrta zmienka o zemi
je opédt’ so spojkou émt a v akuzative (éxuev émt Ty y7jv) a opisuje modlitbovi
poziciu ElidSa na Karmeli po ohlaseni velkého dazd’a a ¢akani na jeho prichod
(v. 42).

2.1.3 Kirst, voda

Slovo krst ani sloveso krstit’ sa explicitne v 1Kr 18 nenachadzaji. AvSak
voda, ktort predpoklada krst!” v zmysle ponorenia, sa nachidza na viacerych
miestach. Voda sa spomina v stvislosti s AbdidSovou starostlivostou o stovku
Péanovych prorokov, ktorych ukryl pred Jezabel v jaskyni a sytil chlebom a vodou
(1Kr 18,4.13). Voda sa spomina aj v dramatickom vyvrcholeni scény, ked’ necha
Elias trikrat Styrmi dZbanmi vody poliat’ pripravent obetu a drevo tak, Ze voda

16 WOLTER, Das Lukasevangelium, 468.
17 WOLTER, Das Lukasevangelium, 467.
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naplni jarcek okolo oltara (vv. 34-35) aneskor je ohflom od Pédna celkom
pohltena spolu s celopalom (v. 38).

2.1.4 Oblacdik z mora

Na konci 1Kr 18 sa voda spomina vo vyzname mora, z ktorého vystupuje
,»,oblak maly ako l'udska ruka“ (idob vedéln wixpa wg ixvos avopés, 1Kr 18,44).
V sirSom kontexte celku Lk 12,49-13,9 sa nachadza odkaz na pozorovanie
ElidSovho sluhu, ¢i eSte od mora neprichadza dazd'’. Jezi§ vycita si¢asnikom, Ze
su pokrytci, lebo nevedia rozpoznat znamenia Casu, hoci dazd’ vedia
predpovedat, ked vidia na zdpade vystupovat' oblak (1onte THV vedélny
avatédlovoav éml Ouopdv, Lk 12,54). VerSe Lk 12,54-57 pochadzaju
pravdepodobne zo spolo¢ného pramenia logii Q a maja svoje paralely v Mt 16,2-
3, ako aj v apokryfnom TomaSovom evanjeliu (log. 91,2). Zmienka o oblaku sa
nenachadza ani v Mt ani v TomaSovom evanjeliu.

Zo spomenutych podobnosti a odliSnosti je zrejmé, ze nemozno hovorit’
o literarnej zavislosti!® uvedenych textov na turovni parafrazy alebo aluzie.
Napriek tomu sa tu nachadzaji tri podobnosti, ktoré¢ ukazuju istd uroven
suvzt'aznosti. Prvou je passivum divinum v JeziSovej zmienke o zapaleni ohiia!®,
druhou podobnost’ou méze byt paradoxné protireCenie oCakavanému ohiiu vo
forme intenzivneho preliatia EliaSovej obety vodou a tretou podobnostou je
zmienka o oblaciku, ktory vystupuje z mora, resp. na zapade.

2.2 Tematicka podobnost’ v ramci SirSieho kontextu Lk

Vramci Lk je najbohatSou na vztah k narativnemu cyklu o EliaSovi
kapitola 9, kde sa nachddza 5 z 9 explicitnych odkazov na osobu Eli4dsa
(9,8.19.30.32.33) aokrem toho dalsie 4 aluzie (vv. 51.54.61.63). Vsetky
explicitné zmienky o ElidSovi sa nachadzaju v kontexte dvoch udalosti:
mesiaSska otazka a prva predpoved’ JeZiSovho utrpenia (9,18-27); premenenie na
vrchu a predpoved’ JeZiSovho zmftvychvstania (9,28-36). Aluzie sa nachadzaju
v zéavere kapitoly v kontexte nastiipenia JeZiSa na cestu do Jeruzalema. Perikopa
Lk 9,51-56 sa nachadza iba v Lk aje prepojend sobrazmi z ElidSovho

13 Brodie pri $tadiu vztahu ElidSovho a Elizeovho cyklu k Lk formuloval zakladné
kritéria pre definovanie literarnej zavislosti: 1. dostupnost’ a plausibilita; 2. perzistentné
podobnosti v téme, zapletke, jazykovych prvkoch ausporiadani; 3. interpretovatelnost
a pochopitelnost’ rozdielov. BRODIE, Luke’s Use of the Elijah-Elisha Narrative, 27-28.

19 ARENS, The HA®ON-Sayings, 87.
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narativneho cyklu?. Pri porovnani textu Lk 12,49-50 a Lk 9,51-56 a ich vzt'ahu
k ElidSovmu narativnemu cyklu sa ukazuju tieto suvislosti:

L.

Od Lk 9,51, kde sa zacina usek spravy o ceste do Jeruzalema (Lk 9,51—
19,27) je ver§ Lk 12,50 prvym miestom, kde Jezi§ odkazuje na paSiové
udalosti?!. Zmienka o krste nemusi byt nevyhnutne vztahovana len na
paSiové udalosti, ale aj v SirSom vyzname na ponorenie sa do velkych
tazkosti a problémov??. Jednym z nich mohlo byt aj neprijatie a rastici
odpor v zavere JeziSovej verejnej Cinnosti. Kontext cesty do Jeruzalema
nevylucuje, ale zahfia do tejto zaplavy protireCenia — mozno povedat’ ako
jej vrchol — aj paSiové udalosti.

Jezi§ v 9,51 zalina svoju cestu a posiela pred sebou poslov, ti narazia
v samaritanskej dedine na odpor a u€enici ich chctl potrestat’ ohiilom z neba,
podobne ako Elias vojakov kral'a Achaziasa (2Kr 1,10-12). ESte predtym sa
pytaju Jezisa: ,Pane, chce$ (Béhewg), aby sme povedali, aby ohen (miip)
zostupil s neba a stravil ich?* (Lk 9,54). Jezi§ ich za tito otazku pokarha.
V tomto kontexte vyznieva paradoxne Lk 12,49, kde JeZi§ hovori o svojom
poslani ako o vrhnuti ohna (mlp) a vel'mi chce (BéAw), aby uZ ohen, ktory
prisiel vrhnuat’, bol zapaleny. Je to o to zaujimavejSie, Ze JeziSove vyroky tak
9,55, ako aj 12,49 patria pravdepodobne do Luké&sovho vlastného pramena
a vyznacuju sa svojou starobylostou. Ak 9,55 obsahuje zreteI'ny odkaz na
ohen z 2Kr 1,10-12, potom v 12,49 ide o pribeh iného ohna. Ak by sme
ostali pri hladani typoldgie v ramci ElidSovho cyklu, pontka sa prave
udalost’ sidu na Karmeli ako vhodny tematicky predobraz.

Druhy JezZiSov vyrok o pokrsteni krstom (Lk 12,50) sa nachddza aj v Mk
10,38, kde Zebedejovci dostant pokarhanie a Jezis ich naslednymi otazkami
a vlastnym prikladom o piti zkalicha akrste vyvadza zich prili§
ambiciozneho a naivného omylu. Zmienka o pokrsteni krstom v Lk 12,50
scénu pokarhania Zebedejovcov vynechava. Pravdepodobne preto, lebo
pokarhanie (negativna cast vyroku z Mk 10,38) je uZz uvedené¢ v 9,54
a poucenie (pozitivna Cast) je v Lk 12,50, kde Kristus hovori o svojom krste.
Podobné pokarhanie uc¢enikov za nepochopenie JeziSa mdézeme vidiet aj
v scéne zajatia (Lk 22,49-50)>3. Ako uz bolo spomenuté, metafora krstu,

20 JounsoN, Evangelium podle Lukase, 182.
2 MARECEK, Evangelium podle Lukase, 395.
22 DELLING, Pdntiopa fantiodivar, 101-102.
23 NOLLAND, Luke, 537.
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ktory ma Jezi§ podstlpit, sa da rozumiet’ ako ponorenie sa do velkych
tazkosti a problémov.
Uvedené pozorovania dovolujii predpokladat’, ze ak sa v Lk 9,51-56
ukazuje odkaz na udalost’ z ElidSovho Zivota opisanti v 2Kr 1,10-12, potom sa da
v Lk 12,49-50 vnimat’ aj echo udalosti na Karmeli.

3 Prinos textu 1Kr 18,18-46 pre vyznam Lk 12,49-50

Vyklad vyznamu JeZiSovych logii v Lk 12,49-50 patri medzi zndmy crux
intrepretum a v dejinach vykladu sa ukazuji tri moZnosti jeho vysvetlenia®*,

V prvej moznosti sa zdoraziuje suvis s Krstitel'ovou predpovedou o krste
Duchom Svitym a ohniom (Lk 3,16) a prepojenie s udalostou Turic, opisanou
ako zostipenie Ducha Svétého v ohnivych jazykoch (Sk 2,1-4). JeziSove slova
o0 jeho poslani sa interpretuju ako tizba zapalit’ ohen Ducha Svitého, ktorému
predchadza ponorenie (krst) do utrpenia na Kalvarii a nasledné vzkriesenie?’.
Kym v pripade ohia ide o svet, adresdtom krstu je Jezi§ sdm. Problematickou je
terminoldgia vrhnutia ohiia pouzita na turi¢nu udalost, hoci v aramejCine sa da
vyraz chapat’ aj vo vyzname zapalit/podpalit’ ohef?S.

Druha moznost’ vykladu zd6raziuje paralelizmus medzi verSom Lk 12,49
a verSami 51-53 o rozdeleni v domacnosti na tkor spojenia medzi verSami 49
a 50. JeziSovo vrhnutie ohnia sa interpretuje ako metafora rozdelenia a sporov
ludi vich rodindch na zéklade ich vztfahu k JeZiSovi?’, ktory je uz v uvode
evanjelia ozna¢eny Simeonom ako zdroj rozdelenia a znamenie odporu v Izraeli
(2,34-35)?%. Interpretacia ohiia v tomto pripade sa vymyka zauzivanému pouZitiu
ohna v synoptickych evanjeliach, kde zvi¢sa oznacuje Bozi sid. JeziSov krst sa
interpretuje ako ponorenie do rasticeho odporu a vztahuje sa skor k ponoreniu
do ohina nez do vody, ¢o ladi s predpoved’ou Jana Krstitel'a (3,16).

Tretia moznost vykladu chape vyroky o ohni i o krste ako paralelné?’.
V ohni, ktory ma JeZi§ svojim poslanim iniciovat, vidi eschatologicky Bozi sud.
Tento sud je predpovedany u prorokov ako Dent Péna. Krst, ktory musi Jezi$
podstupit, je zacCiatkom a sucCastou tohto eschatologického sudu. Na vyznam

24 FRAYER-GRIGGS, Saved as through Fire, 252-255.
25 CAMPBELL, Jesus and His Baptism, 208-209.

26 ARENS, The HA®ON-Sayings, 65.

27 CREED, The Gospel according to St. Luke, 178.

28 FITZMYER, The Gospel according to Luke, 998.

2 FRAYER-GRIGGS, Saved as through Fire, 254-255.
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eschatologického stidu odkazuje aj blizky kontext Lk 12,49-50. Stat’ patri do tej
Casti, ktorej dominantnou témou je priprava na prichadzajuci sad (12,1-13,9).
Text je tvodnou Cast'ou state 12,49-53, v ktorej Jezis hovori o tom, o Caka jeho
(vv. 49-50) 1ijeho nasledovnikov (vv. 51-53). V ramci celej sekcie
o prichadzajucom sude nas text nadvizuje na vyzvu k bdelosti a pripravenosti na
Panov prichod vo forme podobenstva (12,35-48) a predchadza vyzve zastupom
na rozpoznanie ¢asov (12,54-59) a na obratenie a pokanie (13,1-9).

Green®® poznamenava, Ze vcelej stati Lk 12,49-59 sa nachadza
metaforickd hra medzi obrazmi ohna a horucavy (v. 49 av. 55) aobrazmi
ponorenia a dazd’a (v. 50 a v. 54), ktoré vytvaraju inverzny paralelizmus. Vyklad
state vo svetle ElidSovho zapasu na hore Karmel zapadd do linie tejto
metaforickej hry, ako aj kontextu sidu aBoZej spdsonosnej intervencie
pritomnej v Lk. Elid§ ako Bozi prorok je vyskiiSany ohiiom a zaroveil v istom
zmysle prechadza Bozim sudom, riskujic svoj Zivot v suboji s Baalovymi
prorokmi. JeZi§ sa v 9,54 diStancuje od modelu proroka, ktory vrha oheni z neba
na prekazky na svojej ceste, ale v je skor ElidSom, ktory privadza ohen z neba
a vykondva Bozi sid tym, Ze sa nechd ,pokrstit* zaplavou protivenstiev
a rasticeho odporu, ktora vyvrcholi paSiovymi udalostami v Jeruzaleme.

Zaver

JezZiSove logia o jeho poslani v Lk 12,49-50 pravdepodobne nie su literarne
zavislé od dramatického pribehu ElidSa v boji s Badlovymi prorokmi na hore
Karmel, ale, ako sa ukazalo predtym, niektoré podobnosti v terminoldgii i v téme
mozu zaujat’ oko Citatel'a a odkéazat ho v ramci kdnonu prave na tuto udalost’. Ide
o vel'mi subtilne suvislosti, ktoré vSak v rdmci kanonickej intertextuality mozu
obohatit’ vyklad biblického textu.

Prvou je passivum divinum v JeziSovom slove o zapaleni ohna, ktoré
koresponduje s opisom udalosti na Karmeli. Tento pristup k ohlasenému ohiiu
pripodobiiuje JeziSovu definiciu svojho poslania k pozicii proroka ElidaSa na
Karmeli. Druhou podobnost'ou sa ukazuje intenzivne preliatie EliaSovej obety
vodou a v pripade JeziSa neprijemnou prekazkou krstu, ktory musi podstapit,
aby mohol byt oheii zapaleny. Tret'ou podobnost'ou je zmienka o oblaciku, ktory
je v EliaSovom pribehu rozliSovacim znamenim, Ze sa uz prorokovo slovo
o prichadzajicom dazdi za¢ina naplnat a je najvyssi as utekat’ pred Achabom

30 GREEN, The Gospel of Luke, 508.
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ajeho Zenou Jezabel (1Kr 19,1-3). V JeziSovom pribehu v Lk je oblak
vystupujuci na zépade zrozumitelnym meteorologickym znamenim
prichadzajuceho dazd’a pre JeziSovych posluchacov a zaroven obvinenim, Ze
nechcu vidiet' prichadzajuci cas Bozieho sidu a moci jeho kralovstva, ktoré
nastol'uje JeZi§ svojim pdsobenim (Lk 7,22-23; 11,20)*".

Jezi§, podobne ako prorok Elias, je vyskiSany ohfiom, ktory zostupuje
a pochddza od Boha a vykonava sid nad vyvolenym ndrodom. Obaja aktéri
vSak zaroven prechadzaju skuSkou protivenstiev, ktoré sa daju chapat’ ako
ponorenie do rasticeho odporu, ktory vedie az k riziku vlastnej smrti. Zaroven
su si obaja aktéri isti svojim poslanim a nijako neznizuju ono riziko. Na rozdiel
od Eliasa je v JeziSovom pripade spominany odpor sucastou jeho cesty do
Jeruzalema, ktory zabija prorokov. Dokonané je (Lk 12,50), az ked sa
v Jeruzaleme na Synovi ¢loveka zacne plnit’ vSetko, o o flom pisali proroci
(18,31-33; 22,43). Tak sa uskutociiuje Bozi sud a otvara sa turicny horizont,
ktory rozsiruje BoZi siid na vSetky narody.
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Zhrnutie

Evanjelista Luka$ implicitne prirovnava JezZiSovo verejné ucinkovanie k prorockému
poslaniu Eliasa (Lk 4,25-27; 7,16; 9,8, 19,62). V jeho evanjeliu sa nachadzaju aj odkazy na
,,ohen z neba“ (Lk 9,54; 12,49), ¢o evokuje Eliasov sid na hore Karmel (1Kr 18) a jeho
zvolanie ohiia z neba na vojakov kral'a OchoziaSa (2Kr 1). Prispevok skiima prvky typologie
Eliasa v JeziSovych vyrokoch o ohni a krste v Lk 12,49-50.

Klucove slova: Elias, Jezis, ohen, krst, typoldgia.
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Summary

Luke implicitly compares Jesus’ ministry to that of Elijah (Lk 4:25-27; 7:16; 9:8, 19, 62). In
his gospel appears also references to a ministry of fire (Lk 9:54; 12:49), recalling Elijah’s
ministry of judgment at Mt. Carmel (1 Kings 18) and his calling fire down on the messengers
of King Ahaziah (2 Kings 1). The present study aims to trace a typology of Elijah in Jesus’
logia about fire and baptism in Lk 12:49-50.

Keywords: Elijah, Jesus, fire, baptism, typology.
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ABSTRAKTY

Liber Annuus LXXI (2021)

V rocenke Liber Annuus LXXI za rok 2021, ktort v roku 2022 vydalo Studium Biblicum
Franciscanum (SBF) v Jeruzaleme, je spracovanych 19 vedeckych ¢lankov (9-544) s ich
abstraktmi (545-555). Na d’alSich stranach najdeme recenzie Siestich vybranych kniznych
publikécii (557-596), zoznam licenénych téz Studentov SBF, zoznam novych zvizkov zo
série SBF a stru¢ny suhrn akademického roka 2020/2021 (597-599). V zavere ro¢enky je
uvedeny index LA za obdobie 1981 —2020 (601-614).

9-45: Anto Popovié: 1l compito, il permesso, il divieto e la punizione (Gen 2,15-
17). Autor ¢lanku analyzuje Styri témy v troch verSoch Gn 2,15-17. Prvou témou je uloha,
ktorou Boh poveril ¢loveka (2,15). Druhou témou je Siroké, bozské dovolenie tykajuce sa
potravy/pokrmu ¢loveka (2,16). Tretou témou je obmedzujuci zdakaz jest’ zo stromu poznania
dobra a zla (2,17a). Stvrtou témou je vyhlasenie smrtelného trestu (2,17b) za prestipenie
predchéadzajuceho zakazu. Analyza prvej témy —ulohy — sa stistred’'uje na Styri slovesa v 2,15,
s osobitnym ddrazom na slovesd T2y ,pracovat™ a VY ,strazit’, zachovavat™. Analyza
druhej témy — dovolenia (2,16) — vyzdvihuje pozornti BoZiu starostlivost’ o ¢loveka a definuje
toto Siroké dovolenie ako prvu cast’ dvojitého prikazu. Analyza tretej témy — zakazu (2,17a)
—sa snazi odhalit motiv/zmysel a funkciu tohto zdkazu vo vzt'ahu k slobode ¢loveka. Analyza
Stvrtej témy — trestu (2,17b) — Studuje dva kl'icové vyrazy (mnn nin ,iste zomrie$* a Di"a
,v den) a uvazuje nad vyznamom tychto vyrazov z hl'adiska jeho nasledného nevykonania.

47-78: David Volgger: Die Dynamik des werdenden Volkes Abrahams in Gen
12-25. V tomto prispevku autor analyzuje vyvoj Abrahamovho l'udu v Gn 11,27-25,18
(okrem Gn 24), pricom sa sustred’uje na otazku: Pouzivajl tri pramene rozne koncepcie alebo
su si podobné? Autor, profesor Staré¢ho zdkona na Papezskej univerzite Antonianum v Rime,
tvrdi, Ze tri pramene pouzivaji vel'mi podobné kritérid, ked’ hovoria o tom, ako sa Izraeliti
stali narodom, a preto boli formulované v porovnatenom socialnom prostredi. Okrem toho
podporuje tézu, Ze konecny redaktor zasahoval do prameniov len nepatrne. Pomocou Gn 12,1-
3 sa najprv pokusa identifikovat’ Styri kritérid povodu Abrahamovho 'udu. Nasledne sleduje
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hlavnmi dynamiku vo vSetkych troch pramenoch a porovnava ich so Styrmi kritériami
nachéadzajiacimi sa v Gn 12,1-3.

79-100: Marco Settembrini: La calunnia di Miriam: rilievi su Numeri 12.
V spore medzi Mojzigom, Miriam a Aronom je MojZi$ova sestra obrazom proroctva a Mojzis
je zosobnenim Zakona a hlavnou autoritou v Izraeli. Je obhdjeny pred obvinenim, Ze prijima
cudziu mudrost’, ktorej obrazom je jeho manzelka. Miriam, trafala vo svojom pranierovani,
je primerane potrestana za zlocin hanobenia. Slovnd hra medzi slovami ,,hanobenie* a ,,plod*
vysvetl'uje nezvycajné vyjadrenie v Nm 12,12.

101-123: Jean Paul René Ondoua Omgba: La beauté poético-musicale des
psaumes au service de la théologie : le cas du Ps 85. Clanok, so Zalmom 85 ako
paradigmou, sa zaobera poeticko-hudobnou krasou zalmov. Jeho autor, prednasajuci na
Katolickej univerzite strednej Afriky (CUAC) v podstate ukazuje, Ze teologicka valencia
zalmov do znaCnej miery zavisi od ich poetickej kompozicie. Fenomén sémantickych,
gramatickych, lexikalnych a sonérnych paralelizmov, ktory je v tychto textoch zjavny,
sposobuje urciti muzikalnost’, ktorej obsah inSpiruje a vtlaca do mysle zasviteného Citatel’a
nabozenské posolstvo, ktoré odkazuje na nedosiahnutelného Boha. Poeticky rozbor Zalmu
85, ktory je v tomto ¢lanku urobeny, dostatocne dokazuje neoddelitel'nost’ dvoch podstatnych
rozmerov zalmov: poézie a modlitby.

125-153: Vasile A. Condrea: The verbless sentence of Biblical Hebrew:
a grammatical and a text-linguistic reading. Lucien Tesniere tvrdi, Ze spolu so slovesnou
vetou (kde subjekt vykondva Cinnost’) existuje privlastkova veta — v ktorej subjekt dostava
privlastok. Existuju dva privlastkové vztahy: (1) vety s ,,byt* a (2) vety bez slovesa. Clanok
sa zameriava na vetu bez slovesa v biblickej hebrejc¢ine a vysvetl'uje, Ze absencia slovesa ma
lingvisticky dosledok: podl'a Haralda Weinricha veta bez slovesa zavisi od jej ,,lingvistického
kontextu“. To znamena, Ze jej syntakticka hodnota je stanovena jej syntaktickou VSO alebo
SVO hlavou.

Clanok zagina rozpravou o metodologii Cerpajicej z Tesniéra a Weinricha
a pokracuje gramatickou a textovo-lingvistickou analyzou bezslovesnej vety nachadzajucej
sa v nepriamej rec¢i 1Sam. S ohl'adom na tvrdenie lingvistky Tamar Zewiovej, 1994 (,,podmet
a predikat nominalnej vety su na nerozoznanie od ... ,témy* a ,rémy"), autor ¢lanku
vysvetluje, Ze jej postoj je metodologicky nepresved¢ivy a vyvrateny niekol’kymi prikladmi.

155-170: Matteo Munari: Perfetti o misericordiosi? (Mt 5,48 // Lc¢ 6,36). Mnohi
exegéti su presvedceni, ze najstarSia formulécia logionu o imitatio Dei (Mt 5,48 // Lk 6,36)
sa nachadza v trefom evanjeliu a ze Mati$ nahradil vyzvu byt milosrdnym idealom
evanjeliovej dokonalosti. V skuto¢nosti mal Lukas viac dévodov zmenit’ Matasova formu
vyroku neZ naopak. Pridavné meno téleiog ,,dokonaly” (Mt 5,48), ked’ sa vztahuje na
bozstvo, méze nadobudnut’ nejednoznacny vyznam, najméd u posluchaov z pohanského
prostredia. Z tohto dovodu Lukas radsej nahradil té)etog adjektivom oixtippwy ,,milosrdny*,
¢im sa vyhol akémukol'vek nedorozumeniu. Pévodna formulacia logionu je teda u Matusa,
zatial’ ¢o u Lukésa najdeme akysi jeho kultarny preklad. Toto je jeden z mnohych pripadov,
v ktorych sa LukéSova zavislost na MatuSovi javi ako hodnoverna.

171-187: Francesco Filannino: Eine notwendige Alternative? Eine »inklusive«
Interpretation von &g madiov (MK 10,15). V historii vykladu Markovej verzie tzv.
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Kinderevangelium (Mk 10,13-16) je vyznam syntagmy og nowdiov (Mk 10,15) diskutovanou
otazkou. Problém je spdsobeny vyrazom maidiov, ktory mozno chapat’ ako nominativ a tiez
ako akuzativ. Vo vSeobecnosti odbornici uvazuju o tychto dvoch moznostiach ako
o alternativach. Autor ¢lanku navrhuje ¢itat’ v tejto fraze dvojznacnost, o ktort sa usiloval
Marek. V Mk 10,15 Jezi$ nabada svojich ucenikov, aby prijali kral'ovstvo tak, ako ho prijima
dieta (nominativ) a aby prijali kralovstvo tak, ako sa prijima dieta (akuzativ). Clanok
ukazuje na sulad tychto ¢itani s Markovou naraciou, najmé s ¢astou o ucenictve (Mk 8,27—
10,52).

189-210: Piotr Blajer: Luke’s Skillful Account of the Unsuccessful Inaugural
Speech in Nazareth: A Narrative Study of Luke 4:16-30. JeziSova inauguracnd rec¢
v synagoge v Nazarete otvara dolezitt Cast Evanjelia podl'a Lukasa, t. j. JeziSovu sluzbu
v Galilei (Lk 4,14-9,50). Sluzi ako Casovy znak, ktory otvara novu Cast’ evanjelia, ktora
uvadza do pohybu sled udalosti. Funguje aj ako odhalenie programu, ktory Jezi§ uskutocni
pocas svojho poslania, ktoré zacina v Galilei a vedie ho az ku krizu na Kalvarii. Tato Studia
tvrdi, ze inaugurany prejav v nazaretskej synagoge tiez umoziiuje nahliadnut' do
Lukasovych schopnosti pisania a jeho zdmeru podat’ usporiadany popis toho, ,,o sa u nas
stalo® (Lk 1,1-4). Pribeh v nazaretskej synagoge teda predstavuje nielen program JeziSovho
poslania, ale oboznamuje Citatel'a aj s roznymi druhmi rétorickych postupov a technik, ktoré
pouzil autor treticho evanjelia s cielom presved¢it implikovaného Cditatel'a/posluchaca
o solidnosti a istote prijatého ucenia.

211-228: Piotr Blajer: Function and Purpose of the Five Major Travel Notices
in Luke: The Structure of the Lukan Journey Section Reconsidered. Ohranicenia
JeziSovej cesty do Jeruzalema v LukaSovom evanjeliu nie st jedinou tazkostou jeho
centralnej Casti. Po celé desatroCia sa vedci pokusali nacrtnut’ to, ¢o sa zda byt koldzou
heterogénnych epizod a najst’ zmysel za tzv. velkymi cestovnymi poznamkami. Autor Stidie
tvrdi, Ze umiestnenie piatich hlavnych cestovnych poznamok v Evanjeliu podla Lukéasa
(9,51; 13,22; 17,11; 18,31; 19,28) v ich sucasnom kontexte je zdmerné a ma svoj ucel. Ich
spojenie s pasazami, ktoré zdoraziuju univerzalny aspekt spasy, odhaluje LukaSove
redakéné zamery. UGelom tychto cestovnych oznameni je preto viac nez len jednoduché
pripomenutie JeziSovej cesty do Jeruzalema. Slizia na zdoéraznenie univerzalneho rozmeru
spasy a bezprostrednosti udalosti, ktoré sa stant v Jeruzaleme. Z tohto dévodu mozno pat
cestovnych pozndmok povazovat’ za vyznamné zlomové body v evanjeliu a mézu pomoct’
nacrtnit’ celu Cast’ o ceste do Jeruzalema.

229-248: Leonardo Giuliano: 1Ts 2,1-3,13: una periautologia paracletica. Autor
skuma ,,periautologiu® 1Sol 2,1-3,13 z perspektivy Plutarchovych pohl'adov na sebachvalu.
Plutarchos vo svojom diele De laude ipsius vymenuva niekol’ko okolnosti/prilezitosti (540C-
541E) a tucelov, pri ktorych vychvalovanie sa je prijatelné a presvedcivé (544C-546B) bez
toho, aby vzbudzovalo rozhorCenie a otravovalo verejnost. Sebachvala je sprevadzana
protiliekmi® (541F-544C): su to argumentacné techniky proti jej potencidlnej urdzke.
V 1Sol 2,1-3,13 ,periautoldgia“ nekonci v prospech Pavla, ale slizi ako povzbudzujiuca
funkcia pre Solincanov. Pavol bol niteny opustit’ spolocenstvo veriacich kvoli svojim
odporcom (1Sol 2,15-16; Sk 17,10). Svoju misiu nedokoncil. Obava sa, Ze veriaci v Soltine
nebudu schopni odolat’ trdpeniam. Toto st ,,protilieky*: 1. ,,zmena osoby* (1Sol 2,1.5.10.14)
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a pouzivanie prvej osoby mnozného ¢isla namiesto prvej osoby jednotného Cisla; 2. litotes
(,,nebolo to nadarmo* v 1So0l 2,1); 3. pouzitie antitézy a cOykpioig/porovnania (1Sol 2,3-7);
4. chvéla prijimatelov (porov. 1Sol 2,14.19-20; 3,6-8); 5. chvala niekoho iného nez seba
samého, s kym ma wuréita pribuznost/podobnost (1Sol 2,14); 6. zmienka
o0 ,,nebezpecenstvach* a nasilnostiach vo Filipach a prenasledovani v Solune (1Sol 2,2.14-
16; pozri aj Sk 17,10), utrpenia/tazkosti a pouzivanie agonistickej metafory (porov. 1Sol
2,2.9; 3,3.4.5.7.8); 7. prisudenie zasluh svojich ,uspechov* Bohu. Pavol predovsetkym
uznava v Bohu povod trufalosti/odvahy hlasat’ evanjelium (porov. 1Sol 2,2), jeho povolanie
k ulohe (1S0l 2,4) a vzdavanie vd’aky a ,,radost™ (1Sol 3,9). Utrpenia a trapenia recipientov
su dokazom toho, Ze evanjelium, ktoré prijali, je ,,Bozie/Panove slovo* a nie I'udské.

249-288: Elisa Chiorrini: La Scrittura parla forse per invidia? Ge 4,5
e I’esigenza dell’amore di Dio. Interpunkcia, ktorti redaktori a komentatori bezne vkladaju
do Jak 4,5-6a, oddeluje Aéyet od mpds PBovov émimobel. Autor prispevku argumentuje
v prospech interpunkcie sposobom, ktory spaja predlozkové spojenie mpds dpBovov s Aéyel.
Navrhnuté rozdelenie nachadza smerodajné potvrdenie v usporiadani textu v Alexandrijskom
kédexe a v interpunkcii niektorych minuskuli. Zhoduje sa tiez s prekladom sahidske;j
a bohairskej koptskej verzie a je podporené interpreticiami komentatorov neskorého
staroveku a stredoveku, interpretaciami, ktoré ponukaju rieSenia, aj ked’ ¢iastocné, na mnohé
problémy, ktoré tato pasaz vyvolava. Novy navrhovany vyklad je zaloZeny hlavne na analyze
réznych vyznamov émmobéw a mpog $pOovov a vrha svetlo na funkciu verSov 5-6a v ramci
exhortacie v 4,1-10.

289-341: Tomislav Vuk: The so-called Syrian clay mortars with stamp
inscriptions: general classification and first edition or re-edition of some exemplars.
Clanok je vyskumnou pracou tykajiicou sa peciatkovych napisov na takzvanych syrskych
maziaroch, typu keramiky rozsirenej v mladsSej dobe rimskej na celom starovekom Blizkom
vychode a vzdialenejSom zapade (Europa a severna Afrika), s pravdepodobnou
provenienciou zo severozapadného regionu starovekej Syrie. V prvej Casti sa autor pokusa
o klasifikaciu a kategorizaciu tychto napisov na zaklade zoznamu zverejnenych exemplarov
zostaveného inymi (J. W. Hayes), pricom vyber sa obmedzuje na tie, ktoré boli najdené
hlavne v ,,biblickych krajinach®. V désledku toho je vytvoreny zoznam typov a variantov
tychto napisov. Druhd a hlavna ¢ast’ ¢lanku obsahuje kriticku ediciu va¢sinou nezverejnenych
fragmentov takychto maziarov ulozenych v sucasnosti v Studium Biblicum Franciscanum
Archaeological Collections, od roku 2015 sucastou Terra Sancta Museum, ale predtym
znameho ako Studium Biblicum Franciscanum Museum alebo Flagellation Museum.
Niektoré z nich boli predtym ulozené v malych zbierkach (G. Kloetzly, T. Vuk). Najprv je
kazdy exemplar prezentovany podl'a archeologickych aspektov, vratane fotografii a kresieb
autora, a potom je pridana kritickd edicia jeho napisu. VSetky doteraz publikované exemplare
dostali svoje nové registracné ¢islo CTS-SB-##### spolu s avizom o ich starom muzejnom
Cisle FS####, ak ho mali, a ¢isle vykopavky, ak boli vykopané ¢lenmi SBF (Betania, Nazaret,
Kafarnaum, Machaerus). Je to uzitocna konkordancia pre ich identifikaciu a §tadium, najmé
pokial’ ide o star$i zoznam pramenov.

343-380: Rosario Pierri: Base di un ambone d’epoca bizantina con iscrizione nel
Terra Sancta Museum. Clanok predstavuje Sestuholnikovy prokonnézsky mramorovy
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stupienok byzantského ambénu. Nalez, ktory je sucastou archeologicko-umeleckého
dedi¢stva Terra Sancta Museum, nesie na Styroch stranach ndpis, na ktorom si mena
Srédpavog, OvdAng, AppoPefn a ZyvdpPiog. Autor opisuje nalez, porovnava ho s pozostatkami
patnastich hexagonalnych ambonov najdenych v byzantskych kostoloch vykopanych
v Jordansku (8) a Izraeli (7) a Studuje napis. Na zaklade niektorych indicii autor predpoklada,
ze stupienok by mohol pochddzat’ z Nessany a pravdepodobne z Kostola svitych Sergia
a Bakchusa.

381-395: Benyamin Storchan — Roy Albag: A new reconstruction of the church
at Horbat Hanot in the Judean Shephelah. Pocas byzantského obdobia sa oblast’ Judejska
Sefela vo Svitej zemi pySila mnohymi kostolmi a klastormi. Niektoré z tychto kostolov boli
postavené na posvitnych miestach (loca sancta) alebo vybudované pozdiz hlavnych
putnickych ciest, aby poskytovali rézne podporné sluzby. Kostol v Horbat Hanot je
jedine¢ny, pretoze bol postaveny na uctievanej hrobke s idealnou polohou pozdiZ starobylej
cesty z Jeruzalema do Eleuteropolisu. Vykopavky sa na tomto mieste zacali takmer pred
patdesiatimi rokmi a odkryli farebné mozaikové podlahy bazilikového kostola postaveného
pocas byzantského obdobia. Vyskumnici spojili toto miesto s hrobom Goliasa, ktory bol
navstevovany a zaznamenany putnikmi staroveku. Neddvne archeologické terénne prace na
mieste odhalili d’al$ie pozostatky kostola. Komplexna sprava este nebola zverejnena. Clanok
prezentuje kompaktny a aktualizovany popis architektonického usporiadania a predstavuje
rekonstrukciu kostola.

397-424: Shimon Dar: The Roman Villa in Eretz Israel: A Solution for

Agrarian and Historical Problems. Problém rimskej vily v izraelskej krajine bol dlhé roky
zéhadou. V roku 1987 zosnuly profesor Simon Applebaum uverejnil ¢ldnok s otazkou: Ak
bola vila znakom rimskej kultiry v provinciach, preco su v Izraeli dokazy o tom také
nedostatocné?
Rimska vila je v Taliansku a najmé v zapadnych provinciach dobre znama z historickych
pramenov a archeologie. V Izraeli sa hojne vyskytoval statkarsky dom, ktory sa datuje od
zeleznej doby II az po byzantské obdobie. AvSak vila v rimskom Style bola pri
archeologickych vykopavkach objavend velmi zriedkavo. Ziaden priklad nebol
porovnatelny s typickou rimskou vilou. Po mnohych rokoch terénnej prace v zapadnej
Samarii sa dospelo k zaveru, ze v Izraeli sa miestny statok lisil od rimskej vily, ale dévody
vtedy neboli jasné. Nové vykopavky v poslednej dobe vyriesili zdhadu: Po dvoch vzburach
proti Rimu (67 — 73 n. I.; 132 — 136 n. 1.) a najmé po povstani Bar Kochbu Rimska risa
skonfiskovala zidovské uzemie a prenajala ho pravdepodobne nezidom (Jozef Flavius, Vojna
7,6,6). Zidovski roPnici, ktori sa zagastnili povstani, boli spolu s ich statkami zniceni.
V tomto ¢lanku mé autor na zreteli mnohé miesta z dolnej Galiley, pohoria Karmel,
Jeruzalema a z vrchov v okoli Hebronu, z ktorych jestvuju dokazy o tychto javoch. Rimska
riSska sprava zalozila niekol’ko osad vojenskych veteranov, ale véacsina zidovskych statkov
bola niekolko generacii opustend, pokym statky a pozemky nenadobudli lojalni rimski
osadnici. Tieto statky, osidlené nezidmi, existovali az do byzantského obdobia.

425-440: Avner Ecker — Pablo Betzer — Leah Di Segni: Four New Burial
Inscriptions and a Survey of the Nessana Necropolis. Na vapencovych tabuliach
juhovychodne od nasypu starovekého mesta Nessana objavili pracovnici Izraelského tiradu
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pre prirodu a parky dva krestanské nadhrobky z byzantského obdobia napisané v gréctine.
Jedna z kamennych tabul’ je takmer Gplnou hornou ¢astou antropomorfnej stély s epitafom
zeny menom Maria z posledného desatrocia 6. storocia. Tento objav priviedol P. Betzera,
ktory viedol tim archeolégov IAA, k uskutocneniu leteckého prieskumu pomocou dronu
anasledného terénneho prieskumu na zemi vSetkych nekropoli okolo Nessany. Pocas
prieskumu boli objavené¢ dalSie dva fragmentarne krestanské epitafy. V prispevku st
uvedené Styri novoobjavené napisy a predbezné vysledky prieskumu.

441-492: Adam Bollok — Yotam Tepper: Sixth- to Seventh-Century Belt
Accessories from Shivta. V tomto ¢lanku je popisanych a diskutovanych osem spon a 0zdob
z opaskov, ako aj mozné razidlo z neskorSicho 6. az 7. storocia a raného islamského obdobia
objavené v Sivte. Styri z nich patria do velkej rodiny byzantskych prelamovanych
opaskovych doplnkov z neskorSieho 6. a zaciatku 7. storoc€ia, Styri pochadzaju zo skorSiecho
7. storoc€ia, pricom jeden kus mozno priradit’ k umajjovskému alebo ranému abbasovskemu
obdobiu. Okrem podrobného skimania jednotlivych kusov sa diskutuje aj o ich mieste vo
vyvoji vychodorimskej opaskovej mody a o ich predpokladanom spojeni s armadou. Autor
¢lanku dochadza k zaveru, Ze na zéklade formalnych znakov spon zo Sivty niekol’ko z nich
bolo s najvicsou pravdepodobnostou vyrobenych v dedine. Tieto spony tiezZ umoziuju
nahliadnut’ do procesu kristianizacie medzi obyvatelmi Sivty.

493-509: Asher Ovadiah — Sonia Mucznik: Asklepios, Helios, Hygieia and
Sarapis in the Decapolisy. Tato Studia sa zaobera Styrmi bozstvami, ktorych uctievanie
a vyznavanie prevladalo v Dekapolise v rimskom obdobi: Asklépios, Hélios, Hygieia
a Sarapis. Diskusia sa opiera o architektonické, sochdrske, epigrafické a numizmatické
dokazy, ako aj o drobné nalezy (drahokamy).

Dékazy o uctievani a kulte Asklépia sa dosial’ v polovici miest Dekapolisu nenasli. Zda sa,
ze dostupné dokazy, ktoré mozno datovat’, si obmedzené na architektonické, socharske,
epigrafické, numizmatické a glyptické nalezy. Na zdklade socharskych, epigrafickych a
glyptickych dokazov bol Hélios uctievany a vyznavany, ¢i uz sam alebo v spojeni s inymi
bozstvami len v niekolkych mestach Dekapolisu. Vyskyt Hygieie v mestach Dekapolisu,
napriek jej tlohe bohyne zdravia, je vel'mi skromny. V désledku toho sa nezda, ze by jej
uctievanie a vyznavanie boli rozsirené. Udaje o ticte a kulte Sarapisa v mestach Dekapolisu
st nedostatocné. Tento boh bol synkretizovany s Héliom Megas, Diom a mozno s Hadesom
/ Plutom v niektorych mestach Dekapolisu. Predsa len sa da predpokladat’, Zze tento
synkretisticky proces sa Siril aj v d’alSich mestaich Dekapolisu, a to aj napriek absencii
akychkol'vek dokazov. Napokon, napriek obmedzenému uctievaniu tychto bozstiev rozne
umelecké prostriedky naznacuju, Ze ich kult existoval vo verejnej (mestskej) aj sukromne;j
sfére v Dekapolise.

511-544: Ruth E. Jackson-Tal — Rachel Chachy — Yakov Kalman — Ehud Netzer
— Gideon Foerster — Roi Porat: Between Rulers and Rebels: The Glass Finds from the
Mountain Palace-Fortress at Herodium. Herodium sa nachadza asi 12 km od Jeruzalema
na hranici medzi Judeou a Idumeou. Je to miesto posledného odpocinku krala Herodesa
Velkého, ale sluzilo aj ako kralovsky palac, centrum vladnutia, obranna stavba a pamétnik.
Autor prispevku si kladie za ciel’ prezentovat’ nalezy skla z vykopavok v horskom paléci-
pevnosti, ktoré viedol zosnuly Gideon Foerster a najmé zosnuly Ehud Netzer a po jeho smrti
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expedicia Ehuda Netzera na Herodiu. Nalezy skla odzrkadl'uju chronologické, typologické
a spolocenské premeny od kralovského pouzitia k beznému, od vzacnych luxusnych
predmetov vyrabanych zlozitymi vyrobnymi technikami az po kazdodenne pouZzivané,
efektivne vyradbané, cenovo dostupné komodity v obdobi ranorimskej Judey v case vlady
krala Herodesa, vlady jeho nastupcov a v obdobi dvoch Zidovskych povstani.

Vavrinec Radoslav Mitro, OP
Convento dei SS. Domenico e Sisto
Largo Angelicum 1

00184 Roma

Italia
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CIELONTKO, David: Vidéni proroka Henocha. O funkci Podobenstvi
Henochovych, Praha: Univerzita Karlova — Karolinum, 2022. 232 s. ISBN
978-80-246-5000-5.

Informacie o Prvej Henochovej knihe (1Hen) mohol slovensky alebo Cesky
Citatel' Cerpat’ predovsetkym z rozsiahleho predstavenia tohto apokryfné¢ho spisu
v monografii o Zidovskej apokalyptike od Sidonie Horfianovej' a s jeho znenim sa
mohol zoznamit’ v ¢eskom preklade od Zdenka Polacka (so struénym tivodom od
Zdenka Souska) vprvom ztroch zvéizkov Cceskych prekladov zidovskych
mimobiblickych spisov®. V r. 2022 Karolinum, nakladatel'stvo prazskej Univerzity
Karlovej, vydalo prepracovanu verziu dizertaénej prace Davida Cielontka® pod
nazvom Videni proroka Henocha. O funkci Podobenstvi Henochovych. Téato
monografia zdsadnym spdsobom vstupuje do inak takmer prazdneho priestoru
ceskych a slovenskych henochovskych studii.

Kniha je rozdelena na dve hlavné Casti s nazvami Prolegomena a Exegeticka
cast, ktoré obsahuji devit Cislovanych kapitol. V Prolegomene na zhruba 100
stranach autor poskytuje Uvodné informacie k textu Podobenstiev Henochovych

! HORNANOVA, Sidonia: Zidovskd apokalyptika. Uvod do pseudoepigrafickych,
kumranskych a merkavotickych textov, Bratislava: Univerzita Komenského, 2007, 62-87, 106-
112, 144-146.

2 SOUSEK, Zden&k: Knihy tajemstvi a moudrosti. Mimobiblické Zidovské spisy:
pseudoepigrafy. Zv. I, Praha: Vysehrad, 1998. ISBN 80-7021-257-8. Uvodné informécie
k 1Hen sa nachadzajii na s. 78-79 a Cesky preklad na s. 81-184.

3 V troch prispevkoch uvedenych v Bibliografii je vS§ak autorovo meno pisané bez
dizna, David.
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(PH), ktoré predstavuju druht a najdlhsiu Cast’ celého spisu 1Hen. Rézne historické
a literarne aspekty PH totiZ nie je mozn¢é oddelit’ od 1Hen ako celku a ani od jeho
d’alsich Casti. Velky rozsah ivodnej Casti je legitimne zdovodneny skutocnost’ou, ze
ohladne mnohych tém v nej rozoberanych neexistuje badatel'sky konsenzus
podmieneny jednoducho neexistenciou Studii Specializujucich sa na PH.

V prvej kapitole (18 — 81)* autor najskér vyhodnocuje textovu evidenciu,
predstavuje rukopisné svedectva a typy textov etiopskej, gréckej a aramejskej verzie
1Hen. Celkom jedinecné postavenie ma etidpska verzia, ktora jedina obsahuje text
tohto apokryfu v celku atiez len ona obsahuje text PH. Cielontko ukazuje, Ze
etiopsky text PH je prekladom z gréckej predlohy’ a neobsahuje zdsadné krestanské
redakéné zasahy. Povodnym jazykom PH bola bud’ hebrejcina, alebo aramejcina,
pricom jednozna¢né rozhodnutie v tejto veci pri sucasnych rukopisnych dokladoch
je nemozné. V texte PH je mozné rozlisit’ niekol’ko redakénych zasahov. Prvy suvisi
s noemovskymi interpolaciami spojenymi s dvoma zakladnymi okruhmi motivov.
Jeden zahrnuje tradiciu o padlych anjeloch, stvisiacu s pociatkom zla vo svete
a typologicky chépanu ako vzor pozemského hriechu, a tradiciu o potope, chapant
typologicky ako vzor Bozieho sudu garantujuci ,pravost konecného
eschatologického sidu nad hriesnikmi® (50). Druhy okruh obsahuje tradicie
o Noemovi ako jedinecnej kI'icovej postave, vd’aka ktorej su henochovské tradicie
uchovavané a d’alej sprostredkovavané. Za d’alsiu redakénti vsuvku je povazovany
kratky text v 39,1-2a, ktorym je Henochovo nanebovzatie (39,3) ajeho videnie
zasadené ,,do ,dejin‘, a to tak do ,dejin sveta® (t. j. biblického dejepisu), ako aj
legendarneho Henochovho pribehu® (52). V kontexte vnutorného clenenia
Henochovho podsobenia Cielontko interpretuje zredakéného hladiska
najdiskutovanejSie kapitoly 70-71, v ktorych je mesiaSska postava Syna Cloveka
stotoznend so samotnym Henochom. Vel'mi podrobnou argumentéciou ukazuje, Ze
Henochova ,.(finalna“ premena, ,anjelifikacia“, a odhalenie jeho identity ako
eschatologického Syna ¢loveka predstavuju d’alsiu, $tvrti fazu celého Henochovho
pribehu®, na zaklade oho by sa uvedené kapitoly mali povazovat za povodni sucast

4 Cisla v zatvorke tu i d’alej v texte odkazuju na stranky prezentovanej monografie.

5, Tento preklad bol pravdepodobne urobeny ako sucast’ prekladu SZ alebo celej biblie
do ge’ez. (40)

¢, Henochov Zivot sa v rane zidovskych textoch tradi¢ne deli v nadviznosti na Gn
5,21-24 na tri fazy: (1) zivot pred narodenim syna Matuzalema — do 65. roku Zivota [5,21]; (2)
Henochov pobyt s anjelmi, pocas ktorého mu boli zjavené tajomstva nebies a sved¢il proti
anjelom — po dobu 300 rokov [5,22-23]; (3) konecné prenesenie do raja do Bozej pritomnosti
— vo veku 365 rokov [5,24]. PH rozsiruju tento ramec o Stvrti fazu Henochovho Zivota, kedy
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PH. Posledny oddiel prvej kapitoly autor venuje niekol'’kym argumentom, na zaklade
ktorych kladie vznik PH medzi roky 40 pred Kr. a 70 po Kr.: Nepritomnost PH
v Kumrane nepovazuje za prekvapujlicu, pretoZze sa v nom nenachadzaju ani iné
apokryfy a pseudoepigrafy napisané po r. 100 pred Kr. Pre datovanie PH su tiez
zaujimavé ich vztahy s najmlad$imi biblickymi knihami, predovsetkym s knihami
Daniel a Sirachovec. Dva texty, 56,5-7 a 67,8-13, st povazované za relevantné na
spresnenie Casového ramca vzniku PH, pretoze pravdepodobne sa vztahuju
k historickym udalostiam vpadu Parthov do Palestiny v r. 40 pred Kr. a k névsteve
Herodesa Velkého v kiipel'och v Kallirrhoé na pobrezi Mrtveho mora. Historicky
kontext Herodesovho panovania Cielontko povazuje za plauzibilny pre vznik PH.
Nepritomnost’ akéhokol'vek odkazu alebo narazky na pad Jeruzalema ukazuje na r.
70 po Kr. ako terminus ante quem napisania PH. Dopliiujicimi argumentmi k tomuto
datumu st nabozenské predstavy nebeskej svétyne a vzkriesenia ako ,,vydania spat™,
ktoré PH majt spolocné s d’alsimi zidovskymi textami z doby druhého chramu.
Druhé kapitola Citatel'a zoznamuje s niektorymi literarnymi aspektmi PH.
Prehladné a podrobné predstavenie Struktiry textu poskytuje prvé informaécie
0 obsahu jednotlivych oddielov. V dalSej Casti sa autor venuje dvom c¢asovym
linidm, ktoré sa v texte PH prelinaji: prv4, inherentnd textu PH a reflektujica tdaje
z Gn 5,21-24, umoziuje rozdelit Henochov Zivot na $tyri fazy’. Druh4 je ¢asova
linia z perspektivy adresatov, pretoze PH sa vztahuju na ich Zivotna situaciu
poznamenanu utlakom a prenasledovanim, teda k dobe napisania textu. V ramci
tejto perspektivy sa rozliSuje minulost’ (doba Henocha), pritomnost’ (doba citatelov
PH) a budticnost’ (eschatologicka doba posledného sudu). PH ako pseudoepigraf
pripisovany Henochovi st zaclenené do SirSieho henochovského diskurzu, do
kontextu celého literarneho korpusu a myslienkového sveta spojovaného s touto
biblickou postavou amnou zastitovaného. V ramci tohto diskurzu je Henoch
predstavovany ako pradavny pisar, mudrc a vizionar, ktorému bolo dané
porozumenie vSetkého, zaznamenané v jeho spisoch a spol’ahlivo tradované po celé
tisicro€ia. V priebehu obdobia druhého chramu doslo v henochovskom diskurze
k zmenam v dosledku dvoch zasadnych interpretaénych kontextov: jeden zobrazuje
Henocha ako ,kultirneho hrdinu, pdvodcu znalosti a zru¢nosti (93), ktory
sprostredkovava a garantuje autoritativne a dobré poznanie nebeského povodu;
druhy ho vykresl'uje ako praddvneho proroka eschatologického stidu, ktory odhal’uje

bol preneseny z raja do nebies, kde bol premeneny na nebesku bytost’ (1Hen 71,1-17).* (84;
porov. 52)
7 Pozri predchadzajiicu poznamku.
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budice veci. Poslednd cast’ druhej kapitoly zoznamuje Ccitatela s niektorymi
postavami, ktoré sa v PH opakovane vyskytuji, sich vyskytmi a Specifickymi
charakteristikami; st to: Henoch; Boh ako Pan duchov, Hlava dni; Syn ¢loveka,
Vyvoleny, Spravodlivy, Pomazany (Mesias); krali, mocni, vyvySeni ati, ktori
ovladaju zem; hriesni anjeli; spravodlivi, vyvoleni, svéti; anjeli; ti, Co pobyvaju na
zemi. Prehl’'adovymi informaciami o nich si autor okrem iného pripravuje podu pre
exegetickl Cast’ svojej prace.

Strucny prehlad moderné¢ho Specidlneho badania o PH v tretej kapitole je
skutoCne strucny, avSak z toho prost¢ho dovodu, ze odborny zaujem o tato Cast
1Hen dosial' nie je prili§ velky®. Pozitivne hodnoti postupny posun zaujmu
badatelov od PH ako dokumentu zaujimavého pre ,,dobové pozadie Nového
zakona, zvlast’ vzhl’'adom na postavu Syna ¢loveka a jeho vyznamu pre novozakonnii
christologiu, k PH ako textu, ktory budi zdujem ako jeden zo svedkov judaizmu
obdobia druhého chramu.

Stvrta kapitola ako posledna &ast’ prvej polovice monografie zaroveii obsahuje
metodologicky uvod k druhej, exegetickej ¢asti a formulovanie jej zameru. Pre PH
ako apokalypticky text je zdsadnym charakteristickym obsahovym rysom, Ze sa
vilom odhal'uje to, ¢o je skryté; Henoch sprostredkovava poznanie skrytych
tajomstiev, ale len vyvolenym a spravodlivym. VSetky apokalyptické texty obsahuju
spolo¢ny dbraz na to, Ze ,,toto dolezité odhalenie nebeskych tajomstiev pochadza od
Boha a ide teda o pravdivy vyklad skuto¢nosti. Casto je pritom tato zjavena realita
v rozpore s viditelnou kazdodennou Zitou realitou adresatov. (118 — 119) Vedla
spolo¢nej epistemologie, ktord sa zaujima o dejiny, poznanie prirody, etiku a pod.,
je podla Cielontka podstatnym aspektom apokalyptiky prave ,,zameranie na
sucasnost’ adresatov. Eschatologické vizie posledného sudu a napravy veci sluzia
v tychto textoch predovsetkym ako interpretacny kI'i¢ k porozumeniu sucasnosti.
Jednym z kI'iCovych aspektov porozumenia tejto sucasnosti je objasnenie vyznamu
zakuSanej nespravodlivosti, ktort vo svete prezivaju spravodlivi, resp. predstavenie

8 Autor (okrem roznych odbornych &lankov) zmiefiuje len jednu odborni monografiu
venovanu vyhradne PH a dva komentare k PH: SUTER, David: Tradition and Composition in
the Parables of Enoch. Missoula: Scholar Press, 1979; CHIALA, Sabino: Libro delle parabole
di Enoc. Testo e commento. Brescia: Paideia, 1997; NICKELSBURG, George W. E. —
VANDERKAM, James C.: I Enoch 2 (Hermeneia), Minneapolis: Fortress Press, 2012.
Nickelsburg v tomto zvédzku napisal komentar k PH. Predtym publikoval prvy diel komentara
k 1Hen, presnejsie k castiam Kniha strazcov, Kniha snovych vizii, Epistoly a posledni kapitoly
(106-108): NICKELSBURG, George W. E.: I Enoch I (Hermeneia), Minneapolis: Fortress Press,
2001.
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perspektivy, v ktorej je tato nepravost’ zasadena do Bozieho planu. (120)° V tomto
ramci je treba vnimat’ aj PH, ktoré prehovaraju do situacie utlaku a prenasledovania
adresatov, teda do reality, ktora sa zda byt’ v rozpore so zdkladnym narativom Zidov
ako vyvoleného naroda o¢akavajiceho Bozie poZehnanie a Boziu ochranu. Realitu,
ktora nezodpoveda tomuto ocakavaniu, bolo v zidovskych dejinach nutné opakovane
legitimizovat’ jej osobitym vykladom'®. Ciel'om Cielontkovej knihy je ukazat, ze PH
,,ponukaju prave legitimizaciu socialnej reality v podobe konstrukcie symbolického
sveta ako najvysSej Urovne legitimizacie®. (122) Vychadza pritom z konceptu
konstrukcie socialnej reality formulovaného sociologmi Petrom Bergerom
a Thomasom Luckmannom'', ktorého jednotlivé ¢asti prezentuje na poslednych
strankach prvej polovice monografie.

V nadvéznosti na predchadzajuce uvahy autor otvara druht polovicu knihy
dvoma vel'mi kratkymi kapitolami. Na zaklade r6znych naznakov v PH ukazuje, zZe
situaciou, ktord dala podnet na ich napisanie, bolo utlaCovanie a prenasledovanie
spravodlivych a vlada hrieSnych kralov a mocnych. V kontraste tu stoji utrpenie
spravodlivych a bezstarostnost, moc a bohatstvo arogantnych vladarov. PH
vytvaraju zlozity symbolicky svet, ktory diskrepanciu medzi realitou adresatov
a ocakdvanym Bozim posobenim riesi v prospech spravodlivych'?. Zikladnym
prostriedkom pre rieSenie uvedenej situacie je Henochovo videnie otvorenych
nebies, pohlad do inak skrytého nebeského radu veci. Horizontalno-Casové
prepojenie minulosti, pritomnosti abudicnosti a vertikdlne prepojovanie
pozemského a nebeského sveta vytvaraju kompaktny celok skutocnosti celkom
sustredeny na maly svet adresatov. RieSenie ich stcasnej situacie, ako ukazuje
siedma kapitola, nie je nejaka Bozia improvizovana reakcia na situdciu, ktord sa
vymkla kontrole, ale ma svoje zaklady uz v davnej minulosti a je tak sucastou
odvekého Bozieho planu. Kozmicky dualizmus pritomny v PH ukazuje, ze temnota

® Apokalyptika sa nedd redukovat’ len na literarny fenomén, pretoze aj Zanrovo
neapokalyptické texty mézu vykresl'ovat’ apokalyptické chapanie sveta, ako dosvedCuju
,sektarske® texty kumranskeho spolocenstva. ,,Pokial popis «otvorenych nebies»
v najstarSich vrstvach zanru apokalyptickej literatury vytvaral len literdrnu fikciu, potom
v dobach kumranskej komunity islo uz o stiCast’ prezivanej reality sveta.“ (121)

10" Klasickym prikladom takého vysvetlenia v biblickej literature je deuteronomistické
spracovanie dejin.” (122)

! Cituje ¢eské vydanie: BERGER, Peter L. — LUCKMANN, Thomas: Socidini konstrukce
reality. Pojednani o sociologii védéni, Brno: CDK, 1999.

12 Tento symbolicky svet je akasi ideologickd perspektiva, skrze ktori je mozné
nazerat’ na nespravodlivost’ pritomnej chvile takym spdsobom, ze prijimana socidlna realita sa
neocita v neistote a chaose, ale nad’alej zostava platna a presvedciva.” (132)
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azlo st sice Bohom stvorenymi skutocnostami, maji vSak svoje Casové
i priestorové obmedzenia a v Ziadnom pripade nie st metafyzicky rovnocenné Bohu,
ktorému patri posledné rozhodujuce slovo siidu: reprezentantov zla ¢aka zatratenie,
spravodlivym a vyvolenym je uréena spasa. Dal§im aspektom BoZieho planu
zachrany, platného od pociatku vekov, je menovanie, resp. predur¢enie Henocha uz
pred stvorenim sveta za mesiaSsku postavu Syna ¢loveka, eschatologického sudcu,
ktory je potom v urcenej chvili, ,,v tejto hodine*, povolany, aby sa ujal tejto svojej
predurcenej roly. Nakoniec aj pribeh o potrestani padlych anjelov dava istotu, Ze Boh
s hrieSnymi kral'mi a mocnymi zuctuje podobne, ako zactoval s hriesnikmi v davnej
dobe pred potopou. 6sma kapitola doklada, ze ,,spustacom™ celého procesu, ktory
vedie ku kone¢nému sudu, st modlitby utlacanych. V ,.tejto hodine®, totiz v hodine
ich modlitebného volania, ,,Boh povolava Syna ¢loveka ako svoj nastroj nastolenia
spravodlivosti, aby sa ujal svojho uradu sudcu®. (154) To, ¢o Henoch videl
v minulosti ako budicnost, tu oznacuje pritomnost, pre ktort je text urCeny, teda
aktualnu situaciu Utlaku adresatov. Vlastnym jadrom celej monografie je deviata
kapitola (156 — 199), v ktorej sa autor venuje interpretacii jednotlivych textov
konkrétne opisujucich spdsob, akym sa realizuje Bozi plan eschatologického zvratu
osudov tak kralov a mocnych, ako aj spravodlivych a vyvolenych, ¢o je kl'acova
téma vnutri symbolického sveta PH. Vykladané texty cleni chronologicky do Styroch
oddielov s nazvami: (1) Prorocky vyrok o zvrate osudov (38,1-6); (2) Prvy
eschatologicky cyklus (kap. 46—51) zahrnujuci témy tykajuce sa Syna ¢loveka (48,1-
7 a49,1-4), dia suzenia pre kralov a mocnych (48,8-10 a 50,1-5) a vzkriesenia
a obnovy zeme (51,1-5); (3) Videnie Siestich ,,hor na zapade (kap. 52); (4) Posledny
sud (61,6-63,13) s oddielmi o intronizacii Vyvoleného (61,1-13), sude nad kral'mi
amocnymi (62,1-12), kone¢nej odmene pre spravodlivych (62,13-16) a vyznani
kralov a mocnych akonecnom rozsudku (63,1-12). Zaver celej monografie
prehl'adne sumarizuje zakladné body a aspekty rieSenia situacie adresatov PH, ako
su pritomné v tomto spise a ako boli podrobne prezentované v jej jednotlivych
kapitolach.

V Gstrednej exegetickej Casti mozeme sledovat’ autorovu svedomitu
a erudovanu pracu s etiopskymi textami na urovni prekladu, jazykovych poznamok,
kontextovych suvislosti a teologickej interpretacie. AvSak nielen tu, ale v celej
monografii sa vo vSetkych Castiach potvrdzuje autorova nesporna odborna
kompetencia vzhl'adom na tému, ktorej sa venuje. Jeho jazykova vybavenost mu
umoziiuje zasvitene pracovat tak so starovekymi textami, ako aj svelkym
mnozstvom odbornej literatary vztahujucej sa k réznym historickym, literarnym,
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teologickym a aj sociologickym aspektom suvisiacim s interpretaciou PH. Autor sa

vsak v §irokom spektre rdznych problémov nestraca. Naopak, jednou z najsilnejSich

stranok celej monografie je prave priebezny zretel na rézne kontextové suvislosti,

ktoré vsetky zostavaju vecné a relevantné vzhl'adom na hlavna tému ststredent1 na

PH. S prehladnou Strukturou obsahu knihy koreluje autorov zrozumitelny a jasny

sposob formulovania myslienok, solidna Stylistickd stranka prace aaj celkova

presvedcivost’ logickej argumentacie. Z formalneho hladiska je monografia

pripravena starostlivo, obsahuje vSetky nalezitosti, ktoré patria k solidnej vedecke;j

publikécii, alen méalo chyb vsamotnom texte'’. Na zaver mozeme zodpovedne

konstatovat’, ze monografia Davida Cielontka je zatial' v ceskom aj slovenskom

prostredi jedinecna v priamej praci s etiopskym textom Prvej Henochovej knihy,
v objeme informacii o Henochovych podobenstvach a v kvalite ich spracovania.

Julius Pavelcik

Jihoceska univerzita

Teologicka fakulta

Katedra teologickych ved

§ Knézska 8

370 01 Ceské Budejovice

Ceska republika

13 Azda jedinou vecou, ktora by sa v tejto suvislosti dala vytknt), je relativne celkom
velky pocet vyskytov inkongruencie medzi etiopskym textom a jeho prepisom do latinky: s.
44, pozn. 133: avAxh mala k; s. 51, pozn. 153: W7k baza’antu; s. 54: Akt @ DAL : hAA
walda lawa atu ’ag"ala (2x); s. 54: S&Qt manfasat (2x); s. 56: 424 "ag*ala; s. 94: OFIPVCH
watomhart; s. 98: @S0t manfast; s. 99: Noe? baluja; s. 99: ®AHNT wa 'azizan; s. 105: £0rCh.
Jastara’iy s. 142: +a@-0 tasawwu ‘a; s. 143: 9°0%A la ‘alam; s. 147, pozn. 471: a@-0 sawu’a; s.
157, pozn. 494: ivitv- hob atihu (3x); s. 157, pozn. 494: “a(tktwPav- hob atihomu; s. 158:
POFCA. jastara iy s. 158, pozn. 495: oo .0t mandfast; s. 175, pozn. 547: 06e? baluja; s. 188:
&P sadaq; s. 194, pozn. 615: Brh g¥ég"a’a; s. 199, pozn. 634: 10~ k*ananehu, it
k"anane.
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SCARANO, Angelo: Listy Janovy, Praha: Ceska biblicka spole¢nost,
2020. 123 s. ISBN 978-80-7545-102-6.

Predkladany komentar je 19. zvizok z edicie Ceského ekumenického
komentara k Novému zakonu, ktory vysiel s finanénou podporou grantu GA CR
P401/12G168 Historie a interpretace Bible. Vedeckymi lektormi su Jan Roskovec,
Ph.D. a doc. Jifi Mrazek, Th.D.

Komentar Listy Janovy je venovany trom Janovym listom, v ktorych autor
ponuka uvodné informdcie, Strukturu, literdrnu povahu a integritu kazdého listu. Po
predstaveni zakladnych charakteristik nasleduje komentdr jednotlivych versSov, ktory
je obohateny o zoznam exkurzov sluZiacich na objasnenie niektorych dopliiujucich
pojmov a slovnych spojeni, ako napr. antikrist, bezhrie$nost, poznanie... Autor
disponuje znalostou celej skaly jazykov, Co prezradza obsah pouzitej literatary,
ktory zahfna publikacie v CeStine, talianCine, koiné gréctine, latinCine, anglictine,
nemcine, francuzstine. KI'icovi exegéti a predovsetkym ich zavery, o ktoré sa autor
opiera, su J. Beutler, U. Schnelle, H.-J. Klauck, R. E. Brown, R. Schnackenburg.

Publikécia Listy Janovy je rozclenena do troch kapitol, kazdému Janovmu
listu je venovana jedna kapitola.

Prva kapitola ma nadpis 1. List Janiiv. V Uvode autor pripomina, ze Prvy
Janov list (d’alej 1Jn) by mal patrit’ k naj¢itanejSim novozdkonnym spisom, pretoze
obsahuje suhrn krestanského ucenia: suvislost medzi vierou alaskou, medzi
vyznanim viery a skutkami, ktoré st tak velmi zdoéraziiované ako nikde inde
v Novom zéakone. TieZ poukazuje na jeho jednoduchost’, jasnost’ a zaroven si kladie
otazky: Je to skuto¢ne list? Pochadza od Jana? Je skutocne prvy v poradi Janovych
listov? Tieto otazky vzbudzuju u Citatela nielen tizbu po hladani odpovedi na
polozené otazky, ale zarovenn ho pozyvaju hlbsie preniknat’ do biblického textu.
Nasledne autor informuje Citatela o Strukture, literarnej povahe, texte ajeho
integrite. Poukazuje na existujuci vztah medzi Stvrtym evanjeliom (Jn) a listom
(1Jn), pozorne skiima, kto su ,,odporcovia®“, ktori si v 1Jn zasluzia nemalu
pozornost’. Rovnako povazuje za dolezité dotkntit’ sa otdzok autorstva, miesta a doby
napisania 1Jn, za ktorymi nasleduje komentar a vyklad jednotlivych verSov.
Komentar k 1Jn je rozpracovany v troch krokoch: 1. Prolog 1,1-4, 11. Korpus: 1,5—
5,13 alll. Epilog 5,14-21.

Prolog 1,1-4 priamo smeruje k téme, ¢im sa tato cast’ stava kI'iCovou a taktiez
naznacuje zamer a obsah. Autor podc¢iarkuje realnost’ stretnutia so Slovom ako so
Slovom Zivota, ktoré je predovsetkym zjavenie vecného, bozZského Zivota, ktory bol
u Otca a teraz sa zjavil. Toto svedectvo o skutocnom l'udstve a zaroven bozskom
zivote je odovzdavané anonymnou skupinou odovzdavatelov: nam bol zjaveny,
protikladom st adresati: zvestujeme vam. Spojenie odovzdavatel'ov a adresatov vo
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v. 3 je uz naznacené vyjadrenim spolocenstva, ktoré nie je len na horizontalnej
rovine: s nami, ale aj vertikalnej: s Otcom a Synom. Prave tento aspekt je
konfrontovany so schizmou (porov. 1Jn 2,19; 2Jn 11) spésobenou tymi, ktori si
narokovali spolocenstvo s Bohom: nieco také je samo osebe nonsens.

Korpus listu 1,5-5,13 obsahuje tri sekcie: A. Spolecenstvi s Bohem
osvedcované v lasce 1,5-2,17, B. Vyzva posledni hodiny 2,18-3,24 a C. Spojeni
lasky a viry jako kritérium krestanského Zivota 4,1-5,13. Prva sekcia 4. 1Jn 1,5-2,17
je rozdelena na $tyri Gasti (1. Zif vo svetle — vyznavat hriechy: 1,5-10; 2. Jezis ako
Primluvce: 2,1-2; 3. Zachovani prikazani — bratrska laska: 2,3-11; 4. Novy status
vericiho: 2,12-17) a je zamerand na spoloCenstvo s Bohom, ktorého kritériom je
zachovavanie prikazania bratskej lasky. Inymi slovami, spolocenstvo s Bohom sa
zviditel'iuje nielen v slovach, ale aj v konkrétnych skutkoch. Pravé spolocenstvo
s Bohom sa uskuto¢nuje vzdy vo dvoch rovinach: v horizontalnej (vztah medzi
sebou navzajom) a vertikalnej (so Synom).

Druha sekcia B. 1Jn 2,18-3,24 obsahuje tri Casti (I. Pritomnost antikristu
2,18-27; 2. Zivot ve spravedinosti jako znameni Bozich deti 2,28-3,10; 3. Konkrétni
bratrska laska 3,11-24), vktorych sa zameriava na pritomnost’ antikristov
v janovskej komunite, ktori nielen hlasaju falosnu nauku (vv. 18-24), ale nartisaju aj
jednotu krestanského spolocenstva (porov. 1Jn 2,19), ¢im poukazuje na janovska
logiku: povod urCuje bytie, Cize z vonkajSich prejavov sa da odvodit’ vnutorny
charakter. Tiez zdoraznuje zivot podl'a spravodlivosti a konkrétnost’ bratskej lasky.

Tretia sekcia korpusu C. IJn 4,1-5,13 je rozdelend na Styri Casti:
(1. Rozlisovani duchii 4,1-6; 2. Laska Bozi jako pramen lasky vericiho 4,7-21; 3. Ve
vite a lasce je vitezstvi nad svétem 5,1-4; 4. Vira zaloZend na Bozim svédectvi 5,5-
13), v ktorej autor Specifikuje spolu s Beutlerom, Ze pritomnost’ Ducha je mozné
poznat podla vyznania Krista v stlade s tradiciou (1. kritérium) a autentické
spoloCenstvo s Bohom je mozné rozpoznat podla poslusnosti ucenia janovskych
komunit (2. kritérium). Toto kritérium dopliiuje predchadzajuce, ktorym je zivot
podla dvojjediného prikazania lasky a viery (3,23) odovzdavané v janovskych
komunitach. Taktiez poukazuje na spojenie dvoch hlavnych momentov janovskej
spirituality: lasky aviery (porov. 3,23-24): vyznanie Krista a bratska laska.
KTlucovym slovom Stvrtej Casti je svedectvo, ktoré je Bozie a zvnlitoriiuje sa vierou
v Krista.

V Epilogu listu 1Jn 5,14-21 rezonuju hlavné témy, ako prebyvanie v pravom
Bohu, JeziSovi Kristovi, istota vo vypocuti modlitieb, a zaroven sa tu objavuje
varovanie pred modlami alebo nepriame varovanie pred hriechom, ktory vedie
k smrti. Slovné spojenie hriech, ktory vedie k smrti podl’a autora je najkomplexnej$im
vyjadrenim tohto celku azrejme ide o vedomy odchod zkomunity a popretie
»celeho Krista®. Autor poukazuje aj na to, ze motivom v celom 1Jn bolo varovanie
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pred modlami (v. 21), ¢ize pred bludnymi predstavami o JeziSovi Kristovi, a preto
nie div, Ze sa objavuje aj v jeho zavere.

Stcast'ou druhej kapitoly komentara je 2. List Januv. V ivode autor pripomina
citatelovi, Ze Druhy Janov list (dalej 2Jn) patri k najmene;j ¢itanym spisom Nového
zakona a zaroven je najkrat§im (obsahuje 245 slov, 13 verSov). Nasledne pontka
jeho literarne charakteristiky, Strukturu, historicky kontext a otazku prijatia do
kanonu. Po uvodnych informacidch nasleduje komentdr jednotlivych verSov 2Jn
a jeho rozdelenie podla antickych listov: Preskript (1-3), Proemium (4), Korpus listu
(5-11) a Zaver (12-13).

V Preskripte (vv. 1-3) autor poukazuje na konkrétneho odosielatel'a
presbytera (,,star$i“) ako nositel'a tradicie a wucitela autority a prijimatela
vyjadreného metaforou: vyvolena pani ajej deti. Autor komentara podciarkuje
pravdu a lasku a spolu so Schellerom pravdu vnima ako spravne vyznanie viery.
Ked'Ze 2Jn varuje pred schizmatickymi misionarmi, uz Preskript ponuka zakladné
ponaucenie pre boj s nimi.

Cez Proemium (v. 4) prechadza problém tykajici sa vyznamu Zit' v pravde
podl'a prikdzania od Otca (porov. v. 6). Autor ponuka dva vykladové varianty: podla
Beutlera ,,pravdou — prikdzanim®“ je spravne ucenie o Kristovi (vv. 7-9), alebo
,»-dvojjediné prikdzanie viery a lasky* podl'a Browna, na ktorom stavia viac janovska
teologia a je viac podlozena 1Jn 3,23.

V Korpuse listu (vv. 5-11) autor poukazuje na prosbu s oslovenim ako
v antickych listoch, len s tym rozdielom, Ze nie je osobnd, ale duchovna. V prosbe
ide o prikazanie, nové a od pociatku (porov. 1Jn 2,7-11), ¢ize pisatel’ sa diStancuje
od nového ucenia schizmatickych misionarov (2Jn 9). Prikdzanie je vyrazom
vernosti, teda lasky k Bohu a k druhému (Jn 14,15-24), pricCom v skutocnosti ide
o jedinu lasku. Prikdzanie a kracanie v pravde zahriiuje ipravé vyznanie Krista,
ktoré je ohrozené tymi, ktori zvddzaju a nevyznavaju Jezisa, ktory prisiel v tele.
Autor komentara zdiel'a nazor Beutlera a d’alSich exegétov, podla ktorych je v 1Jn
a 2Jn jadrom kontroverzii popieranie soteriologie, t. j. popieranie, ze Jezi$ je Kristus.
Autor tu poukazuje aj na eschatologicku perspektivu, ktora je rozsirena o motivaciu:
Majte sa na pozore... aby ste dostali plnii odmenu. Myslienka eschatologickej
odmeny (v. 8) podciarkuje nebezpecenstvo komunity, ktoré stoji pred hrozbou, ze
pride o odmenu, ktorou je bozsky zivot.

Zaver listu (vv. 12-13) je podla autora silne emocny, ked’Ze zdoraziuje tuzbu
pisatel’a uskuto¢nit’ osobni navstevu a metaforou vyvolena sestra oznacuje sestersku
cirkevnu obec.

Népliiou tretej kapitoly komentara je 3. List Janiiv, v ktorom autor, skor ako
pristapi k vykladu jednotlivych verSov, pontika literdrne charakteristiky, Struktiru,
historické okolnosti, zamer a v kratkosti sa zmieni o dobe a mieste jeho vzniku.
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Komentéar 3Jn je rozéleneny na tri Casti: 1. Uvodni ¢dst listu (1-4), 11. Korpus listu
(5-12), 11. Zaveér (13-15). V Uvodnej casti listu (vv. 1-4) poukazuje na existenciu
troch spolocenstiev: Gajovo, Diotrefovo a spolocenstvo presbytera, ktory je zdroven
odosielatel’. Medzi presbyterom a Gajom je naznaceny laskyplny vzt'ah privlastkom
mily (dosl. milovany), zdorazneny vzt'aznou vetou ,.ktorého milujem v pravde®, ¢im
neprekracuje len bezny model antického listu, ale autor spolu s Beutlerom tu vnima
presbyterovu lasku ku Gajovi, ktorda ma povod v Kristovej laske a v JeziSovom
evanjeliu.

Obsahom Korpusu listu (vv. 5-12) je téma misionarov, ktorych prijimanie
a vybavenie na dalSiu cestu bolo v prvotnej cirkvi obvyklé. Autor komentara
poukazuje, Ze tu nie je poloZeny doraz na spojenie — sme povinni prijimat
misionarov, ktory sa vyskytoval v kontexte prikdzania bratskej lasky (1Jn 4,11)
alebo bratskej sluzby (Jn 13,14), ale prijimat’ misionarov je prejavom bratskej lasky
a zéroven lasky k pravde, ku Kristovi. Vo v. 9 autor pontka jednotlivé tedrie
o povahe sporu s Diotrefom a v zévere korpusu (v. 11) upozoriiuje na opat’ pritomny
janovsky princip byt z Boha, teda akcia a reakcia: povod, ktory vyvolava prislusné
konanie (porov. 1Jn 2,19.29; 3,8.10.12).

V Zavere (vv. 13-15) autor poukazuje na stereotypné zakoncenie antickych
listov a na identicky motiv osobného stretnutia ako v 2Jn 12, avSak chyba zmienka
o radosti z osobného stretnutia. Autor upozoriiuje aj na zmenu osoby z 1. os. pluralu
na 1 os. singular azda pre zdoéraznenie osobného vztahu ku Gajovi. Taktiez
poukazuje na dvakrat pouzité slovo priatelia a nie ,,deti* alebo ,,bratia®, ako to bolo
v predchadzajucich verSoch, ¢im chce pravdepodobne pisatel’ rozsirit' horizont
onové vztahy v krestanskej komunite. Zo vsetkého povedané¢ho v zdvere 3Jn
vyberame: ,,Na pozadi naseho listu je tedy idedl pratelstvi zalozeny na pravdé
a lasce, a nikoli pouze na vzdjemnych sympatiich (s. 113).

Komentar Listy Janovy vychadza z kritickej exegézy a zaroven sa usiluje
o odbornu, v§eobecnu zrozumitelnost vykladu, a tym sa stdva vhodnou poméckou
nielen pre teologickych odbornikov, kazatel'ov, Studentov, ale aj pre kazdého, kto sa
zaujima o skutocné porozumenie biblického textu. Preto by tento komentar nemal
chybat’ nielen v Ceskych, ale ani v slovenskych teologickych knizniciach.

Sr. Julia Daniela Iskrova
Moyzesova 10
040 01 Kosice
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SPRAVY A OZNAMY

Texty a verzie Starého zakona. Od textovej
kritiky k literarnej kritike
23. - 27. janudra 2023, Pdpezsky biblicky inStitut
v Rime

V dnoch 23. az 27. januara 2023 organizoval Péapezsky biblicky institat
v Rime (PBI) po jedenasty raz aktualizaCny seminar pre vyucujucich a Studentov
Svitého pisma. Témou tohtorocného podujatia bola textova a literarna kritika textov
a verzii Star¢ho zakona. Hlavnym garantom podujatia bol emeritny profesor PBI
Jean Louis Ska, SJ. Spolukoordinatormi stretnutia boli profesor PBI pre textovu
kritiku Leonardo Pessoa da Silva Pinto a profesor PBI pre Stary zakon Federico
Giuntoli.

Jednotlivé dni boli ako zvycajne rozdelené na ranni a poobednu Cast.
Doobeda odzneli prednasky hlavnych prednasajicich: Emanuel Tov, Stefan
Schorch, Corrado Martone, Craig Morrison, O.Carm., Claudio Balzaretti, Leonardo
Pessoa da Silva Pinto, Dionisio Candido, Peter Dubovsky, Jean Louis Ska, SJ, Miika
Tucker, Agustinus Gianto, SJ, a Ntria Calduch-Benages.! V poobednej sekcii sa
kazdy den okrem stredy a piatka (ako je uz tradiciou) konali pracovné seminare pod
vedenim d’alsich desiatich odbornikov z r6znych oblasti Star¢ho zédkona a z r6znych
akademickych institucii.

Ako ndzov semindra naznaCuje, tematika prednaSok nepatrila prave
k najlah$im. AvSak prave kvoOli naroCnosti matérie pre samo$tudium vSetci
zucCastneni ocenili, Ze sa im dostavajl najaktualnejsie informacie v tak kratkom case.

! Vide4 z hlavnych prednasok 11. ro¢nika aktualizaéného seminara st dostupné na
stranke: https://www.biblico.it/Seminario 2012/2023/progr sem 2023.html. Vo vydavatel'stve
Gregorian & Biblical Press (GBP) v edicii e-Biblicum je uz dostupna aj e-publikacia
z podujatia, ktord obsahuje niektoré z prispevkov, ktoré odzneli pocas semindra. Objednavky
su mozné aj online: https://shop.gbpress.org/it/home/2611-testi-e-versioni-dell-antico-
testamento-9791259860231.html.
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Tie su totiz vysledkom vedeckého badania na poli textovej a literarnej kritiky
ro6znych textov Starého zakona v poslednom obdobi.

Aktualiza¢ny seminar potvrdil délezitost’ textovej kritiky pre exegézu, pretoze
prave fiou samotna exegéza zacina. AvSak medzi textovou a literdrnou kritikou nie
je mozné stanovit’ presni deliacu hranicu, ktora by urcovala, kedy konci jedna
a zacina druha. Vo vztahu k textovej kritike jednotlivych biblickych knih bolo
zdoraznené, Ze preferencia masoretského textu pred inymi tradiciami neexistuje a Ze
Septuaginta je rovnako legitimnym textom. Pri préci s biblickym textom treba ale
brat’ do uvahy aj iné textové tradicie, nez su hebrejska ¢i grécka. Biblista si uz
nevystaci len s hebrejcinou, gréctinou, latin¢inou, ale potrebuje ovladat’ uz aj syrcinu
a v niektorych pripadoch aj arménéinu, koptéinu a iné jazyky. Ulohou exegétov nie
je vyslovovat normativy, ale interpretovat’ texty v ich pluralite (rdzne textové formy)
a fluidite (tradicia formovania textov, redakcia). Slovami prof. Jeana Louisa Sku,
exegéza spociva v melddii, nie v jednotlivych notach. Rovnako odzneli zname, no
stale aktualne slova o dolezitosti pochopenia I'udského aspektu Svitého pisma:
bozsky obsah napisany l'ud’'mi.

Slovensko malo na aktualizatnom semindri svoje zastipenie Beatou
Dorokovou, ktora vykonévala odborntl prax na PBI a v rdmci nej vypomahala pocas
podujatia. Dalsimi slovenskymi ¢astnikmi boli sr. Monika Golianova, FMA, Cubos
Pavli$inovi¢ (aktualne doktorand na PBI), Martina Korytiakova (RKCBMF UK
v Bratislave) a v prvom rade prof. Peter Dubovsky, SJ, staly profesor na PBI a jeden
z hlavnych prednasajucich pocas seminara.

Podujatie zakoncil prof. L. Pessoa da Silva Pinto pod’akovanim prof. Jeanovi
Louisovi Skovi za pomoc s organizovanim seminara ako aj prof. F. Giuntolimu
i vSetkym zainteresovanym do planovania a priebehu udalosti. Profesor Pessoa da
Silva Pinto tiez vyjadril nadej, Ze sa v takom istom a hojnom pocte uskutocni aj
dalsi, dvanasty ro¢nik seminara. Jeho konanie je naplanované na 22. — 26. januara
2024 a témou bude ,,Novy zakon v grécko-rimskom kontexte®.

Martina Korytiakova

Rimskokatolicka cyrilometodska bohoslovecka fakulta
Univerzita Komenského Bratislava

Samova 14

949 01 Nitra
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Nexus. Exegéza a hermeneutika. HPadanie
suvislosti medzi historiou, teoldogiou
a kultirami/kontextami

Péapezsky biblicky institit v Rime pripravil v diloch 4. — 6. maja 2023
medzinarodnu konferenciu s nazvom NEXUS. Ciel'om tychto dni bolo poukézat’ na
sty¢né body a moznosti dialdgu medzi biblickou exegézou a teoldgiou, historiou
a d’al$imi spolocenskymi vedami.

Trojdilovy program bol rozdeleny do Styroch sekcii: 1. Exegéza a poslanie
Cirkvi. 2. Historia a biblicka exegéza. 3. Teologia a biblickéd exegéza. 4. Biblicka
exegéza a kultirne kontexty. S prispevkami vystapili priblizne tri desiatky
Specialistov posobiacich na papezskych univerzitich v Rime, ako aj na ro6znych
svetovych univerzitach.

Z prednasok i z naslednych diskusii vyslo najavo, ze hoci je synergia medzi
exegézou, teoldgiou a pastoraciou v teoretickej rovine davno povazovana za
samozrejmost’, praktické uskutociiovanie vzajomnej spoluprace predstavuje nad’alej
vel’ky potencial, ktory este zd’aleka nie je naplno vyuzity.

Anna Matikova
Pontificio Istituto Biblico

Piazza della Pilotta, 35
00187 Roma, Italia

Laureati Ceny Jozefa Budu 2021-2022

Redakcia casopisu Studia Biblica Slovaca po Siestykrat udelila Cenu
Jozefa Budu (CJB) za obdobie rokov 2021 — 2022. Novymi laureatmi sa stali
Mons. prof. ThBibl. Lic. ThDr. Anton Tyrol, PhD. a PD SSL., SOAL, Peter
Juhas, PhD. et PhD. Vyhlasenie drzitelov CJB 2021 — 2022 sa uskutocnilo 22.
januara 2023 v Nedel'u Bozieho slova. Zivotopisnu tvoriva biblicki értu dvoch
novych laureatov predstavili ich dvaja kolegovia prof. ThDr. FrantiSek
Trstensky, PhD. a doc. ThDr. Juraj Fenik, PhD.

Cenu Jozefa Budu udel'uje redakcia jednotlivcovi za odbornu a vedecka
pracu v oblasti exegézy a exegetického skiimania na Slovensku a vo svete vobec.
V prvom rade ide o mordlne uznanie za odborni a vedeckl pracu v oblasti
exegézy a exegetického skiimania zverejnené¢ho predovsetkym v Casopise StBiSI.
Zohl'adiuje sa aj prinos vo svete biblistiky vobec. Cena sa udel'uje od roku 2012
kazdé dva roky.

Redakcia StBiSI
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