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Some Major Israelite Figures in the Former Prophets

in the Tradition of the Septuagint

Emanuel Tov

This study examines the representation in the Septuagint of a few major
Israelite figures featuring in the Former Prophets. The Septuagint is a translation,
but the translators of the various books could have presented these figures
differently from the MT; for example, the Greek translations could have
preserved vestiges of ancient traditions that differ from those of the MT. We
know that in the MT the figures of David and Solomon as found in Chronicles
differ from those in Samuel and Kings. We also know that Josephus, Philo,
Pseudo-Philo, and several Qumran writings present a different picture from that
in the MT and, by the same token, the LXX could also reflect different Hebrew
or Greek traditions.

It should be remembered that the LXX canon is composed of translations
of different types and therefore biblical figures are presented in different ways.
Thus, the Greek Joshua reflects only a few variant traditions about Joshua, while
the Greek book of 1 Kgs reflects many variant traditions about David and
Solomon. Again, the LXX of Chronicles reflects very few diverse traditions.
Each translated book stands by itself.

The Greek form of 1 Kgs (3 Kgdms in the LXX) presents a rather unique
situation. I would say that this is the exception rather than the rule. Thus, in an
earlier study' I found that the picture of Moses in the LXX did not differ much
from that in the MT. Philo, Ezekiel the Tragedian, and Josephus had much to say
about Moses, but their Greek source, the LXX, had little interest in exegetical
traditions regarding Moses. The results of that investigation thus were rather
negative and this, in by itself, is a remarkable phenomenon. The Greek books of
the Torah reflect unmistakable contextual, theological, and legal exegesis, but

' Tov, Moses in the Septuagint.
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2 Some Major Israelite Figures in the Former Prophets in the Tradition of the Septuagint

the person of Moses was not the focus of their interest>. This is the case also with
the other biblical figures as far as [ have been able to see. However, in this paper,
I deal with the exceptions.

The first sign of the lack of exegetical traditions in the LXX is found in
a research tool that should be one’s first step in locating theology, namely the
Theological Dictionary of the New Testament®. This handbook is very excessive
in its description of the theological background of Septuagintal and New
Testament words that are not necessarily theological. At the same time, TDNT
does not refer to the persons or names mentioned in the LXX, such as Moses*,
Abraham, Joseph, Aaron, Israel, and Jerusalem. Some of the major figures
relevant to the period of the Former Prophets are mentioned in TDNT, but their
coverage does not include the period of the Hebrew Bible or the LXX".

In what follows, I present evidence that 1 have been able to find of
differences between the MT and the LXX relating to major figures in the Former
Prophets. The greatest amount found pertains to 3 Kgdms. The discussion is
necessarily fragmentary and haphazard. I cannot give a complete picture of
Joshua or Solomon in the LXX, because such a picture would not be realistic as
most of its details agree with the MT. Usually the LXX takes the description from
its Hebrew source. My discussion is limited to the few instances in which the
LXX differs from the MT, as they may point to a special reality. This type of
analysis is often fragmentary.

1 Joshua

The figure of Joshua in the MT and the LXX is the same person even
though their names differ and they have a different character after the appearance
of Christianity. The Greek translation was probably produced in the second
century BCE, when there was no Christian flavor to the equivalent ywin —
‘Ingolis. That equivalent undoubtedly did not reflect ¥win? but the shortened v,

2 DOGNIEZ, La figure de Moise, 62, reached a similar conclusion.

3 KITTEL — FRIEDRICH (eds.), Theological Dictionary of the New Testament.

* JEREMIAS, Mwvofic.

3> David is not covered but “son of David” is in LOHSE, vio¢ Aavid; Solomon in LOHSE,
Solopwv; Joshua in FOESTER, ‘Inools; Eliah in JEREMIAS, "HA(e)ias.
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Emanuel Tov 3

such as found in the late books of Chronicles, Ezra, and Nehemiah®. Indeed the
same person was named both 51737 1090 pTYinTI2 vwin' (Hag 1:1) and 712 viw»
P78 (Ezra 3:2). In Christianity, the Old Testament figure Joshua — "Incols is
often equated with Jesus Christ.

a) Common to the traditions about Inoo¥ in the LXX is the wish to present
Joshua as a person who is more important than Moses and as a law-abiding
person. Such tendencies can be learned only from differences between the LXX
and the other sources.

i. According to the tractate Abot 1:1, “Moshe received the Torah from
Sinai and he handed it over to Joshua, and Joshua handed it over to the elders and
the elders to the Prophets”. This tradition reflects Joshua’s elevated status in both
the MT and the LXX. Already in Exod 24, Joshua is close to Moses, more so in
the LXX than in the MT’.

Exod 24:13
MT D ORA I07OR WA Sy nawn ywinm nwn opn = SP

NRSV So Moses set out with his assistant Joshua, and Moses went
up into the mountain of God

LXX  xal dvaotis Mwuofic xal Tneols 6 mapeotyras® adTé
avefyony eig 6 8pog ol Beol-

NETS And Moyses rose up and lesous who assisted him, and they
went up into the mountain of God.

Exod 24:13 attests to the various differences between the traditions in
which Moses went up to the mountain, either alone or together with others’. The
MT is contextually difficult since Moses and Joshua started out the journey
together and only Moses arrived at the destination. The LXX solved the issue by
changing the verb from the singular to the plural (while at the same time omitting
the name “Moses”). The Greek version thus elevates Joshua’s position by making
him also ascend the mountain of God'’.

®E.g.,Ezra2:2, 6; 1 Chr 24:11. The presentation of the shortened forms is also visible
in the presentation of the theophoric names in 1QIsa®. See KUTSCHER, Isaiah Scroll, 4.

7 See Tov, Textual Problems.

8 The equivalent of nwn, mapeaTyrag, is rare (Num 11:28; Deut 21:5; 2 Sam 13:17).

9 Other traditions are found in Exod 19, 32, and 34. See Tov, Textual Problems.

10 Most striking is the juxtaposition of the similar vv. 12.13, in which v. 13 was
changed and v. 12 was not (' The Lord said to Moses, “Come up to me on the mountain, and
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4 Some Major Israelite Figures in the Former Prophets in the Tradition of the Septuagint

ii. The Greek version of Josh 24:5 omits the mention of Moses in a central
verse describing the history of the Israelites, and thus elevates Joshua to the

higher position.
Josh 24:5-6
MT

NRSV

7 DMIRD AT PN IPEN INIR DY, TR 07nR WY om
127p3 "WYY TWRD DIWNTNR BRY SN TN TYHIN TIUN]
I IRAM DYAN D NIIRTNK KRR © 10NN TNRYIA NN
7070 D’Wj;:ﬂ 272 D;mjiﬂtj MOR OMRND DTN
I gave Esau the hill country of Seir to possess, but Jacob and
his children went down to Egypt. ° Then I sent Moses and
Aaron, and I plagued Egypt with what I did in its midst; and
afterwards I brought you out. © When I brought your ancestors
out of Egypt, you came to the sea; and the Egyptians pursued
your ancestors with chariots and horsemen to the Red Sea.

The LXX omits the half-verse mentioning Moses and Aaron, while also
representing other details differently:

LXX

NETS

xal €0wxa t6@ Hoav 6 8pog 70 Znp xAnpovoudioat adté, xal
Taxwf xai of viot adTol xatéPnoay eig Aiyumtov xat éyévovto
éxel eig Ebvog péya xal moAl xal xpataidv. S xal éxdxwoay
atTol of AlyUmTior, xal émdTaey xUplog Ty Alyumtov év olg
émolnoey avTols, xal peta tadta Enyayey uds © €€ Alyimrou,
xal elonAbate eic ™y Bddagoav TV Epubpdv. xal xatediway
ot AlydmTiol omiow TAV TaTépwy DUAY év dpuadaty xal v ITmolg
eig ™ OdAacoav ™)y épubpav,

And I gave to Esau Mount Seir for him to inherit. And Iakob
and his sons went down into Egypt and became there a great
and populous and mighty nation, > and the Egyptians afflicted
them. And the Lord smote Egypt with things he did to them,
and afterwards he brought you out ® of Egypt. And you came
into the Red Sea, and the Egyptians pursued after your fathers
with chariots and with horses into the Red Sea.

wait there ...” > So Moses set out with his assistant Joshua, and Moses went up...). A
consistent change of the context would have led to the addition of the figure of Joshua also

mnv. 12.
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Emanuel Tov 5

This verse, according to which Moses did not lead the Israelites out of
Egypt, is similar to another, a plus to the LXX of Josh 24:31a, in which Joshua
is said to have led the Israelites out of Egypt. In other words, according to the
LXX of this book, Joshua and not Moses played a central role in that event. This
unique tradition is in competition with the main biblical tradition that Moses led
the Israelites out of Egypt. As Joshua was already mentioned in the Torah, he
would have been old enough to accomplish this task.

Josh 24:31a

LXX  éxel €0nxav pet’ adtol eig T wvijua, eis 6 Edapav adTov éxel,
Th payalpags Tag meTpivag, v als mepiétepey Tols viods Iopan
&v Talyadow, Ore éffyayev avrols & Alydmrou, xabi
cuvétagey adTols x0pLog ...

NETS There they put with him, into the tomb in which they buried
him, the flint knives with which he circumcised the sons of
Israel in Galgala, when he led them out of Egypt, as the Lord
instructed them ...
Reconstruction: ... D™%NN DR IR®IAD ...

This plus refers to the story of the circumcision at Gilgal, and states that
Joshua led the Israelites out of Egypt and to that location. It is in agreement with
the tradition of 24:5, but I think that this tradition needs to be taken cum grano
salis''. It seems to me that a textual mishap took place in transferring the
information to this position from 5:2-5, where the phrase “to leave Egypt” is
mentioned five times in connection with the tradition about the circumcision at
Gibeath-haaraloth. While in ch. 5 the Israelites leave Egypt, here the word refers
to Joshua leading the people out of Egypt.

b) In two places, Joshua’s actions are reinterpreted as those of God; in ch.
4 regarding the erecting of the stones in the Jordan, and in ch. 9 regarding the
ruse of the Gibeonites. Joshua is as important as Moses.

Josh 4:8
MT  pwi i Wk SR90rm33 170pn
NRSV  The Israelites did as Joshua commanded.

1 Differently in ROFE, Joshua, 23, 24: “This verse is most likely original.”;
“Apparently, verse 3la was excised from MT.”; ROSEL, Die Septuaginta-Version des
Josuabuches, 205.
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6 Some Major Israelite Figures in the Former Prophets in the Tradition of the Septuagint

LXX  xai émoincav oltwg of viot Icpanh, xabétt éveteilato xdpros
76 ‘Inoof,

NETS And the sons of Israel did so, as the Lord commanded Iesous.

Josh 9:3
MT - op2)inmh p@i npy TR N Ry 131 3uh
NRSV But when the inhabitants of Gibeon heard what Joshua had
done to Jericho and to Ai.

LXX  Kai ot xatowxotvres I'afawy fixovoay mavra, oa émoincey
xyprog tij lepiyw xal T4 Tat.

NETS And the inhabitants of Gabaon heard all that the Lord did to
Iericho and to Gai.

There is no clear contradiction between these different accounts since
Joshua fulfilled the command of God, but the implication of the texts is different.
In the MT of 4:8 and 9:3, Joshua gave the command, while in the LXX God was
active behind the scene in 4:8, and Joshua took his place in 9:3. It is hard to know
whether this is the translator’s interpretation or whether this idea was already
found in his Vorlage.

The phenomenon itself is known from various places in the Old Testament
and the classical sources, and was named “double causality” by Isac L.
Seeligmann in a now-classical study'?. Often the initial stories about heroes in
the historical books tell of their brave activities, while the historiographer
summarizes the situation by saying that it was God who brought about the victory
without referring to the human agent'’. Likewise, in the MT of 1 Sam 19:5,
Jonathan says to Saul about David’s killing of Goliath: “He took his life in his
hands and killed the Philistine, and the Lord wrought a great victory for all
Israel.” In the same verse, the human bravery is mentioned next to the divine
intervention. However, the Peshitta, for reasons of its own, felt the need to
emphasize the human factor by referring to David’s actions in a small plus:
“through his hand”'.

12 SEELIGMANN, Menschliches Heldentum.

13 See SEELIGMANN, Menschliches Heldentum, 151-152.

4 mus Liome olal o <iniaa i amso .helal .ﬂvno Nl ray iy,
“...wrought a great victory for all Israel through his (i.e., David’s) hands”.

Studia Biblica Slovaca



Emanuel Tov 7

c¢) The LXX presents Joshua as a more law-abiding person than he is in the
MT. LXX-Joshua contains several nomistic changes (changes in accord with the
Torah), but it is hard to know whether they were inserted by the translator or his

Vorlage.

According to Num 10:8-9, only priests could sound the trumpets when
Israel would go to war. However, the same Joshua, who was told to follow the
laws of the Torah day and night (Josh 1:8), also gave orders in the MT that
nonpriests should be involved in sounding the trumpet during the encircling of
Jericho (6:9.13). Remarkably, these texts were changed in the LXX on three

occasions:

Josh 6:9b
MT

NJPS

LXX

NETS

Josh 6:13
MT

NJPS

LXX

NETS

Josh 6:20
MT

NJPS
LXX

NETS

ningiva vipm 7% 1RD MNR 720 qernDM ...

... and the rear guard marched behind the ark, with the
horns sounding all the time.

xal of lepels ol oVparyolivtes dmiow THs xi1PwTol THs Oabnixns
xuplou Topeuduevol xal calmilovres.

... and the priests who bring up the rear, behind the ark of
the covenant of the Lord, as they walk and trumpet.

ningiwa wipm [7157] 72i0 My s InK 790 qornm

and the rear guard marched behind the Ark of the Lord, with
the horns sounding all the time.

xat 6 Aotmog dyAos émiabe THig x1BwTol THg dtadVrng xupiov:
xal of lepeic éodAmoay Tals cdAmiyéL

and the rest of the crowd behind the ark of the covenant of
the Lord, and the priests sounded with the trumpets.

nnawa Wwpnn oui Y
So the people shouted when the horns were sounded.
xal éodAmoay Tals cdATIyEw of lepelc

And the priests sounded with the trumpets.

StBiS1 12 (1/2020)



8 Some Major Israelite Figures in the Former Prophets in the Tradition of the Septuagint

The last verse, Josh 6:20, is far from clear in the LXX, but it is evident that
the priests have been added to the base text'>. In the MT, the priests sound the
trumpets in v. 9a, but not in vv. 9b.13.20, while they do so in the LXX (and in
the Targum in vv. 9b.13). Furthermore, in v. 8, the horns have been transformed
into sacred horns, so that only priests can sound them:

Josh 6:8
MT  ohain ninaiv nyaw oxw: ovndn npaw
NJPS ... the seven priests carrying seven rams’ horns
LXX  xal émta lepeis Exovtes EMTA TAATIYYOS lepds
NETS ... and seven priests holding seven sacred trumpets

In the LXX, the “trumpets made of rams’ horns” have been transformed
into “sacred trumpets.” If there was a Hebrew source, it would have been mnaw
wnpn (for MT o'harn nmow), which is unattested in Hebrew Scripture. The
textual relation between the LXX and the MT is unclear since the LXX also
leaves out several elements in this passage, possibly because they were
considered “verbose” (vv. 6:3b.4.6b.9a).

In a detailed analysis, Leah Mazor ascribes these nomistic changes to the
Vorlage of the LXX, basing herself on internal analysis and on the external
parallel of the Targum and Josephus'®. However, Josephus may depend on the
LXX. On the other hand, the nomistic changes, also partially reflected in the
Targum, may reflect a theological midrash-like tradition of the LXX, similar to
other instances in Josh'”. I find it difficult to reach a decision'®.

The traditions on Joshua developed in several directions, inter alia in
extensive pluses in the LXX at the end of ch. 24, in 4QJosh?, and in additional
sources'’.

15 The rear guard is rendered with different terms in vv. 9.13. odpayéw does not occur
elsewhere in the LXX, while o0payia occurs in Deut 25:18 and Josh 10:19 in connection with
the verb 211.

16 MAZOR, Jericho Conquest.

17 See Tov, Midrash-Type Exegesis.

¥ However, nomistic tendencies are found in all witnesses, also in MT. See, e.g., MT
Josh 1:7 compared with the LXX. It seems to me that MT expanded an earlier short text, as
in the LXX, stressing the importance of the Torah. On the other hand, according to VAN DER
MEER, Formation, 210-222, the Greek translator abbreviated his parent text.

19 See my studies Tov, Literary Development; Tov, The Growth of the Book of
Joshua; Tov, The Rewritten Book of Joshua.
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Emanuel Tov 9

2 Hannah

The ancient versions differ often in the Former Prophets, but only some
differences pertain to the depiction of the personality of a figure in these books.
Hannah is such a person who is depicted in a different way in the MT than in the
LXX and 4QSam®. Hannah is a central person in the first chapters of Samuel and
she also has a close connection with the temple and its cult. However, in the LXX
and the Qumran scroll, her task is more prominent than in the MT, and there is
a strong suspicion that her task in the cult has been curtailed in the MT because
it would have been inappropriate for a woman to fulfill such tasks.

a) On two occasions the MT removed Hannah’s standing before the Lord
in a cultic context in 1 Sam 1-2, while other noncultic references were left
unchanged (1:12.15):

1 Sam 1:9
MT Anw nR nhwa nbar Nk man opm (=T V)
NRSV  After they had eaten and drunk at Shiloh, Hannah rose
LXX  + xal xatéaty) évwmiov xuplov + (=S)
=+ mm "19% ax'nm + = and she stood before the Lord (cf.
1:26; 3:10; 10:23)
1 Sam 1:14
MT+  7hyn 737 nR ™on
NRSV  Put away your wine
LXX  + xal mopebou éx mposwmou xuplou +
=+ M 13950 '8¥ + and go out from the presence of the Lord
(cf. Gen 41:46)
b) 1 Sam 1:25
MT+ HY OR WIN NR IN'IY 997 DR ONWN
NRSV and they slaughtered the bull and brought the boy to Eli
LXX  xal géodagev Tov udoyov xai mpoohyayev Avva ) wjtyp Tol
matdapiov mpos Ht
=59 SR WA DR 7N 437777990 DR VWM
NETS and he slaughtered the bull calf. And Hannah, the mother of

the child, brought it to Eli

StBiS1 12 (1/2020)



10 Some Major Israelite Figures in the Former Prophets in the Tradition of the Septuagint

According to the MT, unnamed persons brought the boy to Eli while,
according to the LXX, Hannah performed this task in a cultic context. The
connection in the MT is problematic, since v. 26, referring to Hannah’s
conversation with Eli, is not connected to the previous verse, while LXX presents
a smooth connection. It is not impossible that the original wording was changed
in the MT in order to avoid mentioning another action of Hannah.

c) 1 Sam 1:28
LXX 4QSam* MT (=T)
> 20m5 1 nnwm ow n[apm b oW Innw

MT and he bowed low there before the Lord / 4QSam® [and she left] him [there]
and she bowed [before the Lord].

1 Sam 2:11a
LXX 4QSam? MT+
M 1185 oW Inam >? 102 5 nnnan aphr M

annn 2t Tom

MT+ And Elkanah went home to Ramah / 4QSam® > ?/ LXX and she left him
there before the Lord and she went to Ramah.

The main actions described in 1:28 and 2:11, leaving Samuel at the temple
and the bowing before the Lord, are ascribed to different persons in the various
textual traditions or are not mentioned at all (the bowing before the Lord is
lacking in the LXX). According to 4QSam?, Hannah prostrates herself before the
Lord in the verse preceding the Song of Hannah, and at that point she leaves
Samuel at the temple (1:28). On the other hand, according to the LXX, Hannah
leaves Samuel at the temple affer her song (2:11). LXX and 4QSam® present an
internally consistent and probably original version. In 1:28, the MT reflects
a revision that shifts the action to Elkanah, though not formally identified in the
text, a role that was originally ascribed to Hannah (LXX and 4QSam?)**.

20 An alternative reconstruction would be 11[1am, based on the reconstruction of LXX
2:11 by WELLHAUSEN, Samuelis, 42.

21 Kal xatéhmov adtdv éxel évamiov xupiov xal amiiibov eic Apuabaiy. For the two
verbs, we follow (against Rahlfs) the text of manuscript B, disregarding the main evidence
of the Greek tradition, which has plural forms xatéA(e)imov, amijAbov. See my study Tov,
Hannah, 435.

22 For a full analysis, see TOv, Hannah.
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Emanuel Tov 11

d) 1 Sam 2:20
MT mH SRw wR (MHRwn nnn) (= T)
(in place of the loan) he(?) made to the Lord

4QSam® APy n)>rwn wR[ (DID: n]>Rwn)
=NJPS (in place of the loan) she made to the Lord
LXX (Gl Tol ypéous) ob Expnoas T xupiw (=S V)

The reconstructed reading of 4QSam® conforms to the earlier story: it is
Hannah who promised Samuel to God in the very same words (1:27-28). While
the MT is unclear, it seems that the figure of Hannah has been replaced with
Elkanah as elsewhere in the context. LXX S V adapted the verb to the context
(“you lent to the Lord”).

e) 1 Sam 1:23

MT PAT AR MO IR (=T V)
May the Lord fulfill His word.

4QSam® Tan rvA A 0P IN]
=NJPS [May the Lo]rd [fulfill] that which comes out of your mouth
=LXX  dM& omjoat xlprog To E£eABOY éx Tol oTépatés oou

While the MT refers to the word of the Lord, 4QSam® LXX refer to
Hannah’s vow. The MT phrase occurs often elsewhere (e.g., Deut 27:26; 1 Kgs
2:4), while the alternative phrase occurs in Num 30:3 in a context of vows: &9
Wy ran 8N 933 1927 5, “he must not break his word, but must carry out all
that has crossed his lips (literally: came out of his mouth)”. Probably the reading
of 4QSam?® LXX was corrected by MT T V. The mentioning of the “word” of
God reflects more reverence towards God than the vow of a mere mortal,
Hannah. This understanding ties in with the mentioned changes.

In short, in the LXX and the Qumran scroll, Hannah’s task is more
prominent than in the MT, and there is a strong suspicion that her task in the cult
has been downplayed in the MT because it would have been inappropriate for
a woman to perform such tasks.

3 David

One of the stories about David in the MT depicts him in a theological
framework that fits the theosophical framework of the MT, but the story is not

StBiS1 12 (1/2020)



12 Some Major Israelite Figures in the Former Prophets in the Tradition of the Septuagint

included in the LXX. In 1 Sam 16-18, containing mainly the story of David and
Goliath, two different literary strata are contained in LXX and the MT reflecting
distinct tendencies and theologies.

The story of David and Goliath in the LXX is significantly shorter than
that in the MT, including the omission of long sections, the largest of which is
17:12-31. While some scholars claim that the translator omitted these sections
with the intention of smoothing over problems in the Hebrew text, most are of
the opinion that he found before him a short version of the story representing
a literary edition different from the MT (see below)*.

Since there is no external evidence (such as ancient Hebrew texts) to
support the assumed existence of a short Hebrew text, the nature of the LXX can
be explained solely on the basis of an analysis of its translation character.
According to Tov**, this translation unit reflects a literal translation method and
therefore one cannot attribute to the translator the intention of abridging his
source to such a great extent, as was claimed by Pisano®.

According to Barthélemy, Gooding, and Rofé, this short Hebrew text,
translated faithfully by the LXX, was created at an earlier stage as an
abridgement of a longer Hebrew text resembling the MT. On the other hand,
according to Tov and Lust, the LXX reflects a short version of the story of the
encounter between David and Goliath?®. This short version, found both in the
LXX and the MT and called here ed. I, is more natural than the MT since it does
not contain the double accounts of the latter version, ed. II. Ed. II (the additional
verses in the MT) has been added to the story of ed. I. Both versions of the story
of David and Goliath contain several parallel (double) elements that are not
linked by what we would name cross-references?’.

The two layers reflect different theological tendencies. While in the
encounter between David and Goliath in 1 Samuel 1618, David is a well-known
person in the LXX (= ed. I), the MT conveys the idea that God can bring victory
to his people (ed. II, lacking in the LXX) even through unimportant figures

2 See Tov, Composition.

24 Tov, Composition.

23 PISANO, Samuel, 78-86.

26 For details, see Tov, Composition.

27 David is introduced twice to Saul (16:17-23; 17:55-58), he is twice appointed as an
officer in Saul’s army (18:5.13), and on two occasions Saul offers the hand of one of his
daughters to David in marriage (Merab, 18:17-19; Michal, 18:20-27). The two versions are
not completely parallel, for ed. I is fuller than ed. II.
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(17:12-31 MT). Likewise, that edition also stressed that David did not need
a sword in order to defeat the Philistine (17:50 MT). See 1 Sam 17:50: “So David
prevailed over the Philistine with a sling and a stone, striking down the Philistine
and killing him; there was no sword in David’s hand.” These words and several
of the surrounding verses in the MT are not found in the LXX. It seems that this
theological message has been added in the text edition of the MT, and this is one
of its major objectives.

4 Solomon

The book that contains the largest amount of exegesis of a biblical figure
in the LXX as a whole, not only in the Former Prophets, is 3 Kgdms (1 Kgs in
the MT). This book (Kgdms yy=1Kgs 2:11-21:15 [?]) poses a greater challenge
for the researcher than the other three books of the Greek Kingdoms (1-2, 4
Kgdms). Scholars assume that Kgdms $y and 00 reflect an early revision, kaige-
Theodotion. The many problems discussed over the past half-century relating to
the kaige-Theodotion revision in 2 and 4 Kgdms and the evaluation of the
Hebrew text of 1-2 Sam in the wake of the Qumran discoveries are very complex.
However, they are less complicated than the evaluation of the Greek text of
1 Kgs. From the many studies published in the last decennia, it follows that there
is no consensus concerning the evaluation of that version.

The discrepancies between the Hebrew and Greek texts resulted from
changes made in either the MT or LXX and therefore they cannot be described
in neutral terms. The 2005 monograph by Percy S. F. van Keulen described the
features of 3 Kgdms as follows:

The student of 3 Regum is not only struck by the high rate but also by
the diversity of differences vis-a-vis 1 Kings that are contained in the
book. Pluses and minuses are frequent, as well as word differences.
Some of the pluses in 3 Regum consist of duplicate renderings of
passages appearing elsewhere in the translation. ... Another peculiar
deviation from the MT, typical of the second half of 3 Regum, pertains
to the chronological data for kings following Solomon.?®

28 vAN KEULEN, Two Versions, 1.
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In evaluating the extensive differences between the two versions, scholars
have determined that the LXX reflects either a Hebrew text like the MT* or
forms a faithful translation of a Hebrew book very different from 1 Kgs. In the
latter case, we are confronted with two different compositions rather than texts
differing at the scribal level. I believe that the latter option is correct.

Some of the tendencies of the Greek version of 3 Kgdms, already
recognized by Thackeray®, were described well by Gooding and van Keulen.
Gooding presents a simplified analysis by describing the first ten chapters as
being rewritten around Solomon’s wisdom, including the whitewashing of his
sins, chs. 11-14 as presenting a more favorable account of Jeroboam, and chs.
16-22 as whitewashing Ahab*!. For Gooding, 3 Kgdms takes the form of a Greek
commentary of 1 Kgs*2. Likewise, for van Keulen, one of the main features of
the first part of this rewritten composition is the presentation of a more favorable
picture of Solomon®® and a rearrangement of the sequence of events (named
“pedantic timetabling” by Gooding?*).

The researcher of 1 Kgs immediately realizes that this translation differs
from the MT and the other ancient versions. Leaving aside for a moment the
question of the incipit of the third book of the Greek Kingdoms, we note that in
the middle of ch. 2, the LXX has two long additions, named Summaries 1 and 2
(or Miscellanies 1 and 2). After v. 35, the LXX has fourteen additional verses,
traditionally denoted 35, ,, and after v. 46 there are eleven additional verses,
denoted 46,_,. These summaries were analyzed long ago.

There is sufficient support for the assumption that the Greek translation of
1 Kgs was based on a Hebrew source®® anterior or subsequent to the MT. Since
the tendencies of the Greek 3 Kgdms are easily recognized, and since no overall

2 In this case, the major differences between the Hebrew and Greek were created
either by a Greek reviser (see below) or by a free translator. The latter option was embraced
by WEVERS, Exegetical Principles. Wevers identified various tendencies in relatively small
details in the LXX, but he did not suggest often that a different Hebrew text lay at the base
of the LXX. Nor did he realize that the LXX reflects a completely different composition.

30 THACKERAY, The Septuagint and Jewish Worship, 18. See also THACKERAY, The
Greek Translators; THACKERAY, A Grammar, 9-10.

31 GOODING, Text and Midrash.

32 GOODING, Text and Midrash, 28.

33 VAN KEULEN, Two Versions, 300.

3% GOODING, Pedantic Timetabling.

35 See my analysis in TOv, Three Strange Books.
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reverse theory has been suggested for corresponding tendencies in the MT*®, I
accept Talshir’s view?’ that the Vorlage of 3 Kgdms reworked a text resembling
the MT. Polak expressed a similar view®. Ultimately, this view is close to
Gooding’s theory of midrash exegesis, except that he believes that the rewriting
activity was carried out by a Greek reviser and not in the Hebrew text used by
the translator.

On the basis of the assumption that 3 Kgdms is based on a Hebrew source,
we now focus on its nature. The techniques described in the previous paragraph
leave no doubt regarding the direction of the changes. The content summaries in
ch. 2 are very inappropriate in their context (see n. 34). They would not have
appeared in one of the first stages of writing. Further, the tendencies of this
rewritten composition are clearly visible. I therefore believe that, in the main, the
MT represents an early layer in the composition of 1 Kgs, and that 3 Kgdms
reflects later rewriting.

The reshaping in 3 Kgdms involves the addition, repetition, omission,
reordering, and changing of large sections as well as small details. These
techniques are similar to those used in other compositions in the biblical realm,
both within and beyond Greek and Hebrew Scripture. In the past, the techniques
of 3 Kgdms have been compared to those of the midrash*®, not only because the
rewriting in 3 Kgdms sometimes resembles midrash techniques, but also because
of specific parallels with rabbinic literature in subject matter located by Gooding.
The Hebrew composition behind 3 Kgdms rewrote*® a book resembling the
composition contained in the MT.

36 SCHENKER, Septante, 151, mentions some elements of supposed revision in MT,
but they do not cover the large differences between the two versions.

37 TALSHIR, Image, 302.

38 PoLAK, Solomon’s Reign, 143-148.

39 Thus, especially Gooding (note the name of his summarizing study “Text and
Midrash”); PETERCA, Ein midraschartiges Auslegungsbeispiel; TALSHIR, Image, 302, and
TALSHIR, Alternative Story, 277-291, uses the same term.

40 TALSHIR, Image, uses similar terms. The group of rewritten Bible compositions
forms a category in its own right, described as follows by HARRINGTON, Biblical Narratives,
242: “Because they paraphrase the biblical text, they have been called targumic. Because
these books interpret biblical texts, they have been seen as midrashic. But careful literary
analysis has demonstrated that they are neither Targums nor midrashim.”
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The rewriting techniques of 3 Kgdms are illustrated by two text samples
pertaining to the figure of Solomon*':

a) Solomon’s wisdom as visible in the timing of his marriage

The wisdom of Solomon regarding his marriage to Pharaoh’s daughter is
included in the main text of 3 Kgdms where the texts about this topic have been
rearranged. Early in the story in the MT, Solomon makes the marriage
arrangements in a text that is formulated in an unusual, almost clumsy way:

1 Kgs 3:1
MT TROR DRI APISTNINR NP OTIRD 770 ATy AEbY oo
220 02WI NRINTNRY M N°2NK INTaTNR N1y i3 T MY
NRSV  Solomon made a marriage alliance with Pharaoh king of Egypt; he
took Pharaoh’s daughter and brought her into the city of David, until

he had finished building his own house and the house of the Lord and
the wall around Jerusalem

LXX >

The implication is that Solomon married before he finished building his
permanent palace (ch. 7) and the temple (ch. 6). The words “until he had finished
building his own house”, that is, until he had completed his religious duties, carry
an almost accusatory tone against someone who wished to marry before
completing his duty, and they probably were deemed unacceptable in the case of
King Solomon. The verse is lacking in the LXX, but is adduced at a later point,
in ch. 5, evincing the rearrangement of the text. This time the verse appears as an
example of Solomon’s wisdom, with the interpretation that Solomon made the
marriage arrangements at a later stage in his life*>. The verse appears in the
middle of a long description of Solomon’s wisdom.

1 Kgs 5:9
MT WK N2 2% an7 TR 1270 ARam NYYH nnan ooy 1IN
o' Naw oY
NRSV God gave Solomon very great wisdom, discernment, and

breadth of understanding as vast as the sand on the seashore.

4! Solomon’s wisdom is enhanced in the LXX beyond that of MT, and even more so
in later Jewish and Christian sources; see LOHSE, ZoAopcv.
42 See VAN KEULEN, Two Versions, 62-81.
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The description of Solomon’s wisdom is very extensive (5:9-14), followed
by the following plus in the Greek translation:

3 Kgdms 5:14a  Kat éhafev Zatwpwy ™y duyatépa Papaw avtd eis yuvaixa
xal elonyayevadTiv eig THY TOAY Aautd Ews cuvTEAéTaL AUTOV

TOV oixov xuplov xal Tov oixov Eautod xal T Teiyos Lepovaanu.

NETS And Salomon took the daughter of Pharao for himself for a wife

and brought her into the city of Dauid until he finished the house
of the Lord and his own house and the wall of Ierousalem.

The story of Solomon’s marriage to Pharaoh’s daughter is more in place
here than in MT 3:1, although also here the timing is too early. However, since
this verse is adduced in the LXX as an example of Solomon’s wisdom, we
recognize here his planning regarding the lodging arrangements of his wife and,
without changing the content of this verse, the LXX moved it to a better location.

Within the context of Solomon’s wisdom, the LXX adds one additional
example of his wisdom in the next added verse, v. 14b. That verse is also related
to the marriage, and is out of place in MT 9:16 concerning Pharaoh’s wedding
gift to his daughter:

1 Kgs 9:16

MT IDIDTNR WRI ADTWN N TP NP0 DMIeRTToR NPNe
NhYY NWR in2% oMW AIAN 370 P2 2w
3 Kgdms 5:14b  4re 4yéBy @upaw Baoiheds Alydmrou xal mpoxateddBeto Ty
Talep xai évemdpioey adtyy xal Tov Xavavitny tov xatowxodvra
v Mepya3, xal £0wxev adtas Papaw amootoAas Buyatpl adtod

yuvauxl Zalwpwy, xal Sadwpwy @xodéuncey ™ Falep.
NETS Then Pharao king of Egypt went up and captured Gazer and

burned it and the Canaanite who lived in Mergab and Pharao
gave them as send-off to his daughter, Salomon’s wife, and
Salomon built Gazer.

The actual move of Pharaoh’s daughter to her permanent dwelling is
repeated much later in the LXX, in 9:9a parallel with v. 24 of the MT:

1 Kgs 9:24
MT "N 733 TR AT WK ANMATOR TIT 10D ANbY NpneTna TR
RSN
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NRSV

3 Kgdms 9:9a

NETS

But Pharaoh’s daughter went up from the city of David to her
own house that Solomon had built for her; then he built the
Millo.

Tote aviyayey Zadwpwv ™y Ouyatépa Papaw éx moAews
Aavid eis oixov adtol, 8v Gxodduncey éavté v Tals Huépats
éxelvalg

Then Salomon brought up Pharao’s daughter from the city of
Dauid to his house that he built for himself in those days.

b) Chapter 11

The first eight verses of ch. 11 in the MT differ from the LXX. Both
versions depict the sins of King Solomon in marrying foreign wives and being
involved in idolatry, but the LXX makes that sin more acceptable to the reader.
According to the LXX, the fact that he was married to foreign women in his old
age made him more vulnerable and an easy prey for them and further, Solomon
was a womanizer. In the MT, on the other hand, Solomon himself initiated
idolatrous acts. The description of the sins in 1 Kings 11 was problematic also
for the Chronicler who simply omitted the chapter in his account of Solomon.

1 Kgs 11:1
MT

NRSV

3 Kgdms 11:1

NETS

naARIn NP9 NI N NI N2 oWl a0y nEdY THnm
nnn M7 TR Ry
King Solomon loved many foreign women along with the
daughter of Pharaoh: Moabite, Ammonite, Edomite, Sidonian,
and Hittite women.
Kai 6 Baciieds Salwpwy 7y dhoylvatos. xal joav adté
dpyovoal émtaxbolal xal madlaxal Tplaxdaiat. xal EAafev
ywvaixas aAdotpiag xat ™y buyatépa dapaw, Mwafitioas,
Appavitioas, Zopag xal Ioovpaias, Xettalag xal Apoppaics
King Salomon was a philogynist. And he had seven hundred
ruling women and three hundred concubines. And he took

foreign women, both the daughter of Pharao, Moabites,
Ammonites, Syrians and Idumeans, Chettites and Amorrites.

The differences between the two versions (change of sequence,
addition/omission of details) create a slightly different image of the king. In the
MT, the king sins against the Torah (see next verses), taking only foreign women,

Studia Biblica Slovaca



Emanuel Tov 19

and thus transgressing the laws of Deut 7:1-4 and 17:17 (““And he [i.e., the king]
shall not have many wives, lest his heart go astray”). In the LXX, on the other
hand, Solomon’s main vice was that he loved women, only some of whom were
foreign. Some of the words of the LXX derived from v. 3. It is understood that
King Solomon sinned against the Torah, but these sins were made more acceptable
in the LXX because of his old age.

1 Kgs 11:4
MT MR 1225°nK 0 PYI N nipt npY T
AR T 2253 PIOR MDY W 1125 MRS 0N 0vR
NRSV For when Solomon was old, his wives turned away his heart
after other gods; and his heart was not true to the Lord his
God, as was the heart of his father David.
LXX xal Eyeviby év xapd yrpovs Sadwpwy xal obx Ny 1 xapdia

adTol Tedela peta xuplov Beol adtol xabws % xapdia Aavtd
To¥ Tatpds adTol, xal é&éxAvay al yuvdixes ai aAAGTpLaL THY
xapoiay adtol omicw Oy adTdv.

NETS And it happened at the time of Salomon’s old age that his
heart was not perfect with the Lord, his God, as was the heart
of his father Dauid, and his foreign wives turned away his
heart after their gods.

In the MT, the wives make Solomon change his mind, while in the LXX
the altered sequence of the words gives a different twist to the meaning of the
verse. In that version, it is Solomon’s old age and the imperfection of his heart
that made him vulnerable to the influence of his foreign wives®.

The changes in the Greek 3 Kgdms with regard to King Solomon are part
of an overall picture of changes inserted in that book either by the translator or
his Hebrew source, I believe the latter.

Conclusion

In conclusion to this study, the books of the Former Prophets are rather
diverse in the LXX as expected for a multitranslational collection. By the same
token, the figures are depicted in different ways in accordance with the

43 See further TALSHIR, 1 Kings and 3 Kingdoms.
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20 Some Major Israelite Figures in the Former Prophets in the Tradition of the Septuagint

translation character of the book. We found some features regarding Joshua,
Hannah, David, and Solomon, but these are but some of the remarkable features
of these translations. The lesson to take away is one of diversity.
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Zhrnutie

Tato sStudia rozoberd niekolko hlavnych postav Izraela, ktoré vystupuju v skorSich
prorokoch, a skima ich predstavenie v Septuaginte. Septuaginta je preklad, avSak
prekladatelia jednotlivych knih mohli znazornit’ biblické postavy odlisne od ich zobrazenia
v MT; napr. v gréckych prekladoch sa mohli dochovat’ pozostatky starovekych tradicii
odlisnych od tych v MT.

Je potrebné pamitat’ na to, ze kanon v LXX sa sklada z rdznych typov prekladov. Grécka
verzia Knihy Jozue napriklad odzrkadl'uje iba niekol’ko odlisnych tradicii o Jozuem, zatial’¢o
v gréckej verzii 1Kr nachiadzame vel'a tradicii o Salamunovi odliujucich sa od tych v MT.
Grécka verzia Knihy kronik zasa obsahuje len vel'mi malo navzajom sa odliSujtcich tradicii.
Preklad kazdej jednej knihy je teda osobity.

Grécka forma 1Kr (3KrlI' v LXX) vSak predstavuje skor vynimocny pripad. D4 sa povedat,
ze ide skor o vynimku nez o pravidlo. Len ak sa opis postav v gréckej verzii 1iSi od toho
v hebrejskom texte, mézeme ziskat' informacie oich opise vLXX. Grécky preklad
Septuaginty zdéraziuje Salamunovu mudrost’ a zmierfiuje jeho hriechy, tiez pozitivnejsie
rozprava o hriesnikoch, akymi boli Jeroboam a Achab.

Klucové slova: masoretsky text, Septuaginta, skorsi proroci, hlavné postavy SZ, teologické
zmeny.
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Summary

This study refers to a few major Israelite figures featuring in the Minor Prophets, examining
their representation in the Septuagint. The Septuagint is a translation, but the translators of
the various books could have presented these figures differently from their presentation in
MT; for example, the Greek translations could have preserved vestiges of ancient traditions
different from those of MT.

It should be remembered that the LXX canon is composed of translations of different types.
Thus, the Greek Joshua reflects only a few variant traditions about Joshua, while the Greek
book of 1 Kgs reflects many traditions about Solomon that differ from MT, and the LXX of
Chronicles reflects again very few deviating traditions. The translation of each book stands
by itself.

Thus, the Greek form of 1 Kgs (3 Kgdms in the LXX) presents a rather unique situation.
I would say that this is the exception rather than the rule. Only if the description of the Greek
figures differs from that of the Hebrew ones do we have some information about their
depiction in the LXX. The Greek translation emphasizes Solomon’s wisdom and whitewashes
his sins, and it presents a more favorable account of the sinners Jeroboam and Ahab.

Keywords: Masoretic Text, Septuagint, Former Prophets, Major Old Testament Figures,
theological changes.
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