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Some Major Israelite Figures in the Former Prophets 

in the Tradition of the Septuagint 

Emanuel Tov 

This study examines the representation in the Septuagint of a few major 
Israelite figures featuring in the Former Prophets. The Septuagint is a translation, 
but the translators of the various books could have presented these figures 
differently from the MT; for example, the Greek translations could have 
preserved vestiges of ancient traditions that differ from those of the MT. We 
know that in the MT the figures of David and Solomon as found in Chronicles 
differ from those in Samuel and Kings. We also know that Josephus, Philo, 
Pseudo-Philo, and several Qumran writings present a different picture from that 
in the MT and, by the same token, the LXX could also reflect different Hebrew 
or Greek traditions. 

It should be remembered that the LXX canon is composed of translations 
of different types and therefore biblical figures are presented in different ways. 
Thus, the Greek Joshua reflects only a few variant traditions about Joshua, while 
the Greek book of 1 Kgs reflects many variant traditions about David and 
Solomon. Again, the LXX of Chronicles reflects very few diverse traditions. 
Each translated book stands by itself. 

The Greek form of 1 Kgs (3 Kgdms in the LXX) presents a rather unique 
situation. I would say that this is the exception rather than the rule. Thus, in an 
earlier study1 I found that the picture of Moses in the LXX did not differ much 
from that in the MT. Philo, Ezekiel the Tragedian, and Josephus had much to say 
about Moses, but their Greek source, the LXX, had little interest in exegetical 
traditions regarding Moses. The results of that investigation thus were rather 
negative and this, in by itself, is a remarkable phenomenon. The Greek books of 
the Torah reflect unmistakable contextual, theological, and legal exegesis, but 

 
1 TOV, Moses in the Septuagint. 
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the person of Moses was not the focus of their interest2. This is the case also with 
the other biblical figures as far as I have been able to see. However, in this paper, 
I deal with the exceptions. 

The first sign of the lack of exegetical traditions in the LXX is found in 
a research tool that should be one’s first step in locating theology, namely the 
Theological Dictionary of the New Testament3. This handbook is very excessive 
in its description of the theological background of Septuagintal and New 
Testament words that are not necessarily theological. At the same time, TDNT 
does not refer to the persons or names mentioned in the LXX, such as Moses4, 
Abraham, Joseph, Aaron, Israel, and Jerusalem. Some of the major figures 
relevant to the period of the Former Prophets are mentioned in TDNT, but their 
coverage does not include the period of the Hebrew Bible or the LXX5. 

In what follows, I present evidence that I have been able to find of 
differences between the MT and the LXX relating to major figures in the Former 
Prophets. The greatest amount found pertains to 3 Kgdms. The discussion is 
necessarily fragmentary and haphazard. I cannot give a complete picture of 
Joshua or Solomon in the LXX, because such a picture would not be realistic as 
most of its details agree with the MT. Usually the LXX takes the description from 
its Hebrew source. My discussion is limited to the few instances in which the 
LXX differs from the MT, as they may point to a special reality. This type of 
analysis is often fragmentary. 

1  Joshua 

The figure of Joshua in the MT and the LXX is the same person even 
though their names differ and they have a different character after the appearance 
of Christianity. The Greek translation was probably produced in the second 
century BCE, when there was no Christian flavor to the equivalent עשוהי  – 
Ἰησοῦς. That equivalent undoubtedly did not reflect עַוּשׁיֵ but the shortened  עַשֻׁוֹהיְ , 

 
2 DOGNIEZ, La figure de Moïse, 62, reached a similar conclusion. 
3 KITTEL – FRIEDRICH (eds.), Theological Dictionary of the New Testament. 
4 JEREMIAS, Μωυσῆς. 
5 David is not covered but “son of David” is in LOHSE, υἱὸς Δαυίδ; Solomon in LOHSE, 

Σολοµών; Joshua in FOESTER, Ἰησοῦς; Eliah in JEREMIAS, ᾽Hλ(ε)ίας. 
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such as found in the late books of Chronicles, Ezra, and Nehemiah6. Indeed the 
same person was named both ְלוֹדגָּהַ ןהֵֹכּהַ קדָצָוֹהיְ־ןבֶּ עַשֻׁוֹהי  (Hag 1:1) and ֵ־ןבֶּ עַוּשׁי

קדָצָוֹי  (Ezra 3:2). In Christianity, the Old Testament figure Joshua – Ἰησοῦς is 
often equated with Jesus Christ. 

a) Common to the traditions about Ἰησοῦς in the LXX is the wish to present 
Joshua as a person who is more important than Moses and as a law-abiding 
person. Such tendencies can be learned only from differences between the LXX 
and the other sources. 

i. According to the tractate Abot 1:1, “Moshe received the Torah from 
Sinai and he handed it over to Joshua, and Joshua handed it over to the elders and 
the elders to the Prophets”. This tradition reflects Joshua’s elevated status in both 
the MT and the LXX. Already in Exod 24, Joshua is close to Moses, more so in 
the LXX than in the MT7. 
Exod 24:13  
 MT םיהלאה רה־לא השׁמ לעיו ותרשׁמ עשׁוהיו השׁמ םקיו  = SP 
 NRSV So Moses set out with his assistant Joshua, and Moses went 

up into the mountain of God 
 LXX καὶ ἀναστὰς Μωυσῆς καὶ Ἰησοῦς ὁ παρεστηκὼς8 αὐτῷ 

ἀνέβησαν εἰς τὸ ὄρος τοῦ θεοῦ· 
 NETS And Moyses rose up and Iesous who assisted him, and they 

went up into the mountain of God. 
Exod 24:13 attests to the various differences between the traditions in 

which Moses went up to the mountain, either alone or together with others9. The 
MT is contextually difficult since Moses and Joshua started out the journey 
together and only Moses arrived at the destination. The LXX solved the issue by 
changing the verb from the singular to the plural (while at the same time omitting 
the name “Moses”). The Greek version thus elevates Joshua’s position by making 
him also ascend the mountain of God10. 

 
6 E.g., Ezra 2:2, 6; 1 Chr 24:11. The presentation of the shortened forms is also visible 

in the presentation of the theophoric names in 1QIsaa. See KUTSCHER, Isaiah Scroll, 4. 
7 See TOV, Textual Problems.  
8 The equivalent of תרשמ , παρεστηκώς, is rare (Num 11:28; Deut 21:5; 2 Sam 13:17). 
9 Other traditions are found in Exod 19, 32, and 34. See TOV, Textual Problems. 
10 Most striking is the juxtaposition of the similar vv. 12.13, in which v. 13 was 

changed and v. 12 was not (12 The Lord said to Moses, “Come up to me on the mountain, and 
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ii. The Greek version of Josh 24:5 omits the mention of Moses in a central 
verse describing the history of the Israelites, and thus elevates Joshua to the 
higher position. 
Josh 24:5-6  
 MT ָ5 ׃םיִרָצְמִ וּדרְיָ וינָבָוּ בֹקעֲיַוְ וֹתוֹא תשֶׁרֶלָ ריעִשֵׂ רהַ־תאֶ ושָׂעֵלְ ןתֵּאֶו 

 וֹבּרְקִבְּ יתִישִׂעָ רשֶׁאֲכַּ םיִרַצְמִ־תאֶ ףגֹּאֶוָ ןֹרהֲאַ־תאֶוְ השֶׁמֹ־תאֶ חלַשְׁאֶוָ
 המָּיָּהַ וּאֹבתָּוַ םיִרַצְמִּמִ םכֶיתֵוֹבאֲ־תאֶ איצִוֹאוָ 6 ׃םכֶתְאֶ יתִאצֵוֹה רחַאַוְ
 ףוּס־םיַ םישִׁרָפָבְוּ בכֶרֶבְּ םכֶיתֵוֹבאֲ ירֵחֲאַ םיִרַצְמִ וּפדְּרְיִּוַ

 NRSV I gave Esau the hill country of Seir to possess, but Jacob and 
his children went down to Egypt. 5 Then I sent Moses and 
Aaron, and I plagued Egypt with what I did in its midst; and 
afterwards I brought you out. 6 When I brought your ancestors 
out of Egypt, you came to the sea; and the Egyptians pursued 
your ancestors with chariots and horsemen to the Red Sea. 

The LXX omits the half-verse mentioning Moses and Aaron, while also 
representing other details differently: 
 LXX καὶ ἔδωκα τῷ Ησαυ τὸ ὄρος τὸ Σηιρ κληρονοµῆσαι αὐτῷ, καὶ 

Ιακωβ καὶ οἱ υἱοὶ αὐτοῦ κατέβησαν εἰς Αἴγυπτον καὶ ἐγένοντο 
ἐκεῖ εἰς ἔθνος µέγα καὶ πολὺ καὶ κραταιόν. 5 καὶ ἐκάκωσαν 
αὐτοὺς οἱ Αἰγύπτιοι, καὶ ἐπάταξεν κύριος τὴν Αἴγυπτον ἐν οἷς 
ἐποίησεν αὐτοῖς, καὶ µετὰ ταῦτα ἐξήγαγεν ὑµᾶς 6 ἐξ Αἰγύπτου, 
καὶ εἰσήλθατε εἰς τὴν θάλασσαν τὴν ἐρυθράν. καὶ κατεδίωξαν 
οἱ Αἰγύπτιοι ὀπίσω τῶν πατέρων ὑµῶν ἐν ἅρµασιν καὶ ἐν ἵπποις 
εἰς τὴν θάλασσαν τὴν ἐρυθράν, 

 NETS And I gave to Esau Mount Seir for him to inherit. And Iakob 
and his sons went down into Egypt and became there a great 
and populous and mighty nation, 5 and the Egyptians afflicted 
them. And the Lord smote Egypt with things he did to them, 
and afterwards he brought you out 6 of Egypt. And you came 
into the Red Sea, and the Egyptians pursued after your fathers 
with chariots and with horses into the Red Sea. 

 
wait there ...” 13 So Moses set out with his assistant Joshua, and Moses went up...). A 
consistent change of the context would have led to the addition of the figure of Joshua also 
in v. 12. 
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This verse, according to which Moses did not lead the Israelites out of 
Egypt, is similar to another, a plus to the LXX of Josh 24:31a, in which Joshua 
is said to have led the Israelites out of Egypt. In other words, according to the 
LXX of this book, Joshua and not Moses played a central role in that event. This 
unique tradition is in competition with the main biblical tradition that Moses led 
the Israelites out of Egypt. As Joshua was already mentioned in the Torah, he 
would have been old enough to accomplish this task. 
Josh 24:31a  
 LXX ἐκεῖ ἔθηκαν µετ᾿ αὐτοῦ εἰς τὸ µνῆµα, εἰς ὃ ἔθαψαν αὐτὸν ἐκεῖ, 

τὰς µαχαίρας τὰς πετρίνας, ἐν αἷς περιέτεµεν τοὺς υἱοὺς Ισραηλ 
ἐν Γαλγαλοις, ὅτε ἐξήγαγεν αὐτοὺς ἐξ Αἰγύπτου, καθὰ 
συνέταξεν αὐτοῖς κύριος … 

 NETS There they put with him, into the tomb in which they buried 
him, the flint knives with which he circumcised the sons of 
Israel in Galgala, when he led them out of Egypt, as the Lord 
instructed them ... 

  Reconstruction: ... םירצממ םתוא ואיצוהב ...  
This plus refers to the story of the circumcision at Gilgal, and states that 

Joshua led the Israelites out of Egypt and to that location. It is in agreement with 
the tradition of 24:5, but I think that this tradition needs to be taken cum grano 
salis11. It seems to me that a textual mishap took place in transferring the 
information to this position from 5:2-5, where the phrase “to leave Egypt” is 
mentioned five times in connection with the tradition about the circumcision at 
Gibeath-haaraloth. While in ch. 5 the Israelites leave Egypt, here the word refers 
to Joshua leading the people out of Egypt. 

b) In two places, Joshua’s actions are reinterpreted as those of God; in ch. 
4 regarding the erecting of the stones in the Jordan, and in ch. 9 regarding the 
ruse of the Gibeonites. Joshua is as important as Moses. 
Josh 4:8   
 MT ַעשֻׁוֹהיְ הוָּצִ רשֶׁאֲכַּ לאֵרָשְׂיִ־ינֵבְּ ןכֵ־וּשׂעֲיַּו  
 NRSV The Israelites did as Joshua commanded. 

 
11 Differently in ROFÉ, Joshua, 23, 24: “This verse is most likely original.”; 

“Apparently, verse 31a was excised from MT.”; RÖSEL, Die Septuaginta-Version des 
Josuabuches, 205. 
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 LXX καὶ ἐποίησαν οὕτως οἱ υἱοὶ Ισραηλ, καθότι ἐνετείλατο κύριος 
τῷ Ἰησοῖ, 

 NETS And the sons of Israel did so, as the Lord commanded Iesous. 

Josh 9:3 
  

 MT ְיעָלָוְ וֹחירִילִ עַשֻׁוֹהיְ השָׂעָ רשֶׁאֲ תאֵ וּעמְשָׁ ןוֹעבְגִ יבֵשְֹׁיו  
 NRSV But when the inhabitants of Gibeon heard what Joshua had 

done to Jericho and to Ai. 
 LXX Καὶ οἱ κατοικοῦντες Γαβαων ἤκουσαν πάντα, ὅσα ἐποίησεν 

κύριος τῇ Ιεριχω καὶ τῇ Γαι. 
 NETS And the inhabitants of Gabaon heard all that the Lord did to 

Iericho and to Gai. 
There is no clear contradiction between these different accounts since 

Joshua fulfilled the command of God, but the implication of the texts is different. 
In the MT of 4:8 and 9:3, Joshua gave the command, while in the LXX God was 
active behind the scene in 4:8, and Joshua took his place in 9:3. It is hard to know 
whether this is the translator’s interpretation or whether this idea was already 
found in his Vorlage. 

The phenomenon itself is known from various places in the Old Testament 
and the classical sources, and was named “double causality” by Isac L. 
Seeligmann in a now-classical study12. Often the initial stories about heroes in 
the historical books tell of their brave activities, while the historiographer 
summarizes the situation by saying that it was God who brought about the victory 
without referring to the human agent13. Likewise, in the MT of 1 Sam 19:5, 
Jonathan says to Saul about David’s killing of Goliath: “He took his life in his 
hands and killed the Philistine, and the Lord wrought a great victory for all 
Israel.” In the same verse, the human bravery is mentioned next to the divine 
intervention. However, the Peshitta, for reasons of its own, felt the need to 
emphasize the human factor by referring to David’s actions in a small plus: 
“through his hand”14. 

 
12 SEELIGMANN, Menschliches Heldentum. 
13 See SEELIGMANN, Menschliches Heldentum, 151-152. 
ܗ$#"! 14 (#)'#ܐ   *+,- /!ܪ  /23ܪ01   4(#/ $67ܘ  . *8,9:#/ (;2ܘ   #$#< ܒ̈  ?89- ABܕ  , 

“…wrought a great victory for all Israel through his (i.e., David’s) hands”. 



 Emanuel Tov 

StBiSl 12 (1/2020) 

7 

c) The LXX presents Joshua as a more law-abiding person than he is in the 
MT. LXX-Joshua contains several nomistic changes (changes in accord with the 
Torah), but it is hard to know whether they were inserted by the translator or his 
Vorlage. 

According to Num 10:8-9, only priests could sound the trumpets when 
Israel would go to war. However, the same Joshua, who was told to follow the 
laws of the Torah day and night (Josh 1:8), also gave orders in the MT that 
nonpriests should be involved in sounding the trumpet during the encircling of 
Jericho (6:9.13). Remarkably, these texts were changed in the LXX on three 
occasions: 
Josh 6:9b  
 MT ְלֵהֹ ףסֵּאַמְהַוR ַוֹלהָ ןוֹראָהָ ירֵחֲאR ְתוֹרפָוֹשּׁבַּ עַוֹקתָו  … 
 NJPS … and the rear guard marched behind the ark, with the 

horns sounding all the time. 
 LXX καὶ οἱ ἱερεῖς οἱ οὐραγοῦντες ὀπίσω τῆς κιβωτοῦ τῆς διαθήκης 

κυρίου πορευόµενοι καὶ σαλπίζοντες. 
 NETS … and the priests who bring up the rear, behind the ark of 

the covenant of the Lord, as they walk and trumpet. 

Josh 6:13   
 MT ְלֵהֹ ףסֵּאַמְהַוR ַלֵוֹה הוָהיְ ןוֹראֲ ירֵחֲאR ]ָוֹלהR[ ְתוֹרפָוֹשּׁבַּ עַוֹקתָו  
 NJPS and the rear guard marched behind the Ark of the Lord, with 

the horns sounding all the time. 
 LXX καὶ ὁ λοιπὸς ὄχλος ὄπισθε τῆς κιβωτοῦ τῆς διαθήκης κυρίου· 

καὶ οἱ ἱερεῖς ἐσάλπισαν ταῖς σάλπιγξι 
 NETS and the rest of the crowd behind the ark of the covenant of 

the Lord, and the priests sounded with the trumpets. 

Josh 6:20  
 MT ָּתוֹרפָֹשּׁבַּ וּעקְתְיִּוַ םעָהָ ערַי  
 NJPS So the people shouted when the horns were sounded. 
 LXX καὶ ἐσάλπισαν ταῖς σάλπιγξιν οἱ ἱερεῖς· 
 NETS And the priests sounded with the trumpets. 



Some Major Israelite Figures in the Former Prophets in the Tradition of the Septuagint 

Studia Biblica Slovaca 

8 

The last verse, Josh 6:20, is far from clear in the LXX, but it is evident that 
the priests have been added to the base text15. In the MT, the priests sound the 
trumpets in v. 9a, but not in vv. 9b.13.20, while they do so in the LXX (and in 
the Targum in vv. 9b.13). Furthermore, in v. 8, the horns have been transformed 
into sacred horns, so that only priests can sound them: 
Josh 6:8   
 MT ְםילִבְוֹיּהַ תוֹרפְוֹשׁ העָבְשִׁ םיאִשְׂנֹ םינִהֲֹכּהַ העָבְשִׁו  
 NJPS … the seven priests carrying seven rams’ horns 
 LXX καὶ ἑπτὰ ἱερεῖς ἔχοντες ἑπτὰ σάλπιγγας ἱεράς 
 NETS … and seven priests holding seven sacred trumpets 

In the LXX, the “trumpets made of rams’ horns” have been transformed 
into “sacred trumpets.” If there was a Hebrew source, it would have been תורפוש 

שדוקה  (for MT םילבויה תורפוש ), which is unattested in Hebrew Scripture. The 
textual relation between the LXX and the MT is unclear since the LXX also 
leaves out several elements in this passage, possibly because they were 
considered “verbose” (vv. 6:3b.4.6b.9a). 

In a detailed analysis, Leah Mazor ascribes these nomistic changes to the 
Vorlage of the LXX, basing herself on internal analysis and on the external 
parallel of the Targum and Josephus16. However, Josephus may depend on the 
LXX. On the other hand, the nomistic changes, also partially reflected in the 
Targum, may reflect a theological midrash-like tradition of the LXX, similar to 
other instances in Josh17. I find it difficult to reach a decision18. 

The traditions on Joshua developed in several directions, inter alia in 
extensive pluses in the LXX at the end of ch. 24, in 4QJosha, and in additional 
sources19. 

 
15 The rear guard is rendered with different terms in vv. 9.13. οὐραγέω does not occur 

elsewhere in the LXX, while οὐραγία occurs in Deut 25:18 and Josh 10:19 in connection with 
the verb בנז . 

16 MAZOR, Jericho Conquest. 
17 See TOV, Midrash-Type Exegesis. 
18 However, nomistic tendencies are found in all witnesses, also in MT. See, e.g., MT 

Josh 1:7 compared with the LXX. It seems to me that MT expanded an earlier short text, as 
in the LXX, stressing the importance of the Torah. On the other hand, according to VAN DER 
MEER, Formation, 210-222, the Greek translator abbreviated his parent text. 

19 See my studies TOV, Literary Development; TOV, The Growth of the Book of 
Joshua; TOV, The Rewritten Book of Joshua.  
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2  Hannah 

The ancient versions differ often in the Former Prophets, but only some 
differences pertain to the depiction of the personality of a figure in these books. 
Hannah is such a person who is depicted in a different way in the MT than in the 
LXX and 4QSama. Hannah is a central person in the first chapters of Samuel and 
she also has a close connection with the temple and its cult. However, in the LXX 
and the Qumran scroll, her task is more prominent than in the MT, and there is 
a strong suspicion that her task in the cult has been curtailed in the MT because 
it would have been inappropriate for a woman to fulfill such tasks. 

a) On two occasions the MT removed Hannah’s standing before the Lord 
in a cultic context in 1 Sam 1–2, while other noncultic references were left 
unchanged (1:12.15): 

1 Sam 1:9 
 MT התש ירחאו הלשב הלכא ירחא הנח םקתו  (= T V) 
 NRSV After they had eaten and drunk at Shiloh, Hannah rose 
 LXX + καὶ κατέστη ἐνώπιον κυρίου + ( ͌ S) 
הוהי ינפל בציתתו + =    + = and she stood before the Lord (cf. 

1:26; 3:10; 10:23) 
1 Sam 1:14   

 MT+ ךילעמ ךניי תא יריסה  
 NRSV Put away your wine 
 LXX + καὶ πορεύου ἐκ προσώπου κυρίου + 
הוהי ינפלמ יאצו + =    + and go out from the presence of the Lord 

(cf. Gen 41:46) 
b) 1 Sam 1:25 

 MT+ ילע לא רענה תא      ואיביו רפה תא וטחשיו  
 NRSV and they slaughtered the bull and brought the boy to Eli 
 LXX καὶ ἔσφαξεν τὸν µόσχον καὶ προσήγαγεν Αννα ἡ µήτηρ τοῦ 

παιδαρίου πρὸς Ηλι 
= ילע לא רענה    םא הנח אבתו רפה תא טחשיו    
 NETS and he slaughtered the bull calf. And Hannah, the mother of 

the child, brought it to Eli 
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According to the MT, unnamed persons brought the boy to Eli while, 
according to the LXX, Hannah performed this task in a cultic context. The 
connection in the MT is problematic, since v. 26, referring to Hannah’s 
conversation with Eli, is not connected to the previous verse, while LXX presents 
a smooth connection. It is not impossible that the original wording was changed 
in the MT in order to avoid mentioning another action of Hannah. 

c) 1 Sam 1:28 
LXX 4QSama MT (= T) 

> 20 הוהיל ו[חׄתשתו םש והׄ]בזעתו הוהיל םש וחתשיו   
MT and he bowed low there before the Lord / 4QSama [and she left] him [there] 
and she bowed [before the Lord]. 

1 Sam 2:11a 
LXX 4QSama MT+ 

הוהי ינפל םש והבזעתו ותיב לע התמרה הנקלא ךליו     ? <                         
התמרה ךלתו 21     

MT+ And Elkanah went home to Ramah / 4QSama > ?/  LXX and she left him 
there before the Lord and she went to Ramah. 

The main actions described in 1:28 and 2:11, leaving Samuel at the temple 
and the bowing before the Lord, are ascribed to different persons in the various 
textual traditions or are not mentioned at all (the bowing before the Lord is 
lacking in the LXX). According to 4QSama, Hannah prostrates herself before the 
Lord in the verse preceding the Song of Hannah, and at that point she leaves 
Samuel at the temple (1:28). On the other hand, according to the LXX, Hannah 
leaves Samuel at the temple after her song (2:11). LXX and 4QSama present an 
internally consistent and probably original version. In 1:28, the MT reflects 
a revision that shifts the action to Elkanah, though not formally identified in the 
text, a role that was originally ascribed to Hannah (LXX and 4QSama)22. 

 
20 An alternative reconstruction would be וה [ חנתו , based on the reconstruction of LXX 

2:11 by WELLHAUSEN, Samuelis, 42. 
21 Καὶ κατέλιπον αὐτὸν ἐκεῖ ἐνώπιον κυρίου καὶ ἀπῆλθον εἰς Αρµαθαιµ. For the two 

verbs, we follow (against Rahlfs) the text of manuscript B, disregarding the main evidence 
of the Greek tradition, which has plural forms κατέλ(ε)ιπον, ἀπῆλθον. See my study TOV, 
Hannah, 435. 

22 For a full analysis, see TOV, Hannah. 
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d) 1 Sam 2:20 
MT )הוהיל לאש רשא )הלאשה תחת  (= T) 
 (in place of the loan) he(?) made to the Lord 

4QSama [ליאשה רשא]הוה֯]יל ה  (DJD: ת[ליאשה ) 
= NJPS (in place of the loan) she made to the Lord 
LXX (ἀντὶ τοῦ χρέους) οὗ ἔχρησας τῷ κυρίῳ (= S V) 

The reconstructed reading of 4QSama conforms to the earlier story: it is 
Hannah who promised Samuel to God in the very same words (1:27-28). While 
the MT is unclear, it seems that the figure of Hannah has been replaced with 
Elkanah as elsewhere in the context. LXX S V adapted the verb to the context 
(“you lent to the Lord”). 

e) 1 Sam 1:23  
MT ורבד תא הוהי םקי ךא  (= T V) 
 May the Lord fulfill His word. 
4QSama ]ךיפׄמ אׄצויה הׄ]והי םקי ךא  

= NJPS [May the Lo]rd [fulfill] that which comes out of your mouth 
= LXX ἀλλὰ στήσαι κύριος τὸ ἐξελθὸν ἐκ τοῦ στόµατός σου 

While the MT refers to the word of the Lord, 4QSama LXX refer to 
Hannah’s vow. The MT phrase occurs often elsewhere (e.g., Deut 27:26; 1 Kgs 
2:4), while the alternative phrase occurs in Num 30:3 in a context of vows: אל 

השעי ויפמ אציה לככ ורבד לחי , “he must not break his word, but must carry out all 
that has crossed his lips (literally: came out of his mouth)”. Probably the reading 
of 4QSama LXX was corrected by MT T V. The mentioning of the “word” of 
God reflects more reverence towards God than the vow of a mere mortal, 
Hannah. This understanding ties in with the mentioned changes. 

In short, in the LXX and the Qumran scroll, Hannah’s task is more 
prominent than in the MT, and there is a strong suspicion that her task in the cult 
has been downplayed in the MT because it would have been inappropriate for 
a woman to perform such tasks. 

3  David 

One of the stories about David in the MT depicts him in a theological 
framework that fits the theosophical framework of the MT, but the story is not 
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included in the LXX. In 1 Sam 16–18, containing mainly the story of David and 
Goliath, two different literary strata are contained in LXX and the MT reflecting 
distinct tendencies and theologies. 

The story of David and Goliath in the LXX is significantly shorter than 
that in the MT, including the omission of long sections, the largest of which is 
17:12-31.  While some scholars claim that the translator omitted these sections 
with the intention of smoothing over problems in the Hebrew text, most are of 
the opinion that he found before him a short version of the story representing 
a literary edition different from the MT (see below)23. 

Since there is no external evidence (such as ancient Hebrew texts) to 
support the assumed existence of a short Hebrew text, the nature of the LXX can 
be explained solely on the basis of an analysis of its translation character. 
According to Tov24, this translation unit reflects a literal translation method and 
therefore one cannot attribute to the translator the intention of abridging his 
source to such a great extent, as was claimed by Pisano25. 

According to Barthélemy, Gooding, and Rofé, this short Hebrew text, 
translated faithfully by the LXX, was created at an earlier stage as an 
abridgement of a longer Hebrew text resembling the MT. On the other hand, 
according to Tov and Lust, the LXX reflects a short version of the story of the 
encounter between David and Goliath26. This short version, found both in the 
LXX and the MT and called here ed. I, is more natural than the MT since it does 
not contain the double accounts of the latter version, ed. II. Ed. II (the additional 
verses in the MT) has been added to the story of ed. I. Both versions of the story 
of David and Goliath contain several parallel (double) elements that are not 
linked by what we would name cross-references27. 

The two layers reflect different theological tendencies. While in the 
encounter between David and Goliath in 1 Samuel 16–18, David is a well-known 
person in the LXX (= ed. I), the MT conveys the idea that God can bring victory 
to his people (ed. II, lacking in the LXX) even through unimportant figures 

 
23 See TOV, Composition. 
24 TOV, Composition. 
25 PISANO, Samuel, 78-86. 
26 For details, see TOV, Composition. 
27 David is introduced twice to Saul (16:17-23; 17:55-58), he is twice appointed as an 

officer in Saul’s army (18:5.13), and on two occasions Saul offers the hand of one of his 
daughters to David in marriage (Merab, 18:17-19; Michal, 18:20-27). The two versions are 
not completely parallel, for ed. I is fuller than ed. II. 
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(17:12-31 MT). Likewise, that edition also stressed that David did not need 
a sword in order to defeat the Philistine (17:50 MT). See 1 Sam 17:50: “So David 
prevailed over the Philistine with a sling and a stone, striking down the Philistine 
and killing him; there was no sword in David’s hand.” These words and several 
of the surrounding verses in the MT are not found in the LXX. It seems that this 
theological message has been added in the text edition of the MT, and this is one 
of its major objectives. 

4  Solomon 

The book that contains the largest amount of exegesis of a biblical figure 
in the LXX as a whole, not only in the Former Prophets, is 3 Kgdms (1 Kgs in 
the MT). This book (Kgdms γγ = 1 Kgs 2:11–21:15 [?]) poses a greater challenge 
for the researcher than the other three books of the Greek Kingdoms (1–2, 4 
Kgdms). Scholars assume that Kgdms βγ and δδ reflect an early revision, kaige-
Theodotion. The many problems discussed over the past half-century relating to 
the kaige-Theodotion revision in 2 and 4 Kgdms and the evaluation of the 
Hebrew text of 1–2 Sam in the wake of the Qumran discoveries are very complex. 
However, they are less complicated than the evaluation of the Greek text of 
1 Kgs. From the many studies published in the last decennia, it follows that there 
is no consensus concerning the evaluation of that version. 

The discrepancies between the Hebrew and Greek texts resulted from 
changes made in either the MT or LXX and therefore they cannot be described 
in neutral terms. The 2005 monograph by Percy S. F. van Keulen described the 
features of 3 Kgdms as follows: 

The student of 3 Regum is not only struck by the high rate but also by 
the diversity of differences vis-à-vis 1 Kings that are contained in the 
book. Pluses and minuses are frequent, as well as word differences. 
Some of the pluses in 3 Regum consist of duplicate renderings of 
passages appearing elsewhere in the translation. … Another peculiar 
deviation from the MT, typical of the second half of 3 Regum, pertains 
to the chronological data for kings following Solomon.28 

 
28 VAN KEULEN, Two Versions, 1. 
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In evaluating the extensive differences between the two versions, scholars 
have determined that the LXX reflects either a Hebrew text like the MT29 or 
forms a faithful translation of a Hebrew book very different from 1 Kgs. In the 
latter case, we are confronted with two different compositions rather than texts 
differing at the scribal level. I believe that the latter option is correct. 

Some of the tendencies of the Greek version of 3 Kgdms, already 
recognized by Thackeray30, were described well by Gooding and van Keulen. 
Gooding presents a simplified analysis by describing the first ten chapters as 
being rewritten around Solomon’s wisdom, including the whitewashing of his 
sins, chs. 11–14 as presenting a more favorable account of Jeroboam, and chs. 
16–22 as whitewashing Ahab31. For Gooding, 3 Kgdms takes the form of a Greek 
commentary of 1 Kgs32. Likewise, for van Keulen, one of the main features of 
the first part of this rewritten composition is the presentation of a more favorable 
picture of Solomon33 and a rearrangement of the sequence of events (named 
“pedantic timetabling” by Gooding34). 

The researcher of 1 Kgs immediately realizes that this translation differs 
from the MT and the other ancient versions. Leaving aside for a moment the 
question of the incipit of the third book of the Greek Kingdoms, we note that in 
the middle of ch. 2, the LXX has two long additions, named Summaries 1 and 2 
(or Miscellanies 1 and 2). After v. 35, the LXX has fourteen additional verses, 
traditionally denoted 35a–o, and after v. 46 there are eleven additional verses, 
denoted 46a–l. These summaries were analyzed long ago. 

There is sufficient support for the assumption that the Greek translation of 
1 Kgs was based on a Hebrew source35 anterior or subsequent to the MT. Since 
the tendencies of the Greek 3 Kgdms are easily recognized, and since no overall 

 
29 In this case, the major differences between the Hebrew and Greek were created 

either by a Greek reviser (see below) or by a free translator. The latter option was embraced 
by WEVERS, Exegetical Principles. Wevers identified various tendencies in relatively small 
details in the LXX, but he did not suggest often that a different Hebrew text lay at the base 
of the LXX. Nor did he realize that the LXX reflects a completely different composition. 

30 THACKERAY, The Septuagint and Jewish Worship, 18. See also THACKERAY, The 
Greek Translators; THACKERAY, A Grammar, 9-10. 

31 GOODING, Text and Midrash. 
32 GOODING, Text and Midrash, 28. 
33 VAN KEULEN, Two Versions, 300. 
34 GOODING, Pedantic Timetabling. 
35 See my analysis in TOV, Three Strange Books. 
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reverse theory has been suggested for corresponding tendencies in the MT36, I 
accept Talshir’s view37 that the Vorlage of 3 Kgdms reworked a text resembling 
the MT. Polak expressed a similar view38. Ultimately, this view is close to 
Gooding’s theory of midrash exegesis, except that he believes that the rewriting 
activity was carried out by a Greek reviser and not in the Hebrew text used by 
the translator. 

On the basis of the assumption that 3 Kgdms is based on a Hebrew source, 
we now focus on its nature. The techniques described in the previous paragraph 
leave no doubt regarding the direction of the changes. The content summaries in 
ch. 2 are very inappropriate in their context (see n. 34). They would not have 
appeared in one of the first stages of writing. Further, the tendencies of this 
rewritten composition are clearly visible. I therefore believe that, in the main, the 
MT represents an early layer in the composition of 1 Kgs, and that 3 Kgdms 
reflects later rewriting. 

The reshaping in 3 Kgdms involves the addition, repetition, omission, 
reordering, and changing of large sections as well as small details. These 
techniques are similar to those used in other compositions in the biblical realm, 
both within and beyond Greek and Hebrew Scripture. In the past, the techniques 
of 3 Kgdms have been compared to those of the midrash39, not only because the 
rewriting in 3 Kgdms sometimes resembles midrash techniques, but also because 
of specific parallels with rabbinic literature in subject matter located by Gooding. 
The Hebrew composition behind 3 Kgdms rewrote40 a book resembling the 
composition contained in the MT. 

 
36 SCHENKER, Septante, 151, mentions some elements of supposed revision in MT, 

but they do not cover the large differences between the two versions. 
37 TALSHIR, Image, 302. 
38 POLAK, Solomon’s Reign, 143-148. 
39 Thus, especially Gooding (note the name of his summarizing study “Text and 

Midrash”); PETERCA, Ein midraschartiges Auslegungsbeispiel; TALSHIR, Image, 302, and 
TALSHIR, Alternative Story, 277-291, uses the same term. 

40 TALSHIR, Image, uses similar terms. The group of rewritten Bible compositions 
forms a category in its own right, described as follows by HARRINGTON, Biblical Narratives, 
242: “Because they paraphrase the biblical text, they have been called targumic. Because 
these books interpret biblical texts, they have been seen as midrashic. But careful literary 
analysis has demonstrated that they are neither Targums nor midrashim.” 
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 The rewriting techniques of 3 Kgdms are illustrated by two text samples 
pertaining to the figure of Solomon41: 

a) Solomon’s wisdom as visible in the timing of his marriage 
The wisdom of Solomon regarding his marriage to Pharaoh’s daughter is 

included in the main text of 3 Kgdms where the texts about this topic have been 
rearranged. Early in the story in the MT, Solomon makes the marriage 
arrangements in a text that is formulated in an unusual, almost clumsy way: 

1 Kgs 3:1  
MT ַשְׁ ןתֵּחַתְיִּוZֹלֶמֶ הֹערְפַּ־תאֶ המR ִריעִ־לאֶ הָאֶיבִיְוַ הֹערְפַּ־תבַּ־תאֶ חקַּיִּוַ םיִרָצְמ 

 ביבִסָ ^לַשָׁוּריְ תמַוֹח־תאֶוְ הוָהיְ תיבֵּ־תאֶוְ וֹתיבֵּ־תאֶ תוֹנבְלִ וֹת[כַּ דעַ דוִדָּ
NRSV Solomon made a marriage alliance with Pharaoh king of Egypt; he 

took Pharaoh’s daughter and brought her into the city of David, until 
he had finished building his own house and the house of the Lord and 
the wall around Jerusalem 

LXX > 
The implication is that Solomon married before he finished building his 

permanent palace (ch. 7) and the temple (ch. 6). The words “until he had finished 
building his own house”, that is, until he had completed his religious duties, carry 
an almost accusatory tone against someone who wished to marry before 
completing his duty, and they probably were deemed unacceptable in the case of 
King Solomon. The verse is lacking in the LXX, but is adduced at a later point, 
in ch. 5, evincing the rearrangement of the text. This time the verse appears as an 
example of Solomon’s wisdom, with the interpretation that Solomon made the 
marriage arrangements at a later stage in his life42. The verse appears in the 
middle of a long description of Solomon’s wisdom. 
1 Kgs 5:9  
MT ַאֱ ןתֵּיִּוZִשְׁלִ המָכְחָ םיהZֹרשֶׁאֲ לוֹחכַּ בלֵ בחַֹרוְ דאֹמְ הבֵּרְהַ הנָוּבתְוּ המ 

םיָּהַ תפַשְׂ־לעַ  

NRSV God gave Solomon very great wisdom, discernment, and 
breadth of understanding as vast as the sand on the seashore. 

 
41 Solomon’s wisdom is enhanced in the LXX beyond that of MT, and even more so 

in later Jewish and Christian sources; see LOHSE, Σολοµών. 
42 See VAN KEULEN, Two Versions, 62-81. 
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The description of Solomon’s wisdom is very extensive (5:9-14), followed 
by the following plus in the Greek translation: 
3 Kgdms 5:14a Καὶ ἔλαβεν Σαλωµων τὴν θυγατέρα Φαραω ἑαυτῷ εἰς γυναῖκα 

καὶ εἰσήγαγεναὐτὴν εἰς τὴν πόλιν Δαυιδ ἕως συντελέσαι αὐτὸν 
τὸν οἶκον κυρίου καὶ τὸν οἶκον ἑαυτοῦ καὶ τὸ τεῖχος Ιερουσαληµ.  

NETS And Salomon took the daughter of Pharao for himself for a wife 
and brought her into the city of Dauid until he finished the house 
of the Lord and his own house and the wall of Ierousalem. 

The story of Solomon’s marriage to Pharaoh’s daughter is more in place 
here than in MT 3:1, although also here the timing is too early. However, since 
this verse is adduced in the LXX as an example of Solomon’s wisdom, we 
recognize here his planning regarding the lodging arrangements of his wife and, 
without changing the content of this verse, the LXX moved it to a better location. 

Within the context of Solomon’s wisdom, the LXX adds one additional 
example of his wisdom in the next added verse, v. 14b. That verse is also related 
to the marriage, and is out of place in MT 9:16 concerning Pharaoh’s wedding 
gift to his daughter: 
1 Kgs 9:16  
MT ַּלֶמֶ הֹערְפRינִעֲנַכְּהַ־תאֶוְ שׁאֵבָּ הּפָרְשְׂיִּוַ רזֶגֶּ־תאֶ דֹכּלְיִּוַ הלָעָ םיִרַצְמִ־ 

 המZֹשְׁ תשֶׁאֵ וֹתּבִלְ םיחִלֻּשִׁ הּנָתְּיִּוַ גרָהָ ריעִבָּ בשֵֹׁיּהַ
3 Kgdms 5:14b
  

τότε ἀνέβη Φαραω βασιλεὺς Αἰγύπτου καὶ προκατελάβετο τὴν 
Γαζερ καὶ ἐνεπύρισεν αὐτὴν καὶ τὸν Χανανίτην τὸν κατοικοῦντα 
ἐν Μεργαβ, καὶ ἔδωκεν αὐτὰς Φαραω ἀποστολὰς θυγατρὶ αὐτοῦ 
γυναικὶ Σαλωµων, καὶ Σαλωµων ᾠκοδόµησεν τὴν Γαζερ. 

NETS Then Pharao king of Egypt went up and captured Gazer and 
burned it and the Canaanite who lived in Mergab and Pharao 
gave them as send-off to his daughter, Salomon’s wife, and 
Salomon built Gazer. 

The actual move of Pharaoh’s daughter to her permanent dwelling is 
repeated much later in the LXX, in 9:9a parallel with v. 24 of the MT: 
1 Kgs 9:24  
MT ַאR ַּ־תאֶ הנָבָּ זאָ הּלָ־הנָבָּ רשֶׁאֲ הּתָיבֵּ־לאֶ דוִדָּ ריעִמֵ התָלְעָ הֹערְפַּ־תב

אוֹלּמִּהַ  
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NRSV But Pharaoh’s daughter went up from the city of David to her 
own house that Solomon had built for her; then he built the 
Millo. 

3 Kgdms 9:9a Τότε ἀνήγαγεν Σαλωµων τὴν θυγατέρα Φαραω ἐκ πόλεως 
Δαυιδ εἰς οἶκον αὐτοῦ, ὃν ᾠκοδόµησεν ἑαυτῷ ἐν ταῖς ἡµέραις 
ἐκείναις 

NETS Then Salomon brought up Pharao’s daughter from the city of 
Dauid to his house that he built for himself in those days. 

b) Chapter 11 
The first eight verses of ch. 11 in the MT differ from the LXX. Both 

versions depict the sins of King Solomon in marrying foreign wives and being 
involved in idolatry, but the LXX makes that sin more acceptable to the reader. 
According to the LXX, the fact that he was married to foreign women in his old 
age made him more vulnerable and an easy prey for them and further, Solomon 
was a womanizer. In the MT, on the other hand, Solomon himself initiated 
idolatrous acts. The description of the sins in 1 Kings 11 was problematic also 
for the Chronicler who simply omitted the chapter in his account of Solomon. 
1 Kgs 11:1  
MT ְלֶמֶּהַוR ְׁשZֹתוֹיּבִאֲוֹמ הֹערְפַּ־תבַּ־תאֶוְ תוֹבּרַ תוֹיּרִכְנָ םישִׁנָ בהַאָ המ 

  תֹיּתִּחִ תֹיּנִדְצֵ תֹיּמִֹדאֲ תוֹיּנִמֳּעַ
NRSV King Solomon loved many foreign women along with the 

daughter of Pharaoh: Moabite, Ammonite, Edomite, Sidonian, 
and Hittite women. 

3 Kgdms 11:1 Καὶ ὁ βασιλεὺς Σαλωµων ἦν φιλογύναιος. καὶ ἦσαν αὐτῷ 
ἄρχουσαι ἑπτακόσιαι καὶ παλλακαὶ τριακόσιαι. καὶ ἔλαβεν 
γυναῖκας ἀλλοτρίας καὶ τὴν θυγατέρα Φαραω, Μωαβίτιδας, 
Αµµανίτιδας, Σύρας καὶ Ιδουµαίας, Χετταίας καὶ Αµορραίας 

NETS King Salomon was a philogynist. And he had seven hundred 
ruling women and three hundred concubines. And he took 
foreign women, both the daughter of Pharao, Moabites, 
Ammonites, Syrians and Idumeans, Chettites and Amorrites. 

The differences between the two versions (change of sequence, 
addition/omission of details) create a slightly different image of the king. In the 
MT, the king sins against the Torah (see next verses), taking only foreign women, 
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and thus transgressing the laws of Deut 7:1-4 and 17:17 (“And he [i.e., the king] 
shall not have many wives, lest his heart go astray”). In the LXX, on the other 
hand, Solomon’s main vice was that he loved women, only some of whom were 
foreign. Some of the words of the LXX derived from v. 3. It is understood that 
King Solomon sinned against the Torah, but these sins were made more acceptable 
in the LXX because of his old age. 
1 Kgs 11:4  
MT ַשְׁ תנַקְזִ תעֵלְ יהִיְוZֹירֵחֲאַ וֹבבָלְ־תאֶ וּטּהִ וישָׁנָ המ 

ויבִאָ דיוִדָּ בבַלְכִּ ויהZָאֱ הוָהיְ־םעִ םלֵשָׁ וֹבבָלְ היָהָ־אֹלוְ םירִחֵאֲ םיהZִאֱ  
NRSV For when Solomon was old, his wives turned away his heart 

after other gods; and his heart was not true to the Lord his 
God, as was the heart of his father David. 

LXX καὶ ἐγενήθη ἐν καιρῷ γήρους Σαλωµων καὶ οὐκ ἦν ἡ καρδία 
αὐτοῦ τελεία µετὰ κυρίου θεοῦ αὐτοῦ καθὼς ἡ καρδία Δαυιδ 
τοῦ πατρὸς αὐτοῦ, καὶ ἐξέκλιναν αἱ γυναῖκες αἱ ἀλλότριαι τὴν 
καρδίαν αὐτοῦ ὀπίσω θεῶν αὐτῶν. 

NETS And it happened at the time of Salomon’s old age that his 
heart was not perfect with the Lord, his God, as was the heart 
of his father Dauid, and his foreign wives turned away his 
heart after their gods. 

In the MT, the wives make Solomon change his mind, while in the LXX 
the altered sequence of the words gives a different twist to the meaning of the 
verse. In that version, it is Solomon’s old age and the imperfection of his heart 
that made him vulnerable to the influence of his foreign wives43. 

The changes in the Greek 3 Kgdms with regard to King Solomon are part 
of an overall picture of changes inserted in that book either by the translator or 
his Hebrew source, I believe the latter. 

Conclusion 

In conclusion to this study, the books of the Former Prophets are rather 
diverse in the LXX as expected for a multitranslational collection. By the same 
token, the figures are depicted in different ways in accordance with the 

 
43 See further TALSHIR, 1 Kings and 3 Kingdoms. 
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translation character of the book. We found some features regarding Joshua, 
Hannah, David, and Solomon, but these are but some of the remarkable features 
of these translations. The lesson to take away is one of diversity. 
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Zhrnutie 

Táto štúdia rozoberá niekoľko hlavných postáv Izraela, ktoré vystupujú v skorších 
prorokoch, a skúma ich predstavenie v Septuaginte. Septuaginta je preklad, avšak 
prekladatelia jednotlivých kníh mohli znázorniť biblické postavy odlišne od ich zobrazenia 
v MT; napr. v gréckych prekladoch sa mohli dochovať pozostatky starovekých tradícií 
odlišných od tých v MT.  
Je potrebné pamätať na to, že kánon v LXX sa skladá z rôznych typov prekladov. Grécka 
verzia Knihy Jozue napríklad odzrkadľuje iba niekoľko odlišných tradícií o Jozuem, zatiaľčo 
v gréckej verzii 1Kr nachádzame veľa tradícií o Šalamúnovi odlišujúcich sa od tých v MT. 
Grécka verzia Knihy kroník zasa obsahuje len veľmi málo navzájom sa odlišujúcich tradícií. 
Preklad každej jednej knihy je teda osobitý.  
Grécka forma 1Kr (3Krľ v LXX) však predstavuje skôr výnimočný prípad. Dá sa povedať, 
že ide skôr o výnimku než o pravidlo. Len ak sa opis postáv v gréckej verzii líši od toho 
v hebrejskom texte, môžeme získať informácie o ich opise v LXX. Grécky preklad 
Septuaginty zdôrazňuje Šalamúnovu múdrosť a zmierňuje jeho hriechy, tiež pozitívnejšie 
rozpráva o hriešnikoch, akými boli Jeroboam a Achab. 

Kľúčové slová: masoretský text, Septuaginta, skorší proroci, hlavné postavy SZ, teologické 
zmeny. 
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Summary 

This study refers to a few major Israelite figures featuring in the Minor Prophets, examining 
their representation in the Septuagint. The Septuagint is a translation, but the translators of 
the various books could have presented these figures differently from their presentation in 
MT; for example, the Greek translations could have preserved vestiges of ancient traditions 
different from those of MT.  
It should be remembered that the LXX canon is composed of translations of different types. 
Thus, the Greek Joshua reflects only a few variant traditions about Joshua, while the Greek 
book of 1 Kgs reflects many traditions about Solomon that differ from MT, and the LXX of 
Chronicles reflects again very few deviating traditions. The translation of each book stands 
by itself. 
Thus, the Greek form of 1 Kgs (3 Kgdms in the LXX) presents a rather unique situation. 
I would say that this is the exception rather than the rule. Only if the description of the Greek 
figures differs from that of the Hebrew ones do we have some information about their 
depiction in the LXX. The Greek translation emphasizes Solomon’s wisdom and whitewashes 
his sins, and it presents a more favorable account of the sinners Jeroboam and Ahab. 

Keywords: Masoretic Text, Septuagint, Former Prophets, Major Old Testament Figures, 
theological changes. 
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