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Studia Biblica Slovac 

Law Terms in the Versions of Jeremiah 

Johanna Ezberger 

Introduction 

The meaning of the term הרות  in the prophetic books of the Hebrew Bible 
has been widely discussed from the perspective of the mutual influence of the 
formation of the הרות  and the prophetic books1. In the context of the book of 
Jeremiah, the semantics of the term הרות  have been thoroughly discussed in 
Christl Maier’s Jeremia als Lehrer der Tora. Soziale Gebote des Deuteronomiums 
in Fortschreibungen des Jeremiabuches (2002), in which Maier investigates the 
meaning of the term הרות  in JeremiahMT. 

The standard equivalent of הרות  in the LXX is νόµος (sg.), but there are 
many instances in which JeremiahLXX deviates from this correspondence. 
Occasionally, scholars have debated the implications of individual deviations for 
understanding the theologies of the two versions. For example, the difference 
between the grammatical numbers of הרות  (sg.) and νόµοι (pl.) in JerMT 
31:33//JerLXX 38:33 has been the subject of intense debate between Adrian 
Schenker and Hermann-Josef Stipp2. 

However, the semantics of the legal terms that are used as equivalents of 
הרות  in JerLXX and their implications for understanding the orientations, views 

and ideologies behind the text have yet to be thoroughly discussed in a broader 
context. 

 
1 Cf. even a broad range of introduction literature; SCHMID, La formation, 405-406; 

ZENGER, Heilige Schrift, 25-27. Cf. on the other hand, the focus of the SBL Isaiah-section 
during the last couple of years. 

2 This debate has been pursued in various publications between 2006 and 2010. 
SCHENKER, Das Neue; STIPP, Die Perikope, 1-25; SCHENKER, Welche Argumente, 113-124. 
According to SCHENKER, Das Neue, the deviation from the standard correspondence in the 
use of the plural νόµοι in JerLXX 38:33 vis-à-vis the singular הרות  in JerMT 31:33 reflects the 
distinct theologies or ideologies of the two versions, particularly in relation to their 
understandings of the covenant, which is the subject of the immediate context. STIPP, Die 
Perikope, denies any significant difference of meaning between the versions on an 
ideological or theological level based on a difference in grammatical number. 
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This article analyzes the semantics of the legal terms that JeremiahLXX uses 
as equivalents of the term הרות  in JerMT against the background of the semantics 
of הרות  in JerMT. In order to complete the picture, Hebrew terms with Greek 
equivalents that are elsewhere used as equivalents of הרות  will be taken into 
account as well. The article concludes with a discussion of the relationship 
between the two versions’ legal terminology from a diachronic perspective. It 
must be borne in mind that in any given case, the use of a particular equivalent 
for הרות  in JerLXX may reflect either the presence of a particular Hebrew term in 
the Vorlage or a decision on the part of the translator. Therefore, the relationship 
between the legal terms in the two versions does not necessarily directly reflect 
the relationship between JerMT and the Hebrew Vorlage of JerLXX. While the use 
of legal terms in the first part of JerLXX largely accords with JerMT, the use of 
legal terms in the second part of JerLXX differs significantly from JerMT. This 
change of terminology roughly accords with Tov’s hypothesis that the second 
part of JerLXX was revised, and calls for an explanation that takes this hypothesis 
and the observations behind it into account. 

1  The Inadequacy of Hebrew and Greek Terms 

As noted above, the standard equivalent of הרות  within the LXX is νόµος. 
In Jeremiah, seven of eleven occurrences (2:8; 6:19; 8:8; 9:12; 16:11; 18:18; JerMT 
31:31 [JerLXX 38:31]) of הרות  have νόµος as their equivalent. This correspondence 
always includes equivalence of grammatical number, with the exception of הרות  
(sg.) in JerMT 31:33 corresponding to νόµοι (pl.) in JerLXX 38:31. 

2:8 οἱ ἱερεῖς οὐκ εἶπαν ποῦ ἐστιν 
κύριος καὶ οἱ ἀντεχόµενοι τοῦ 
νόµου οὐκ ἠπίσταντό µε καὶ οἱ 
ποιµένες ἠσέβουν εἰς ἐµέ καὶ οἱ 
προφῆται ἐπροφήτευον τῇ Βααλ 
καὶ ὀπίσω ἀνωφελοῦς 
ἐπορεύθησαν 

 הוהי היא ורמא אל םינהכה
הרותה  םיערהו ינועדי אל  ישׂפתו

 לעבב ואבנ םיאיבנהו יב ועשׁפ
וכלה ולעוי־אל ירחאו  

 The priests did not say, “Where 

is the Lord?” and those who 

hold the law did not know me, 

and the shepherds sinned 

against me, and the prophets 

The priests did not say, 

“Where is YHWH?” And 

those who hold the law did 

not know me; and the 

shepherd sinned against me; 
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prophesied by Baal and went 

after what does not profit.  

and the prophets prophesied 

by Baal, and went after things 

that do not profit.
 

6:19 ὅτι τῶν λόγων µου οὐ προσέσχον 
καὶ τὸν νόµον µου ἀπώσαντο 

יתרותו   ובישׁקה אל ירבד־לע יכ
הב־וסאמיו  

 because they did not pay 

attention to my words and they 

rejected my law 

because they did not pay 

attention to my words; and 

they rejected my law 

8:8 πῶς ἐρεῖτε ὅτι σοφοί ἐσµεν ἡµεῖς 
καὶ νόµος κυρίου ἐστὶν µεθ᾽ 
ἡµῶν εἰς µάτην ἐγενήθη σχοῖνος 
ψευδὴς γραµµατεῦσιν 

 ונחנא םימכח ורמאת הכיא
תרותו  רקשׁל הנה ןכא ונתא הוהי

םירפס רקשׁ טע השׂע   

 How will you say, that we are 

wise, and the law of the Lord is 

with us? A false pen has 

become in vain to scribes. 

How do you say, we are wise, 

and the law of YHWH is with 

us? Surely, behold, the 

scribes’ pen of falsehood has 

made it to a lie. 

9:12 διὰ τὸ ἐγκαταλιπεῖν αὐτοὺς τὸν 
νόµον µου ὃν ἔδωκα πρὸ 
προσώπου αὐτῶν καὶ οὐκ 
ἤκουσαν τῆς φωνῆς µου 

יתרות  יתתנ רשׁא ־תא םבזע־לע
־אלו ילוקב ועמשׁ־אלו םהינפל
הב וכלה  

 because they have forsaken my 

law that I set before them, they 

also have not obeyed my voice 

because they have forsaken 

my law that I set before them, 

and have not obeyed my 

voice, or walked in 

accordance with it  

16:11 ἀνθ᾽ ὧν ἐγκατέλιπόν µε οἱ 
πατέρες ὑµῶν λέγει κύριος καὶ 
ᾤχοντο ὀπίσω θεῶν ἀλλοτρίων 
καὶ ἐδούλευσαν αὐτοῖς καὶ 
προσεκύνησαν αὐτοῖς καὶ ἐµὲ 
ἐγκατέλιπον καὶ τὸν νόµον µου 
οὐκ ἐφυλάξαντο 

 יתוא םכיתובא ובזע־רשׁא לע
 םיהלא ירחא וכליו הוהי־םאנ
 םהל ווחתשׁיו םודבעיו םירחא
ורמשׁ אל יתרות־תאו ובזע יתאו  

 it is because your fathers have 

forsaken me, says the Lord, and 

were going after foreign gods 

it is because your fathers have 

forsaken me, says YHWH, 

and were going after other 
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and served them and 

worshipped them and have 

forsaken me and have not kept 

my law 

gods and served and 

worshiped them, and have 

forsaken me and have not 

kept my law 

18:18 ὅτι οὐκ ἀπολεῖται νόµος ἀπὸ 
ἱερέως καὶ βουλὴ ἀπὸ συνετοῦ 
καὶ λόγος ἀπὸ προφήτου  

הרות  הצעו ןהכמ  דבאת־אל יכ
איבנמ רבדו םכחמ  

 because law shall not perish 

from a priest, and counsel from 

a wise, and a word from a 

prophet 

because law shall not perish 

from a priest, and counsel 

from a wise, and a word from 

a prophet 

Jer
LXX

 38:33 

(Jer
MT

 31:33)  

διδοὺς δώσω νόµους µου εἰς τὴν 
διάνοιαν αὐτῶν καὶ ἐπὶ καρδίας 
αὐτῶν γράψω αὐτούς  

יתרות  םבל־לעו םברקב ־תא יתתנ
הנבתכא  

 giving I will give my laws in 

their mind, and I will write 

them on their hearts 

I will give my law in their 

inner part, and I will write it 

on their heart 

Four occurrences, however, do not follow the standard correspondence: 

Jer
LXX

 33:4.5 

(Jer
MT

 26:4.5) 

4 ἐὰν µὴ ἀκούσητέ µου τοῦ 
πορεύεσθαι ἐν τοῖς νοµίµοις µου 
οἷς ἔδωκα κατὰ πρόσωπον ὑµῶν 
5 εἰσακούειν τῶν λόγων τῶν 
παίδων µου τῶν προφητῶν οὓς 
ἐγὼ ἀποστέλλω πρὸς ὑµᾶς 

4 תכלל ילא ועמשׁת אל־םא 

םכינפל יתתנ רשׁא   יתרותב 
5 ידבע ירבד־לע עמשׁל

 חלשׁ יכנא רשׁא םיאבנה
םכילא  

 
4 
if you will not listen to me, to 

walk in my precepts that I have 

given before you, 
5 
to hear the 

words of my servants the prophets 

whom I send to you 

4 
if you will not listen to 

me, to walk in my law that 

I have given before you 
5 
to 

hear the words of my 

servants the prophets whom 

I send to you 

Jer
LXX

 39:23 

(Jer
MT

 32:23) 

καὶ οὐκ ἤκουσαν τῆς φωνῆς σου καὶ 
ἐν τοῖς προστάγµασίν σου οὐκ 
ἐπορεύθησαν ἅπαντα ἃ ἐνετείλω 
αὐτοῖς οὐκ ἐποίησαν 

ךתורתבו ) ( ךלוקב ועמשׁ־אלו
־לכ תא וכלה־אל ] ךתרותבו ]

 אל תושׂעל םהל התיוצ רשׁא
ושׂע  
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 and they did not obey your voice 

and did not walk in your 

ordinances; all you commanded 

them they did not do 

and they did not obey your 

voice and did not walk in 

your law; all you 

commanded them to do, 

they did not do 

Jer
LXX

 51:10 

(Jer
MT

 44:10) 

καὶ οὐκ ἀντείχοντο τῶν 
προσταγµάτων µου ὧν ἔδωκα κατὰ 
πρόσωπον τῶν πατέρων αὐτῶν 

יתקחבו  יתרותב   וכלה־אלו
 ינפלו םכינפל יתתנ־רשׁא
םכיתובא  

 
 and they have not clung to my 

ordinances that I gave before their 

fathers 

and they have not walked 

in my law and my 

ordinances that I gave 

before you and before your 

fathers 

Jer
LXX

 51:23 

(Jer
MT

 44:23)  

καὶ οὐκ ἠκούσατε τῆς φωνῆς 
κυρίου καὶ ἐν τοῖς προστάγµασιν 
αὐτοῦ καὶ ἐν τῷ νόµῳ αὐτοῦ καὶ ἐν 
τοῖς µαρτυρίοις αὐτοῦ οὐκ 
ἐπορεύθητε  

 הוהי לוקב םתעמשׁ אלו
ויתקחבו  אל ויתודעבו ותרתבו 

םתכלה  

 and you did not obey the voice of 

the Lord and did not walk in his 

ordinances and in his law and in 

his testimonies 

and you did not obey the 

voice of YHWH and did 

not walk in his law and in 

his ordinances and in his 

testimonies 

הרות  (sg.) in JerMT 26:4 corresponds to νόµιµοι (pl.) in JerLXX 33:4. הרות  in 
the plural (ketiv) or in the singular (qere) in JerMT 32:23 corresponds to 
προστάγµατα (pl.) in JerLXX 39:23. In two cases, the equivalents are not clear: in 
JerLXX 51:10 (JerMT 44:10), προστάγµατα (pl.) corresponds to both הרות  (sg.) and 

תוקח  (pl.), and in JerLXX 51:23 (JerMT 44:23), προστάγµατα (pl.) and νόµος (sg.) 
correspond to הרות  and תוקח , respectively, implying a reversal of standard 
equivalents. 

To get a more accurate picture, the uses of νόµος, προστάγµατα, and νόµιµοι 
elsewhere in the LXX and the use of קח /3 הקח , their only other Hebrew equivalent 
besides הרות , need to be taken into account. In Jer 10:3, תוקח  (pl.) corresponds 

 
3 The difference between קח  and הקח  seems insignificant. 
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to νόµιµοι (pl.), while in JerLXX 38:37 (JerMT 31:36), νόµοι (pl.) corresponds to 
םיקח  (pl.). קח  (sg.) in Jer 5:22 and םיקח  (pl.) in 5:24 correspond to προστάγαµτα4. 

5:22 τὸν τάξαντα ἄµµον ὅριον τῇ 
θαλάσσῃ πρόσταγµα αἰώνιον καὶ 
οὐχ ὑπερβήσεται αὐτό  

־ קח  םיל לובג לוח יתמשׂ־רשׁא
והנרבעי אלו םלוע  

 who sets sand as a boundary for 

the sea, a perpetual ordinance, and 

it will not transgress it 

I, who set the sand as a 

boundary for the sea, a 

perpetual barrier, and it will 

not transgress it 

5:24 τὸν διδόντα ἡµῖν ὑετὸν πρόιµον καὶ 
ὄψιµον κατὰ καιρὸν πληρώσεως 
προστάγµατος θερισµοῦ καὶ 
ἐφύλαξεν ἡµῖν 

 ]הרוי[ )הריו( םשׁג ןתנה
תוקח   תועבשׁ ותעב שׁוקלמו

ונל־רמשׁי ריצק  

 who gives us rain, early rain and 

late rain, according to the season 

of the satisfaction of the 

ordinance of harvesting, and he 

kept it for us 

who gives us rain, early 

rain and late rain, according 

to its season, he keeps for 

us the weeks appointed for 

the harvest 

10:3 ὅτι τὰ νόµιµα τῶν ἐθνῶν µάταια  לבה םימעה תוקח  ־יכ  
 because the precepts of the 

nations are vain 

because the ordinances of 

the nations are vain 

Jer
LXX

 38:37 

(Jer
MT 

31:36) 

ἐὰν παύσωνται οἱ νόµοι οὗτοι ἀπὸ 
προσώπου µου φησὶν κύριος καὶ τὸ 
γένος Ισραηλ παύσεται γενέσθαι 
ἔθνος κατὰ πρόσωπόν µου πάσας 
τὰς ἡµέρας 

םיקחה  ינפלמ הלאה  ושׁמי־םא
 לארשׂי ערז םג הוהי־םאנ
־לכ ינפל יוג תויהמ ותבשׁי
םימיה  

 if these laws cease from before 

me, says the Lord, also the genos 
of Israel will cease to be a nation 

before me all the days 

if these orders cease from 

before me, says YHWH, 

also the seed of Israel will 

cease to be a nation before 

me all the days 

 
4 Other than in the first-mentioned group of occurrences, where הרות  corresponds to 

νόµος, the use of singular and plural is irregular and does not follow any recognizable rules 
or conventions. 
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2  MT and LXX: A Synchronic Reading 

2.1  The Meaning of הרות  in the MT 

According to Christl Maier, whose observations will be summarized and 
evaluated below, JeremiahMT is characterized by a tendency to understand הרות  
as a general designation for the entirety of God’s will (“genereller Ausdruck für 
die gesamte Willensoffenbarung JHWHs”5). According to Maier, the final version 
of JerMT largely presupposes a written corpus and presents Jeremiah as its teacher6. 

Like the majority of Jeremiah scholars, Maier believes that JerLXX and 

JerMT share a common Vorlage, to which JerLXX is closer. Maier occasionally 
refers to JerLXX while discussing the text history of JerMT. The terminology of 
JerLXX is not the focus of Maier’s research. 

2.1.1  Stereotyped Language 

The vast majority of occurrences of the term הרות  are characterized by 
stereotyped language. הרות  is generally referred to as God’s הרות . Where God is 
the speaker, הרות  takes a first-person singular suffix (6:19; 9:12; 16:11; 26:4; 
31:33 and 44:10), and where the prophet is the speaker, it takes a second-person 
(32:23) or third-person (44:23) singular suffix, depending on whether the speech 
is addressed to or deals with God (32:23 and 44:23, respectively). 

In Jer 6:19; 9:12; 16:11; 26:4; 32:23 and 44:10:23, הרות  is the direct object 
of a verb that signifies the abandonment of the הרות  by the prophet’s audience or 
by the “fathers” ( סאמ בזע ;6:19 , בזע ;9:12 , תכלל עמש אל ;16:11 , ךלה אל ;26:4 , , 
ךלה אל ;32:23 , 44:10.23). 

2.1.2  A Written Corpus 

Two passages explicitly refer to a written corpus. In Jer 2:8, those who 
handle the law are described as הרותה ישפת . The verb שפת  usually takes an object 
that designates a concrete, physical entity; in this context, הרות  may refer to a 
scroll. Likewise, the use of םירפס  and רקש טע   in JerMT 8:87, which states that the 

 
5 MAIER: Jeremia, 351. 
6 With the exceptions of JerMT 18:18 and eventually 44:10; cf. MAIER, Jeremia, 351. 
7 BHS proposes reading השע  as inf. abs. and reading הרות  as the object of השע . 

According to this reading, the scribes falsify the text of the הרות . See already DUHM, Jeremia, 
88; RUDOLPH, Jeremia, 60, and practically all more recent commentaries: see MCKANE, 
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scribes ( םירפס ), who invoke their special relation to the הרות , have turned into 
liars while executing their scribal office (“the pen of lie [ רקש טע ] has turned the 
scribes into a lie”), points to a written corpus. 

In Jer 8:8-9, those responsible for הרות  are in parallelism with other leading 
groups, all of which have betrayed their mission. (The same occurs in 2:88.) In 
the larger context of 8:8-9, the הרות  of the scribes is opposed by the words of the 
wise9, suggesting an opposition between written ה רות  and oral teaching. 

A similar opposition can be found in Jer 6:19 and 9:12, where God’s הרות  
on the one hand and God’s voice ( לוק , 9:12) or God’s words ( םירבד , 6:19) on the 
other figure as complementary elements of a parallelism10. If הרות  is not used as 
a synonym of םירבד  and לוק , it is presented as a complement to oral teaching and 

 
Jeremiah, II, 1072; CARROLL, Jeremiah, 228; but not HOLLADAY, Jeremiah 1, 274. JerMT, 
however, makes sense, and JerLXX supports JerMT; see MAIER, Jeremia, 298, 300. 

8 In JerMT 2:8, the priests, those who handle the הרות , the shepherds, and the prophets 
are all in parallelism. The title “shepherds” is elsewhere used to designate either the kings or, 
in a more general way, the leadership of the people (see 3:15; 10:21; 12:10; 22:22; 23:1.2.4; 
25:34-36). Whether those who handle the הרות  are to be identified with the priests, who are 
mentioned immediately beforehand, or with a subgroup of the priests, or whether they 
represent another independent group, is controversial.. Duhm and Rudolph identify those who 
handle the הרות  with the priests; see DUHM, Jeremia, 19; RUDOLPH, Jeremia, 16; see also 
HERRMANN, Jeremia, 122. Hyatt identifies them as a subgroup of priests; see HYATT, Torah, 
386. Maier argues that they are an independent group; see MAIER, Jeremia, 293; see also 
MCKANE, Jeremiah, I, 32. Maier proposes to identify those who handle the הרות , which she 
imagines to be a written object, with those who are responsible for writing and teaching הרות  
following the example of Ezra in the books of Ezra and Nehemiah. In JerMT 8:8-9, the scribes, 
who handle the הרות , are compared with the sages. 

9 MAIER, Jeremia, 302. 
10 In JerMT 6:19, the first part of the parallelism comprises םירבד  with a first-person 

singular suffix as the grammatical object of שבק  (hif.), third-person plural, linked to a 
negation. The second part consists of הרות  with a first-person singular suffix as the 
grammatical object of אסמ  in the third-person plural. Both םירבד  and הרות  are therefore 
connected with God. 

In 9:12, הרות  with a first-person singular suffix determined by a relative phrase is the 
grammatical object of an infinitive introduced by לע , which expresses a reason whose 
consequence (introduced by ןכל ) does not appear until v. 14. The giving of the reason is 
continued by four elements comprising three finite verb forms (one of which has a double 
function) that at the level of meaning parallel the infinitive. The grammatical object of the 
following verb, עמש  with negation, is לוק  with a first-person singular suffix. Here also, הרות  
and לוק  are attributed to God. 
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consequently as a written corpus11. In Jer 26:4, God’s הרות  and the words of the 
prophets rather than God’s voice or God’s words figure as complementary 
elements of a parallelism12. 

According to Maier, Jer 18:18, which parallels the הרות  of the priests with 
the counsel of the wise and the word of the prophet, refers to the priests’ oral 
teaching, which it relates to the oral teaching of sages and prophets13. Maier’s 
argument, however, is based on controversial inner-biblical parallels14. One of 
the parallel texts invoked by Maier, Hos 4:6, has frequently been read as referring 
to a written corpus and even to the Pentateuch15. Jeremiah 18:18 might therefore 
refer to the priests’ teaching of the written הרות , and Maier’s hypothesis of the 
underlying idea of a written corpus might reach further than she herself assumes. 

2.1.3  Apparent Exceptions 

The use of the plural תורות  in Jer 32:23 (qetiv) is striking, although the use 
of the second person in a speech of the prophet addressed to God, the 
subordination of תורות  to a verb signifying abandonment, and the parallelization 
of תורות  with God’s voice16 closely connect the use of תורות  here with the 
stereotypical use of הרות  (sg.) in 6:19; 9:12; 16:11; 26:4. The plural תורות  (qetiv) 
as well as its equivalent προστάγµατα in JerLXX 39:23 leads Maier to the 
suggestion that JerMT 32:23, in contrast to 6:19; 9:12; 16:11, might attest to an 
original plural and point to a plurality of laws17. However, in light of 44:10.23, 
where the equivalences are unclear, προστάγµατα might well be considered an 
equivalent of הרות  (sg.). 

 
11 See MAIER, Jeremia, 316, 321; see also THIEL, Jeremia, 101; FISCHER, Jeremia, 

275. 
12 The request to listen to God (who is the speaker) is explained by two parallelized 

infinitive propositions. ךכל  is followed by its grammatical object, הרות , which is determined 
by a first-person singular suffix and a relative phrase that marks it as a gift of God; עמש  is 
followed by its grammatical object םיאבנה ידבע ירבד , which is likewise determined by a 
relative phrase that characterizes the prophets as having been sent by God. 

13 MAIER, Jeremia, 311. 
14 MAIER, Jeremia, 311. 
15 KESSLER, Micha, 194. 
16 In the first part of the parallelism of Jer 32:23, which הרות  is part of, עמש  in the 

third-person plural is linked to a negation and followed by the grammatical object of God’s 
voice. הרות  constitutes the grammatical object of the second part and is followed by ךלה  in 
the third-person plural and linked to a negation. 

17 Within the MT, the plural of הרות  appears only twelve times. 
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In Jer 44:10 הרות  is part of a two-part expression with תוקח , and in 44:23 
it is part of a three-part expression with תוקח  and תודע . In 44:10.23 הרות  seems 
to be used either as a generic term or as a synonym for תוקח  and תודע  

18. The 
tripartite expression in 44:23 is in parallelism with God’s voice in much the same 
way as הרות  is in 6:15 and 9:1219. 

Excursus: Diachrony according to Meier 
Meier’s observations remain valid on a synchronic level, regardless of 

whether her conclusions on a diachronic level are followed. However, it is worth 
summarizing her diachronic conclusions here. 

Based on the understanding that JerMT 31:33 and 32:23 constitute 
exceptions, Meier proposes a multistage text history. At the first stage, הרות  
designated a collection of laws in a deuteronomistic tradition, as they might have 
appeared in an early version of the book of Deuteronomy20. The second stage, 
which uses a wider range of terms, had a less clearly defined perspective. Maier 
considers 32:23, which, following the ketiv, features a plurality of תורות , and 
44:10.23, where הרות  (sg.) is part of a list featuring other legal terms in the plural, 
to be relatively late21. At the third stage, הרות  in 31:33 designated the Pentateuch. 

קח 2.2 / הקח  

In the context of an analysis of the meaning of the terms that correspond 
to הרות  in JerLXX, it will be useful to consider the utilization of two other Hebrew 
terms, קח / הקח , which correspond to Greek terms that elsewhere correspond to 

הרות . 

 
18 The relationship between, and any more specific semantics of, these three 

expressions is hardly ever discussed; see MAIER, Jeremia, 334, who understands הרות  as a 
synonym. 

19 Within a speech of the prophet, which is addressed to the people, עמש  in the second-
person plural with a negation is (in the first element of the parallelism) followed by its 
grammatical object, the voice of YHWH. In the second element of the parallelism, the 
tripartite expression consisting of הרות תוקח , , and תודע , which are all determined by first-
person singular suffixes attributing them to God, functions as the grammatical object of ךלה  
in the second-person plural with negation. 

20 MAIER, Jeremia, 293. 
21 MAIER, Jeremia, 328, 336. 
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2.2.1  Order of Nature 

JeremiahMT uses קח / הקח  in two fundamentally different ways. One group 
of occurrences refers to the order of nature22. This meaning of קח  and הקח  is 
obvious in 5:22.24. 

Jer 5:22 I, who set the sand as a boundary 

for the sea, a perpetual barrier, and 

it will not transgress it 

 םיל לובג לוח יתמשׂ־רשׁא
והנרבעי אלו םלוע־ קח  

Jer 5:24 who gives us rain, early rain and late 

rain, according to its season, he 

keeps for us the weeks appointed for 

the harvest 

 ]הרוי[ )הריו( םשׁג ןתנה
תוקח  ריצק  תועבשׁ ותעב שׁוקלמו

ונל־רמשׁי  

In context, םיקח  (pl.) in Jer 31:36 likewise refers to the order of nature. 
Jeremiah 31:36 is part of a passage (31:35-37) according to which the stability 
and inaccessibility of the order of heaven and earth guarantee the stability of 
God’s covenant with Israel. The reference to the order of nature is underlined by 
the use of תוקח  in the preceding v. 35: 

Jer 31:35 Thus says YHWH, who gives the sun 

for light by day and the order of the 

moon and the stars for light by night, 

who stirs up the sea and its waves roar 

– YHWH of hosts is his name. 

 ןתנ הוהי רמא הכ
 חרי תקח םמוי רואל שׁמשׁ
 םיה עגר הליל רואל םיבכוכו

ומשׁ תואב צ הוהי וילג ומהיו   

Jer 31:36
 

If these orders cease from before me, 

says YHWH, also the seed of Israel 

will cease to be a nation before me all 

the days.
 

 םיקחה ושׁמי־םא
 םג הוהי־םאנ ינפלמ הלאה
 יוג תויהמ ותבשׁי לארשׂי ערז
םימיה־לכ ינפל  

Jer 31:37
 

Thus says YHWH: If the heavens 

above are measured, and the 

foundations of the earth below are 

explored, then I will also reject all the 

offspring of Israel because of all they 

have done, says YHWH.
 

־םא הוהי רמא הכ
 ורקחיו הלעמלמ םימשׁ ודמי
 ינא־םג הטמל ץרא־ידסומ
־לע לארשׂי ערז־לכב סאמא
הוהי־םאנ ושׂע רשׁא־לכ  

 
22 In this meaning, the use of קח / הקח  seems close to an often-assumed original 

meaning of the root. According to ThWAT, the original meaning of קקח / קח / הקח  is 
“demarcation”; see RINGGREN, ָ151 ,קקַח . 
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In Jer 33:25 – part of vv. 14-26, which has no equivalent in JerLXX – תוקח  
also designates the order of nature. The passage is heavily based on 31:25-27, 
which it quotes. The use of תוקח  is part of the quote: 

Jer 33:25 thus says YHWH: if my covenant is 

not with day and night, I haven’t 

established ordinances of heaven 

and earth 

 םמוי יתירב אל־םא הוהי רמא הכ
־אל ץראו םימשׁ תוקח   הלילו

יתמשׂ  

Jer 31:36 if these orders cease from before 

me, says YHWH, also the seed of 

Israel will cease to be a nation 

before me all the days 

םיקחה  ינפלמ הלאה  ושׁמי־םא
 ותבשׁי לארשׂי ערז םג הוהי־םאנ
םימיה־לכ ינפל יוג תויהמ  

2.2.2  Guidelines 

The only places where the use of קח / הקח  designates Israel’s laws are Jer 
44:10.23, where תוקח  appears alongside הרות  (as part of a two-part expression 
with הרות  in 44:10 and as part of a three-part expression with הרות  and תודע  in 
44:23)23. 

Jer 44:10 and they have not walked in my law 

and my ordinances that I gave 

before you and before your fathers 

־רשׁא יתקחבו  יתרותב   וכלה־אלו
םכיתובא ינפלו םכינפל יתתנ  

Jer 44:23 you did not obey the voice of 

YHWH and did not walk in his law 

and in his ordinances and in his 

testimonies 

ותרתבו   הוהי לוקב םתעמשׁ אלו
םתכלה אל ויתודעבו ויתקחבו   

תוקח  either functions as a synonym or as a definition of the generic term 
הרות . In 10:3, תוקח  refers to the laws of the nations. 

2.3  The Equivalents of הרות  in the LXX 

2.3.1  νόµος: God’s Instructions for Israel 

The signification of νόµος (sg.) within JerLXX is largely congruent with the 
signification of הרות  in JerMT. As an equivalent of הרות  (sg.), νόµος (sg.) is 
restricted to the stereotyped material of Jer 1–18, where הרות  is presented either 

 
קח 23 / הקח  as a law term seems to be largely interchangeable with other law terms in 

biblical texts; see RINGGREN, ָ155 ,153 ,קקַח . 
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as God’s abandoned הרות  or as the responsibility of a specific group that betrayed 
its mission. 

JeremiahLXX 38:37 has νόµοι (pl.), while the corresponding verse, JerMT 
31:36, has םיקח . However, JerLXX 38:35-37 and JerMT 31:35-37 differ concerning 
both the form and the content of the individual verses and their order24, resulting 
in different semantics for the two terms in their respective contexts. 

It has already been mentioned that םיקח  in JerMT 31:36 refers to תוקח  in 
the preceding verse, supporting the view that the passage presents the stability of 
the order of heaven and earth as guaranteeing the stability of the covenant 
between God and Israel. םיקח  in JerMT 31:35 has no equivalent in the 
corresponding verse, JerLXX 38:36. 

In the context of JerLXX, νόµοι (pl.) recalls the previous use of νόµοι (pl.), 
in JerLXX 38:33, where it corresponds to הרות  (sg.) in JerMT. In JerLXX 38:33, νόµοι 
(pl.), as well as its equivalent הרות  (sg.), refers to the law (or the laws) given to 
Israel at Sinai. If νόµοι (pl.) in JerLXX 38:37 takes up νόµοι (pl.) in JerLXX 38:33, 
it does not designate the order of nature – in contrast to its equivalent, םיקח , in 
JerMT 31:36 – but rather refers to the law(s) that were given to Israel at Sinai. 

In JerLXX 51:23 νόµοι is used with προστάγµατα, just as הרות  is used with 
תוקח  in JerMT 44:23. However, in JerLXX it is προστάγµατα that refers to the laws 

given to Israel at Sinai, by creating a link to 51:10, where προστάγµατα stands 
on its own. 

Excursus: Diachronic Aspects of JerMT 31:35-37 (JerLXX38:35-37) 
The deviation from the standard equivalent in JerLXX 38:35 (JerMT 31:37) 

is one of many differences between the versions. JerMT 33:14-26 quotes JerMT 

31:35-37, maintaining its order and form. JerMT 33:14-26, which has no equivalent 
in JerLXX, is largely considered to be an addition on the part of JeremiahMT25. The 
differences between the versions, in both the order of vv. 35-37 and the parallel 
between JerLXX 38:35 and JerMT 31:37, are best explained as adaptions of JerMT 
31:35-37 to JerMT 33:14-26 by whoever added the latter. Concerning the 
relationship between the Greek and Hebrew legal terms, there are two 

 
24 The first verse of this passage in JerLXX (JerLXX 38:35) corresponds to the last verse 

in JerMT (JerMT 31:37). JeremiahLXX 38:35//JerMT 31:37 is also the verse that is marked by the 
most far-reaching differences, JerMT 31:37 being quoted in JerMT 33:14-26, which is a zero-
variant of JerLXX. 

25 BOGAERT, Urtext, 237-247; see ERZBERGER, Jer 33:14-26, 663-683. 



 Johanna Ezberger 

   StBiSl 12 (2/2020) 

171 

possibilities: (1) JeremiahMT has broken a link between 31:33 and 31:36 by 
utilizing different terms in the two verses. If this is the case, JeremiahMT might 
either have added תוקח  in 31:35 in order to emphasize the subject of the order of 
nature or have chosen םיקח  in JerMT 31:36 in order to correspond to an already 
existing תוקח  in 31:35. In either case, the question remains why JeremiahMT 
chose a similar term rather than the same term in order to create a link between 
v. 35 and v. 36. (2) If the link between JerLXX 38:33 and JerLXX 38:37 was created 
by JeremiahLXX or its Hebrew Vorlage, תוקח  in v. 35 might easily be imagined 
to have been eliminated after having lost its reference point. 

2.3.2  νόµιµος: Guidelines of Changing Valence 

νόµιµος (pl.) is used in Jer 10:3 and 26:4:  

Jer 10:3 ὅτι τὰ νόµιµα τῶν ἐθνῶν µάταια  לבה םימעה תוקח  ־יכ  
 because the precepts of the 

nations are vain 

because the ordinances of 

the nations are vain 

Jer 26:4-5 

(Jer
LXX

 33:4-

5) 

4 ἐὰν µὴ ἀκούσητέ µου τοῦ 
πορεύεσθαι ἐν τοῖς νοµίµοις µου 
οἷς ἔδωκα κατὰ πρόσωπον ὑµῶν  
5 εἰσακούειν τῶν λόγων τῶν 
παίδων µου τῶν προφητῶν οὓς 
ἐγὼ ἀποστέλλω πρὸς ὑµᾶς  

4 תכלל ילא ועמשׁת אל־םא   

םכינפל יתתנ רשׁא  יתרותב   

ע עמשׁל ירבד־ל םיאבנה ידבע  5

םכילא חלשׁ יכנא רשׁא  

 
4 
if you will not listen to me, to 

walk in my precepts that I have 

given before you, 
5 
to hear the words of my 

servants the prophets whom I 

send to you
 

4 
if you will not listen to me, 

to walk in my law that I have 

given before you 
5 
to hear the words of my 

servants the prophets whom 

I send to you
 

In JerLXX 33:4, νόµιµοι corresponds to הרות  in JerMT 26:426. The use of 
νόµιµοι in JerLXX 33:4 accords with the stereotyped use of νόµος in 6:19; 9:12; 
16:11. JeremiahLXX 33:4 uses νόµιµοι with a first-person singular suffix in a 
verbal phrase that warns not to abandon the laws as part of a parallelism in which 
God’s directives for Israel are parallel to the words of the prophets. Like νόµος in 
6:19; 9:12 and 16:11 and νόµοι in 32:23, the νόµιµοι in JerLXX 33:4 are directives 

 
26 Some minuscule have νοµοις, which seems to reflect an alignment with JerMT but 

keeps the plural; see ZIEGLER (ed.), Jeremias, 331. 
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for Israel. In Jer 10:3, νόµιµοι, which corresponds to תוקח , refers to the laws of 
the nations. 

2.3.3  προστάγµατα: Sinai and the Order of Nature 

προστάγµατα appears in JerLXX 5:22.24; 39:23; 51:10.23: 

Jer 5:22 τὸν τάξαντα ἄµµον ὅριον τῇ 
θαλάσσῃ πρόσταγµα αἰώνιον καὶ 
οὐχ ὑπερβήσεται αὐτό  

־ קח  םיל לובג לוח יתמשׂ־רשׁא
והנרבעי אלו םלוע  

 who sets sand as a boundary for 

the sea, a perpetual ordinance, 

and it will not transgress it 

I, who set the sand as a 

boundary for the sea, a 

perpetual barrier, and it will 

not transgress it 

Jer 5:24 τὸν διδόντα ἡµῖν ὑετὸν πρόιµον 
καὶ ὄψιµον κατὰ καιρὸν 
πληρώσεως προστάγµατος 
θερισµοῦ καὶ ἐφύλαξεν ἡµῖν 

 ]הרוי[ )הריו( םשׁג ןתנה
תוקח   תועבשׁ ותעב שׁוקלמו

ונל־רמשׁי ריצק  

 who gives us rain, early rain and 

late rain, according to the season 

of the satisfaction of the 

ordinance of harvesting, and he 

kept it for us 

who gives us rain, early rain 

and late rain, according to 

its season, he keeps for us 

the weeks appointed for the 

harvest 

Jer
LXX

 39:23 

(Jer
MT 

32:23)
 

καὶ οὐκ ἤκουσαν τῆς φωνῆς σου 
καὶ ἐν τοῖς προστάγµασίν σου οὐκ 
ἐπορεύθησαν ἅπαντα ἃ ἐνετείλω 
αὐτοῖς οὐκ ἐποίησαν  

ךתורתבו ) ( ךלוקב ועמשׁ־אלו
־לכ תא וכלה־אל ] ךתרותבו ]

 אל תושׂעל םהל התיוצ רשׁא
ושׂע  

 and they did not obey your voice 

and did not walk in your 

ordinances; all you commanded 

them they did not do 

and they did not obey your 

voice and did not walk in 

your law; all you 

commanded them to do, 

they did not do 

Jer
LXX

 51:10 

(Jer
MT

 44:10) 

καὶ οὐκ ἀντείχοντο τῶν 
προσταγµάτων µου ὧν ἔδωκα 
κατὰ πρόσωπον τῶν πατέρων 
αὐτῶν 

יתקחבו  יתרותב   וכלה־אלו
 ינפלו םכינפל יתתנ־רשׁא
םכיתובא  
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 and they have not clung to my 
ordinances that I gave before 
their fathers 

and they have not walked in 

my law and my ordinances 

that I gave before you and 

before your fathers 

Jer
LXX

 51:23 

(Jer
MT

 44:23) 

καὶ οὐκ ἠκούσατε τῆς φωνῆς 
κυρίου καὶ ἐν τοῖς προστάγµασιν 
αὐτοῦ καὶ ἐν τῷ νόµῳ αὐτοῦ καὶ 
ἐν τοῖς µαρτυρίοις αὐτοῦ οὐκ 
ἐπορεύθητε  

ותרתבו   הוהי לוקב םתעמשׁ אלו
םתכלה אל ויתודעבו ויתקחבו   

 and you did not obey the voice 
of the Lord and did not walk in 
his ordinances and in his law and 
in his testimonies 

you did not obey the voice 

of YHWH and did not walk 

in his law and in his 

ordinances and in his 

testimonies 

In JerMT 5:22.24, προστάγµατα is equivalent to קח  (v. 22) and הקח  (v. 24) 
and signifies the order of nature. In JerLXX 39:23 (JerMT 32:23), the use of 
προστάγµατα strongly recalls the use of νόµος in 6:19; 9:12; 16:11. As in 6:19; 
9:12 and 16:11, the προστάγµατα in 32:23 are attributed to God within God’s 
speech and presented as the direct object of a verb that signifies their 
abandonment by the people. As in 9:12, they are part of a parallelism and are 
paralleled by God’s voice. 

Whereas JerLXX 51:10 is limited to the term προστάγµατα – in contrast to 
the parallel verse JerMT 44:10, which contains a two-part expression consisting of 

הרות  (sg.) and תוקח  (pl.) – JerLXX 51:23 (JerMT 44:23) has νόµος and προστάγµατα. 
As has already been mentioned, it is προστάγµατα (pl.) in 51:23 that, by creating 
a link to 51:10, refers to the laws given to Israel at Sinai. 

Excursus: Diachronic Aspects of JerMT 44:10.23 (JerLXX 51:10.23) 
In JerLXX 51:10 (JerMT 44:10), one Greek equivalent (προστάγµατα) 

corresponds to two Hebrew equivalents ( הרות  [sg.] and תוקח  [pl.]). In JerLXX 
51:23 (JerMT 44:23), προστάγµατα (pl.) and νόµος (sg.) correspond to הרות  and 

תוקח , respectively, a reversal in the order of elements vis-à-vis what would have 
been expected given the standard equivalents even outside the book of Jeremiah. 
A majority of scholars maintain that προστάγµατα (pl.) in JerLXX 51:10 translates 

תוקח  (pl.) in JerMT 44:10 and that הרות  (sg.) was added later following the 
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example of JerMT 44:2327. However, in light of other deviations from standard 
equivalents in JerLXX, it is equally possible that προστάγµατα (pl.) corresponds 
to הרות  (sg.) in JerLXX 51:10.23 (JerMT 44:10.23), which would be supported by 
the order of the terms in JerLXX 51:23 (JerMT 44:23), and that תוקח  was added to 
JerMT 44:10 based on the model of JerMT 44:23. 

2.4  Semantics and Orientations 

The tendency observed by Meier to use הרות  as a general designation for 
the entirety of God’s will toward Israel is confirmed by semantic oppositions 
within and outside JerMT. JeremiahMT makes a clear distinction between the law 
exclusively given to Israel and other kinds of laws or regulations. קח / הקח  
designates either the order of nature or the law for the nations or for Israel and is 
used for God’s instructions for Israel only in combination with הרות הרות .  (as 
well as תורות  in JerMT 32:23) exclusively designates God’s instructions for Israel. 

The way legal terms are used differs considerably between the first and 
second parts of JerLXX. JeremiahLXX 1–18 is dominated by the use of νόµος in the 
singular to designate the law of Israel, corresponding to the use of הר ות  in JerMT. 
While there is no other term for directives for Israel and νόµος is exclusively used 
for Israel’s law throughout JerLXX 1–18, the employment of law terms in the 
subsequent chapters of JerLXX is characterized by far greater variety and some 
interchangeability of terms, and those terms are always in the plural, with the 
exception of νόμος, which is used alongside προστάγµατα in JerLXX 51:23 (JerMT 
44:23). 

In addition to νόµοι (pl.) in JerLXX 38:33 (JerMT 31:33), the law given to 
Israel is designated by the terms νόµιµοι and προστάγµατα, the latter of which is 
the standard equivalent of תוקוח / םיקח  and elsewhere in JerLXX (5:22.24) refers to 
the order of nature in the same way as תוקוח / םיקח  does in JerMT. προστάγµατα 
designates the law given to Israel in JerLXX 39:23 (JerMT 32:23) and the law given 
to Israel at Sinai in JerLXX 51:10.23 (JerMT 44:10.23) and appears in combination 
with νόµος in JerLXX 51:23. In JerLXX 33:4 νόµιµοι, which in JerLXX 10:3 designates 
laws for the nations, refers to God’s directives for Israel. 

 
27 HOLLADAY, Jeremiah 2, 278; MCKANE, Jeremiah, II, 1072; MAIER, Jeremia, 332. 

This hypothesis, however, starts from an assumption that would first have to be proven: that 
νόµος is the standard equivalent of הרות  throughout JerLXX as well. 
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The distinction between a law for Israel and a law for the nations is less 
clear in JerLXX than in JerMT. While νόµος is exclusively used for Israel, νόµιµος 
can be used to designate either the laws of the nations (JerLXX 10:3) or Israel’s 
laws (JerLXX 33:4 [JerMT 26:4]). By using προστάγµατα on its own in JerLXX 
39:23; 51:10 (JerMT 32:23; 44:10) and with νόµος in JerLXX 51:23 (JerMT 44:23) 
to describe the expression of God’s will toward Israel, and in JerLXX 5:22.24 to 
describe the order of nature, JeremiahLXX creates a link between God’s law for 
Israel and the order of nature. 

The second part of the book is characterized by an almost uniform use of 
plural forms (with the exception of νόµος appearing alongside προστάγµατα in 
JerLXX 51:23 [JerMT 44:23]). Particularly striking is the use of the plural form 
νόµοι in JerLXX 38:31 (JerMT 31:33) and προστάγµατα in JerLXX 51:10 (JerMT 44:10) 
wherever the laws of Sinai are referred to28. 

The different semantics of law terms in the two versions of the book of 
Jeremiah as well as the orientations related to them concern both the relationship 
between Israel’s law and laws for those who are not Israel, and the shape and 
character of Israel’s law. In contrast to JerMT, which uses הרות  as a general 
designation for the entirety of God’s will toward Israel, which is more or less 
clearly identified with a written corpus, the plural terms in JerLXX suggest a less 
defined plurality of laws. JeremiahMT draws a far clearer distinction between the 
law given to Israel and the laws of the nations than the second part of JerLXX, 
which for its part establishes a link between Israel’s laws and the order of nature. 

3  A Diachronic Rereading 

While the question of dependency is under debate, a majority of 
researchers regard JerLXX as the translation of a Hebrew text that is closer to a 
common Vorlage of both JerLXX and JerMT than JerMT, as noted above. However, 
even if this is the case, the choice of a specific Greek equivalent for a Hebrew 
word might still be due to the translator. 

The shift in the use of law terms in JerLXX, which takes place after JerLXX 
18 – with the next occurrence of a law term coming in JerLXX 33 (JerMT 26) – 
points to two different approaches in the two parts of JerLXX. This suggests either 

 
28 In light of these findings, Schenker’s analysis of the plural in Jer 31:33 as creating 

an opposition between the law given at the Sinai and the laws that will be given in the future 
should be reconsidered; see SCHENKER, Das Neue, 33, 59. 
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a change in the disposition of the author or two different authors, translators, or 
revisers. If JerLXX came closer to the common Vorlage with regard to the 
semantics of legal terms, JerMT must have adjusted the terminology of the second 
part to the first. 

Maier’s hypothesis, according to which the use of הרות  in JerMT reflects a 
deuteronomistic context and thus precedes the common Vorlage, would be 
seriously challenged if the terminology of JerMT represented a revision of the less 
uniform terminology in the second part of JerLXX. 

However, the shift in the utilization of law terms in JerLXX accords with the 
observation that there is a change in the standard equivalences. A similar change 
between the first and second half of JerLXX has been observed with regard to other 
terms as well, leading Thackerey to posit two translators29 and Tov to posit that 
the book’s second part was revised30. 

If Tov is correct that the second part of JerLXX was revised, the more coherent 
system of terminology observed in JerLXX 1–18 and – correspondingly – in JerMT 
must have been deliberately undone31. By opting against further uniformity in 
favor of stronger diversification, JeremiahLXX apparently rejected the specific 
understanding of הרות  in its Vorlage, which was upheld by JeremiahMT. This 
reconstruction undermines the widely held view of a unidirectional development 
toward a conception of Israel’s law as an expression of God’s will that took the 
form of a literary entity called הרות . 
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Zhrnutie 

Príspevok analyzuje sémantiku legislatívnych termínov, ktoré JeremiášLXX používa ako 
ekvivalenty slova הרות . Dané termíny sú skúmané vo svetle sémantiky výrazu הרות  
a hebrejských termínov s ich gréckymi ekvivalentmi, ktoré sú na iných miestach použité ako 
ekvivalenty הרות . Zatiaľ čo použitie výrazov pre zákon v prvej časti JeremiášaLXX prevažne 
súhlasí s JeremiášomMT, ich použitie v druhej časti JeremiášaLXX sa líši od použitia 
v JeremiášoviMT. Zmena terminológie v JeremiášoviLXX zhruba súhlasí s hypotézou E. Tova, 
že druhá časť JeremiášaLXX bola zrevidovaná. 

Kľúčové slová: Jeremiáš, Septuaginta, masoretský text, legislatívne termíny, Tóra. 

Summary 

The present article analyzes the semantics of legal terms that JeremiahLXX uses as equivalents 
of the term הרות . These terms are examined in light of the semantics of the term הרות  and of 
Hebrew terms with Greek equivalents that are elsewhere used as equivalents of הרות . While 
the use of legal terms in the first part of JeremiahLXX largely accords with JeremiahMT, the 
use of legal terms in the second part of JeremiahLXX differs significantly from JeremiahMT. 
The change of terminology in JeremiahLXX roughly accords with Tov’s hypothesis that the 
second part of JeremiahLXX was revised. 

Keywords: Jeremiah, Septuagint, Masoretic Text, law terms, Torah. 

Johanna Erzberger 
Theologisches Studienjahr Jerusalem 
Dominion Abbey 
Mount Zion, P.O.B. 22  
9100001 JERUSALEM, Israel 
dekan@studienjahr-jerusalem.net 

 
 



Šéfredaktor:
Zástupca šéfredaktora:
Redaktor pre recenzie:
Výkonná redaktorka:

  

Blažej ŠTRBA (Badín, SK)
Jozef JANČOVIČ (Bratislava, SK)
Július PAVELČÍK (České Budějovice, CZ)
Martina KORYTIAKOVÁ (Roma, IT)    

Za recenzovanie všetkých článkov zodpovedá redakčná rada.

Obálka:

Na príprave publikácie sa podieľali: Adriana Alexyová, Lionel Goh, OFM, Vincenzo Lopasso
                                                          a Zuzana Očkajáková.

Príspevky v slovenčine, češtine a angličtine (od zahraničných autorov) alebo knihy na recenziu
prosíme poslať na adresu redakcie: Studia Biblica Slovaca, Banská 28, 976 32  Badín (Slovakia),
redakcia(at)biblica.sk.

Príspevky sa požadujú v elektronickej podobe, podľa možnosti v textovom editore Microsoft Word.
Preferované fonty písma pre hebrejčinu a gréčtinu sú SBL Hebrew and SBL Greek. Príspevok typu
štúdia, poznámka alebo reflexia musí byť doplnený abstraktom a jeho anglickou verziou, anglickým
názvom príspevku, max. piatimi kľúčovými slovami v slovenčine/češtine a angličtine, zoznamom
bibliografie a kontaktom na autora príspevku. Nevyžiadané rukopisy sa nevracajú. Redakcia si
vyhradzuje právo upraviť titulok a vykonať potrebnú jazykovú a štylistickú úpravu prijatých
príspevkov. Spresňujúce podmienky pre prispievateľov sú dostupné na www.biblica.sk.

Karol Hájiček

Časopis je registrovaný a abstrahovaný v Atla Religion Database, EBSCO,
New Testament Abstracts ISSN 0028-6877 a Old Testament Abstracts ISSN 0364-8591.

S povolením Arcibiskupského úradu v Bratislave zo dňa 3. júna 2014
Prot. N. 2229/2014

Studia Biblica Slovaca 
Printed in Slovakia, 6/2020
Vychádza dvakrát do roka.
Cena: 6 €

ISSN 1338-0141
e-ISSN 2644-4879
EV 3744/09

Štúdie

Poznámky

Obsah 

Johanna ERZBERGER
Legislatívne termíny vo verziách Jeremiáša  .................................... 158-178

Daniela DE PANFILIS
Nie iba prorok. Viacero tvárí Samuela  ............................................ 125-157

Pavel PRIHATNÝ
Poéma o zodpovednom živote a smrti (Sir 40,28–41,4).
Poeticko-sémantická analýza  .......................................................... 179-197

Jeremy CORLEY
Eliáš medzi skoršími prorokmi v hebrejskej verzii
Knihy Sirachovca 48,1-12  ............................................................... 198-226

Maurizio MARCHESELLI
Rozsah a význam odkazov na Eliáša v Jánovom evanjeliu  ............. 227-251

Levente BALÁZS MARTOS
Prorok a zvyšok, kríza a obnova. Pavlovo použitie
Eliášovho príbehu v Rim 11  ............................................................ 252-265

Július PAVELČÍK
Eliáš v Jakubovom liste  ................................................................... 266-306

Frédéric MANNS
Hieronym a židovské tradície  .......................................................... 307-311

Abstrakty a recenzie  ......................................................................... 312-324

Správy a oznamy  ............................................................................... 325-327

Studia Biblica Slovaca je recenzovaný vedecký časopis zameraný na skúmanie Svätého
písma Starého a Nového zákona predovšetkým zo stránky filologickej, historickej,

exegetickej a teologickej. 

Ročník XII (2020), číslo 2
Vydáva Rímskokatolícka cyrilometodská bohoslovecká fakulta Univerzity Komenského v Bratislave,
Kapitulská 26, 814 58  Bratislava 1, IČO 0039786510.

Redakčná rada/Editorial board:
Georg BRAULIK, OSB (Wien, AT)
Jaroslav BROŽ (Praha, CZ)
Jeremy CORLEY (Dublin, IE) 
Peter DUBOVSKÝ, SJ (Roma, IT)
Pavol FARKAŠ (Nitra, SK)
Juraj FENÍK (Košice, SK)
Massimo GRILLI (Roma, IT)
Leslie HOPPE, OFM (Chicago, US)
Peter JUHÁS (Münster, DE)
Branislav KĽUSKA (Ružomberok, SK) 
Róbert LAPKO (Košice, SK)

Libor MAREK (Detroit, US)
Helena PANCZOVÁ (Bratislava, SK)
Jaroslav RINDOŠ, SJ (Bratislava, SK)
Milan SOVA (Bratislava, SK)
Fides Iveta STRENKOVÁ, CJ (Prešov, SK)
Jozef TIŇO (Bratislava, SK)
Emanuel TOV (Jerusalem, IL)
František TRSTENSKÝ (Spišské Podhradie, SK)
Miroslav VARŠO (Košice, SK)
Ian YOUNG (Sydney, AU)

C

M

Y

CM

MY

CY

CMY

K



C

M

Y

CM

MY

CY

CMY

K


