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Judith’s Two Blows in Jdt 13:8

Martina Korytiakova

Introduction

The beheading of Holofernes is Judith’s most iconic deed by which the
female protagonist has been eternalised in art and by its help consequently has
taken deep roots in the memory of most believers'. Despite the static nature of
visual art, many pieces of art were able to catch the dynamics of Judith’s most
memorable act. They depicted an important detail which, however, can only be
noticed upon reading the story?. Concretely, Judith killed the enemy by striking
his neck with a pair of blows (xai éndtagev eis Tov TpdynAov adtol dig, 13:18)°.
Such a particular way of execution did not escape scholarly attention too* and by
now a variety of its interpretations has emerged with differing degrees of
persuasiveness.

In general, the existing scholarly interpretations can be divided into two
groups. The first one argues for an intentional intertextual link to Num 20:11 as
identifying the two blows of Judith with those of Moses and reasoning by similar
circumstances in both the texts (lack of water, thirst)’. The aim of such
a reference would have to be the portrayal of Judith like a new Moses or Moses
redivivus. The second interpretative version derives from within the Judith story.
In this regard, scholars are divided in their opinions. Some identify Judith’s
gesture with female weakness®. Others, in turn, recognise Judith’s two strikes as

! For the reception of the Book of Judith in art, see WILLS, Judith, 121-166. For an
overview of the works dealing with the given topic, see SCHMITZ — ENGEL, Judit, 29-35.

2 WILLS, Judith, 342: “The dual strike is surprisingly retained in many European
paintings, demonstrated visually when Judith raises an already bloody sword to strike a second
blow.”

3 All biblical quotations from Jdt are given according to HANHART (ed.), fudith. The
quotations from other biblical books follow RAHLFS — HANHART (ed.), Septuaginta. The
English translations of the biblical texts are by the author of the paper, unless stated otherwise.

4 Interestingly, in GERA, Judith, 395, there is no comment on the two blows at all.

> SCHMITZ — ENGEL, Judit, 358; CANDIDO, Giuditta, 161.

¢ LANNA, Giuditta, 565-566; STUMMER, Judit, 34; HAAG, Judith, 52; CRAGHAN,
Judith, 106.
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38 Judith’s Two Blows in Jdt 13:8

the manifestation of her determination not to pull back but fully complete the
act’.

The aim of this paper is to show that the explanation of Judith’s two blows
works on the intra- and intertextual levels simultaneously, but it runs on
a thematic principle different to that of the existing scholarly suggestions. On the
intertextual level, Judith’s act is undoubtedly an intentional allusion to Num
20:11 as some scholars has already proposed. Yet, in contrast to the scholarly
claims that Judith is the corrected version of Moses only because her resolution
contrasts with Moses’ hesitation, we will point to another aspect of the
intertextual allusion. Judith’s two strikes will be interpreted here in the context
of the theme of good or failed leadership which Num 20:1-13 and Jdt have in
common. On the intratextual level, Judith’s two blows will be explained as the
thorough realisation of the two wounds (10 Tpaliua and 6 puwAiwy) for which
Judith had prayed to God (Jdt 9:13). Consequently, we will show Judith’s act as
a faithful execution of the plan approved by God demonstrating her as a good
leader contrasting with the failed behaviour of the leaders from the narrated past
and present.

In the first chapter, we will interpret Judith’s two blows on the intratextual
level. In the second chapter, we will explain the intertextual link between the two
strikes of Judith (Jdt 13:8) and those of Moses (Num 20:11). The conclusion will
summarise the topic and its arguments.

1 The Two Blows in Jdt 13:8 — The Two Wounds for the Two
Antagonists

Judith’s act of beheading Holofernes (Jdt 13:8) takes part in the final scene
of Holofernes’ banquet (vv. 4-9). After all the attendants at the party left, Judith
remained alone with the drunk and sleeping Holofernes in his bedroom (v. 4; cf.
v. 2). Standing by Holofernes’ bed (vv. 4-5), Judith prayed to God for the first
time in silence (eimev v §j xapdia adTH, v. 4). Then she approached the bedpost
to take down Holofernes’ scimitar (v. 6), drew near his bed again (v. 7a), and
while taking hold of Holofernes’ hair (v. 7b) she prayed to God for the second
time in silence (elmev [&v T§j xapdie adtis], v. 7c). Afterwards, she decapitated
Holofernes by two strikes on his neck (v. 8). The act of beheading is reported in

7 WILLS, Judith, 343.
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two phases. Firstly, the two blows are mentioned (xal émdtaev eis ToV TpdynAov
avtol 0ig, v. 8a). Secondly, the separation of the head from the body is given (xai
adeidev ™ xepaAny adTol am’ avtol, v. 8b). The immediately following events
are narrated by applying the double scheme too. Holofernes’ body was rolled
from the mattress down to the footstool (v. 9a; cf. 14:15) and then the curtain
(t0 xwvwmiov) was pulled down from the poles of the canopy structure (v. 9b).
After going out from Holofernes’ tent, Judith left the camp being accompanied
by her servant. Since the act of beheading unfolds in two parts (the strikes, the
separation) and is framed by the events that happen in pairs too®, some
commentators explain Judith’s two blows as the demonstration of the author’s
consistency with his style’. Yet, instead of being a mere result of the author’s
literary aesthetics within the above mentioned scene, Judith’s two blows are
rather more plausibly linked to the double pattern working on the overall
narrative level of the story.

1.1 The Author’s Scheme of Two

The scheme of two is most evidently yet not exclusively applied to the
main characters in the story. Each pair finds its counterpart on the opposite side
of the narrative spectrum: Nabouchodonosor and Holofernes vs. the God of Israel
and Judith. Consequently, two antagonists feature in the Judith story instead of
one: Nabouchodonosor and Holofernes. From Jdt 2:14 on, however,
Nabouchodonosor retreats from the scene as an acting figure to its background.
This phenomenon narratively relates to Nabouchodonosor’s divine pretensions
and divine immanence which are implied by his speech and venue in 2:1-13'°,
Consequently, Holofernes takes on the role of Nabouchodonosor’s proxy in the
human world to work out his master’s heavenly and earthly rule as a challenge
to the God of Israel. Yet, Holofernes’ success on his military campaign and
Nabouchodonosor’s remoteness stir up the general’s ambitions for claiming the
royal and divine prerogatives for himself. From this point of view, Judith’s

8 Before the decapitation: Judith’s two positions by Holofernes’” bed and two prayers;
after the execution: two acts (the rolling down of the body and the pulling down of the
xwvemiov) and two characters (Judith and her maid).

 See WILLS, Judith, 342.

10 In Jdt 2:1-13, Nabouchodonosor’s council (1) Bouds, vv. 2.4) is a sophisticated
allusion to God’s heavenly council (¥ Bou, Ps 1:5; 88:8; 110:1; Isa 14:26), yet intentionally
made as an imperfect version of the biblical original.
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40 Judith’s Two Blows in Jdt 13:8

beheading of Holofernes by the two blows is thematically linked with the two
antagonists and their two ambitions that are telescoped by Holofernes. This
interpretation is also supported from the perspective of narrative space.
Holofernes’ beheading took place in his tent which resembles a temple-palace,
and on Holofernes’ bed which due to its footstool (¥ yeAwvis, 14:15)'" alludes to
a throne. The rolling of Holofernes’ body from the mattress down to the footstool
(13:9a) is thus an ironic dethronisation of the two antagonists'? in terms of their
twofold ambitions: the royal (earthly) and divine (heavenly) rule.

1.2 The Two Wounds according to the Plan

The intratextual link between Judith’s two strikes and the two antagonists
embodied by Holofernes further matches with Judith’s prayer to God for causing
two wounds to two categories of the enemy. In Jdt 9:10, Judith asks God to strike
a slave/servant (1) along with a ruler (2): “strike down the slave ... with the ruler
and the ruler with his servant” natafov doddov ... ém’ doyovrt xal doyovra émi
Gepdmovrr avrod. Just as her act of decapitation later, Judith’s appeal here should
be seen as the actualisation or the projection of God’s action from the Israel’s
past (v. 3) to Judith’s present (v. 10): émdtaas (aor.) doddovs éml dvvdoraus(v. 3)
/] mdtakov (pres.) doddov ... éx’ dpyovre (v. 10). The two categories of the enemy
to which Judith hints in v. 10 (6 dolilog/6 Oepdmwy and 6 &pyxwv) can be then
viewed as obvious references to Nabouchodonosor as a ruler and to Holofernes
as both a servant and ruler'. Indeed, the identical titles are attributed to
Holofernes as to the embodiment of both antagonists and as to the character
holding both posts in the narrative (6 doUilog, 6:3; 6 &pxwv, 13:18). Likewise, the
thrones mentioned in respect to the enemies from the past in 9:3 (émi Opdvoug
adTév) are only applicable in the story to king Nabouchodonosor (6 8pévog, 1:12)
and to Holofernes (his throne is in disguise as “a bed-couch” % xAwy [10:21]

¢

accompanied by “a footstool” 7 xeAwvig [14:15], and as “a seat” 6 Oidpos

! Our translation of % yelwvig as “a footstool” rather than “a threshold” (e.g. GERA,
Judith, 428; CANDIDO, Giuditta, 173) is based on Sextus Empiricus’ claim that the Greek term
is a dialectical equivalent of 16 dmomddiov (Sextus Empiricus, Against Professors 1,246; LCL
382, 138-139). The word 76 Umomédiov was a Hellenistic Greek designation for the Classic
Greek word for a footstool, 6 Bpfjvug. See HURSCHMANN, Footstool, 493.

12 VILCHEZ LINDEZ, Giuditta, 333: “simbolo di totale detronizzazione”.

13 Gera also avers that the sg. “the slave/servant” and “the ruler” in Jdt 9:10 better suit
the story context. GERA, Judith, 309, 318.
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[11:19])'. In fact, in the past event to which Judith refers (Gen 34), no thrones
appear in relation to the enemies'®>. When Judith prays to God in Jdt 9:13 to be
able to make wound and welt to the foes (el Tpadpa xal pdiwna adTdv)'e, she
refers to the two categories of the enemy in v. 10 from the narrated present'’ who,
in turn, are projected onto those in 9:3 from the narrated past'®. In other words,
each blow by which Judith hit Holofernes’ neck (13:8) was intended for each of
the two antagonists in the story: one for Holofernes and one for Nabouchodonosor'’.

Consequently, Judith’s two strikes can be considered as the thorough
realisation of her plan which she had demonstrated earlier to God in her prayer
for his approval. God’s consent to the plan was implicitly given in 9:1 (see also
4:13). Indeed, Judith’s prayer happened simultaneously with the priestly evening
incense offering. Such circumstances are considered as the most favourable time

!4 The ambiguous dual designation for Holofernes’ throne as # %Ay and 6 didpog
relates to the ambiguous dual character of Holofernes as second after his king (Jdt 2:8) who,
however, desires to become the first. It is worth noticing that in a Hebrew Midrashic version of
Judith, Holofernes” x\wv1 is rendered as the royal throne (ma%n &03). See DUBARLE, ludith,
64. The Greek word 6 didpog refers to various types of stools in the LXX (11%), including a
royal throne (Deut 17:18; Judg 3:24). In ancient Greek literature, iconographic and numismatic
evidence, 6 didpog is attested as a kind of Persian royal throne (Plutarch, Themistocles 13.1,
LCL 47, 38-39) or a throne of pagan gods. See DILLON — GARLAND, Ancient Greece, 231;
PASPALAS, Furniture, 533, 540, incl. nn. 63, 64.

15 See also GERA, Judith, 309.

16 The two Greek words have their nuances in different physical manifestations. While
70 Tpatua means an open, bleeding wound, 6 uwiw is a less serious, flesh wound, yet it can
cause death too. For the meaning of the Hebrew word pair nm1an — 8xa which LXX translates
by 76 tpaiua — 6 pwAwy, see TWERSKY, Lamech’s Song, 280-281.

'7 The link between the pair t6 Tpaiipa — 6 wwiwy (Jdt 9:13) and the two categories of
the enemy from the narrative present is also proven by the pattern of retribution or vengeance.
At the beginning, the two antagonists planned tpaiua against the Israelites (of Tpavpartiat, 2:8;
6:6). At the end, the projected violence turned against the enemy by means of the Israelites:
9:13 (70 Tpaliua and 6 uwAw); 13:18 (tpadua). The two lexemes, 6 Tpalua and 6 puwiwy,
appear in the context of vengeance and in relation to two different targets of violence in the so-
called Lamech’s sword song (Gen 4:23). See, e.g. TWERSKY, Lamech’s Song, 280-282.

18 According to SCHMITZ — ENGEL, Judit, 358, Judith’s two strikes recall Shechem and
his father Hemmor who can be identified with the stricken enemies in Jdt 9:3 over against the
story in Gen 34:25.26. In contrast, WILLS, Judith, 342, links Judith’s two blows with Simeon
and Shechem. The latter scholar has most probably intended Simeon and Levi, thus using the
agents instead of the victims from Gen 34:25 as the interpretative clue for Judith’s pair of strikes
in Jdt 13:8.

19 See also SCHOLZ, Judith, 164.
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42 Judith’s Two Blows in Jdt 13:8

for prayers to be successfully heard by God*. By beheading Holofernes with two
blows, Judith therefore acts in full accord with God’s will from her position as
God’s servant subordinated to his master. Instead of ascribing the victory to
herself, she grants it only to God (9:8-10; 13:11.14; 16:5) while referring to
herself as the instrument of God’s agency?'.

In the following section we will show that, as the expression of her loyal
servitude to the Lord, Judith’s two blows contradistinguish her on the intratextual
level from the disloyal servant Holofernes, her negative (pagan) counterpart in
the story. At the same time, Judith saves the image of a good leader of the
Israelites which was jeopardised by the behaviour of the Bethulian governors.
On the intertextual level, however, Judith’s two blows function as the corrective
of the failure of a leader from Israel’s past.

2 Judith’s and Moses’ Two Strikes — Leadership Theme in
Jdt and Num 20:1-13

Judith’s decapitation of Holofernes (Jdt 13:18) is lexically expressed in an
identical way to Moses’ striking the rock in Num 20:11. The phrase éndtagev oig
only appears in the given two texts in the LXX. Moreover, both texts have
narrative themes in common just as the lack of water and the threatening death
from thirst?2. Due to these facts, the intertextual reference between the two strikes
of Judith and Moses can be assumed as most plausible and intentional. For most
scholars, the aim of the reference is to show Judith as a leader like Moses (Moses
redivivus), a new or second Moses®. The scholarly assessment is based on the
argument of the identical role of the two leaders as providers of water to the
Israelites in similar circumstances in both scenes. A close comparison of Num
20:1-13 and Jdt 13:3-20, however, indicates a different interpretative clue for the

20 See KORYTIAKOVA, Judita, 33, incl.nn. 64, 65. See also CHRISTIANSEN, Judith, 78.
Scumitz, Gedeutete Geschichte, 245, argues, however, by the fact that Simeon’s act was
sanctioned by God.

21 3b¢ £y xetpl pov xpdTog “give into my hand strength” (9:9); matagov ... éx xetAéwy
amdTyg wov “strike down ... by the lips of my deceit”, Bpalicov ... £vyept OnAelag “shatter ... by
the hand of a female” (9:10); 8¢ €6pavoe ... dia yeipds pov “who shattered ... through my hand”
(13:14), nBémnaoev adtols ... £vxetpl OnAeiag “he set them at naught ... with the hand of a female”

16:5).
(169 22 See SCHMITZ — ENGEL, Judit, 358; CANDIDO, Giuditta, 161.
23 vAN HENTEN, Judith; ZSENGELLER, A Bible’s Digest, 475; CANDIDO, Giuditta, 161.
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intertextual allusion to the two strikes. In each of the two texts, the identity of the
true water provider is different and analogically the images of the two leaders are
differentiated from each other as well. Concretely, Judith credited her two blows
to God — the Creator of waters (xtiota T@v VodTwv, 9:12). Thereby Judith is
demonstrated as a good leader and a corrective of Moses who, in contrast, failed
as a leader when, by his two strikes, showed himself as the provider of water
instead of God.
The story of Moses’ mistake at the waters of Meribah (Num 20:1-13) is
a much studied text. Therefore, we are not going to provide a detailed analysis
of the entire passage here’*. We will rather focus on the meaning of Moses’ two
strikes on the rock in the scene to highlight the aspect which was most probably
intended by the allusion in Jdt 13:8. Moses’ two strikes against the rock (Num
20:11) can be evaluated as a not exact execution (vv. 9-11) of the Lord’s
command (v. 8) by a leader. As Strba states, Moses’ action is in fact one in
“a number of inadequacies between what Moses (and Aaron) was to do and what
he/they actually did”?. In fact, one of the instructions to both Moses and Aaron
was to speak to the rock (AaAnoate mpog Ty mETpay, v. 8), not to strike it (Mwuvaiis
. émdtagev T métpav Tf paPow dig, v. 11). The latter gesture was even
performed by Moses in a haughty way (“and Moses lifted up his hand” xal émapag
Muwuafjs Tv xeipa adtol)?®. The Lord interprets the behaviour of both leaders,
Moses and Aaron, as a failure of not believing to sanctify Him before his people
(o0x émioTedoate ayaoatl pe évavtiov vidy TopanA, v. 12). The people’s attention
was oriented on the leaders as the only providers of water (w) éx Tijc métpag
TavTyg edEopey Oty Uowp, v. 10) instead of the Lord who is symbolised by the
rock®” (xal ddoet [% métpa] & U0ata aldfic, v. 8). The role of the leaders was to

24 For the analysis of Moses’ failure in Num 20:8-11, see STRBA, Did the Israelites
Realise?, 339-341. For further bibliography, see ARNOLD — GILBERT — NOBLESSE-ROCHER,
Nombres 20,1-13; BOORER, The Vision of the Priestly Narrative, 402-405; GARTON, Mirages
in the Desert; KUPFER, Mit Israel auf dem Weg durch die Wiiste.

25 STRBA, Did the Israelites Realise?, 340.

26 See WONG, “And Moses Raised His Hand” in Number 20,11, 400.

27 Our claim that the rock may symbolise the Lord instead of water derives from the
observation that, in Num 20:8, the rock (the subject) is to give water (the object) indicating that
the Lord — whose presence is in the tent of meeting (vv. 6-8) — should be considered the provider
of water. It is also worth noting that, in Exod 17:1-7, another version of miraculously provided
water from the rock, the Lord stands upon the rock (0e éyw €otnxa mpo Tol ot éxel €nt Tig
métpas, v. 6). Likewise, according to Wong’s explanation of Moses’ strikes against the rock by
his raised hand, Moses demonstrates “his own power to fight against a hostile and superior
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44 Judith’s Two Blows in Jdt 13:8

bring forth the water out of the rock and provide the drink, not to give water
(é8oloeTe adtols Udwp éx Tic méTpag xal moTielTe TV cUvaywyny xal T& XTHYY
avtév, v. 8). By taking the role of the agents giving water, the leaders placed
themselves in the position of Lord, the only miracle worker, abandoning thus
their subordinated status to Him?®,

The presumptuous shift in the positions of power is implied spatially too.
The leaders had to speak to the rock before the assembly (xal AaAnoate mpos TH
méTpay évavr avrdy). The local prepositions in God’s command imply the spatial
layout which, in turn, reflects the power hierarchy between the Lord, the leaders
and the people: the rock is supposed to be before the leaders who on the one hand
face the rock (to speak to it) and on the other are located before the people who
face the leaders. One of the leaders, however, spoke to the people (elmev 7pds
autoUs) which were summoned before the rock (@zevayr: tijg métpag). As implied
by the local preposition mpdg, the orientation of the speaker indicates that he faced
the people instead of the rock. Thus, the leaders set themselves on the same
position as the rock in respect to the people changing the power hierarchy of three
“the Lord/the rock — the leaders — the people” to that of only two “(the Lord/the
rock —) the leaders — the people”.

The given spatial observation can be proven right by comparing Num 20:1-
13 with its version in Exod 17:1-7. In Exod 17:6, the Lord’s instruction — to strike
the rock (ratdéets ™y métpav) — was faithfully carried out by Moses (émoinoev 02
Muwucfjs oUtwg). Accordingly, the spatial arrangement which reflects the power
subordination of the leader to his Lord was kept as well. Moses stands in front of
the people as their leader and faces the Lord who, in turn, takes the first place as
standing on the rock above and before both the leader and the people: Ilporgpeov
To0 daod TovTov (V. 5) ... 60e Eyvw éoryxa mpo ol g€ éxel éml Tic meéTpas év Xwpnf3
(v. 6) “Go on ahead of this people (v. 5) ... I here have taken my stand, before
you came there, on the rock at Choreb” (v. 6). The two Greek prepositions mpé
in v. 5 (as a verbal prefix) and v. 6 (as a genuine preposition) seem to have
chronological rather than spatial meaning. Moses had to precede the people in

force before him ... probably God himself.” WONG, “And Moses Raised His Hand” in Number
20,11, 400. (Italics added)

28 STRBA, Did the Israelites Realise?, 361: “since they did not speak to the rock ‘in
their sight’, the people did not recognize the miracle as a deed of Yahweh but as of Moses and
Aaron (20,10cd). ... by putting themselves in the first place, they put Yahweh aside and so
obscured the fact that it came from Yahweh alone.”
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time (TTpomopevou Tol Acoli) and the Lord had already taken his stand on the rock
before Moses came there (60e éyw €otnxa mpd Tol ot [éABeiV] éxel). In the MT,
however, the prepositional phrase 7738% in v. 6 has spatial meaning®’: “(I will
stand) before you”. Although the LXX renders the latter expression
chronologically (mpd Tol o [éABeiv]), the Lord’s position on the rock implies that
both Moses and the people were beneath him, i.e. standing on the lower position
to the Lord, both physically (beneath) and figuratively (below). Consequently, it
can be assumed that both the leader and the people faced the Lord as well.

In other words, the two strikes by which Moses hit the rock (émdtagev ...
0ig, Num 20:11) were his own decision being out of keeping with God’s
commandment. Moreover, by his act Moses as a leader also abandoned his
second, subordinated position to the Lord and placed himself on the rank of the
Lord. In contrast, Judith’s two strikes (éndtagev ... dig, Jdt 13:8) by which she
beheaded Holofernes were the execution of her carefully thought-out plan
which was of God too as approved by Him’!. At the same time, while
accomplishing the plan Judith considers herself as a mere instrument of God*
implicitly demonstrating her second hierarchical order as a (temporary) leader in
respect to her superior master. It is thus from the perspective of an act provided
by a leader in accord with God’s will and from the leader’s subordinated position
to the Lord that Judith’s two blows (Jdt 13:8) as the intertextual allusion to the
two strikes of Moses (Num 20:11) intend to show Judith as a corrective of
Moses™>.

The failure of Moses’ leadership from Num 20:1-13 was, however, evoked
in the Judith story twofold. Indeed, Judith is the correction of the failed image of
a good leader not only from the past but also from the actual present. Just as
Moses (and Aaron) did, so the leaders of Bethulia too presumptuously shifted

22 See HALOT, 941-942.

30 Alongside the leaders of Bethulia, the reader is deprived of the information about
Judith’s upcoming act due to the suspense in Jdt 8:34. Judith’s words, however, imply that she
already had in mind how she would act when she spoke to the leaders: Oyeis 0¢ oOx é€epevvijoete
Y Tp&ELY o, ol yap épéd Dy Ewg Tob TedeaBijvar & yw o “but you shall not inquire after
my deed, for I will not tell you until the things which I shall do are accomplished”.

31 God’s approval is narratively expressed by presenting Judith’s prayer and the
evening incense offering in the Temple as happening at once (Jdt 9:1). See also the claim of
God’s being pleased with Judith’s deeds in 15:10 (eddéxnoeyv én’ adtols 6 Beds); see also 4:13.

32 See n. 21 above.

33 For the topic of leadership in Jdt see the author’s (unpublished) conference paper
KORYTIAKOVA, Knowing One’s Place.
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their positions with the Lord. They were reproved for their incorrect behaviour
by Judith as follows: xat viv Tives éote Oyels, ol Emepdoare Tov dedy &v T nuépa
i aNuepov xal icrate Umep Tod Geoll €y néow vidy @vlpdmwy, “and who now are
you, you who on this very day have tried God, and stand above God amongst the
sons of men?” (Jdt 8:12) The logic of Judith’s argumentation by the testing of
God by men (meipalw) is based on the issue of the reversal of roles in the power
hierarchy between God and man and as such alludes not only to Num 20:1-13
but also to Exod 17:1-7. The testing of God by men (émeipaoate Tov Bedv) is
expressed by Judith spatially by the parallel phrase about the positioning of the
leaders “above God” (Umép ol Beol). In fact, only the God of Israel is entitled to
be “the Most High” in the Judith story (0ytatog, Jdt 13:18) and only God is in
a position to test men not vice versa**. In Num 20:11, Moses-the leader forced
God to act in his own way and not as God ordered: the rock/the Lord must have
given water upon Moses’ (up to) two strikes®® not upon Moses’ words to show
himself holy (Wytdafy év adtols, v. 13b). God classified Moses’ (and Aaron’s)
behaviour as “provocation” (361t mapw&ivaté pe, 20:24), “transgression of his
word” (016t TapéPyTe TO piiua pov, 27:14) and “disobedience” (06Tt AmeboaTe
6 pruati wou, Deut 32:51)%. All these terms imply a presumptuous challenge
to the hierarchical relationship between God and man. In Jdt 7:30-31, the
Bethulian leaders prescribed to God when to act by giving him a five-day
ultimatum. Moreover, the Bethulian governors had also their own idea of how
God should help them. In 8:31, the city leaders asked Judith to pray that God
may send rain and fill in their cisterns: xat viv 0endntt mept AUdv... xal GmooTelel
xUpLog TOV VETOV €l TANpwaY TEY Adxxwv Nudv “And now, pray for us ... and
the Lord will send rain for the filling of our cisterns.” The problem of the reversed
testing of God by the people is also an issue in Exod 17:1-7: ti meipdlete xbptov;
(v. 2); di 6 metpalew xptov (v. 7). The allusion to the testing of God in Exod
17:1-7 is further proven by another fact. In both Exod 17:1-7 and Jdt, the people
complain about the lack of water (Exod 17:2-3; Jdt 7:20-22.25) and they link its

34 See God as the subject of testing in Judith’s speech to the leaders in Jdt 8:13.25.

35 According to Strba, the second strike of Moses can be considered as being done in
a fit of Moses’ rage after the leader had realised that his first stroke remained ineffective. Such
behaviour would make the leader’s sin even worse. STRBA, Moses’ Two Strikes, Oral
communication.

36 The sequence of graduation in God’s evaluation of the leaders’ action from
“disbelief” through “rebellion” to “disobedience” of “a treachery” in the MT Num 20:12-13.24;
27:14 and Deut 32:51 has been identified in STRBA, Did the Israelites Realise?

Studia Biblica Slovaca



Martina Korytiakova 47

T4 A

absence to the question of God’s presence among them: Ei €Ty x0ptog év nuiv 7
oU; (Exod 17:7); xal viv odx €otwv ¢ Bondos Audv (Jdt 7:25); uebd’ nudv 6 Beds
(13:11). By her explicit classification of the governors’ mistake as their replacing
of God and by her own personal example of a leader keeping the subordinated
position, Judith then restores the image of the good leader which the city
governors were about to damage by testing God. She, however, behaves like the
good leader Moses over against Exod 17:1-7%7. Simultaneously, Judith,
a temporary leader of the Israelites, contrasts with Holofernes, a leader of the
non-Israelites. Though defined as the second after his master (deOTepov dvta pet’
avtov, Jdt 2:4), Holofernes showed no scruples in abandoning his subordinated
status and taking the superior position of his master’®.

Conclusion

After having reassessed the meaning of Judith’s two blows (Jdt 13:8) on
the intra- and intertextual level, we can conclude that our proposed
interpretations of Judith’s deed on both levels are fully compatible with each
other. Intratextually, Judith’s two blows correspond with the plan of the female
protagonist which was approved by God. Each of the two blows was dedicated
to each of the two antagonists, Nabouchodonosor and Holofernes, in accord with
the two projected wounds for two categories of the enemy. On the intertextual
level, Judith’s two blows refer to Moses’ two strikes (Num 20:11). The biblical
allusion shows Judith as the correction of the failed image of a leader. In turn,
Judith’s identification of the testing of God by the Bethulian leaders with their
positioning above God demonstrates the mistake of the Bethulian governors
which resembles that of Moses (Num 20:11).

By the allusions to the texts dealing with leadership in Israel’s salvation
history, the probable aim of the author of Jdt was to present the female
protagonist as an example of a good leader who is fit to help the people to survive
difficult times. Paradoxically to the narrated circumstances (the life in the
promised land), the present situation is experienced as though the wandering
through the desert towards the promised land once again. The role of a good

37 Judith also alludes to Moses from Deut 2:25 in Jdt 14:7. For the interpretation of
Judith as a leader like Moses exclusively over against the positive image of Moses in Exod
17:1-7, see VAN HENTEN, Alternative Leader.

38 See KORYTIAKOVA, Knowing One’s Place.
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leader is according to the Judith story to “lead” the people out from their
experiencing the wilderness and “bring” them to the awareness of and
responsibility for their living already in the promised land. From this perspective,
Judith’s two blows could not be intended to present Judith like Moses from Num
20:11. In contrast to Moses’s strikes, Judith’s act does not disqualify her but
prove her as a leader loyal to God. She respected her inferior position, acted
obediently and in accordance with God’s plan. In this way, she met all
prerequisites for a good leader according to the Deuteronomic theology and
ensured that the people could continue to live in their promised land. For this
reason, Judith also resembles Joshua, another important leader from Israel’s
history of salvation (cf. Josh 1:2-9).
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Summary

This paper interprets Judith’s two blows in Jdt 13:8 in the thematic framework of leadership.
The study claims that Judith’s deed intratextually corresponds with the plan of the female
protagonist approved by God. The two blows were dedicated to the two antagonists in the
story and being in accord with the two projected wounds meant for the two categories of
enemy (9:10.13). On the intertextual level, Judith’s two blows allude to Moses’ two strikes
(Num 20:11). The author’s aim was to show Judith as the correction of the failed image of
a leader. In contrast to Moses’ behaviour, Judith’s act does not disqualify her but prove her
as a leader loyal to God.

Key words: Judith, Moses, two blows, Jdt 13:8, Num 20:11.

Zhrnutie

Clanok interpretuje Juditine dva udery v Jdt 13:8 v ramci tematiky vodcovstva. Tvrdenim
Stadie je, ze Juditin ¢in intratextudlne suhlasi s planom hlavnej hrdinky, ktory schvalil Boh.
Dve zasadené rany boli urené dvom antagonistom v pribehu a zodpovedaju dvom
planovanym zraneniam, ktoré boli mienené pre dve kategorie nepriatela (9,10.13). Na
intertextualnej trovni su Juditine dva zasahy altiziou na MojziSove dva tdery (Num 20,11).
Cielom autora pribehu bolo ukédzat' Juditu ako korekciu neuspesného obrazu vodcu. Na
rozdiel od MojziSovho konania Juditin ¢in ju nediskvalifikuje, ale osved¢uje ju ako vodcu,
ktory je verny Bohu.

Klucoveé slova: Judita, Mojzis, dva udery, Jdt 13,8, Nm 20,11.
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